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Introduction 


very field of study has its 
own specific terminology 
and if a student seriously 


ints to make any advance in his 
understanding he must become 
acquainted with the “technical 
language” of his chosen field 
This book of Sufi Terminology, Al-Qamus AlSufi, has been written for 
the sincere secker of Truth who desires to increase his knowledge of the 
Absolute by delving into the “mystical language” of Islam. 


At this point in time we are most fortunate in having access to 
many hundreds of English translations of works by the great Sufi Saints 
and Sufi Masters. However, in reading these beautiful translations we are 
really only skimmimg over the surface of this vast Ocean of Wisdom 
called Tasawwuf (Sufism). If the seeker yearns to dive into the deep 
Water in scarch of the Great Mysteries he must, of necessity, know about 
the system of terminology which the Sufi Masters employed 


Tasawwuf is the study of the self. The Master Who created this 
field of study is Allah Himself. He is the Creator of this very complex 
creature - the human being. In order for us not to become trapped in a 
complicated web of details He has chosen the precise names and words 
with which to explain our inner mechanisms 


Keys are needed if one wants to unlock the doors to Divine 


Knowledge and the doors to the Divinity and the doors to one’s own 
self, This Sufi Terminology, Al-Qamus Al-Sufi, is a sct of such keys, any 
one of which may be a vital key to an inner mystery 


TRANSLITERATION 
AND 
WORD OF ADVICE 


ecause man himself is 
sacred every language spo 
ken by him is also sacred. A 


language becomes Holy when it is 
used as the vehicle for the descent 
of Divine Revelation. Arabic is 
one such Holy Language. The 
Final Revelation, al-Qur'an, through which Allah (God) revealed Himself 
to mankind, entered this world as spoken Arabic on the tongue of the 
Final Prophet and Messenger, Muhammad al- Mustafa (May the Blessings 
of Allah be upon him and Peace). Due to the precision and accuracy of 
Arabic as a Holy Language it is able to express and convey the Perennial 
Wisdom of the Absolute in words of great clarity and sheer beauty. 


Greater benefit may be derived from the study of Sufi Terminology if 
the reader is acquainted with the Arabic alphabet and its pronunciation. 
We have used a basic and uncomplicated system of transliteration, ¢.g 
there is no differentiation between the heavy S sound (Saad) and the 
light ssound (sin), or the heavy D sound (Daad) and the light @ sound 
(dal). The reader who is unfamiliar with Arabic transliterations should 
keep in mind the pronunciation of the following three letters: 


Cc = kh - kh - chasinloch 
= dhal - dh — as shin this 
gh - as rin French Paris (Paree) 


pew 
= 
5 
1 


System of Transliteration used in this book: 


Arabic letter ~ name - script used ~ pronunciation 


\ = alif = = a = wasin hue 
~ = bY = b = basin din 
oe -w - t ~ tasinsart 
S = tha - th — thasin path 
cot fim = j= sasin treasure 
c Ha = h = basin heart 
ct kh - kh - chasin loch 
> dal = od -  dasin does 
3 = dhal = dh -  thasin this 
, - 48 or = rasin run 
5 - 4a ~ 2 — asin zebra 
os sin s = Jasin ank 
= shin = sh = shrasin shoe 
we Saad - 8 — heavy Ssound like sr as in nvord 
~ Dasd = d heavy Dsound deep in throat 
b - Tu t heavy Tsound deep in throat 
4 Zax ~ & = heavy Zsound deep in throat 
t= Cain = ta = strong guttural sound like ai in gam 
& = ghain - gh — asrin French Paris (Parec) 
’ fa - f = fasin fact 
3 - gf — - q ~ clicking sound like ¢ in cough 
J = kf - k = basin &tchen 
Jo - bm - 1 = [asin amp 


xit 


mim 


ha 


hamza 


mas in meat 


nasin nothing 


w asin wow 


has in bow 


asin ask 


ababad: Exernity-without-end. 
Abad is the effacement of 
‘one’s moments in everlast: 
ingness. It is subsistence in 
Allah (baga’). The two 
other dimensions of the 
Divine Eternity are 

Eternity-without-beginning (al-azal) and Pre-existence (al- 

gidam), 

(See baga’s tm 'allng) 


‘al ‘abd: The slave (and worshipper). The slave is the one who is in a state 
of total and utter submission to the Will of Allah. After having been 
annihilated in Allah (fama? fillal), where all duality vanished and 
distinctions were erased, he returns to creation (baga’) with perfect 
courtesy (adab) and with the Truth of Certainty (hagg al-yagin) 
that “the Lord is the Lord and the slave is the slave”. When ‘abd is 
translated as “servant” it carries the implication that the servant can 
leave the service of his Master, if he so desires. However, the “slave” 
is in total bondage, being utterly dependent upon his Master. All 
buying and selling transactions have been terminated. The ‘abd 
belongs to Allah, completely, perfectly and unconditionally. 

(See haga’ fama’ la shay aya a-mi'raj ebuda, aoe hasana ) 


abdal: “The Changed Ones.” Within the Sufi hierarchy there are seven 
(or forty) men (or women) called abdal. 


al ‘abdul'l kamit abu'twaat 


al ‘abdul’! kamil: The Vericct Slave. He is the Perfect Man because 


p can attain 


“slavehood” is the ultimate state to which a 


(See iman ‘ula 


al ‘abd abkulli: The Universal slave. He is the man who is slave to 
every (kulli) Divine Name 


‘abd at-waqt: 


found Allah in cach and every indivisible momeat, has surrendered, 


he slave of the moment. He is the one who, having 


unconditionally and knowingly, to the moment, Because each 


moment is utterly unique the requirements of that particular 
pent has its own adab. ‘Abd al- 
ces when fac 


he moment, Noteonly is he slave 


moment are also unique. Each 


wagt does not resort to old reactions or past experi 
ts 
2) but he is also the one with adab of 


ing and fulfilling the den 
at (‘abd al-wa 
int (adil 

yar) knowledge fr 


wage), His heart receives spontaneous (titi 
n the Source Itself. ‘The slave (‘abd), knower 
‘arif) and lover (‘ashig) takes his knowledge directly from al: 
Hayy, the Living. He drinks from the Water of Life (abshayat) 
which is ever fresh and ever renewed 


(See ab-thayat; aim, bial 


al-balg fi'-amar, wage, 


‘tabid abwagt: The worshipper of the moment, He is the man who, hav 
ing found Allah's Self-disclosure in cach and every indivisible 
moment, worships and surrenders t0 the One Who IS the moment 


(See 


im; thalg jadid, wage 


ab-hayat: The Water of Life. This Water springs from the Divine 
Name “The Living 
Absolute. The one who drinks the Water of Life finds eternal life 
through al-Hayy. 
See hagas; al Kb 


Hayy) ant symbolizes Knowledge of the 


0, Jado 


ababrar: “The righteous and vietwous men.” Within the Sufi hierarchy 
there are seven men (or women) who are called al-abrar, 


abru: Honour. The greatest hon 
man is his innate capacity to know and love Allah, Only the Perfect 
Men actualize this inherent potential, thereby fulfilling their raison 
d'etre and becoming the honoured slaves of Allah 

al 


F which has been bestowed upon 


abu'bwagt: Father of the Time. He is the one to whom Time is sub 
servient, directing the affairs uf the world by his will 


re 


—_ adab al-suhba 


adab: Gracious behaviour and spiritual courtesy of the Path and perfect 
tefinement of words and deeds. Adab is giving each thing and each 
moment its due. The science of Tasawwuf is based upon adab, 
which extends from right behaviour with regard to the Sacred Law 
(Shari'a) and reaches to unceasing, spiritual courtesy to Allah 
Himself. Adab is knowing what belongs to oneself and what 
belongs to Allah 
(See al ‘abd; dawam-t-budur; hum al-akblag; kamal; wns; uses haiana; enr) 


adab athagiga: Spiritual courtesy of Essential Reality. Adab requires 
two or duality. Essential Reality is Allah therefore adab al-hagiga is 
the adab of Allah Himself. This adab is the abandonment of adab. 


adab at-haga: Spiritual courtesy of the Truth. This adab requires a 
knowledge of the hicrarchy of existence, in which each and every 
existent has its own right or truth. The man who possesses adab al: 
‘agg understands “the truth by which things are created” (al-haqq 
aal-makblug bi). 

(See al-muhagpgnn 


adab abkhidma: Spicitial courtesy of service. Those who serve Allah 
must observe the refined etiquette which is due to their King (al- 
Malik). This adab al-kiidma permeates all aspects of their lives 
because each moment of their lives is service to Allah. 
(See al abd; abl Alla bd 'at; eabis wage.) 


edab at-shari’a: Spiritual courtesy of the Sacred Law. This is the Divine 
adab which Allab has taught by revelation and inspiration 
Through adab al-shari’a He formed the Holy Prophet Muhammad 
(May the Blessings of Allah be upon him and Peace) who then 
formed his community (wmma). And because he is the last Prophet 
his wmma is the entire humanity. 
(See bid'as; rabhallug, wma.) 


adab at-suhba: Spiritual courtesy of companionship. This is the mutual 
respect and gracious behaviour which exists between the Murshid 
and his murid, The murid needs the Murshid who needs the 
murid! The Murshid’s adab towards the murid springs from his 
‘own intrinsic need of Allah. ‘The Murshid's awareness and knowl! 
edge of his own need of Allah continually increases. This awareness 
is strengthened when he regards the murid’s need of Allah 
(through the Murshid.) The murid’s adab towards the Murshid 
becomes more refined as he travels the Path, With the opening of 
his inner-cye (basirak) he is able to see the reality of his Murshid 
and such a “sceing” necessarily brings with it a beautiful adaé, 
(See al ‘ahd, bay‘; idle; mara, muri erin, sn) 


adam ‘ad! 


Adam: The Propher Adam (Peace be upon him) through whose Word 
descended the Divine Wisdom (al-bikmat al-ilabiyyab), 


al ‘adam: ‘The state of non-being or non-existence. Al ‘adam is the 
absence or nothingness. In its positive sense it indicates the state of 
non-manifestation within the Knowledge of Allah (that state to 
which the perfect slave retires). In its negative sense it indicates rel- 
ative nothingness and privation 
(See al ‘ahd; ‘arifin.) 


‘adam-bmuhidh: lure non-existence 


‘ada: Custom or practice or habit, This term implies something which 
returns. It is said that a miracle is a “breaking of habit” 


(See bumma; baramat; bbarg al 


ew jin, ‘ab 


‘adhab: Torment and chastisement. ‘Adbab represents the slave's sepa 
ration from Allah, This separation is brought about by his seeing 
what is “other-than-Allah™ 


(See bid, am’ w tafrrga; tapriga) 


adhkar: \nvocations of Allah through one of His Names or a phrase to 
His Remembrance. 
wan dibarans”, dhabir; dbiby, queb a-f 


(See “ana yal 


1d; qurb an-nawafil,) 


abadib: The man of moral courtesy. The man with adab is the one who 
gives to each thing and to each moment its due. He is a “knower 
of the moment” and with this knowledge he puts everything in its 
right place. The Sufi is al-adib, 
(See al ‘abd, oda; al-malamatrya; suf, tapi al khalg/-amat; arma hasana.) 


ahadib abilahl: The divine man of courtesy. This man sees clearly the 
relationship which exists between Wisdom (ikma) and the sec 
ondary causes (asbab). He is the one who affirms what Allah has 
affirmed in the place where Allah has affirmed it and in the manner 
in which He has affirmed it and who negates what Allah has negat- 
ed in the place where Allah has negated it and in the manner in 
which Allah has negated it 


(See adaby ashi al-rayul) 


ab‘Adk: The Just. One of the Beautiful Names of Allah, 


‘adil: 


justice. ‘Ad is putting everything in its proper place. Outward jus- 
tice concerns what is between oneself and others. Inward justice 
concerns what is between oneself and Allah. 

(See amanar, dnkoma, mn 'amalat; al-mcsay; gut; share) 


ama al ‘atrad 


dna: Lower. This term is applied as with the opposing attitudes pecu- 
liar to those who are called the “higher” people and the others who 
are called the “lower” people. “Lower” and “higher” indicate the 
differences in degrees of *knowing” Allah 
(See abl Allah; ‘arifin; al-malamatiyya; matan; makanah; maratib ) 


‘afada: To overflow or emanate. Creation is an overflow or an emana 
tion from the the Breath of the All-Merciful (nafias ar-rabman) 
Allah is “the Giver” and His Beloved Prophet Muhammad (who is 
the Greatest Teacher) is “the Distributor”, The Inheritors of the 
Prophet (the Spiritual Masters, the Perfect Men) receive their 
knowledge as a direct overflow or emanation from the vast and 
immense heart of the Prophet himself, This endless overflow then 
passes to the murids 
(See bagigar al:fayd; al-bagigat al-Mubammadiyth; surind; nafas, nafar ar-ral 
man; QASIM.) 


fat: Human actions of deeds. Allah created man, but to what extent 
did He create man’s actions (af‘al) and works (‘amal)? This ques: 
thon of free will and predestination should not be a major concern 
to the traveller to Allah, He must occupy his time and devote his 
efforts towards purifying his intentions and actions so that they 
conform to those of the Holy Prophet Muhammad, who is our 
beautiful model (unwa basana). In following him and striving to 
emulate his actions and deeds man will attain to Felicity, 
Predestination is a secret of Allah which He only reveals to the 
most perfect knowers. 
(See ‘amal, al-hagiga, thawarir, gada\ gads 


sunna; sakallug: uswa basana ) 


ataf'al at-ilahiyyah: ‘The Divine Activities. These are indicated by 
Names such as “He Who gives life” (al-Muiryi) and “He Who gives 
death” (al-Mumit). 
(See ama) 


‘afag: The external of outer world 
(See ‘alan; ayat.) 


afkar: Meditations and contemplations on the Names and Attributes of 
Allah, the Real: The Essence Itself (dbat) is Unknowable and it is 
this aspect of Himself about which Allah warns us in al-Qur'an. To 
reflect upon the Essence is not possible, however is it possible to 
contemplate His Names and Attributes which are manifested in His 
creation. 
(See arma’; awltys, adlr disatryun, dhat, kivalwa, 


yragabal, fat) 


‘al ‘afrad: “The Solitaries.” Within the Sufi hierarchy al ‘afrad are the 


ak'Afu ahadlyyat al-kalima 


Singular ones or the Individuals. These men are outside of the 
supervision of the gure. Their head is al-Khidr. 
(Sce far; al-Kindr,al-mala ‘tbat al-mubeyya min. 


ab'Afu: The Effacer of sins. One of the Beautiful Names of Allah. 


abAhad: The Unique, The One, The Only. One of the Beautiful Names 
of Allah 


hadith: These arc the sayings of the Holy Prophet Muhammad (May the 
Blessings of Allah be upon him and Peace). The Science of Tasawwuf 
springs from the Pure Source (‘ayn) of the Word of Allah as con 
tained in al-Qur'an and from the Teachings of His Final Prophet 
Muhammad al- Mustafa as recorded in the ahadith and sunna. 
(See nagl; MUHAMMAD, MUSTAFA, a-Que'an; sbi nna.) 


abahadlyyah: ‘Transcendent Unity or the Supreme Unity. It is the 
‘Ounward aspect of the Essence (dhat) compared with its Inward 
aspect (Yama). When al-ahadiyyah is considered as Abstract 
‘Oneness (the first descent from dat) its Inward aspect is huewiyya 
(He-ness) and its Outward aspect is ansyyah (I-ness) 
(See al ‘ama; amsryah;dat; awry) 


ahadiyyat abahad: 


ity of the Onc. This is the Essence Itself, 


ahadlyyat atayn: Unity of the Entity, This is the Unity of Allah in being 
completely independent of His creation and even of His Names. 
(See arma’ thalg 


ahadiyyat atjam’: “Unity of All-Comprehensiveness,” This is the 
stage of “Or Nearer” (“aw adna”). It is Union. It is Annihilation 
and Disappearance in Allah (fana’ fillah). Abadiyyat al-jam’ is the 
final stage in the ascension to Allah, coming after the stage of 
“Two Bows’ Length” (gaba gawayn). This station belongs exclu: 
sively to the Holy Prophet Muhammad and certain of his 
Inheritors. 
(See al-'agh; Yaw adwa”, fama’, kamal, al-malamatirya: miraj; *Qif ya 
Muhammad alana Rabbita yualla”, qaba qausayn 


ahadiyyat abkalima: Unity of the Word. This is the Divine Word (al: 
kalimat al-ilabiyya) which descends from Allah. This Word con: 
tains the Sacred Law within which is all knowledge. The “place” of 
this Unity of the Word is His Throne (al-’arsh). Beneath the 
Throne is His Footstool (al-kursi) where the Word becomes differ- 
entiated into rulings (km) and reports (khabar) 


See al: arch; al-hukm: kalam-1-dhati; kalam-t-rafiili; al-kalimat al-ilahiyya; 
haar al-kwrs.) 


ahadiyyat atkathra ahi 


ahadiyyat atkathra: Unity of multiplicity or manyness. This is Being 
when considered as possessor of the Names. 
(See ama’; kathra; tawid.) 


ahadiyyat a-kulliyah: Unity of the Universal 
(See altull) 


ahadiyyat al-mujma: Unity of the United 


(See majmu'; maj’ alasma”al-mutagabsla ) 


ahadlyyat al-musamma: Unity of the Named (and the Named is 
Allah), 


(See al-musamma) 


ahadiyyah arrubublyya: Uniqueness of Lordships 


‘al ‘ahbab: The Beloved. The absolute Beloved of Allah (Habibullah) is 
the Holy Prophet Muhammad and it is only theough him that the 
yearning lover of Allah (‘ashig) may be united with Allah. When 
the Beloved is named ma bug it refers to the Absolute Beloved, 
Allah, 

(See fama’ fi-omurshid; fama” fi-raonk, ma sou, wale) 


abahd: The Pre-Etcrnal Covenant or pledge between Allah and His 
creation, when all bore witness to His Lordship, 
(Sce “Alaitn birabbubw*, amanat; isda; al thalifah 


ahkam: Orders or determinations or laws or rulings. Allah has set down 
these abkam in His Sacred Law. Certain gnostic sciences are con: 
tained within these rulings but they are not unveiled unless the rul 
ings are put into practice. This is due to His Manifest property 
being stronger than His Non-manifest property in relation to cre: 
ation, We, the crearures, accompany only Allah's rulings (abkam), 
not Allah, because Allah is with us but we are not with Allah. Allah 
knows us, but we do not know Allah. 
(See mbadinyar af Radin alr at-bukm, al tur) 


‘ahi: Relations, These are the descendants of the Holy Prophet 
Muhammad (May the Blessings of Allah be upon him and Peace). 
‘The entire creation are his descendants through his light (mur 
Muhammadiya) which is from the Light of Allah. The term abt 
specifically indicates those who are nearest to him, his spiritual fam- 


ily descending through the various spiritual chains (slsilats) 
(See awliya; gbulam; al-hagigat al-Mubammadiyyah; MUSTAFA) mur 
Moloeramadsyy; as; eb) 


ahi Allah ahl’Fhimmat 


ahi Allah: The people of Allah. This title embraces the entire humanity, 
but there are many degrees within the al Allah, These are the var 
ious levels of “knowing Allah”, for it is in knowing Allah that one 
is brought ncar to Allah. Amongst humanity there are people who 
do not want to know Allah, and there are people who do nor know 
Allah, and people who do want to know Allah and at the higher lev 
els there are the people who de know Allah, The men of this last 
group, the knowers of Allah (‘erifin), occupy numerous ascending 


levels in their “knowing” 


See al ‘ahd, ‘arin. kafir, al-malamariyyn, al-mubepqnge 


abi'l ‘asm: The people of great resolution, These are the ones who 
direct all their efforts and time towards their Only Goal - Allah. 
They >r¢ alsw called “the people of great spiritual resolve and aspi 
ration” (ahl'binmmat) 


abl ‘aq! wa-tagyld wa-hasr: “The people of binding, limiting and 
restricting.” These are the people who bind and restrict Allah 
Almighty within the confines of their own limited beliefs 


See ‘arifin ka mngam, taj 


ant 


yt: The people of the Household of the Holy Prophet 
Muhammad (May the Blessings of Allah be upon him and Peace). 


ahi'l hal: The people of a spiritual stat 


(See bat Hina ba 


abl athagaiq: > contemplate the Essential Realities. These are 
the ones who see beyond the veils which separate them from 
Reality 


(See al-mubegqiqun 


ahi'Fhagigat: The people of spiritual ccalities. They are engaged in 
endless travelling in which each moment opens to them new and 
fresh realities, There is no stopping for them and there is no rest 
(See la maqam; al-malamatiny 


al-mubagqiqun | 


ahi'Hhagg: The people of Truth. Allah is the Truth and these are His 
people 


See abt Allah, abl al-baibf wa Y-wnjnd, ‘arifin; awtiva; adb-dbatiyun; al-mala: 


matiya; al-mubagpiqun 


ahi'Fhimmat: The people of great spiritual resolve and aspiration 


ahl'kkamal ahi as-sama’ 


ahi'Hamal: The people of Perfection. These are the ‘great friends of 
Allah whom He has chosen to manifest His All-Comprehensive 
Name Allah and to act as His viceregents on His earth. 
(See kamal; al-thalifah.) 


abl at-kashf wa'bwujud: “The People of Unveiling and Finding.” 
‘These are the knowers (‘arifin). They have passed beyond the veils 
which stand between themselves and their Lord and they stand per 
petually in His Presence. 
(See bwdur; kashf, al-mubaggrqun, wuywd ) 


ahtHbarat: The people of words and explanations, The Sublime Truth, 
which is indicated by the Supreme Name Allah, is beyond words 
and explanations. The heavens and the earth cannot contain Allah 
yet the heart of His slave can contain Allah, When man finds Allah 
in his heart it becomes his duty to try to convey Knowledge of 
Allah to his fellowman. Of necessity, he endeavours to do this 
through language, and even though words cannot encompass the 
‘Truth, man nonetheless stretches his words in his attempt. 
(See sbaraky isharah; balam-i-dhati; balamétafi, smsimah, stn.) 


ahi aknags: The people of imperfection. The people of Perfection are 
rare, They are Allah’s chosen friends. And, although the people of 
imperfection are numerous each man has the innate potential to 
strive for Perfection. It is his raison d'etre. Those who enter the 
Spiritual Path (tariga) are the ones who have acknowledged their 
raison d'etre and are endeavouring to fulfill it 
(Sce amanat, kamal, nafi, uewa havana ) 


ahi at-nazar (ahi ab-fikr, ahi ab-uqui) 
are the considerative thinkers. 
(See al-ngl; al fikr; drat al muncaba ) 


rhe people of reflection. They 


ahi al-ra’y: The people of personal opinion. Knowledge of Allah 
(ma’rifa) is based upon the Word of Allah, a/-Qur’an, and the 
sunna of His Messenger Muhammad, Personal opinions are crowd 
ed with deceptions, falsehoods and vanities and therefore have no 
place within the divine sciences. 
(See ma'vifa; nafi; kash, wuyud ) 


ahi atrusum: The people of exoteric, outer learning 
(See ashab-s- ‘ims bacems) 


ahi ae-sama’: The people of hearing who hear only Allah within the 
creatures and the creation. When they listen to the “spiritual con: 
cert”, (be it within the sama’ or within each moment of existence) 
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ahi ash-Shari'a AHMAD 


it is Allah who they are hearing, They hear Allah in the song of the 
Sufi singer (qawwal). They hear Allah in the sound of the wind. 
They hear Allah in the voices of their companions. 


(See qawwal; ama’; abyn 


ahi ast-Shari'a: The people of the Revealed Sacred Law: 
(See short’ 


ahi'bSuffa: The people of the Bench. This name refers to the carly 
Muslims who gave up everything because of love of Allah and His 
Messenger 
(See sala suf) 


ahi at-sunna: The people of the sunna. These are the sincere and truth 
ful followers of the Holy Prophet Muhammad (May the Blessings 
of Allah be upon him and Peace). They endeavour to apply the 
Prophet's sunna to each moment of their existence. In knowing 
that he is their “beautiful mode!” (uswa hasana) and their “means 
ch to Allaly 
only the outward fi 


yila) the abl al-sunna strive to follow not 
» of his profound swnna but also to penetrate 


of appr 


the inward meanings 
(See bilan, maa tuna, sara; tabi’ woe hasan; wala) 


ahi'l-Tariga (abl'-Tasawwuf): The people of the Islamic Spiritual 
Path, They follow the path (tariga) which was set down by the 
Prophets of Allal and perfected by the Holy Prophet Muhammad 
They are the ones who have tumed towards Allah through the 
Remembrance of His Most Holy Name Allah, Their efforts and 
struggles are directed inwards to purification and transformation of 
the self. They are the travellers from the lower self to the Higher 
Self 
(See bay'ak; dvr; ada; mi'raj ar tab; waft salu) 


ahtewilaya: The people of ss 
Allah, Allah chooses His « 
See al ‘ahd 


niliness and sanctity, Wilaya is a gift of 
pts. They do not have any choice. 
malamatiyys; wiley) 


AHMAD: ‘This is the celestial name of the Holy Prophet Muhammad 
(May the Blessings of Allah be upon him and Peace), Ahmad is 
“the most praiseworthy of those who praise Allah". His praise, 
which is none other than al-Qur‘an, is the complete and most ele 
vated of all praises. All praises are “gathered together™ (jami’) in 
his praise. When he was asked, “Are you the One?” the Holy 
Prophet answered, “No! Iam Ahmad without the M™ (“ana 
Abmad bila mim*). On his Ascension (mi’raj) to the Divine 
Presence he heard the words, “Stay, O Muhammad, your Lord is 
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ahwal akhiaq 


praying to you" (“Qiff ya Mubammad « lana Rabbika yusalla”) 
Before this stage he was “the most praiseworthy of those who 
Praise Allah”. Then he became “the praised one” 

(Sce ana Ahmad bila mim”; iva al-hamd; MUHAMMAD, MUSTAFA; wwe 
Mubammadiyya; al-Qur'ae) 


ahwal: Spiritual states. These are gifts from Allah to the heart of the 
traveller. There are thousands upon thousands of spiritual states, 
each state containing a myriad of subtle allusions and each allusion 
containing innumerable meanings. Within the spiritual concert the 
listener may experience a host of spiritual states. 
(See ha iva hal; mana; sama) 


Alssa: The Prophet Jesus (Peace be upon him), through whose Word 
descended the Wisdom of Prophecy (al-bikmat an-nubuwiyyab) 


ajsam: Corporcal bodies. Within the imaginal realm there occurs the 
“spiritualization of the corporeal bodies” (tarawhun al-ajram) and 
the “corporealization of the spirits” (tajasud al-armab). 
(See thay ma na; al-menlt; sure ) 


ahakhfa: The innermost consciousness. Ab-akhfa 1s that “place” where 
a knower sces Allah through Allah, yet, in Truth, it is only Allah 
Who Sees. It is equivalent to the Ultimate Unseen (ghayb-i ghayb). 
(See dinky; lata yf) 


akhfa abkhafi: The most secret of the secret. The most hidden of the 
hidden, The most unseen of the unseen, 
(See al-ablfe.) 


abAkhir: The Last. One of the Beautiful Names of Allah, 


akhira: The Hereafter, Akira is the next life in which are found the 
Bridge, the Scales, Paradise and Hell. For the traveller on the 
Spiritual Path (tariga) the reality of the things and events of akbira 
may be experienced here and now, in this life (dumyn). Paradise is 
the mirror of Allah's Absolute Beauty. It is neamess to Allah. Hell 
is the mirror of His Absolute Majesty and signifies forgetfulness 
and hence distance from Allah. The degrees of these experiences 
vary in accordance with the preparedness (iti'dad) of the traveller 
and ultimately through the Grace of Allah 
(See bw'd; buda; idlal: istt'dad; al-jannah, jubannan; al-mican; nar; qurb; sbayton; 
terms, elk; wm) 


akhiag: Character traits or moral traits. The Science of Tasawwuf is 
based upon assuming the beautiful and noble character traits which 
were perfected by the Holy Prophet Muhammad (May the 


im 


akhyar ‘alam atjabarut 


Blessings of Allah be upon him and Peace) 
(Sce buon a-abhiag; raha; urea hasane.) 


akhyar: “The Good.” Within the Sufi hierarchy there are three hun 
dred who are called akiyar. 


a’la: Higher. This term is applied as with the opposing attitudes peculiar 
to those who are called the “higher” people and the others who are 
called the “lower” people. The differences between the “higher” 
and “lower are in degrees of Knowledge of Allah, The “higher” 
people are those to whom Allah has revealed Himself to a great 
degree whilst the “lower” people may not even “know” Allah at 
all! 
(See ah Adah, abt al-balf wa't-enjud, ‘arf; alia, aljabiliya; ma rife; tall) 

‘alam: World 


universe 


‘alam abajsam: The world of concrete maternal things and corporeal 
bodies. 


‘alam al-ame: Spiritual World or the Universe of Command. The 
Realm which is without time and matter. ‘Alam al-amr is that 
which takes its existence from Allah without secondary cause 


‘alam atamthal (‘alam al-mithal, ‘alam al-khayal): The world of 
analogies and images. This is the World of Imagination, It is the 
isthmus (barzath) in which the mystery of cosmic ambiguity can 
be unlocked. It is the place of “He/not He” (*Huwa/la huwa"), 
(See thayal) 


‘alam abanfas: The world of the breaths. Life itself. ‘The breaths are 
counted, Man’s final breath terminates his stay in ‘alam al-anfas. 
(See nafas) 


‘alam abghayb: The Invisible World of the Unseen. 


‘alam atghayb atmuhaggag: The Verificd World of the Unseen. 


(See al mnbagpigun) 
‘alam aHizzah: The World of Sovereign Power 


‘alam atjabarut: The World of the All-Powerful. The World of the 
Source. it is the Reality of Muhammad linked to the level of the 
Attributes. Within this World are the pools or reservoirs of non- 
manifestation from which Existence gushes forth. These pools arc 
the Light of Muhammad (ns Muhammadiyya) through which the 


12 


‘alam abichaiq ‘alam-tsufll 


entire creation is made manifest 
(See abbagigar al-Muhammadiyw, jabarut; MUSTAFA; nur Mubammadiyra) 


‘alam al-khalg: The Universe of creation which takes its existence in 
Proximity to a secondary cause. It is the visible world (‘alam ash- 
shahadah) 


‘alam atchayal: The World of Imagination. This is the isthmus (barza- 
kh) in which the friends of Allah (awliya) encounter each other. 
Within this World the murid may encounter the Murshid, from 
whom powerful and decisive lessons are transmitted. It is here that 
the friends may receive instructions and directions from the saints of 
the Sufi hierarchy and even from the Holy Prophet Muhammad 
himself (May the Blessings of Allah be upon him and Peace) 

(See apam; al-barzakh; alam; ‘maya; kibrit amar ) 


‘alam ablahut: The Realm of the Divinity. This is the life force which 
permeates every existent thing. 
(See al-tlabnyyat;al-labut.) 


mm al-malakut: The World of Dominion, Power, Will and 
Knowledge. The Kingdom of inwardness. The realm of vision. The 
Hidden world. The universe of subtle forms. This world denotes 
the Divine Attributes, The gardens of this World are made radiant 
with the Beauty of Muhammad al-Mustafa, the Mediator between 
the Visible and the Unseen. 
(See at-'agl al-awwal; hada 
MUSTAFA) 


i; MUHAMMAD; 


‘alam al-mulk: The World of matter, The Kingdom of outwardness. 
The Realm of event. The macrocosm. 
(See al-mult,) 


‘alam an-nasut: The World of the five human senses. 


‘alam saghir: The small world. ‘Alam saghir contains all the worlds in 
latent form. This world is Man himself, 
alshaywantyyah nafi al-tawulah; 


‘mi'ray at-sablil; sulk; wr at tartsb ) 


‘alam ast-shahadah: The World of sensible experience. The visible 

‘alam ash-shahadat: The World of Witnessing. This is within the 
Imaginal Realm where spirits become corporealized and appear to 
Prophets and saints in visions. It is also called ‘alam-i-shulud. 


‘alam-+sufll: The Lower Universes, The World of Corporeal Bodies, 


13 


ialaee kate adab 


‘alam-bulwi: The High Universes. The World of the Spirits. There is a 
relationship between the World of the Spirits and the essence of 
man’s heart. Through this relationship, which is a secret of Allah, 
the heart of a purified man may soar towards that spiritual realm 
when listening to the spiritual concert 
(See mma”) 


‘alama: Sign or omen or mark. The cosmos (‘alam) is a sign and a 
mark (‘a/ama) of Allah. It is a proof (burhan) of Allah, But a mark 
denotes only that which is limited, so the cosmos does not denote 
His Essence, only the knowledge that He exists. Every sign, every 
mark indicates Allah, but the majonty of mankind recognize Allah 
only in that particular mark or sign in which they have limited 
Allah. The knower (‘arif) and lover (‘asbig) never limit Allah, They 


recognize Allah in every ‘alama, 


(See ‘arin, awiiya, al-mudbaggiqun 


“Alastu birabbikum": “Aw 1 not your Lord?” (al-Qur'an 7.171). 
These words were spoken in Pre-Eternity when Allah addressed the 
as yet “non-existent” sons of Adam, This Primordial Covenant (al- 
‘ahd) is called by the Sufis “The Day of Alast”. 

(Se bala; al ahd; ii'dad, al mithng.) 


athamdulitiah: “A\\ Praise be 10 Allah." It is not possible for man co 
praise Allah as He should be praised, for He is “the Lord of 
Inaccessibility, above what they describe” (al-Quelan 37-180), Our 
inability to praise Allah is our praise of Allah 
(See AHMAD. 


ab'All: The M 


High, One of the Beautiful Names of Allah 
ab /Alim: The Knower. One of the Beautiful Names of Allah. 


‘allm: The one who knows, This term derives from the word “knowl 
edge” (‘ilm). Usually it refers to the exoteric scholars, though 
sometimes ‘alim is used in reference to “those who know Allah” 
‘Alim is the one whom Allah causes to witness his godhead 
(ulubigyah) and His Essence 


jm rabbanl: A divinely inspired master. He is the one who has 
returned to the creatures (baga") to guide and perfect the imper: 
fect ones. His knowledge from Allah is spontaneous. 

(See murind 


‘alin: Those of a higher order. The superior spirits. The angels closest to 
Allah. ‘Alin are those spiritual beings who, due to their luminous 
constitution, transcend, by their own essence, being ‘elemental’ 

(See al-mal 


al-movharya mn.) 
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‘aliyyah ‘emai 


‘allyyah: Exaltedness and sublimity. This term indicates every Divine 
Name which has a relation to an angel or a spiritual existence 


ALLAH: This is the Supreme Name. The Name Allah indicates both the 
Face of the Divinity which is turned towards His creation and the 
Face of the Unknowable Essence Itself which is Eternally turned away 
from creation. Allah is the All-Comprehensive Name (al-ism al-jami") 
which contains every Divine Name. This Name alone stands for Allah 
as He is in Himself. The Supreme Name Adlab may be the Greatest 
Name (al-im al-a’cam). it leaves out nothing whatsoever of the 
Reality that is Allah. Allah is the innermost reality or the meaning of 
everything manifest and non-manifest. Allah Alone is the Goal, Yet, 
Allah is Absolute and Infinite. Therefore the Goal always lies ahead of 
the travellers. They never reach It because It has no End. The Journey 
of return to Allah is a Journey of bewilderment in Bewilderment. 

(See each and every term inside this book and cach and everything outside this book) 


Allahu Akbar: “Allah is Greater.” Knowledge of Allah is limitless. Allah 
is Infinite, Absolute and Without Limit. He is Greater than any- 
thing, everything. No thought ean contain Allah. He is Greater. 


“Allahumma arana haqaiq al-ashya kama hiya”: “©! my Allah, 
show me things as they are in their reality.” This is a personal sup- 
plication of the Holy Prophet Muhammad (May the Blessings of 
Allah be upon him and Peace). It is the prayer uttered by all the 
advanced ones on the Path of Return to Allah, through which they 
seck to realize the ultimate meaning of things. And this meaning, 
this inner reality is the Name Allah, 

(See ala'yan alvchabvem, haga ig, ma'na, sure.) 


al ‘ama: The Blindness. The Essence. The “dark cloud”. It is the sym 
bol of the state of Absolute Non-Manifestation of the Divine 
Obscurity. It is the Inward aspect of the Essence (dhat), The 
Hidden Treasure. 
(See al-barsakis ai'la; dat) 


‘amal: Work or action or practice. When faith and practice are com- 
bined with godfearingness then knowledge will be gained. The 
knowledge which brings man closer to Allah is not merely theoreti: 
cal knowledge. Felicity is attained only when knowledge and prac 
tice (work, action) are combined. On the Journey of Return to the 
Source the traveller (salik) is required to put into practice every 
knowledge gained during his travelling. This will lead to further 
nveilings of knowledge, for in the words of the Holy Prophet 
Muhammad: “He who acts upon what he knows, Allah will make 
him inherit that which he does not know.” 

(See affal; khawatir, ma'rifa agen ) 
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amanat an 


samanat: Trust. The Trust was offered to the heavens and the earth, but 
they refiusedl to carry it. Mankind accepted the Trust. The Trust is 
to act a6 a locus of manifestation of the All-Comprehensive Name 
Allah, The Perfect Man is the one who fulfills this Trust and in so 
doing becomes worthy of being Allah’s representative (khalifah) 
‘on this earth. 
(See al ‘abd; al-thalifah; masior,) 


amin: Trustworthy, There is an hierarchical order of trustworthiness, 
extending from the trustworthiness of the godfearing man and 
reaching to the Ultimate ‘Trustworthiness of the Perfect Man, who 
is a carnier of the Trust. He is Allah's representative on this earth. 
(See amanat; af thalifak 


amie: Prince or commander. The amir is the one who has surrendered 
his will to Allah’s Will 
(See al-Iiam 


This is symbolized by the Word of 
gh which the entire creation became 
and becomes and will continue to become manifest 

am 


Creation “Be” 


(See al-a yam al-chabira; 


amr ‘adaml: Command to non-existence 


abamr atilahl: The Divine Command 


(See abame 


akame al-takiifi: The Divine Command which issues through the 
intermediary of a Prophet and with which the religious community 
is ordered to “do this, avoid that™ 
(See sharia 


atame attakwini: The Divine Command which calls the entire cosmos 
into existence, This is the engendering command which is without 
intermediary. Al-ame al-takwint is the Word “Be!” (*Kun!") 


ashame b'll wasitah: religious command issueing through an inter 
mediary (masta), 


amthal: Images or similars. These are “bodies” which are seen within 
the World of Imagination. Angels, Prophets, saints and even Allah 
Himself may become “embodied” within this Realm 
See Bh 


tajannd 


‘an: Instant or moment. This is the creative moment, indescribable and 
ineffable, in which subject and abject are joined in union. It is the 


an atda‘im antus 


sublime instant when lover, Beloved and Love become one. 
(See ‘arifin;fana’s ama’: way) 


an atda’im: The perpetual moment in which Eternity becomes mani- 
fest and in which “the aware one” perpetually finds Allah. 
(See ‘ahd al-waqe; ‘abud al wage, sin al-wage ubbads T wags; wage ) 


ana: *1.” 
(See aniyyah) 


“ana Ahmad bila mim”; “I am Ahmad without the M.” When the 
Holy Prophet Muhammad was asked, “Are you Ahad?” he said, 
“No! Lam Abmad without the M” (“ana Ahmad bila mim”), 
Almad -M = Abad. Abad is “The One”. Within these words are 
indications of the Mystery of Muhammad al-Mustafa (May the 
Blessings of Allah be upon him and Peace). Qutwardly he is limited 
(mahdud), slave (‘abd) and created (khalg), but his inner reality is 
the One (Ahad) and the Real (Hagg), 

(See al-hagigat al-Mubammadiyyah ) 


“ana jalisu man dhakaranl”: Allah says isn a Hadith Quasi, “I am sit- 
ting with the one who remembers Me.” Allah *becomes’ that par- 
ticular part or organ which is engaged in the diikr, be it the 
tongue, the heart or simply the hand which holds the prayer beads 
(tasbib). Only when the entire being of the dbakir is totally 
absorbed in the dhikr does Allah “become” all of his being. 

(See dhakir; qurb an-mawafil, qurb al-far'ard) 


“ana'l haqq”s “1 am the Truth.” This is the famous “intoxicated utter: 
ance” (shath) of a great Sufi martyr. He was condemned by the 
‘lama who considered his words to be heretical and he was con- 
demned by the Sufis who considered that he had revealed that 
which should never be revealed. “If the reality of the Sufi was to be 
unveiled he would be worshipped.” 

(See da'wa; al-ghaflad; busan al-hal, sbach, ru al-adab ) 


ananlyyah: Partial “I-ness”, This is egoism. It is saying “I” whilst see- 
ing duality. 
(See mamafig.) 


anblya: The Prophets of Allah (Peace be upon all of them), each one of 
‘whom was sent to mankind to show him the Way of Return to his 
Ongin. 
(See nabs) 


anfus: Selves or souls. 
(See nafh) 
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anfas al'aqab 


antas: Hircaths. 


(See ‘alam alvanfas mafas) 


abaniyyah: “-ncss." Al-antyyab is the Divine “Subject” which is logi 
cally opposed to the Divine “Object” (al-huwiyyab), It is the 
Outward aspect of Abstract Oneness (al-ahadiyyah). In the 
Descent of the Absolute from “The Blindness” (al ‘ama) it passes 
through three stages of manifestation which modify its simplicity. 
These are Oneness (al-ahadiyyah), Hones (al-buwiyyah) and | 
ness (al-aniyah). This is the One manifested in the Many. It is 
Being, conscious of Itself as the “truth” of the Many. 

;tawhid) 


(See bazhra;t 


ankar abnakirat: “The most indeterminate of all indeterminates.” This 
term may be applied to either of two extremes. The Absolute Itself 
in Its Inconceivable Transcendence and Unknowableness is “the 
most indeterminate of all indeterminates”. Through the first mani 
festation of the Infinite Mercy of the absolutely Unknown- 
Unknowable It becomes a “thing” within the created realm. This 
“thing” (shay’) is also “the most indeterminate of all indetermi: 
nates” because the word “thing” can be applied to anything at all, 
except Allah Himself 
(See al;ghayb; tanzih ) 


ak ‘anga’ (simurgh): The mythical griffon or phoenix which dwells on 
Mount Qaf. It is the greatest of birds and lives at the world’s end, 
It symbolizes the wind in and with which Allah spiritually opens 
the material bodies of the world. It is a symbol of the spirit of the 
saint or the saint himself, Like this legendary bird which is purely a 
name without a form, al~‘anga sometimes represents al-haba, the 
primordial dust through which everything becomes manifest 
See alias; wali) 


anwar: The Lights. Anwar arc emanations of Pure Being which gush 
forth from the secrets (asrar) of the Reality of Muhammad (al- 
hagigat al-Muhammadiyyab,) 


See afada; array; al-bagigat al-Mubammadinyah 


anwar atarsh: The Lights of the Throne, These celestial Lights, radi 
ating from the Divine Attributes which surround the Throne, are 
like veils. Only the friend of Allah who is illuminated by the Lights 
can pass through them to the Throne Itself because his lights have 
been mingled with those celestial Lights. 
See mar; wali) 


ak’agab: The Eagle. This symbolizes the Pen (al-galam) which is the 
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baci ‘agtt-salim 


First Intellect (al-‘agl al-awwal), {1 is the first and highest creation 
of Allah. Te is sometimes referred to as the Light of Muhammad 
(nur Mubammadiyya.) 

(See al-agl al-awwal: nur Mubammadiry: al-galam al-a'la.) 


agdasi: The most holy onc. He is the one who is united with the 
Essence, whereas the holy one (qudsi) is illuminated by the Divine 
Attributes. 
(See adb-dharyun ) 


al ‘agit: The one who knows. He is the intelligent one, Al ‘agil does 
not necessarily indicate the one who knows Allah through unveil 
ing (kashf). Al ‘agil knows through reasoning, which is a lower 
form of knowledge 
(See whl alas wa'Twupud, ‘arfin; lag, ma 


ab'agl: The intellect or the faculty of reason. The word ‘agi derives 
from ‘igal which means fetter", The intellect fetters man and it 
also puts its hooks into him, preventing him from making the final 
stages of the ascent. On the ascension to Allah (mi'yaj) there is a 
point which is indicated by the term “The Lote tree of the 
Uttermost Boundary” (sidrat al-muntaba). It marks the "place" 
Where reason (the fetter) must be left behind, From this point 
‘onwards the traveller (salik) journeys with love ("ishg), yearning 
(shawg) and bewilderment (hayrah). On the mi'raj of the Holy 
Prophet Muhammad (May the Blessings of Allah be upon him and 
Peace) it was at the sidrat al-muntaha that his companion, the 
Archangel Jibrail (Peace be upon him) stopped through fear of 
being annihilated. This station of fear is the highest point to which 
the intellect can attain. 
(See hayrade; ‘hg, larylas al-ms'vay, sali; chawg: deat a 


minha.) 


ab'ag! abawwal: The First Intellect, The First Intellect has two faces; 
the one that is turned towards Allah receives (igbal) from Allah, 
whilst the one that is turned towards the world transmits (idbar) 
from Allah, Al-’agl al-awwal is analogous to the Supreme Pen (al 
qalam al-a'la). 
(See sdbar; sql; al-qalam aia a.) 


al/agl at-kulli: The Universal Intellect 
‘aghi-kull: Total intellect 

taql mujarrad: Pure invellect 
‘aghi-salim: Verfected intellect 
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aqtab ard Allah al-wasia’a 


agtab: Poles. These are the exalted friends of Allah around whom vari 
ous realities of the universe turn. Every gurb is named by two 
names; firstly, through bis essential perfection in manifesting the 
Name Allah, he is the “slave of Allah” (‘Abdullah); and secondly, 
sicular place dur 
ing a particular era to fulfil a particular function, he is the slave of 
one specific Divine Name, e.g. “slave of the Generous” (‘Abd al- 
im) or “slave of the Merciful” (‘Abd al-Rahman). Even 
though the poles come together under the All-Comprehensive 
Name Allal, they are nonetheless ranked in Jegrees of excellence 
to the Divine Name which has taken charge of them 
(See abguch) 


through his accidental perfection of being in a p: 


Arafat: ‘The plain outside Mecca where all pilgrims observe the Day of 
Standing. “Arafar is Hayj.” Arafat represents the ti 
(ma 'rifa) and nearness (qurb) to Allah when the slave stands in the 
Presence of the Unity of Allah, associating no partner with Allah. 
At Arafat there is the moment of, “This day have I perfected your 
deen for you, 


al-Islam as your deen” (al’Qur'an 5:4) 
(See a “abd, deem, ay: Haran, Kaa; bamal; labbayta’s mana; nafi al bovita 


1¢ of gnosis 


npleted My favour upon you and chosen for you 


ra, tamarm, ‘wba 


‘arad: Accident, The entire cosmos is a collection of accidents and 
because “The accident docs not remain for (wo moments” (la 
tabga zamanayn) the cosmos undergoes continual change (tabad: 

dul), 


(See tal jadi 


arbab: Lords. “He who knows his own self, truly, does know his Lord” 
(man'arafa nafiahu'arafa rabbah) but because the majority of 
mankind take the secondary causes (asbab) as their lords they do 
not come to know their Lord 

bk; rabh al-arbab 


(See asbad; al: 


abard: “The cath”, as compared with “the Heavens” (as-samawari) 
“The earth” is the physical body of clay which is destined to decay 
and death. “The Heavens” are the spirit (contained within the 
body) which is eternal and luminous. The earth is also the place of 
the secondary causes through which man comes to know Allah. 
See asbaby;ayfaltsafalon; mu'raj at tablil bu; ‘ers ar-tarkib 


ard Allah al-wasi’a: Allah's wide and vast earth. The secondary causes 
have been established and they are not abolished for anyone, not 
even for a friend of Allah, But, Allah gives to His slaves and friends, 
a light with which they can walk in the darkness of secondary caus 
es. Allah says; “O My slaves, surely My earth is wide, so worship 
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ard at-hagiqat alarit 


Me!” (al-Qur’an 29-56). For as long. as the spirit resides in the 
Physical body, which is Allah's wide and vast earth (and Allab al- 
wasi’a), man is commanded to worship Allah in that carth, Allah 
made this earth “vast and wide” because of the faculties and mean: 
ings which are to be found only within the human body. 

(See asbab; aya; mana; rs sura ) 


ard athagigat: The Earth of Reality. This is the Realm of Imagination 
(‘alam al-khayal). 1c is within this rcalm that the spirits of the 
friends of Allah encounter each other. 
(See ‘alam al thayal; awliya ) 


ardu'tibadat: ‘The Earth of Devotions. The inhabitants of this earth 
are the jinn who believe in Allah, 


ardu'tiihad: The Earth of impiety. This is the abode of the rebellious 
jinn, 


ardu'baufus: The Earth of Souls. One of the Northern regions of this 
earth is ruled by al-Khidr (Peace be upon him) and is inhabited by 
the men of the Unseen World (riyalu'l-phayb). 


ardu'lehahwa: The Earth of Lust which is inhabited by the offipring 
‘of Satan (Jblis) 


ardu't-shagawa: The Earth of Misery. This is the floor of Hell 
(Jahannan), 
{See Wis ila; jahanman nar, shayeam ) 


ardu’Hab’s The Earth of Nature. This earth is inhabited by unbelieving 
jinn who appear in human shape causing mankind to neglect wor 
ship of Allah 


ardu'I-tughyan: The Earth of Exorbitance which is inhabited by 
demons who seduce men into committing great sins. 


alarif: The knower (of Allah). He is the complete and perfect man 
The ‘arif has been given Divine Knowledge (ma'rifa), and 
*“Ma’vifa is a light which Allah casts into the heart of whomsoever 
He Wills". All is a gift from Allah, The ‘arifis the Aware one, the 
Wise one, He has penetrated into the mystery of the paradoxical 
relationship between the One and the Many, between Allah and 
His creation. His Lord causes the ‘arifto witness his own self (maf: 
salu), so that spiritual states are manifested to him. The knower 
who is also a lover (‘ashig) is the most perfect of human beings 
(See bayrak; insan al-kamil, tidal, kamal al-raht) 


‘arit bilan ‘arsh-al mahdud 
‘arif bittah: The knower of Allah. ‘This Man is the one who has fulfilled 
his raison d'etre, He has purified himself in readiness to receive the 
supreme mystic knowledge which is Knowledge of Allah. It is in 
Allah that man is drawn closer to Allah, “The water takes 
The clearer the receptacle the greater is 
its capacity to manifest the Divine 


knowing 


‘on the colour of its cup. 
See amamat; wtr'dad, al-gabal 


‘arifin: The knowers of Allah. They see and recognize Allah wherever 
they look. The knowers are bewildered. But this is not the bewil 
derment of being lost, rather it is the bewilderment of having 
found Allah, They know that He cannot be known, The knowers 
are nothing because they are everything 


(See ‘aubug; bay; la maga 


Adin: ‘The Central Island or legendary geographical centre of the world, 
This is the place of equilibrium and harmony 


aFarsh: The Divine Throne. Allah, Who is without place, created a 
hheav 
supplicate and seck his needs from Allah, This Throne upon which 
Allah “sits” is the seat of those Divine Names that are bound to a 
place (mugayyidai). The Divine Word (al-kalimar al-ilabiyya) 
which descends from Allah contains the Sacred Law within which is 
all knowledge, The “place” of Unity of the Word is His Throne 
(al'arsh), Beneath the Throne is His Footstool (alvkurni) where 
the Word becomes differentiated into rulings (iukm) and reports 
(thabar). And, although the earth and the heaven do not contain 
Allah the heart of His slave does contain Allah. Such a heart is ai: 
‘aril, It is the heart of the Lover of Allah and around it the spiritu 
al realities circle. Allaah is the universal manifestation taken in its 

folding, The greatest heart is that of the Holy Prophet 

Muhammad (May the Blessings of Allah be upon him and Peace), 


All knowledge and love are an overflowing from his heart 
See abaderytt abkaiima, di'o; abbagugat al Mubammadersah; 


n called alarsh where He could “sit” in order for man to 


roul u 


mm; Raber; al 


‘arsh al akbar (‘arsh al azam): The Greatest and Supreme Throne 


This is the heart of the Perfect Man (isan al-kamil), 


at’arsh al dhat: The Throne of the Essence. This is the Divine Will 
which relates to nothing bur Itself 


‘arsh abmahdud: The Delimited Throne is the Perfect Man who mani 
fests the All Comprehensive Name Allab. 


alarsh al muhit ‘aar 


alarsh al muhit: The Divine Throne that encompasses all things. It is 
also called the Throne of the Merciful (‘arsh ar-rabma 


a@ewah: Spirits or spiritual realities. These may be corporealized within 
the Realm of Imagination. 


sas: Foundation. A house will not stand firm without a solid founda- 
tion. Starting from the foundation the murid methodically recon: 
structs his entire being. The building process starts with his first 
spiritual practices (awrad). If these are approached and fulfilled 
with sincerity, need and love then his foundation (asas) will be 
solid. Ultimately the foundation of everything is Allah, 
(Se bub; dar; mafath; miftak; rer) 


asbab: Secondary causes. These were established as a means by which 
‘man can come to know Allah, yet for the majority of mankind the 
secondary causes act as veils over Reality 
(See arbab; rabb af-arbad.) 


asfall-safalin: The lowest of the low: This is the lowest point on man's 
descent from inward manifestation within Allah's Knowledge to 
‘ounward manifestation within the world (‘wrnj at-tarkib). Iis from 
here that man starts his ascent, his Return Journey to Allah (mi’ray 
at-tablil), 
(Sce ala'yan al-thabica: hayawanizyah; jihad al-akbar; nafi; laylar al-mi'rasi 
‘mitra ae-tmblis ri vl; sar, ouk,) 


ashab+'ilm-i-batini: The companions of inward knowledge: 


asha'ri: Onc who does not know that Mercy (raha) exists through 
his own being and who does not see in this order its primordiality 
(See hart; marhum; nafar ar-rabman.) 


‘ashig: Lover. The ‘ashig is the one who searches for Allah with intense 
‘yearning and longing, never allowing, himself rest in his pursuit of 
the Beloved. The perfect lover of Allah loves Allaly in every Self-dis 
closure. 

(See al ‘arif, ‘whg; ttsan al-bnal, mahabbab, maynwm, sama’, sukr, tapalls) 


‘ashiq--sadig: The sincere lover (of Allah) 
(See ‘auhig; skhlas; alsadigun; ndig ) 


‘ast: Origin, root, support or principle. Everything has a root, a support 
or origin and that root is the One Reality, Allah 


(See al-ilabyyat; miotanad; way) 
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abas! atilahi 


ne Divine root, Everythin 


atasi atilahi: 


asma’: Naincs. The Names des 
Essence. Every Name has a meaning (ma'na) and a form (mura). 
The meaning of every Name is Allah. It is only through the N 


nate permanent ‘aspects’ of the 


ch are Allah's, that we have access to Knowledge 


fect Man (insan ab-kamil) to be 


The Divine Names seck the Per 


their perfect locus of manifestation. Through their seeking him and 


their requiring his existence the knower comes to understand the 


nobility and grandeur of insan al-kamil. 
See al-'arif, acbab; al-ilahiyyat, imsan al tamil; ma'na; ma'rifa; swra; wash 


Wd. 


asma’ Allah: ‘The Names of Allah. These are limitless because they 


become known by what comes out of them 


nd what comes out of 


5 wnjud alam; ‘avifin; alca'yan al-thabita; al-bagg iat 


bhaly; al-Que'an; wahdat al shubnd; wabdat al-weyud. 


asma’ al’alam: Tic nanis of the world, All of the names of the world 
derive from the One Source, Allah. Everything in existence has 
come out from non-existence in the Knowledge of Allah, through 


the Divine Cd 


id “Be!™. Everything is from Allah, Everything, 
is returning to Allah, The names of the world are the Names of 
Allah. This is the “Oneness 
¢ been conversing with Allah, yet people think I 
am talking to them!” 


Being” (wabdat al-wnjud.) “For 


thirty years I hi 


cc al-arif asl had, gawwal; amas wabdat al-oujud, wand, 


sma’ af‘allyyah: 
are the Qualitiative Names (asma sifriyyah) such as He-Who- 
Gives-Life (al-Mudyi) and He-Who-Gives-death (al-Mumit). 


Names expressing the Divine Activities. These 


asma’ dhatiyyah: These are the Names which express the Pure 
Transcendence of the Essence, They are distinct from the 
Qualitative Names (asma sifatiyyah). The Names expressing the 
The One (al-Ahad), The Most Holy (al-Quddus) 
and The Independent (as-Samad) 


Essence inclu 
See dinar, alphavh, cama 


asma’ abhusna: The Must Beautiful Names of Allah. Allah tells us in 
al-Qur'an that the Most Beautiful Names are His. These are the 
ames of His Perfection. Perfection (kamal) encompasses both 
Majesr and Beauty (jamal), For man to become Perfect 


ae enon asma’ sifatiyyah 


Man he must endeavour to assume the character traits of Allah 
which are expressed in His Most Beautiful Names. 
(See insan al-tamil; jalat; jamal, kamal, cakballug ) 


asma’ jalaliyyah: The Names of Majesty. These Names relate to 
Allah’s Incomparability (tanzih), and are demanded by the very 
fact of Allah's Being and our nonexistence. The arma jalaliyyah 
include such Names as The Tremendous (al-’Azim), The 
Overpowering (a/-Qahhar). When the traveller (salik) is under the 
influence of a spiritual state (hal) in which a Name of Majesty 
dominates he is utterly overwhelmed 
(See istigamat; sala; la maga: tancike“ubuda ) 


sma’ jamallyyah: The Names of Beauty These Names relate to Allah's 
similarity (rashbih) and are demanded by the fact that Merey pre 
codes Wrath and Light erases darkness. The aswa jamatiyyal include 
such Names as The Friend (al-Wali), The Subtle (al-Latif), The All 
Merciful (ar-Rahman). When a traveller (slik) is under the influ 
ence of a spiritual state (hal) in which a Name of Beauty dominates 
he is filled with ineffable sweetness and joy 
(See halawa; itiganat, jamal: be magarn; eau; ‘wbude ) 


sma’ lutfiyyah: The Subtle and Gentle Names which are connected 
to Allah's Beauty and Lovingkindness. 
(See auma’ jamaliyaly; balavea; lutf) 


al-asma’ al-mutagabila: The contrary Names. This includes such 
‘opposing Names as The One Who Contracts (al-Qaiid) and The 
One Who Expands (al-Basit), The Life-giver (al-Mubyi) and The 
Slayer (al-Mumit). All of the contrary Names are gathered togeth. 
er in the Name Allah, which is “the totality of the contrary 
Names” (majmuu’ al-arma’ al-mutagabila,) 
(See jam wh ai diddaym ) 


asma’ qahriyyah: The Names which are connected to Allah's Wrath 
and Majesty. 
(See asma' jalalirya thashya, thaw, rabbal ) 


asma’ ash-sharif: The Noble Names. These are the ninety-nine noble 
names by which the Holy Prophet Muhammad is named, May the 
Blessings of Allah be upon him and Peace. 
(See AHMAD, habibullal; Havas asb-Sharif,bitva sharit; lm: “lawlnka, Jaulaka 
‘ma thalagea'taflaks”, MUHAMMAD; MUSTAFA; tabbalteg, sow hasana.) 


asma’ sifatiyyah: The Names of the Qualities 
(See nme af'aliyyal) 


asrar aw adna 


asrar: Secrets. The asrar are hidden within the depths of the inner con 
sciousness. They pass berween the purified centre of the emancipat 
ed soul (who is a truc slave!) and his Lord. All of the asrar derive 
from the Holy Prophet Muhammad (May the Blessings of Allah be 
upon hint and Peace) and the Divine Lights (anwar) abound 


according to the purity of one’s inner secret (srr). 
{Sce al ‘ahd; al bagiqat al Mubammadiyvair, “maw arafe nafiatu erafa rabbeh” 


asraréruh: Secrets of the spirit. These are the secret things which are 
intuited by the spirit and of which the heart is not even aware 


See al-‘ardy; fama’; al pluayl; gal; rub 


¢ The staff of Prophet Musa (Peace be upon him). The staff sym: 
be 

and dominates. However, the knower of Allah can take it up, as did 
the Prophet Musa, and use it in the Way of Allah, to bring benefit 
to himself and ro humanity 

See ‘arin; al-bagabu'da faa’ i sabia: sida, salu; tabbadlug 


alizes this world (dunya) which it is to be feared when it controls 


athar: 
Divine Names are the phenomena 0 
things and the forms and the entitics which manifest the Names are 
the effects. When the in 
the effects, and he sees the Names and realities of these effects and 


Remainders of traces or vestiges or effects. The effects of the 


¢ cosmos. That is, the 


eye (basiralt) is opened the “seer” sees 


therefore he sees them as a manifestation of the Essence Itself 


aubat: To return from one’s self to Allah. This is the station of the 
Prophets and friends of Allah 


See inabat, canbe 


“aw adna”: “Or Nearer.” This term implies Union and Disappearance 
in Allah (fiena’ fila). 1 i in the ascension to Allah, 
coming after the stage of gaba ganiayn (“Two Bows’ Length"). It 
is purely through the Grace of Allah that the station of “aw adna™ 
is attained. Here is the “placeless Place”, “timeless Time” when the 
slave is in rotal Unity, having realized within his own Self, the three 
unities; Unity of Place (wahdat-i-makaniyyah), Unity of Time 
(wahdat-t-zamaniyyah) and Unity of Essence (wabdat-i 


dhatiyyah). ‘This station belongs exclusively to the Holy Prophet 
Muhammad (May the Blessings of Allah be upon him and Peace) 
and certain of his Inheritors 

See al ‘ahd, jam’ al:jam’s baw: hi 


dat al-mi'ray, MUHAMMAD, MUSTAFA, 
“gabe qausayn": "QUT yt Mubammad a lana Rabbrka susalla’: whuda; wabdat i 
Abatsrrak: wahdat-rmakanryah, wabdat-+camansryah 


‘awalim mae 


‘awalim: Universes or worlds. 
(See ‘atamm,) 


avwliya: The friends of Allah. These are His Saints. ‘Their knowledge is 
not derived from reflection. Allah has purified them of that type of 
knowledge. They possess the “opening of unveiling” through 
Allab, the Real, Himself. The awliya are those with unbroken 
awareness of Allah. These Perfect Men have attained to the highest 
of all human degrees 
(See a ‘abd; haga; kamal; kashf, al-malamariyys; al-muboggiqun: 


bud, wujud.) 


awrad: This is the spiritual work undertaken by the murid with the 
direct permission (idbn) of his Murshid. The awrad consists of 
units of dhikr, in the form of repetition of Divine Names, Quranic 
verses and sacred litanics. Within rariga it is the actual “doing” of 
the awrad which results in a gradual and beautiful inner transfor 
mation. However the degree of spiritual transformation depends, 
firstly and ultimately upon the Grace of Allah, but also upon the 
purity of intention and sincerity of the murid. The Murshid dis 
tributes the awrad, but it is the murid who is required to do the 
awrad. 
(See Akron: las: mari mb: my.) 


ahawtad: “The Pillars.” Within the Sufi hierarchy there are Four True 
Men, al-awtad, whose stations are the four corners of the world 
East, West, North, South 


al-Awwal: The First. One of the Beautiful Names of Allah, 


ahawwallyyah: Firstness of Beginning, This is the primordiality 


aha'yan: The form or archetype oF first essences or determinations of 
things. These are eternally known to Allah, 


aba'yan al-thabita: The immutable entities of fixed prototypes or 
established essences or potentialities. These are the Infinite and 
Immutable Possibilities which are fixed in the Ipscity, Al-a'yan al- 
thabita are the images of the Divine Names and Qualities and 
‘things’ of the Ipseity in the Presence of Knowledge, with specific 
individuation. The term signifies the essential character of every 
individual existing from eternity in the Divine Knowledge. They 
are established according to non-existence and they are not quali 
fied by existence. 
(See “al: tabi ti'-ma Yur mre 'dadk) 


ayat: A miraculous sign. The miraculous signs of Allah are within us 
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‘ayn ‘ayn abtahkim 


and they surround us. Aya also means verse, Each verse (ayat) of 
al-Qur'an is a miraculous sign (ayat). The recitation and contem- 
plation upon these miraculous signs may take the reciter and con: 
templator back tothe Source of his own being ~ back to Allah 
Almighty. 

See al-batin; darara; ‘sm al-cabir; ima babir; ba 
tabblryab ) 


m; kita, muragabah; 


ab ayn: One Essence. The First Determination. The Source Itself 


‘ayn: Eye or source of w 


‘ayn abbasirah: The ‘eye’ of the heart. The “inner eye’. Spiritual eye 
sight. The opening of this “inner eye” is a mystery and a miracle 
which can only be brought about through the Infinite Mercy of 
the All-Merciful (ar-rahmate ar-rain 
(See ‘ayn al-yaqin; basrah 


niyyal) 


‘ayn at-hagg: Entity of the Real. This is Allah's Being or the Essence 
Itself 


‘ayn abKafur: The Fountain of Camphor in Paradise from which the 
slaves of Allah drink directly. € 
enters into it becomes totally absorbed and one with the camphor 
‘Ayn al-Kafur is the “place” of annihilation (fama’), intoxication 

7) and Divine Love (“ishg). The Fire of Divine Love (‘ishg) 

) and the lover 


(‘ashig) is then also the knower (‘arif) and is in perfect balance 
See al ‘abd; ‘arfin; ‘aig, baga’s adb-dbatiyun; fana’, ‘uy; mafia; bw; ruby; 


pphor overwhelms and whoever 


turns into the Light of Divine Knowledge (ma 


Tamim) 


‘ayn mawjuda: The existent entity. The immutable entity (‘ayn thabi 
ta) and the existent entity (‘ayn mawjuda) are the same reality. 
The latter exists in the cosmos whilst the former does not. The ‘ayn 
mawjuda is the possible thing after it comes into existence 
See al-a'yam al-thubita; kark: rabma ) 


‘aym+Mutlag: The Abs 


@hayb al-ghayh, 


¢ Essense or The Hidden of the Hidden 


‘ayn at-qalb: The cye of the heart. This is the organ of intellectual intu- 
ition 


(See ‘ayn al-yagin; basirah 


‘ayn abtahkim: The “cyc of governing control". The Messengers of 
Allah were commanded to manifest certain miracles but the friends 
of Allah are commanded to conceal them. Part of the Divine 


‘ayn thabita abazal 


deception (makr) which affects the clect of the elect (khusms al- 
‘4sus) lies in Allah bestowing upon them the “eye of governing 
control”, Allah places within His friend the urge to manifest the 
sign but does not issue His command to do so. 

(See al ‘abd; amanat; awit; has; karamat; al-thalsfah; bharg al: ‘ada, mar.) 


‘ayn thabita: The immutable entity or the possible thing before it 
comes into existence 


(See ala yan al-shabisa, ‘ayn mawjude.) 


al ‘ayn abwahid: The Onc Entity. This refers to Being in that all of 
existence is Its radiance and the existent things are Its properties 
and effects. 


‘ayn ab-yagin: The Eye of Certainty. In the triad ‘ibm al-yagin (The 
Knowledge of Certainty), ‘ayn al-yagin (The Bye of Certainty) and 
hagg al-yagin (The Truth of Certainty), the Eye of Certainty could 
be likened to actually seeing the light of the flames of a fire, after 
having merely heard a description of that fire, This is the stage of 
knowledge before being consumed by the flames themselves (hagq 
al-yagin). The Eye of Certainty is the basirah (inner eye). The operr 
ing of this “eye” is a miracle and a mystery and it only comes about 
through the Mercy of the AllsMerciful (ar-rahmaru ‘r-rabimiyyal), 
It is Allah's gift to His slave through His Infinite Grace. The seven 
levels of knowledge through which the traveller (slik) must pass on 
his Journey of Return to the Source are: al-idam; imam; shun; ‘ilm 
al-yaugins; ‘ayn al-yagin; hagg al-yagin; al-isam. : 
(See ‘im al-yagin; agg alyagin; nafs salar) 


ayyam Allah: The Days of Allah. These are the epiphanies by which 
Allah reveals His Perfections. Every “day” He is upon some task, 
In every indivisible instant there is recreation within cach existent, 
(See blip padid la takrar fi Tapaly; gal; enyalts, eagaiub ) 


Ayyub: The Prophet Job (Peace be upon him) through whose Word 
descended the Wisdom of the Unseen (alinkmat al-ahaybiyyah). 


al-azal: The Eternity-without-Beginning. “Independence” (hina) 
from creation belongs to the Essence from Eternity-without 
Beginning and “poverty” (fagr) towards Allah in His 
Independence belongs to the possible thing (mumin) in its state 
of non-existence (‘adam) from Eternity-without-Beginning. Al- 
azal is a dimension of the Divine Erernity, whe wo other dimen 
sions are Eternity:Without-End (al-abad) and Pre-cxistence (al- 
gidam). 
(See al-ahad, fagr, alma, al qudam ) 
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‘azamah abaziz 


‘azamah: Grandeur and Tremendousness. This is Allah’ 
overwhelms Hi 


Majesty which 


slaves and fills them with awe 


ab‘Azim (abAdheem): Whe Tremendous. One of the Beautiful Names 
of Allah 


abAziz: The Powerful, The Precious, The Dear, One of the Beautiful 
Names of All 
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Door or gate. Sitting 
patiently, with total respect 
and utter humility, at Allah's 
door, is the work within 
tariga, Whilst knocking on 
Allah's door the murid waits 
mindfully, never distracted, 
in readiness for whatever Allah Wills for him. The lover prostrates 
at the door of the Sacred House (dar-al-haram) yearning for a 
word, a glance or a message from the Beloved. One lover of Allah 
has said, “When was the door ever shut?” Another has said, “For 
years I knocked on the door, then realized that all the time I'd 
been knocking from the inside!" When speaking of the Holy 
Prophet Muhammad (May the Blessings of Allah be upon him and 
Peace) as the City of Knowledge, Sayyiduna ‘Ali (May Allah be 
pleased with him) is the Gate (bab). When speaking of “There is 
no god, only Allah” (La ilaba illa’llah) as the Impenetrable 
Fortress, then “Muhammad is the the Messenger of Allah” 
(Mubammadan Rasulullah) is its Door (bab), 

(See dar; miftak; sabr; shudr, sur.) 


abBadi': The Absolute Cause. One of the Beautiful Names of Allah 
ahr: Sea or ocean. This term has several meanings, It is one of the 
most powerful symbols of Divine Unity and Absolute Being. When 
the lover (‘ashig) reaches this Mighty Sea and plunges into its 
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abBa’ith barakah 
Waters, he i cs the Sea. Also, between the 
Sea of Mea 


Sensory Things is an isthmus 
f Imagination, And the root of 


knowledge of self. The self is 


an ocean wit {ye of it has no end. This is the 


Infinite Unti 


abBa'ith: The Raiser of the dead. One of the Beautiful Names of Allah 


bala: and 


Allah's favour 


ited by many sickne 


esses and diverse troubles. It is 


ve only Allah and sce only 
vod. On the Day of Alast 


he Divine Address of 


v © Lovers of Allah answered “Bala” 


Abiding in Allah. tence with Allah for perpetuity. After the 
Allah ¢ 


him back to the world 


annibilatic ner keeps His 


s the slave's return to 


10 perfect the 


humanity in the robes of honour. Now he sees Allah established in 


everything ai all times. Baga’ corresponds to the thied and 
final stage of “self-annihilation™ (ta iallug). This is the condition of 
al ‘ahd, fama’; hayat ash sha'wr; al-thalifak, mursbid; tn'aling; wali 


al-baga’ ba'da ‘ifana 


ides in Allah and yer goes 
yut towards creation with love, generosity, honour and dignity. Al- 
jaqa’ ba'da ‘-fana’ is for the Perfect Man who has work to do in 


© world with guiding and perfecting the still imperfect ones, If 


there is no work to be done Allah keeps His slave with Himself in 
he Station of station 

ab Bagl: The Everlasting One, One of the Beautiful Names of Allah. 

barakah: Barakal is a subtle spiritual energy which flows through 
erything, bu ngest within the human. The more purified 
the huma he ¢ he flow of barakab 
Overs arn ¢ experienced in sacred places, in 
sacred in sanctified people, all of which are theophanies 


barazikh basar at-haqq 


barazikh: Spiritual isthmuses 
(See al-barsaih ) 


abBarl: The One Who Orders with Perfect Harmony. One of the 
Beautiful Names of Allah. 


abBarr: The Doer of Good, One of the Beautiful Names of Allah, 


abbarzakh: Bacricc of isthmus or separating partition. Al-barzath is the 
symbol of an intermediate state. It is something which separates 
two other things whilst never going to one side. It is the barrier 
between the known and the unknown, the existent and the non- 
existent. Imagination is the barzakh par excellence in that it is “nei 
ther this nor that", or “both this and that”, or the realm of 
“He/not He” (Huwa/la Huwa), 
{See babr; alhadaras, Hhayal) 


at-barzakh aba'la: The Supreme Barzakh. This is the Great Isthmus 
standing between Allah and nothingness. It is known by various 
names; Nondelimited Imagination (al-khayal al-mutlag), The 
Cloud (al ‘ama), The Breath of the All-Merciful (nafas ar-rah~ 
man), The Real Through Whom Creation Takes Place (al-hagg al- 
makblug bibi), The Universal Reality (al-bagigat al-kulliyar), 
Nature (alstabi’a), The Reality of the Perfect Man (insan al- 
hamil), 


barzakh al-barazikh: The Isthmus o! 
specifically to The Perfect Man. 
(See amanat; insan al-bamit, bamal al-bhalifah) 


barzaktrthayll: Partitioning isthmus. 
barzakhlyya: |sthinuscity or intermediate state 


basar: Sight. Basar is the outward eye which perceives the World of the 
Visible as compared with the inwand eye (basirah) which perceives 
the World of the Unseen. 
(Sce ‘ay al yagin, hasirah) 


hmuses. This term refers 


basar at-'arif: The sight of the knower. The truc slave is both a knower 
(‘arif) and a lover (‘ashig) of Allah. When Allah loves such a slave 
Allah Himself becomes “the eye with which he (the slave) sees ... " 
{Sce bubh al fara’id, bmbb an-mawsfil: nawafil al-teayrat; qurb al-fara'sd; gurb 
an-nuwajil) 


basar af-hagg: Divine Sight. This refers to Allah's observation of 
“things” known by Allah. Allah is the sight (basar) of the cosmos, 
so He is the viewer. 
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basat bast 


basat: To expand. 


(See hes 


abbashar: Man. Al-bashar is “man made of flesh” or mankind. Bashar 


alludes to 


1c “tenderness” (al-mubacharah) with which Allah 


kneaded man between His Two Hands; “I am about to create man 
‘bashar)...* (al-Qur’an 15:28 
See \anf, amanat; fagir; hafir; al thalifah; thayr al-thaly, imsan al 


in; mafic al mnbaggique, arwa hasana. 
e o 


bashariyya: Human 1 


ure, Spiritual music enables the spiritually 


ature man to come to rest from all the burdens of the human 


state (bashariymt). Tt opens, within him, the divine mysteries and 
connects his yearning heart to the World of the Spirits 


abBasir: ‘The All Seeing. One of the Beautiful Names of Allah. 
abBasit: The Onc Who Expands. One of the Beautiful Names of Allah. 


basirah: Insight. Basirah is the 


the Unseen, M. rah is veiled and covered with a rust (rayn) 


nner eve whieh perceives the World of 


which can only be removed through the sincere practising of the 


Remembrance of Allah (diikrullah). Losight (basirah) is one of the 


forms of direct knowledge of Reality 


| baubf wa T-wuyud: ‘aye al-yagin; Abikr 


basmatiah: This is the sacred formula of Bismillab-ir-Rahmancir 
Rahim (In the Name of Allah, Most Merciful, Most 


Compassionate). The recitation 


f the basmallah sanctifies all of 


man’s words and deeds and thoughts, and in so doing it keeps 
satanic influences at a distance. With his continually expanding 
awareness of Allah every moment and each breath of the dhakir 
becomes “In the Name of Allah, Most Merciful, Most 
Compassionate.” It is said that the opening chapter of alQur'an 
(al-Fai id that the bas 
mallah contains the Essence of al-Fatihah, When speaking of the 
Declaration of Faith (#abadah) as an intcllectual “ascent” the bas 
malik is then regarded as an ontological “descent” 


h) contains the Essence of al-Qur'an, 


See dbakir; al-Fatiah, shahadah; wagt; waren: 


: An involuntary stare of expansion, in the state of unveiling 


kashf), which engulfs the heart with inet 


ble joy and love. It 
results from the Self-disclosure of Allah’s Beauty (jamal) 


batil abbayt Allah 


batt: Error or falsehood, Batil is that which is unreal. It is naught. Iris 
nothingness (‘adam). Baril is everything that is other-than-Allah, 
because Allah is al-Hagg, the Real. The knower (‘arif) knows that 
there is no datil. He knows that “Everything ts Allah”. The ‘Truth 
has come and falsehood! has vanished 
(See abbagy, al-bapignt al Mubammadira: ma awa Allad, al wvbeqgqnn ) 


abBatin: The Hidden, the Nonmanifest. One of the Beautiful Names of 
Allah. 


abbatin: The science of inward knowledge (al> ihm al-batin) as opposed 
to the ‘exterior science (al-ilm az-zahir) of the Doctors of Law, 
‘The knower (‘arif) possesses both the inward and outward know! 
edges, because he “knows” Allah and Allah is both the 
Nonmanifest (a/-Barin) and the Manifest (az Zabsir), 
(See al iaifs anid, ass basin, jm wl ab diddayn) 


batink: Pscudo-mystic. Batini may also refer to the mystic who is so 
totally immersed in the “inward” that he has neglected the “out 
ward”. This is an inferior condition and one of imbalance. 
(See abbatiniyya; slur! jam nhw al diddayn, al-mniagnignn) 


al-batinlyya: The mystics or esorericists who deslare that only the 
inward reality is true, thereby denying the secondary causes (asbab) 
which have been established as a means for man to know Allah. 
(See ‘arin, asd, al-mbaggigun ) 


bawadih: Surprises. This term refers to whatever comes suddenly upon 
the heart from the Unseen eating a shock of grief o joy 
(See halawa, jal; jamal: Rowe, gal; taal) 


bay'ah: The pact or rite of initiation into a Sufi Tariga. This pact, 
which in truth is a pact between Allah and His slave, eternally 
bonds together the Murshid and his murid. Within the bay'ah there 
is a sacred moment in which the spiritual energy (barakaly) of the 
spiritual chain (sibsilar) is transmitted from the Murshid to the 
murid. This enables the murid to travel in safety ler Divine 
Protection and wath Di Aid. 
(Se db; waa la) 


abbayt Allah: The House of Allah. The heart of man bas the potential 
of becoming the most noble house of Allah. It can contain Allah, 
but only when it is prepared for His Arrival. This preparation is the 
heart’s purification and transformation through the Remembrance 
of His Most Holy Name Allah, And this is the alchemical work of 
the Spiritual Path, 
{See abt -arigas Alike; murnd; mural: tabling 
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abbayt aba'la bu'd 


abbayt aba’ Supreme House. This house is the human being 
who is the Perfect Man. He is Allah's representative (halifab) 
because he is the highest manifestation of the Divine Pertections 


the sanctified 


abbayt atharam: Thc Sacred House. Ab-bayt al-hara’ 


ains only Allah. Ir is the heart of the one who has 


heart which 
the Perfect Man. 


abbayt abizza: The House of Glory. This is the heart of the knower 


who is in a state of concentration and union (jam’). 


ws gab 


atbaytu'l ma'mur: The Celestial Archetype of the Ka‘aba. This is the 
h the Dis 
le around the Ka’aba in He 


Attributes. Just as the muslims 
Mecca, $0 do the spiritual reali 


es circle around this heart 


See hays, Kanda 


beshara: Glad tidings which reach the heart, These may be announced 
to the dreamer in his dreams or within his spiritual state (bal). 
See al; bs 


bid'at: This is an unauthorised innovation regarding the Sacred Law 
th 
lowers of the Holy f 


(sharia). The People of All he Spiritual Path, are sin 
ophet Muhammad (May 


the Blessings of Allah be upon him and Peace). Through their awe 


some fear of Allah and the 


respect for the Sacred Law which was 
brought by the Holy Prophet Muhammad they never overstep the 


boundaries which have been established by the Law. They observe 


correct moral courtesy at all times, 


bid’at hasana: \ 


s the Sacred Law, but in fact reveals more of its profound 


{ and praiseworthy innovation, which in no way 


beauty at an appropriate moment in time 


bu'd: Distance from Allah. There can be two aspects to bu'd. One is the 
distance which comes about through fe 
belief in, Alla 


Hereafter. The other distance is in fact ap 


rgctfulness of, or even dis 
is life and in the 
foundly sweet distance. 


Such a distance is Hell in 


It occurs when the slave truly knows, through unveiling, that “the 
slave remains the slave and the Lord remains the Lord”. Such a dis 


ance as this is one of the means by which the slave attains nearness 


abbudala ein 


to Allah. And nearness to Allah is Paradise here and now. 
(See al ‘abd; akira; jabannan, al-jannak; al-mugarrabnn; war: qurb) 


ab-budala: “The Exchanged Ones or Alternatives.” Within the Sufi 
hierarchy there are seven called al-budala. The Exchanged One is 
‘one who has journeyed from a place having left a body in such 
shape that no one knows he is missing, 


burag: The Heavenly Steed upon which the Holy Prophet Muhammad 
(May the Blessings of Allah be upon him and Peace) made his 
Night Journey and Ascension (al'lsra wa Mi'ray), Burag is the 
steed of Divine attraction (jadhba) and overwhelming love (shawg) 
Which carries the lover (‘aslng) to the Divine Presence. The provi- 
sion (riag) on this Journey is godfearingness (tagwa), 
(See alagl "uh, trn;jadbiba; m'vaj: ring aque) 


burhan: Proof or demonstration. The Holy Prophet Muhammad (May 
the Blessings of Allah be upon him and Peace) is the possessor of 
the proof (thib al-burhan). He ix the Ultimate Proof who demon 
strates the Supreme Reality through his very being. The slaves who 
Jave and follow him witness this proof with the eye of their hearts, 
Yer, the Essence Ityelt' (has) is beyond demonstration and proof 
(See aldagigas al-Mnbammadiveah 


burhan ‘agit: Rational demonstration. This type of proof can be of 
some Value in the initial stages of the Journey to Allah. However, 
because True Knowledge of Allah (ma'rifa) comes through 
“unveiling and finding” (kasf wa'l-wujud) reason (‘agl) must, of 
necessity, be left behind. It only acts as a fetter which holds the 
traveller back from the final stages of the Journey 
(See wlaqh hash mn'rifn; wun) 


buruz: Exteriorization or “bringing out into the open”, Bur 
friend of Allah's ability to be present at different places at the same 
time 
(See adab; baramar, Roary a 


ia) 


bushra: Good news and glad tidings which may be heralded within 
dreams and visions or may arrive in the heart whilst under the pow: 
erful influence of a spiritual state (lal) 
(See besharn; nya ) 


butun: Interionity and non-manifestation. This is the “place” of the 
idden Treasure which Allah made manifest in the creation of the 
cosmos 
{See at ama) 


dahr: Time. “Allah is Time.” He 


end 


less “Day” without night 


ume or daytime, but the 


properties of His Names 


and Attributes divide His 

Day" (Time) into many 
days. These are 4 the “Days of Allah®. The attributes of these 
days are transmutation (fahawwul) and fluctuation (tga The 


that these are he attributes of the f 


aif: Weakness. ‘The very 


Allah created him. "There is no power and no strength except with 
Allah”, (La hawla wa la 


¢ man’s creation is this weakness with which 


wivata illa inllaly), The slave knows this. 


dati: Exernal and everlasting ar 
fan da’im) or 


the Divine Name 


4 the perpetual instant 


im). Ab-da'im is one of 


dajjat: The whimate i. 


on of disbelief and covering-up of the 
Truth, This may be 


m of an individual, a social regime or 


is the antithesis of the Prophet 


dalala ten 


alata: Argument or proof or denotation or evidence. This term is 
applied to the World of Imagination which is the closest thing to a 
denotation or proof of the Real. The Holy Prophet Muhammad 
(May the Blessings of Allah be upon him and Peace) is a crystal 
clear proof of Allah. ‘This proof is absolute for the ones who love 
Allah and His Beloved more than anything. Their hearts perpetual- 
ly bear witness to the perfect proof of the Prophet. They see him in 
their visions within the Imaginal Realny 
(See ‘alau al-biveval: burlan, pluton; Hwa la Hwa; bleyal ) 


Daoud: The Prophet David (Peace be upon him) through whose Word 
descended the Wisdom of Existence (al-hikmar al-wujudiyyal). 


agiga: Substations within a waystation. The slave must have passage 
amongst these substations, in the same way that someone moves 
about in the rooms of the house in which he dwells. 
(See ipima’s mancih, magamat sunasale.) 


dar: House or abode or dwelling, When a murid is engaged in spiritual 
warfare and struggle (mujahadah) bis physical body is the “abode 
of warfare” (dar-nl-barb). Within this abode tere reside Allah's 
enemies; all the infidels, unbelievers and tyrants. They must be sub 
dued. The purified human boxy (and the sanctified heart which it 
contains) then becomes the “abode of Islam (dar-ul-isam) and 
the “abode of peace” (dar-u/-salam). Now it is blessed and worthy 
of being called Allal’s temple (haykil), The Sacred City of Medina, 
the City of the Holy Prophet Muhammad is referred to as “the 
Abode” (ad-dar). And the lover sits and knocks on the door of the 
Sacred House (dara-haram) yearning for a word, a glance or a 
message from the Beloved. One Great Lover said: *For years 1 
thought I was knocking from the outside, but I was really knocking 
from the inside all of that time!" 
(See ba; Haram aub-Sharif bavkal: miftal) 


ad-Darr: The Punisher, One of the Beautiful Names of Allah. 


darura: Incontrovertible or self-evident. Al-Qur'an and the Holy 
Prophet Muhammad (May the Blessings of Allah be upon him and 
Peace), whose character was al-Qur'an, are incontrovertible and 
self-evident proofs of Reality. For the knowers (‘arifin) each 
moment and each manifestation is such a proof, 
(See ‘arifin; awlina; ava; ‘ape al-yagin ) 


da'wa: Making claims. This is a Divine Attribute, nor a human 
attribute. Therefore when a man nrakes claims it is an illness 
(marnd). It is blatant discourtesy. Only the slave whose heart has 
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dawam-i-Hudur: Vie Verpetual Presence of Allah. It ix “here” and 


now” that es stand, in abject poverty and need, and with 
werwhelmt © and In this Presence they are oblivious to 
sll that is other than-Allah, because, foe them, there is nothing but 
Allals, All is Allah 

ame’: wahd dat a wk, wahdar al-samaniyyah; wayd. 


icates the “life transaction” between 


the constricted and lim 


ined sense which the word has assumed in these times, This “life 
the created, the Limitless and ited, the One and the many 
Life transact ans every fac ry aspect of life - from the 


smallest detail 1 ¢ action, Every moment of a man’s life 


hould be impreg the awareness of A\ life is mean 


and futile with uch an awareness. Idam, the Perfect and 
Final Revelatior ie Straight Path to this awareness of the 
Source, And Taxawwaf is the 1 Heart of Islam - the Heart 

lows the life-gi ourishment to every soul in the 


dervish (derwish, darwish): \ scker of Nila 


dervish is “the one who seeks doors”. One cannot enter into the 


literal meaning of 


©. That door 


1¢ Prophet Muhammad 


ay the Blessings of Allah be upon him and Peace), The door is a 


his witnessing of the Beloved, in 


ashiq) ceases to register 


s more complete th 


bse ‘cause of the heart's passing from awareness of anything 
except the Beloved 


dhakir: The onc who remembers Allah. The dhakir is precious to Allah 


Who created man onl he would worship and know Allah. 
The oni ns, wil 1g. towards fulfilling his 
nisun d'etre, b the greatest gift from Allah Almighty 


darmal, navenfilal-thayrn; quer al-farn'sd; qurb 


Ghat: The Essence. This is Allah in Himself without regard to His crea- 
tures, His Attributes or His Names. The Essence is beyond know! 
edge or conceptualization. Allah warns us of this aspect of Himself. 
‘The Essence is Absolute Blindness, the Hidden of the Hidden, the 
Unknown of the Unknown. This is the World of Absolute Non- 
manifestation, 


yh al-phayd; Hn: Huwa: Hwa la Huwa; al 
dbs; alam-sdinats; bal jadid; maby, al 


im al-addad: anna: 
swagam al-mabmd ) 


Ghat-rmutlaga: The Absolute Ipscity 
(See dhat.) 


@hatiyyah: Intrinsic or inherent or essential, This applies to the glorifi 
cation of Allah by the cosmos. Its glorification is intrinsic 
Existence itself demands that the existent things worship their 
Lord, It is essential 


dhatlyyah Muhammadlyyah: The essence of the Holy Prophet 
‘Muhammad (May the Blessings of Allah be upon him and Peace), 
His essence is absolute subtlety and unity. It is the mystery of exis: 


tence. 
(Sce AHMAD; “ana Abmad bila mim*; al-bagigas al-Mubammadiyyah 
MUHAMMAD, MUSTAFA, nur Mubaammadion; salawar ) 


adt-dhatlyun: Those who have realized the Essence. These are the 
slaves of Allah who drink direetly from the Fountain of Camphor 
(kafur) in Paradise. They are the People of Solitude of the 
Absolute Essence. Their love of Allah, being total and utter, 
remains constant in the face of opposites, because for them the 
‘opposites are joined. There is only Unity. There is only Allah as He 
is in Himself. 
(See al ‘ahd; ‘Aym al-Kafur, fama’; jam hu alsddayn; To 


dhawg: Taste or direct spiritual experience. This is the first stage of the 
experience of Allah's Self-disclosure (tajalli). It is followed by 
“drinking” (sburb) and “quenching” (ri) and sometimes by the 
final stage “intoxication” (sukr). “Those who have tasted know 
‘Those who have not tasted do not know.” Without direct tasting 
there can be no Knowledge of Allah (ma rift) 
(See sham; ma rif is sama’, harm; sur kr; taal) 


glorification of Allah, through the 
repetition of one of His Names or a phrase to His Glory, True 
dhikr is a spiritual state (hal) in which the remembrancer (dhakir) 
concentrates all of his physical and spintual powers upon Allah so 
that his entire being may be united with the Absolute, It is the fun: 


Ghikr: Remembrance, invocation 
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dhikr akhfa atkhafi dhikr as-sirr 
damental practice of the Sufi Path (Tasawmuf) and may be under 
taken in solitude or in gatherings. Specific breathing patterns are 


entral to the effcetiveness of the dbikr 


arama, dio, kamal, nafay, mawafil al khayrat, qurb 


dhikr akhfa al-khati: | pst sccret of sceret. This is the secret 


dhikr. It is the beautiful mutual remembrance between Allah 
Almighty and his slave, wha is both a knower and a lover, It is the 

f the Reality of Absolute Truth (hagg al-yagin), Allah says: 
And the Remembrance of Allah is greater.” We cannot remember 
Allah unless He firstly remembers us. This is a gift of Grace from 
Allah to His slaves. The heart is overwhelmed when engaged in 


this dbikr because Allah’s Remembrance is greater 


Ghike Jabet: Vecalized Remembrance of Allah. The 4 


ial dhakir when his Remembrance is vocalized, To become a total 
dhakir, each ¢ cach sense, each cell, each atom, must be 
immersed in His Remem 


ft t remembrance which is subtle, del 


dhikr abtisan: Remembrance with the tongue 


dhikr anaats: Remembrance which is not audible but consists of inner 


movement and feelin 


dhikr ab-galb: Kev 
Beaury and Majesty « 
Rea 


ce with the heart as it contemplates the 


Allah in its inner recesses. Such a dbikr may 


be sweet w y reveals Itself or awesome when Majesty 


Ghikr arcu: ‘The remembrance of the spirit when the dhakir f 


the innermost heart when Divine 


dhikrutlah: tnvocation of Allah through one of His Names or through 
His Words. The pertect dbikruliab, in which Allah becomes the 
seeing, the hearing, the speaking, the grasping of the dhakir, is 
attained when every atom of the dhatir's being is absorbed and 

ihilated in the Remembrance of Allah. The dhakir becomes 

internally unified with the Absolute. Only then does Allah sit total 

ly with the one who remembers Allah 

(Sce “ann jolie maw dliakarani’> “oe adua”. jam’ a-jam's “qaba gamsayn”: gurb 

al fara’id, qurb al-nawasi 


DhutJalall wakikram: Shy Lord of Majesty and Bounty. One of the 
Beautiful Names of Allah, 


lz This is Persian tor heart 
(See gal) 


diwan: The dynamic and living poctry of the Great lovers of Allah 
Diwani poetry acts ay a vehicle for the descent of spiritual realities 
into the heart of the “listener”. Coming as it does, from the Direct 
Knowledge (kashf: dlawg; fath) and inspiration (ilbam) of the mys 
tic poet, the diman contains an overflowing spiritual energy 
(barakah). 1 is this energy which may cause inrushes of knowledge 
and awareness (warid) to descend upon the one who has the pre: 
paredness (isti'dad) to receive it, This is another form of sama 
‘Through the barakab emanating from the reciter of the dinan, 
which is like the baratal which emanates from the gawwal, the lis: 
tener may experience spiritual “tasting” (dhawg), “drinking” 
(shurb) and “intoxication” (suk). 
(See qnrwal, soma’ wap wari) 


diya: Brightness. This term means “Wisdom of the Light” of “seeing 
with the Eye of the Real". Diya is not the Light Itself but is from 
that Light. 


{See anwar; nur; nr Mubammaderra.) 


du’a: Du'a is the private and personal supplication of the slave to his 
Lord. “Your Lord hath sai: Call upon Me and 1 will answer you" 
(al-Qur'an 2:260), “Call vpon Allah, oF call upon Rahman : By 
whatever name ye call upon Him, (it is well) » for to Him belong 
the Most Beautiful Names” (a/-Qur'an 17:10). This personal 
form of prayer gives to the worshipper the opportunity to pour out 
his heart, expressing his longings, his fears, and his intense need of 
his Lord. In so doing mani can nid himself of accumulated poisons 
and emotional debris which block the eclestial channel between 
himself and Allah Almighty. Sitting, with head bowed and palms: 
upturned in an attitude of readiness to receive the barakal from 
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duha al-durrat al-bayda 


above, man may become a symbol, not only of spiritual poverty but 


also one of supreme trust 


a, garal; "Rabb sided “dma nsw 


The Morning Light. The 93rd Sura of a 


Qur'an is named 
“Duha® This morning lig 
Muhammadiyya. The morning light makes visible all things that 
were concealed by the darkness of night. Through the Light of 


s equated with the Nur 


Muhammad, the Hidden Treasure, which loved to be known, was 

made manifest. All of existence is perceived through duba. “Light 

the world, too long in darkness, with Muhammad’s radiant name.” 

See fana’ fran, abulam, al-hagnga! al: Mubammadryyah;idrab; “aulaba, lawla 
nar Muhammad 


ea ma bhalagtn I -aflak 


addunya: The corporal world. Dunya is this life. It is all that distracts 
man from the Remembrance of Allah and the 


ruth. It is the veil 
with which He conceals Himself from His creation, Dunya is what 
ever is closest to one’s lower self (nafi). In itself dunya is not bad, 
ned by it. Man 
must have non-attachment. He must be in this world like a 


it is only in being attached to it that one can be harn 


stranger. His sights, his vision, his aspirations and his love should 
be directed totally towards the Real, Allah 
(See abbura, ‘ana; mai 


aldurrat at-bayda: The White Pearl. It symbolizes the First Intellect 
which is the first thing that Allah created. 


(See al 'agl alsavwal: nur muhammad 


fadi: Benevolence and bounty 
id gift. The cosmos itself, 
which is the very manifesta. 
tion of engendered exis 
tence, derives from Allah's 
benevolence and bounty. It 

is a gratuitous gift of His 


Infinite Mercy (rabmma). 
(See afada, aid-v-erlayn, dlwkir, dtr abhfe al bhafi, al. bemoan, rabma; ar rah 
matur-rabmiyyab ) 


abtahwanlyyah: Allah) by means of face: 
to-face encounter in the symbolic world (‘alam al-mithal), 
(See darf iam; thayal, wast) 


in address of the Real One ( 


‘The agent or actor. Allah, the Real (al-Hagg), never ceases being 
the Agent of existence in the possible things. All the engendered 
things are His covering, whilst He is the One Who Acts from 
behind this covering, “So jealous is Allah all others are destroyed 
He must Himself act every part! 


(See af'al al-hugiga; qada’s gadar, avsatcar 


fajir: Depending upon the root from which fajir derives it can mean 
cither *a man who commits sinful acts” or “a man who manifests 
or unveils what is veiled”. ‘That is, he can cither be a disbeliever or 
he can be one who manifests the Absolute through being 


locus of 


falak fana’ fillah 


Self: manifestation of the Absolut 


See bafir; buf 


heaven or realm. The spheres all revolve around one 
ul Asis is the Holy Prophet Muhammad (May the 
ah be upon him and Peac 


falak at-buruj: The Spher 
falaku’thaba: {)ye Sphere of Aron 


falak al-haya' 


The Sphere of Lif 
falaku'Phayula: The Sphere of Marte 


falak abmanazit: [ye Sphere of the ov mansions; the earth of 


the Garden 


fana’: Self annihilation or self eflaceme 
from self. 'T 


wlution oF passing away 


{110 Allah, the Real, man is annihilat 


from himvelf, This is the extine 


individual limi 


of 
#) to Allah. When 
tw Allah, the oucrid passes through different 


union, Fana’ is the last stage on the ascent (ami 


travelling to the Se 


hundreds, even thy 


wands, of fanas Every time a form of ignorance is 


removed to be replaced by knowledge, the m 


rid has experienced 
fana’, He has tasted the annihilation of an ignorance. And, every 


existence is in fact a moment which is pregnant with its 


‘own particular knowledge. So, for the Aware One, each moment can 


there are 


1¢ major types of 


fana’, theough which the murid nwt travel if he 


to reach the 


Absolute. These are firma’ fi-mursdnd, fana' fi-rasul and fana' fillah, 


al ‘abe, a’ fillab; fawa* firmutsbid; fana’ fi-raral; alibaqign 


fana’ fillah: Anoibilation in 


ah. This is the final stage on the Journey 


of Return to Allah, The being of the lover is annihilated and 
bsorbed into the Being of the Beloved. From here onwards there 
is endless travelling with the Infinite unfolding of Knowledge from 
the Essence Itself 

See al ‘abd, “aw dna” fana gabe 


fana’ fi-murshid (fana’ fi-shaykh) faqir 


fana’ fi-murshid (fana’ fi-shaykh): Aonililation in the Murshid 
(Shaykb). Fallen man cannot, by his own resources, reach 
Annihilation in Allah (fana’ fllab). He requires a spiritual guide, a 
Murdrid, who is 3 pure receptacle for the Divine Outpouring which 
emanates from the Holy Prophet Muhammad. This Outpouring 
comes through his Teaching, and from the Divine Book of Allah, 
al-Qur'an, which contains all the mysteries of life and which was 
brought to all of ereation by the Prophet. Fana’ fi-murshid occurs 
when this Teaching of the Prophet Muhammad, which is passed on 
by the Murshid, enters the murrid’s heart and becomes firmly estab: 
lished. The murid becomes absorbed by the Teaching, through 
constant meditition and contemplation of Allah. 
(Sce adab at-subba; afuda; faa’; wubasabah; mujabadah; munarada; 
maragnbab ) 


fana’ fl-rasul: Anoibilation in the Messenger, the Holy Prophet 
Muhammad (May the Blessings of Allah be upon him and Peace) 
“No one will meet Allah before meeting the Prophet.” Afver self-anniti. 
lation into the Self of the Munisid, the murid journeys, through the 
Infinite Grace of Allah, to the next fama’, which is fama’ fierasul 
sclFannibilation in the Messenger. At this point the maria is pervad 
ed by an overwhelming love for the Holy Prophet Muhammad, This 
isa love which is greater than anything he has yet experienced, The 
Holy Prophet becomes dearer to him than life itself 
(See ‘ashig; haan; ag: mababba; saws; eablaitng: wore basana.) 


fani: Transcended and passed away. ‘This is the condition of the one 
is annihilated, 


fagd: Losing. There is an agitation and bewilderment experienced by 
the lover when he ‘loses" Allaly after having “found” Allah. During 
the ‘spiritual audition’ (aama") the lover of Allah may find’ Allah 
when he is overwhelmed by ecstasy. After the sama’, when his 
‘cestasy has passed, he is filled with dread and bewilderment. He is 
no longer drowning in that Infinite Sweetness of the Reloved. He 
feels that he has “lost” Allah 
(Se abl albaulf wa'twnjud: ‘ashig. qrowal sama’ tawajnd; wnjud.) 


fagir: The one who is poor and needy towards Allah, In gaining the 
knowledge that Allah is the One and Only, Who is Selfsufficient 
and Independent (qhina), the fagir attains to the condition of per: 
feet slave. The fagir is the one who “delivers his trust (i.e, cxis 
tence) back te its Owner”. The fiir has returned to his original 
state of non-existence within the Knowledge of Allah. And because 
Allah's Knowledge is Eternal, the fagir too has attained Eternity. 
(See al ‘ahd; amanat; ana; a Rhalifdy, misbov; wnfic, bad) 


ab-fagir ita'llah farq'+thanl 
abfagir ita'ah: The poor in comparison to Allah. This is the most 


exalted state for a man to 


See al ‘ahd: fagir, gma; rn svskin, mame 


abfagr: |r 


True poverty is to ewn nothing, not even one’s own self. Al-fiagr is 


jence and spinitual poverty and destitution and neediness. 


to “know” that Allah is the Independent One Who is in need of 
ris to belong totally and unconditionally to Allah 
with Allah, 


nothing, AL 


Almighty. This is the station of Unic 


See al ‘aba: fag, 9 


fara’id: Obiig 
formed o 


tory works, Fara 'id are those acts which are to be per 


avoided and which Allah has made incumbent (wajib) 
and unequivocally necessary for His slaves. 


fard: “The Solitary.” Within the Sufi hierarchy he is the man called fird 
(or mufrad) “The Solitary”. He i he 
s constant fluctuation of knowledge in each breath, He is 


he one who knows tha 


undergs 


outside the supervision of the qurh, He is compared to the 


“Enraptured Angels” (al-ma t 


mubayyamin 


See qui 


altar 


f: The Singular or the Incomparable. This is a Divine Name. 


This name denotes the devo 


farigh mashgul: *\'vco and yer engays 


tee who appears to be in contemplation of A 


perturbed by unholy and even satanic suggestions. 


fardiyyah: Singularity oF inc 
from the Divine Name al-fard. 


Juality or oddness, This term derives 


farg: Diversity or separation or dispersion. Farg is the differentiation of 
the slave (‘abd) 


» his Lord (Rabb) on the downward arc of the 


Journey. This sepa 


tion occurs after the slave has been annihilated 
in Allah and when he is returned to the creation, 


alas tafnit, mira av tablil; ‘urn at-arkih 


farq'b-thani: 1) 


© second separation. After experiencing alternating 


ication (skr) and sobriety (saw), selfeffacenn 


nt 


mahw) and affirmation (shbat), individuality passes away and per 
manent conscious oneness with Allah is reached. This is also called 
the second sobriety (assabwu T-thani 

See ‘Aw al-Kafwr; hayat ashsha'vr, ihbat, mabye 
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fasad fayelkae 


fasad: Corruption or mischief. When Allah Almighty informed the 
angels that He was going to create man, they replied, “What, wilt 
Thou place therein one who will do corruption therein, and shed 
blood?” (al-Qur’an 2:30). In being created man was cast down to 
the “lowest of the low” (asfali-safalin), Bur, in this lies his 
Ultimate Bliss and Felicity, because he possesses the one necessary 
thing which will give him the means to rise from the “lowest of the 
Jow" to great heights. And, that “one necessary thing” is his heart. 
It has the capacity to contain Allah Almighty and attain to 
Knowledge of Allah 
(See amanat; diskrulinh; kamal; van al-kamil,gaib) 


fasi: Parting, Fas! is a separation you do not hope for from your 
Beloved. It is a differentiation from Allah after a state of identifica 
tion (ittibad) with Allah. It is full of torment and anguish, 
However, for the People of Solitude, the grea Sufis, who continu: 
ally witness the true situation, (i,¢. Reality Itself), there is no part 
ing. Their union cannot turn into separation or parting (fas) just 
as knowledge cannot turn into ignorance. 
(Sce ‘aifin; adbdhatiyun; al malamattyy; al:mubaggiqun ) 


abfasa: A bezel or the setting for a gemstone. Within Tasawwnf al-fass 
refers to an individual Prophet of Allah, each one being the unique 
setting for his own specific gemstone i.e. Wisdom (hikmab). 
(See hubmab; MUHAMMAD) 


fath: Opening, This is one of the forms of direct knowledge by which 
Allah “opens the door” to the Unseen World. It is the direct 
knowledge of Allah disclosing Himself to the heart. This “opening, 
through tasting” is a knowledge which belongs exclusively to the 
People and the Elect of Allah 
(See ‘wrifin, all al bashf wa 'T-wujid, bab; dawg: furui; kas rx; shurb; wupud.) 


first chapter (mra) of al-Qur'an. 


fatrah: Langout. Fatrah is the extinguishing of the burning fire of 
desire and aspiration which accompanies the initial stages of the 
spiritual search, Due to his lack of patience and lack of knowledge 
and lack of trust, the secker may lose his original intense spiritual 
aspiration (bimma), 
(See adab alsubla; bay's drvish imma; wi'dad; mnrid; smbr: tawabhnt) 


abFattah: The Opener. One of the Beautiful Names of Allah. 


fayakun: “It becomes.” Allah says the Word of Command “Be!” 
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abfayd abfike 


immutable entities and they instanta 


“Kun 


‘Kun!") 10 the non-exis 
ncously “become” and gain existence. “Be and it becomes’ 


fr emanation. One of the ways of 


abfayd: Divine ctlusion or overtle 
sining knowledge is th 

from Allah to the heart of His Perfect slave, the Perfect Man, The 

ins in existence due to this overflowing of the 


1 this Divine effusion. It ix a bestowal 


world itself re 
lights of His Self: manife 


Muinamamadsrvale war, ane Mubaswrnads 


The Most Holy Emanation. This is the Principial 
Himself to Himself 
to the infinite and unerested 


abfayd al-aqda: 


Manifestation. It ts the “place” where Allah manite 


ty Himself. Ab-fayd alsagdas alwy re 


Heart of the Perfect Man. It is the station Two Bows? Length” 


“gnbs qausayn Even Nearer™ (“aw adna”), Here is where the 


universal preparedness” (dst dad ) of the entities is determined. 


aMfayd abilabl: The Divine EHulge 


abfayd al-mugaddas: ‘he Holy E!!uson 


Allah in the forms of the Creation. In the Descent it is the second 


theophany, It is the place wher ng” is bestowed upon cach 


cntity in keeping with its universal preparedness" which was 


determined at the level of The Most Holy Effusion (alfayd al 


agdas). Ac atfayd al-mugaddas the “particular preparedness” 


See alsa yan al slabita; al fayd al-mugadda; uts'dad, tanazeul) 


ff sabililtah: *\n the Way of Allah.” As the traveller (salik) ascends on his 


Journey he gains an ever-increasing awareness of the significance of 


each of his thoughts, words and acnons. The more refined and puri 


become, then the greater is 
dertaken "In the Way of 
Such is the Way of the frends of Allah. 


his intention that they be spoken or 


Allah” (“fi sn 


fr ation. It is the abil 


ght and cc 


abfiker: Kt\ 


ity to put together the detai 


ton o the power 


accumulated by the senses and 
acquired thi 


wh the imagination. Alyikr is a quality possessed 


wily by man, and even though it is ane of the means through 


which he can obtain knowledge of Allah, ultimately, True 
h “unveiling” (kashf), 


Knowledge of the Absolute comes throug 


Lu abfurgan 


“opening” (fiath), “taste” (dbuirg), “insight” (basirah) and “wit 
nessing” (muhahadab) 
(See afar: abl at-fikr;al-'yl; basa Aba: fas; mmsbsadah 


fi'l: Activity or action, 
(See afk fll qadas gadar-) 


abfi'l bUEhimma: Acting through spiritual resolve, Through exerting 
his powers of concentration the mature and advanced Sufi can pro: 
duce effects in the outside world, yet, even though he “can” act in 
such a manner, his slavehood (‘#buda) docs not allow him to do 
80, except in compliance with a Divine Command. 
(See imma; karamat, arg aad, bude ) 


flrasa: \crspicacity or clear sightedness 
(Se al firast al imams.) 


abfirasat abimaniyya: *Verspicacity through faith.” This is a Divine 
light whieh Allal gives to the person of faith in his inner eye (basir 
ah). “Perspicacity through faith” is gained through assuming the 
noble character traits in perfect harmony, balance and equilibrium 
‘The Holy Prophet Muhammad (May the Blessings of Allah be 
upon him and Peace) said, “be wary of the firaw of the man of 
faith for he sces with the Light of Allah.” 
(See havirah, man; uur; rabhaitug ) 


fitrah: Vrimordial uncorrupted nature. Within the primordial nature 
cach human microcosm is the outward form of an inward meaning 
His inward meaning is named “Allah”. The primordial nature first 
became manifest at the Covenant between Allah and the uncreated 
sons of Adam. Every child is born in keeping with this Covenant 
(Se al ‘nbd; al ‘ahd, “Alastn birabbidwm’s stsdad; ma'wa:al-rab; yarn 


fu'ad: Heart. Fu'nd is that aspect of the heart which is connected with 
gnosis (ma'rifie) 
{ce Jub, ma fan, ql) 


abfugara: The indigents or the poor, This term refers to the spiritual 
poverty of travellers (salikun) on the Sufi Path. These travelling 
‘murids who are in need of their Murshid, (the Verified Shaykh), dis 
play their poverty towards him, and in so doing, they make firm his 
poverty towards Allah, 
(See adab all, age) 


abfurgan: Discrimination or separation, Al-Qur'an is “that which 
brings together” (gur'an), and i is also “that whicl differentiates” 
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futuh futuwwah 


(furqan). Seeing only its furgan aspect without secing its qur’an 
aspect is seeing only multiplicity. This is associating other gods with 
Allah. Seeing only its gur’an aspect without seeing its fiargan aspect 
is denying the secondary causes. This is limiting Allah 

h ut; Huwa/la Hwa; insan al-kamal; al-Q) 


(See 


malas al-Qur'an; ba 
nwa havana 


futuh: Opening or victory. Futwh are accesses to direct spiritual experi 
ence and are generally grouped as: the opening of clear explanation 
(ibarab) in the outer world, the opening of sweetness (halawa) in 
the inner world and the opening of Divine disclosure 
(mukashafab). 
(See halawa; tharah; bash: tayallic wwjnd. 


futuh athalawa: The Opening of Sweetness within the heart 
(See halawe 


futuh aHibarah: ‘The Opening of Expression 
(See thera; isharady somsamak) 


futuh akmukashafah: The Opening of Unveiling. This is the opening 
through which Allah unveils His mysteries by opening the door to 
direct knowledge of Himself 
(See ah alstashy 


‘bwuped; arvar; bab; 


futuwwah: Chivalry. This is “heroic generosity”, a code of honourable 
conduct following the examples of the Prophets, saints, sages, 
friends and lovers of Allah. It is exemplified by the Holy Prophet 
Muhammad (May the Blessings of Allah be upon him and Peace). 
(See adah;tabhallng, nove base 


ghadab: A\lah’s Wrath or His 
Anger. Wretchedness (shaga’) 
belongs to the Divine Wrath 
and felicity (sa'ada), which is 
the Infinite expanse of Allah's 
Mercy, belongs to the Divine 
Approval (rida). The Holy 

Prophet Muhammad said: “Allah's Mercy precedes His Wrath”. 

(See arma jalaliyyah; arma’ jamaliyyat; bu'd; jalal; samal; qurb; rida; saad; 

sags) 


‘al-Ghatfar: The All-Concealing. One of the Beautiful Names of Allah. 


abghaflah: To be negligent or heedless or unconscious of Allah. From 
the viewpoint of Taswwuf, al-ghaflah indicates a state which, at 
times, may overcome some of the lesser knowers. In this state they 
succumb to such a state of heedlessness as to utter phrases which 
should be kept concealed. Perfect courtesy (adab) towards Allah is 
preserved when the knower keeps His secret within himself. 
(See adab; adab al-hage; sath; rr 


ghatr: Forgiveness, Ghafr is to cover and conceal faults. Through His 
Infinite Grace, Allah covers and conceals our faults, not only from 
‘our fellowmen but also from our own selves 


al-Ghafur: The Most Forgiving One Who Conceals. One of the 


Beautiful Names of Allah. 


al-Ghani atghayb al-mutiaq 


al-Ghani: The Indepe yond Need. One of the 


Beautiful Name 


adent. Allah is The 
elf and Independent of the 


f and ind 


ghani binafsihi: Wich 
Necessary Being, He 
Worlds. Man is beret 


or. Man is al-fagir 


individual desire, Man strives to attain his individual desire. 


Bharad: 


The attainment of one’s individual desire is cz lled "good™ or “felic 


ity” and not attaining it is called “evil” or chedness” 


alghawth (abghauth): “The Help.” Within the Sufi hierarchy he is 


he one penon who forms the focus of Allah's supervision of the 


world in every age. He is the hidden centre of the hierarchy of 


saints. He is unique and alone in his time (wadid al-zaman bi'ayni 


hi), except when the moment has led others to seck his protection 


and his loving concern (inayal 


atghayens The end or utownt limit, The one who i mined atthe 


f his journey will be illumined at the end, yet, some 


chops may be considered praiseworthy during travelling (suduk 


but blameworthy at the end (alphayal). An example is the tray 


eller's refusal to accept the secondary causes (ashab 


abghayb: The Mystery or the Noa-Manifested of the Unseen, The 
Unknowable or the Mystery of Mysteries. The hadith, “Nothing is 
like Him” refers to al-ahayb. It is His Incomparability. It is all that 
is beyond reach of our vision, Al-ghayh is all that Allah veils from 


His slave because of the slave, not because of Allah. To attain to al: 
sbayb the slave and lover is told, *Leave aside your self an 


peys, it is Allah Who Sees Allah. 


And, when he 


ab-ghaybiyyatu'tKubra: ‘Ue greatest absence trom self. This absence 


is indicated by His Words, “By 
al-Qur'an 7:143). Only Allah sees Allah. “When Allah is there 


no means canst thou see Me 


dha ‘ 


al-ghayb al-mutlag: The Absolute Unknown or Pure Non 
Manitestatios 


¢ Unknuwable Essence Itself. This is alluded to 
yws Allah bur Allah” and “Allah is, and 


there is nothing 


ghaybah ghurbah 


Bhaybah: Abscnce. Ghaybad indicates the heart's absence from know! 
edge of what is happening in human situations because the senses 
are totally occupied with what is influencing them, Ghaybah also 
refers to the manner in which the Beloved keeps Himself absent 
from the lover, This absence is for the sake of imparting knowledge 
and teaching courtesy in love 
(See adab; hal; mwrngabol ) 


abghayrah: Jealousy. There is jealousy for the sake of the truth 
@bayrat f'il-bagg) which is directed towards the overstepping of 
limits. And there is a jealousy which is the concealment of inner 
and outer secrets. The Jealousy of Allah is His tenaciousness in 
holding His friends (awlint) who are His precious possessions, 
(See asar; aviv: dbmbir ) 


akghayrat abilahiyya: The Divine Jealousy. Allah is jealous and “So jeal- 
ous is He all others are destroyed; He must Himself act every part!” 
Allah's Jealousy removes the properties of the “other” (ahayr), 
demanding that the “other” cannot have true existence. The Divine 
Jealousy requires that none be qualified by existence but Allah 
(See al ‘ab, adlrdbattyun; fs aa sla Wah 


the Name that stands for the 
Unknowable Essence and also the Name that stands for the 
Divinity, The “face” of the Unknowable Essence is turned away 
from creation, but the “fice” of the Divinity is turned towards us. 
Allah, as the Divinity, demands the existence of the “other™, His 
Names bear witness to this reality in that The Powerful (al-Qadér) 
demands the “other” as an object of power (magdur), Yet, in 
Reality, the “other” is “He/not He” (*Huwa/ta Huwa”) 

(See ‘ann; hayral; Hayat) 


al-ghayr: The “other”. Allah 


Bhayriyat: Otherness. It is this “otherness” thar allows the cosmos, and 
all that is in it, to exist 
{See alahayr; ahoyr Alla of hagigat al Mubammadivrah 


ghayr Allah: “Orher than Allah.” Ghayr Allal is the cosmos and all that 
it contains, To be “other than Allah” is to be imperfect, but this 
“imperfection” is in itself Perfection! 
(See pala; jamal; kamal: ma sien Alla) 


ghidha: Koos. Allah, the Absolute, is the Source of food and nourish 
ment for all of the creatures. All of Allah's creatures exist, subsist 
and are kept alive by Allah. And, the Absolute is nourished by the 
forms of the creatures because it is through them that the Names 
and Attributes become manitest 
(See alsagg; thalg: tarred» 


ghitza alghurab 


ghilza: Harshness. Ghilza is one of the attributes in man’s innate dispo- 
sition. This harshness can be transformed into gentleness through 
endeavouring to assume the noble character traits and by turning 
to the Remembrance of His Most Holy Name, Allah, 
(See dbnbrailah; tabhe. 


Ling; ws basa 


ghina: Independence, wealth and “in need of nothing". Allah, as the 
Essence, is perfectly Independent and in need of nothing. He 
knows Himself and we know nothing of Allah in His Essence, The 
essential attribute of creation is “poverty” (fagr) which is the 
opposite of “wealth * (ghina), We are dependent upon, and in need 
of, Allah, Independence from creation belongs to the Essence from 
Eternity-without-Beginning (al-azal). Poverty towards Allah in 
His Independence belongs to the possible thing (mumdin) in its 
state we non-existence (adam) from Eternity-without-Beginning, 
Due to the “renewal of creation in each instant” (tajdid al-kbalg 
fi'l-anat) the entities are constantly poor and needy (fagir) 
towards Allah in cach instant, Within each smallest duration of 
time (mudda) in th 
poverty. The knower of Allah knows his essential poverty and 


cosmos the entities are in utter need and 


Allah's Essential Wealth, He is the true fagir, 


(See al:fngir; fagr; muda; tajdid al-bhalg fUhvamat-) 


Bhulam: Boy or slave. The traveller (salik) who has attained to annibila 
tion in the Holy Prophet Muhammad (May the Blessings of Allah 
be upon him and Peace), becomes permeated with an extremely 
high degree of love, honour and respect for the Beloved of Allah 
A new knowledge is unveiled to him. He sees, with his inner-eye 
(basirah), that in truth he is a “slave™ of the Holy Prophet 
Muhammad himself. The Prophet is now dearer and more precious 
to him than his own existence. From this point onwards he may 
refer to himself as the “ghulam” (boy or slave) of Muhammad. His 
journeying now is ineffably sweet 
(See fana’; babibultak; halaws, Haram ash Sharif, manlana; MUHAMMAD; 
MUSTAEA, godam rarul, salawat; Saymidwma, swliom, tabi’ tj; wren hasan, 


hufran: Forgiveness and pardoning. Knowing his own imperfection 
and his inability to praise Allah the knower is filled with shame. He 
seeks Allah's Forgiveness for his very existence and his audacity at 
even appearing before the Divine Majesty 
(See al ‘abd; alhamdulillah; ‘arifin: hayrak; ai-malamatiyya: al-muhagniqun, 


‘ube 


akghurab: The Crow or Raven. Al-ahurab represents the Universal 
Body, the materiality of the entire creation, which is at the furthest 
distance from the Sacred Realm and is therefore dominated by 
darkness. 
(See al-hagig 


Mubammeadinoad murans, wir Mu 


pmomdiyy zl.) 
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@rurbah 


Shurbah: Exile. Ghurbab means “becoming a stranger”. It is a removal 
from and the forsaking of one’s native place in search of the object 
of one’s wish. Such a removal through a state (hal) comes from the 
reality of the effectiveness of that state. Removal through the Real 
comes from the confounding of realization. Exile for the Sufis is to 
become an exile from the influence of states (alwal) 

(See abwal; bayrad; a mager; magam; al-mudinggegun ) 


wn illustrates the 
je nature of the Spirit 
uh). D only when a beam of light 

is refracted off fust. ‘T Spirit is like that beam 
abhaba suratul hagq: | age of T 

habib: Beloved. Habib usually refers to Allah Who is the Ultimate, the 

habibullah: | Allah. This blessed name is proper only to 

he Holy Pr Muhammad (May the Blessings of Allah be upon 

him and f cs Al ¢ a lover, anly by 


os hadarat athiss 


annihilation in Allah (fiana’ fillab), 
{See AHMAD, ‘auiig; whulam; ai-bagiqae al’ Mukemmadtryoh; Haram asb-Sharif: 
mur Mickanemadirm: “Qufya Mulanowad a lana Rabbita ywunlla vlawat; ta 
tabhallug; wea bana.) 


athadarat: The Divine Presences. These are the five universal planes, 
or ontological levels (maratib al-wajud), of worlds Cawalim) of 

Entified Being. 

1. The World of the Essence (dhar), The World of the Absolute 
Non-manifestation (al-phayb al-mutlag), or the Mystery of 
Mysteries (ghayb al-phayb) 

2. The World of the Spirits which includes the First Intellect. 

3. The Central World which is the Perfect Man (imam al-kamil) 
himself, who is the isthmus (barcakh) between the nwo higher 
Worlds (i.¢. the Essence and the Spirits) and the two lower 
Worlds (ie, the Corporeal-Bodies and the Imagination). 

4. The World of Image-Exemplars (mithal) and Imagination (khay 

al). 

‘The World of Corporeal-Bodies, which is the plane of the senses 
and sensible expertence. 

Man travels through these Five Presences as he descends from 
inward non-manifestation within Allah's Knowledge to outward 
manifestation within the world, and his Journey of Retuen (mt'raj) 
is an ascent back through these Five Presences 

(See barsatl; al:abayb al-mnclag, imsan al bamul, jabarut; haya; abut; malabwt, 
mmaratib alent, itll 


hadra: Presence of world of plane oF level. Hadra also refers to the 
gathering where the collective dbikrullah ix performed 
(See dla: balgn.) 


hadarat atasma’: The 


resence af the Names, 


hadarat al-dhatiyyah: The Presence of the Essence. This is the 
Absolute Unknowableness (al:ahayb al-mutlag), Sheer Being, Pure 
Ipseity (dit), the Unknown of the Unknown, This is the Presence 
of the Mother of the Book (mmm al-kitab) Below it, in the 
Presence of the All-Compelling (badarar al-jabarut), the Mother 
of the Book becomes the Inscribed Book (al-bitab al-mastur), in 
that it appears as chapters. 
(See dl; ndb-dbattown;alaooysaf-tivab al mast: tmvcih, muro at kira) 


hadarat at-ghayb: The resence of the Unknowable 
{See hadarar al dbariyvah 


hadarat ab-hiss: The Presence of Sense Perception 


(See ‘alam al-khalg;‘alava af-runilk; ‘alam an-maune: ‘alam alr sdabnda; adie.) 
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athadrat atilahiyya hadith 


athadrat atilahiyya: Vhye Divine Presence 


hadrat atinsan: The presence of man 


Sce ‘alam al-anfar; ‘alam saber: imam al-kawil 


hadarat aljabarut: Thc Prescnce of Compelling. This Presence is also 
a'ayyun awwal), the Reality of 


known as the First Unveiling 
Muhammad (al-hagigat al-Muhammadiyyah) and the Inscr 
Book (al-kitab al-mastur). 


(See al-haqigat al Mubammadiyyth, al tisab al-mastu-ca'ayun awwa 


hadrat atjam’: The Presence of All Comprehensiveness 


Sce “aw ada” insan al:bameil; bn 


“gabe gaming” 


hadrat at-jami’a: Man as the *All-Comprehensive Presence”, This is 
the Perfect Man. 


See insan al-bamil 


hadrat akkhayal: The Presence of Imaginatic 


(See harcably; Huwa/la Huwa; bhayal 


hadarat at-malakut: The Presence of Angel 
times referred to as the Second Unveiling (ta'ayyun thani), “The 
Lote Tree of the Uttermost Boundary” (sidrat al-muntaba) and 
the World of Imagination (‘alam al-khayal,) 
(See al-aq; Mhayal; mi'raf: drat al-muntaba; ta'ayyun thant ) 


This Presence is some 


hadrat abmuthul: The Presence of Images or Similitudes. 
See bhayal 


hadra shuhudiyya: The Presence of Wi 


called the Creation (bhalg) and hu 


nessing. This Presence is also 


jan nature (wasut), 
See bial, mart 


hadd: Limit or definition. Hadd signifies the distinction between the 
slave (‘abd) and his Lord (Rabb). After having emerged from the 
ecstasy of Union with the Beloved, the knower disciplines his self 
and sets limits upon it in order to hold tightly to the reins of per: 
feet courtesy (adab) 


Sce al ‘ahd; adah; hasr; jam’ al-jam's jam tafriga; sama’ ‘bude; wayd.) 
atHadi: The Guide. One of the Beautiful Names of Allah, 
hadith: A saying of the Holy Prophet Muhammad (May the Blessings 


of Allah be upon him and Peace) 
(See abadith, nagl sahity mana; tabballng: uswa hasana 


hadith nabawi hal) 


hadith nabawi: \ statement by the Holy Prophet Mohammad which is 
2 Direct Revelation burt is expressed in the Prophet's own words. 
May the Blessings of Allah be upon him and Peace. Within 
Tasawwuf many such sayings (ahadith) are considered “sound” 
(sabib) on the basis of unveiling (kavhf), rather than on that of 
direct transmission (nagl), 
(See abl al-kasif wa'T-vujud; bara; bash, magh ahi) 


hadith qudsi: These are the Sacred Words of Allah Almighty speaking 
through the Holy Prophet Muhammad (May the Blessings of Allah 
be upon him and Peace). They are a separate type of Revelation to 
that of al-Qur'an. The Sayings (ahadith qudsi and abadith nabawi) 
form one of the foundations of Tastwwuf- 
(See Yana Abmad bila mim”, AHMAD; MUHAMMAD: MUSTAFA; nabi; a 
‘Quran; Rasulullah, wa; tasawrnf 


abHafiz: The Protector. One of the Beautiful Names of Allah, 


abhahut: The Essential Nature of Allab. The word Sahut derives from 
‘huwa’, “Huwa” means “He™ and He is the One, the Absolute, the 
Infinite, the Incomparable, the Unknowable, the Only One to be 


praised and glorified 
(Sco alhamdulillah, Allakw Abbar; dbat; 
Ravnlulla whi ) 


aba illa'ilab; Mubammadan 


hajis: The first thought. Hajis is that first thought which comes from 
‘one’s Lord and in so doing it never errs. That which you worship is 
the first thing thar comes to your mind in a moment of panic. 
(See af ‘ahd; bw’; dhabir;jabunnan, al-jannak; mnjlis nar, qurb) 


half: Pilgrimage to the Sacred Mosque, the House of Allah, at the 
Centre of Mecca (Makka). Hajy is the Ultimate Journey to 
Knowledge of Allah Who dwells in the secret centre of the human 
heart. Here the treasury of spiritual realities is to be discovered 
‘The pilgrim travels to the Sacred Centre mounted on his spiritual 
resolve (himma), his overwhelming love (‘ishg) and his yearning 
(shawq) for the Beloved. Mecca is the place of the House of Allah 
(al-bayt Allah), where the slave stands alone before his Lord. 
Mecca is total inwardness and bewilderment, Mecca is Reality. 
After performing the hajj go to the grave of the Chosen One 
(Mustafa). After realizing tawhid, after being annihilated in 
Oneness, return to the Muhammadan Presence, because, once you 
know Allah, then you will know who Rasulullah is! Visit Holy 
Mecea and then visit Holy Medina 
(See al ‘abd; AHMAD, “ana Almad bila mim”: Arafat; bab abbaye Allah; dar, 
ahagigat al Muhaemadiyyak; Haram Haram ash-Sharf, iayrak; ba‘aba; lab- 
bayée's “lantats, lanlata ma thalngra T-aflaka”; MUHAMMAD, MUSTAFA, 
‘nfs; tawalla; ‘bud; styarat ) 
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atHakam haiqa 
atHakam: The One Who Orders. One of the Beautiful Names of Allah. 


atHakim: Ve | he Reautifial Names of Allah. 


ly Wise. One 


crwhelms the heart. A hal enters the heart 


hal: A spiritual state whic 


28 2 gift and a bestewal of All 


Infinite Grace upon His slave. A 


hal cannot be attained through effort, desire or invitation. It arrives 


unexpectedly and departs unexpectedly. The spiritual stares arc 


numerous and the spiritual stations are numerous, The Perfect 


Ones have passed beyond both 


halal: This term indicates that which is lawful according to the Islamic 
Sacred Law (shari'a). For the People of Reality, who adhere t 
meanings of the Sacred Law, it is lawful to 


witness only Allah. Witnessing than-Allah is forbidden 


halak: Destruction. There is a waystation (1 of destruction which 


connected to the whims and capeices of the ego. This balak is 


k 


caused by reflecting upon and delving into certain wh 


edge which should not be investigated, It is a place of danger for 
those travellers who do not have the spiritual maturity to refrain 
from displaying the sciences, knowledges and powers which should 
remain hidden, These knowledges take their powessors either to 
perpetual dh wi to temporary destruction. Such know! 


» not lead to Felicity and Bi 


hatawa: Sweetness, When Allah opens the doors of His Loving 


Kindness to the heart of His lover that heart becomes infused with 


joy and is overwhelmed by inexpressible sweetness. This is the 


opening of sweetness (fiutwh abhalawa 


1 Names of Allah 


a¥Halim: ‘The Gentle. One of the Beauti 


ual gathering in which the members of 


haiga: The Circle. This is th 


Jevote themselves to the Remembrance of Allah (dbikernl: 


pecomes like a Ii 


in a circular chain, Immense 


spintual energy (harakal) can be attracte 


the cirele during such a 
cctive dinky: Allah says in a Hadith Onda: “1 am in My slave's 
nen he remembers Me. If he 


Me in himself, 1 remember him in Myself; if he remem: 


inion of Me. Lam with him 4 


gathering (assembly), I remember him in a higher gath 


hamaliat al-Qur’é 


ering.” Individual dhikr is inconceivably powerful, containing, as it 
does all that is necessary to transform the lower self off the dhakir 
into his Higher Self. When Lovers of Allah gather with the sole 
intention of Remembering Allal, then the spiritual energy emanating, 
from the voralised dhikr can have astounding, reverberations in the 
physical and spiritual domains. An outsider entering such a gathering 
can experience near-suffocation due to the change 1 the atmosphere 
under the influence of the dikr: Healing can take place also. The 
spirits of earlier Masters of the Path may join such a gathering, The 
vibrations, set up by the mention of one of the Beautiful Names of 
Allah, echo inwardly towards the Heart and outwardly towards the 
manifest realm, The barakah emanating from the halga is great when 
it is being “directed” by one of the Inheritors of the Prophet 
Mohammad (May the Blessings of Allah be upon him and Peace) 

The Pure Heart of such a Man attracts to itself a highly concentrated 
spiritual energy of the most blessed nature 

(See “ana yalin man dbaknrami”s barabah; dhater; dtr; murs ) 


hamaiat abQue’an: “Cacricts of the Qur'an.” The lovers of Allah are 
called “Carriers of the Qur'an”. Through following the beautiful 
model (awa haana) of the Holy Prophet Mukammad, whose 
“character was the Qur'an”, these lovers have gathered within 
themselves all the Divine Attributes and have become identical with 
al-Qur'an 
(Sce frgan; insan alctamil Qur'an; taballng, ven bana | 


hama az ust: “Al! is from Him [Allah|* (Persian), Some say, “All is 
from Him [Allah}." Others say, "All is He [Allah]." ‘The Verifiers 
say, “All is He [Allah] and all is not He [Allah]” and they also say, 
“He [Allah |.” 
(See al mudaggigun ) 


hama ust: “All is He [Allah]” (Persian). The Verificrs (al 
mubagpiqun), those who know Allah and sce Allah with two eves, 
say, “All is He,” (*Huwa,”) and they also say, “all is not He” (a 
Huwa”), “All is Allah and all is not Allah.” Their way of seeing ix 
the perfect way. They know thar, “The slave is the slave and the 
Lord is the Lord” 
(See al ‘ahd, adab; ab bagy; Hawa, la Hawa, al mulosggiqnn; bamal; bhalg; Wayal; 
abrabby 


amd: Praise, “There is nothing that docs not glorify Him in praise” 
(al- Qur'an 17:44), 
(See AHMAD; alhamdlillal “ada; wa’ al bard, mand.) 


abHamid: The Praised. One of the Beautiful Names of Allah, 
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haqa'iq haqigat aljadhbah 

haga’lg: Spiritual realities. Each existent entity has its own specific spiri 
tual reality which is its relationship with the Real (al-Hagq) 

bah 


(See mam arayis mafiaka rapa r 


athaga'iq alrabbaniyya: Vive Lordly Realities. These are the Most 
Beautiful Names. Every existent thing is connected to al-haga'iq 
al-rabb he Lordly Realities) and is therefore in the grasp of 
the Divine Reality 


(See ama” Alla 


abhagiga: Reality. Al-bagiga indicates the Essential Reality of things or 
the Divine Truth. It is the reality of the entity. Ahagiga is the 
ncgation of the effects of the slave's qualities by His Qualities, so 
that He is the agent through, in and from, the slave. 


bd; af'al fa Jana’ alchagigat al-Mubarmadiyyah; tahallug 


hagigat atfayd: The Reality of Emanation or Outpouring. This is the 
power through which the Divine Realities are transferred from the 
Murshid to his murid, It is a direct emanation or overflow from the 
Great Heart of the Holy Prophet Muhammad himself (May the 


Blessings of Allah be upon him and Peace 


(See afada 


hagigat athaga'lg: The Truth of truths. The Reality of realities, Hagigat 
al-haga’ig is the intangible isthmus (barzakh) between the Divine 
Being and the cosmos, Ultimately the hagiqat al-haga'iy is the 
Absolute, but not in its primordial absoluteness. It is the very first 
descent in which the Absolute manifests Itself and is also called The 
Reality of Muhammad (al-hagigat al-Muhammadiyyah). Con 
ceptualization and discussion of the hagigat 
the Sufi. It is also called the Universal Reality, 
(Sce a/-baraubh; a/hagiger al: Muhammadeyrak; tanacsw!. 


shaga’ig is exclusive to 
hagigat al-kulliyya 


haqiqat atirshad: The Reality of Guidance. This is the power which 
enables the seeker of Truth to follow the Path and reach his desti 
nation, once he has becn aligned to that Path. The Guide is always 
Allah, (al-Hadi), Wh 


(See hogigar at-tawajjih: mur 


guides through the being of the Mzrdyd, 


haqigat abjadhbah: The Reality of Attraction. This is the power which 
enables one to draw anything to himself, from inanimate objects to. 
humans. Hagigai 


to the spiritually 


jadbbal is of immense power and is only given 
Jvanced and mature Man, Such a Man is the 01 
‘one who understands the reality of this Divine Power and therefore 
knows how to use it 


See hima; al-bhalyfiah il; jaa, 3 


athaqiqat at-kulliyat hagiqat at-tayy 


abhagiqat a-ulllyat: ‘The Universal Reality. The Truth of truths. The 
Reality of realities, Al-hagigat al-tulliyat is one of the names given 
to the Supreme Barzakh (al-barzakh al-a'la) 
(See al-barzakh al-a'la, hagiga al-iaga'sg ) 


athagigat at-Muhammadiyyah: “The Reality of Muhammad.” This is 
“The Reality of realities”. It is the first descent of Being from the 
Beyond of the Beyond. It is the Station of True Love and the stage 
of “Or Nearer” (“aw adna”). Just as man is unable to look direct 
ly into the physical sun because its brilliance would bun away his 
sight, so too is he unable to look at the Divine Sun because Its 
Pure Radiance would burn away his very existence, And just as the 
sun can only be viewed through a thin covering of cloud so too the 
Divine Sun can only be seen through the Greatest Veil which is the 
Reality of Muhammad. The heart which has been infused with 
knowledge of al-hagigar al-Mubammadiyyah soars to Allah 
Almighty. It takes the lover on the wings of overwhelming love 
(‘ishg) and longing (shawg) to the Divine Presence. 
(See ‘ashig; “aw adna”: ghwlam, Haram ash-Sharif; injab al-Yesab; ‘shg; bamal; 
talawat;shawg; wea hasan) 


hagigat at-tawaljuh: The Reality of Facing or Alignment. This is the 
power which enables the Murshid to turn the heart of his murid 
towards him, and through him towards the Holy Prophet 
Muhammad and ultimately towards Allah 
(See fama’; al-hagigat al-Mubammadinnh; tavwayiub ) 


hagigat at-tawassul: The Reality of Connection. This is the power to 
connect at all times to Allah. For the murid this connection is 
through the mashayekh of the spiritual chain (silnlat). For the 
friends of Allah (avwliya) it is directly through the Holy Prophet 
Muhammad himself (May the Blessings of Allah be upon him and 
Peace). The friends receive their knowledge from the knowledge 
which overflows only from the immense capacity of the heart of the 
Beloved of Allah. 
{See afada; awliva; habibullab, fama’ pula, al-bagigat al-Mudammadiyah ) 


hagigat at-ayy: The Reality of Folding Space. The secret of this reality 
is revealed to the one who brings his physical body under control 
and encases it within his spiritual body. Allah gives this power only 
to the elect of His friends. It is the power to travel, at will, vast dis 
tances without actually covering those distances in the physical 
body. The elect travel within their spiritual bodies, The specd of 
such spiritual travelling is beyond comprehension 
(See al-bhassas; blomsvas al-ehassaa; meray ) 
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hagiqa unsuriyya haram 


haqiga unsuriyya: Wlemental reality. This implies the things which are 
abHagg: thie Truth. O ¢ Beautiful Names of Allah 


athagg: The Real or The Truth. The term alhagg and the Name Allah 


are synonymous because @ the Reality which the Name 
Allah dene Al-hagg alse ates its opposites, such as khalg 
reation catures) and ba y unreal). The Truth is 


al“ Il space. The Reality of 
Reality of Muhammad. 


Muhammad is exist Eaistence 


abhagq akmakhlug bihi: * 1") Theough Whom Cr Tak 
Place.” This is the Supreme Bareakh (al-harzakh ala la 

hagg akmutiag: Aisoluie Realit 

hagg al-yagin: Vie Truth of Certain € are three stages of 
Certainty: ‘idm The Knowledge of Certainty), ‘ayn al 
yagin (The Eye of ( agg ab-yagin (The Truth of 
Certainty). When considering this triad the Truth of Certaint 


description o cing the light 


before attaining Real filam, T Js of knowledge through 
which the traveller (slik) rust pass are: al-islam; éman; ihsan; ‘ifm 
Marane: Holy and Sacred. This word is specific to the two sanctuaries in 


Mecca or Medina. Mecea is the place of the House of Allah, where 
wd, Mecea is total 
Medina is the h 


and com: 
rd Manifestation of the Inner Reality 
Mecca bee 


woul be 
f the Truth 


n ongst_ men, sharing and 

ave makes the Journey 
3. All is balan 
Medina. Haram also refers wo the 


ntains Allah. 


The Inward 
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haram ash-Sharif sone 


Haram ash-Sharif: ‘the Noble Sacred Sanctuary. Haram asl Sharif is 
the Holy Prophet Muhammad (May the Blessings of Allah be upon 
him and Peace). He is the Sacred sanctuary to which all of the 
Jovers of Allah turn for protection. They are drowned in his Reality. 
‘They seek the Beloved of Allah, 

(See fana’s ghulam, babibullak: bamatar al-Q 
Muloammadteyal, mur Muloanemadiyn, tala 


am. abhagiqat al 
(tabling: wwe basana; 2tyarat.) 


haram: That which is unlawful according to Islamic Sacred Law 
Gshari'a). When travelling towards the Unity (rawhid) which is 
Allah, the lawful (bada/) and the ualawful (harasm) become 
as the veils are removed revealing the reality that all of existenc 
complete and perfect manifestation of Allah. 
(See nla; am af-jnm' dab sda ta) 


barf: Letter (as in the alphabet). Harf symbolizes the language or 
expressions with which the Real One addresses His slave, For lan 
guage to be used there must be two, a duality: There must be the 
Lon (rabb) and His slave (al ‘ald). The Great Silence (iukun) is 
beyond such duality - it is within the Essence Itself 
(See dawamcs-butnr; thatwa; nbadatbah; wunajas;ndun, was) 


Harun: The Prophet Aaron (Peace be upon him) through whose Word 
descended the Wisdom of Leadership (al-bikmat al-imamiyyah), 


ashe: Gathering or bringing together. This term indicates the gather 
ing of what was dispersed, the bringing together of what was sepa 
rated, Bringing all multiplicity back to Unity 
(See fa taba ital; ean; ym alas) 


hase: Restriction and limitation. This is the condition of the representa 
tive of Allah (al-khalifab). The khalifah of Allah cannot say, "My 
viceregency releases me!". His viceregency limits him because 
Allah's viceregent is His true slave, The slave became a slave 
through having his heart expanded with Knowledge of his Lord 
Such an expansion does not bring freedom, or rither, it brings the 
freedom of knowing that limitations rule! But these are limitations 
set upon himself, not upon his Lord. The khatifab is a knower 
Carif) who, in recognizing Allah in every Selfdisclosure (tayalli), 


never restricts or limits Allah 
(See al ‘abd; al-arif “ayn alstaldim; badd: lrriyad al-teatifal, maby, tayali 


‘nds ) 


ab-Hasib: The Reckoner, One of the Beauriful Names of Allah, 


hawa: A caprice or passion or whim (of the lower self). Hawa is the 
self-centred and ignorant willfulness of those who blindly follow 


o7 


hayat ash-sha'ur 


1 hawa’ was used by the Holy Prophet Muhammad 
i 


nibed th where Allah was before He creat 


ne creatures. "He came to be in a cloud, neither above which oF 
pelew which war hawa’).” Here is an indication that this 
Cloud (which eme Bare al-barzakh al-a'la), is con 
rolled by Allah and is the nearest of cxistent things to All 
abhaya’: Mos! i of Indam is modesty, Abba: 
extends from the ¢ human body under the mod. 
est covering of dig ough to the ultimate conceal 


imate of modest coverings 


which iy slavehe ality of the Sufi was to be 
unveiled hi Al-haya’ is the slave's shame 
before Alla him, inwardly and ourwardly 
always. Constant hame is one of the means by 
whieh the slave can hold ¢ he reins of slavehood (“ubuda. 


hayaman: Rapture and passionate love. Hayaman iy the ecstatic bewil 


Jerment w ° when the heart of the lover of Allah is rav 
shed through an excess of love of the Beloved 


and development of 


trom death to life (hayat). This ts the finding of Life in 


of Allaly (dhikeut 


heart (galb) and brings it to life 


After the heart has been brought to 
ation and the Remembrance of All 


ah, the trav 
piritual endeavour in order to bring the spirit to 
fe" is through Allah's 


The Life of the Senses. This is the highest state of 
\ is the seventh sense through which the 
cotire body is spiritualized within Allah, the state of “seeing, 
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hayawan natiq hayrah 


without eyes” and “hearing without cars” and “speaking withour 
tongue” etc. All of the senses are activated and become operative 
through one sense alone, For example, when “seeing” one also 
“hears” and “tecls” through the faculty of sight, Allah “Sees” with: 
‘out Eyes. Allah “Hears” without Ears. Allah “Speaks” without 
“Tongue”. The Holy Prophet Muhammad (May the Blessings of 
Allah be upon him and Peace) indicated this Ultimate Life of the 
Senses when he said, “I sce from my back what I see from my 
front”. Hayat ash-sha'ur is the highest level of baga” All of the 
senses are Allah's, 

(See al ‘abd; baga's dbibrullab; fama’ bub al fared; bubb am 
amit; bamal; mujnbadah maf qurb, urd al fa 


hayawan natig: \ ¢ational speaking animal. Thi 
Rational speech (nurp) is one of man's distinguis 
(See sharads ‘gra; gut) 


is man himself 
ing features. 


hayawanlyah: Animality, Creation is a hicrarchy, Each entity has its 
‘own level (marzaba) which indicates its position within that hierar 
chy. The animals occupy their own level and in so doing they fulfil 
and complete all the requirements demanded by that level of mani 
festation. Man was created to become the locus of manifestation 
for the All-Comprehensive Name Allah, He has been given the 
choice to return to Allah either as a “human being” who has ful 
filled his raison d'etre or asa mere human whe has the qualitics of 
an animal. In this latter case he may be described by the word 
hayawaniyah - animality, because he has fallen beneath his own 
hierarchical level 
(Sec amanat; insan al-kamil, kamal, marta) 


haybah: The awe or reverential fear experienced by the slave when 
faced by the Incomparability of Allah, His Majesty and 
‘Transcendence, His Inaccessibility, Magnificence and Power, Such 
a state of godfearingness ensures that the slave will keep himself 
within the bounds of perfect adab towards his Lord, clinging to his 
‘own slavehood (‘ubuda). 
(See af ‘ab, ada, asa palsy; jlal: 


inf. tagno, ‘bad ) 


haykal: Temple or bodily form. ‘The human body is the temple of 
Allah 
(See dar, jm.) 


nt. Hayrab indicates 3 


hayrah: Rewilderment, perplexity or wonder 
moment of utter perplexity, when the mind ceases to function, 
Unable as it is to resolve or find an answer to a particular spiritual 
impasse. At such a blessed time, for it is by the Grace of Allah thar 
such hayrah was reached, the muerid must attempt not to panic oF 


oo 


hayula 


hikma 


the opportunity to unravel and reveal itself in shar 


ring clarity. The 
Ultimate bewikderment is that possewed by the knowers and lovers 
of Allah, ‘They are utterly bewildered 


Allah and in fir Allah they h 


they have found 


w thar He is Unknowable yet in 


nt they are opened to a fresh and new Knowledge of 


Allah! "So, Gite only through the fact 
that He is ne 


hayula: Prime matter or the universal pla tance 
Alive. One of the Beautiful Names of Allah 
hijab: A veil ). Hijab is everything, that hides Allah from man 
The outer form (ura) of is veils ity inner meaning ( 
In the initial stages of t ney of Return to the Source the 


traveller (salik) is veiled by the outward as 


inward aspect. In the middle st 


which are dominated by spit 
tual intoxication (br), he is veiled t inward aspect fron its 

ward aspect he later stage, where spiritual sobriety. (sudne) 
dominates, neither inward nor outward aspects veil him from Allah, 


Who he secs everywhere. Allah has precious fiends Whom He 


His creation through His je 


veil from the rest 


usy for 


them. And He has “veiled ones” wt 


must be concealed because 
the Light which emanates from then is so dazzling that ir would 
burn away the sight of the viewer, “Ifthe reality of the Sufi was to 
be unveiled he would be worshipped 

See al whayrah; al-bagigat al-Mubammadiyyads ma'wa; sal she; ura 


hijab al-‘izzah: Vc Veil 


Almightiness ren 


Glory or the Supreme Veil, This veil of 


» the lover blind and bewildered because it 


conceals the Essence Itself which is beyond knowledge 


beyond 
contemplation, bs 


cyond everything except Itself. This Veil is none 
other than the Reality of Muh 


madivyals wir Me 


ra is to Keave one’s homeland in the Way of Allah 


For the lovers of 


‘one’s sins and crrors and the aban 


h, this migration is fro 
the World of the spirits. 1 


the 


1s. a departure from 


anment of one’s will 


Wisdom, Justice (‘adl) is “ 


2 everything in its proper 
place”. Wi 


Iikma), which is closely connected to justice, is 


athikmat at-ahadiyyah al-hikmat al-malikiyyah 


“to act as is proper to cach situation”, To be able to act in such a 
manner it is necessary to have discernment of relationships. Hikma 
is the perfect balance of knowledge and practice. It is the sign of 
the perfect friends of Allah and is possessed, in its highest degree, 
by the People of Blame (al-malamatiyya) 

(See adaby ‘adl; ‘amal avliyn; Jwegan: idafa: smsan al-bawit, damal; al-mala 


matiewn; m'arifa.) 


at-hikmat al-ahadiyyah: The Wisdon of Uniqueness which is con: 
tained in the Word of the Prophet Hud (Peace be upon hin) 


abhikmat at‘aliyyah: Vy llevated Wisdon which is contained in the 
Word of the Prophet Ismael (Peace be upon him). 


athikmat at-fardiyyah: ‘Thy: Wisiom of Singularity which 1s contained 
within the Word of the Holy Prophet Muhammad (May the 
Blessings of Allah be upon him and Peace). 


athikmat al-futuhiyyah: The Wisiom of Opening which is contained 
in the Word of the Prophet Salih (Peace be upon him), 


abhikmat atghaybiyyah: yc Wisk) of the Unseen which & contained 
in the Word of the Prophet Ayub [Job] (Peace be upon him) 


1¢ Truth which is contained 
(Peace be upon hin»). 


abhikmat athagalyyah: [hic Wiser of Div 


in the Word of the Prophet Ishaq [1 


athimmat atihsaniyyah: The Wisdom of Good Doing whiel is eon 
tained in the Word of the Prophet Lugman (Ieace be upon him). 


athikmat abilahiyyah: Iie Divine Wisdom which is contained in the 
Word of Adam (Peace be upon him). 


athikmat atimamiyyah: Tye Wisden of Leadersluyy which is contained 


in the Word of the Prophet Harun [Aaron] (Peace be pon hint), 


athikmat atinasiyyah: The Wisdom of lntimacy which is contained in 
the Word of the Prophet Hyas { Elias (Peace be upon hin), 


al-hikmat atjalaliyyah: Vic Wisdom of Awesome Majesty which is 
contained in the Word of the Prophet Yahya [John] (Peace be 
upon hin) 


f Ownership which is con: 


at-hikmat al-malikiyyah: Ihe isso 
tained in the Word of the Prophet Zakariah [Zachariah] (Peace be 


upon him), 


at-hikmat al-matkiyyah al-hikmat as-subuhiyyah 


athikmat al-maikiyyah: The Wisdom of Strength and Forcefulness 
which is contained in the Word of the Prophet Lut [Lot] (Peace be 


upon hirr 


at-hikmat a-muhaymiyyah: The Wisdom of Unbounded Love which 


8 in the Word of the Prophet Ibrahim [Abraham } (Peace 


be upon him 


athikmat an-natathiyyah: Vive Wisdom of Divine Inspiratis 


contained in the Word of the I 


in which is 


Peace be upon hin) 


athikmat an-nafsiyyah: The Wisdom of the Self (or Breath) which is 
contained in the W f the Prophet Yunus [Jonah] 


abhikmat an-nubuwiyyah: iy \W 


tained in the Word of the Prophe 


Prophecy which is con 


[Tesus) (Peace be upon 


him 


abhikmat an-nurtyyah: Thc Luminous Wisdom which is contained in 


the Word of the Prop 


Yusuf [Joseph] (Peace be upon him: 


at-hikmat at-gadariyyah: the Wisd 


is contained in the Word of the I 


of Apy 


het “Uzair [Ezra] (Peace be 


rtioning of fate which 


upon him 


athikmat atqalbiyyah: ‘The Wis 


in the Word of the Prophet Shu'ayb [Jethro] (Peace be upon him). 


the Heart which is contained 


athikmat al-quddusiyyah: Wye Holy Wisdom which is contained in 


the Word of the Prophet Idris [Enoch] (Peace be upon him) 


athikmat arrahmaniyyah: The Wisdom of the Merciful Beatitude 
whieh ts contained in the Word of the Prophet Sulaiman 


at-hikmat aruhiyyat: | \yc Wis 
in the Word of the Prophet Ya"qub (Jacoty} (Peace be upon him) 


» of Spirituality which is containe 


ab-hikmat as-samadiyyah: The Wisdom of Refuge (or Recourse) 
Ni J of the Prophet Khalid (Peace be 


upon him 


al-hikmat as-subuhiyyah: 


= The Wisdom of the Transcendence which is 


et Nuh [Noah] (Peace be upon 


abhikmat ab'uluwiyyah athiss 


athikmat at-uluwiyyah: Tie Wisdom of Sublimity which is contained 
in the Word of the Prophet Musa | Mases] (Peace be upon him). 


athikmat atwujudiyyah: Vic Wisdom of Existence which is contained in 
the Word of the Prophet Daoud [David | (Peace be upon him), 


hikmat abwujud: The wisdom of existence. Existence itself is full of 
wisdom because Allah, the Wise, put everything in its place and He 
governs the affair. Wisdom may be gained from anything and 
everything in existence because Allah docs not create anything 
without a purpose 
(See dawned: afar arrabman; wuynd ) 


himma: \oiense Spiritual Resolve. This is the most powerful force con 
tained within man. It is the sincere and dedicated application of all 
of one's efforts and strivings towards attaining the desired Object 
Allah. Through their Jimma the great fricnds of Allah possess the 
power to perform miracles. Yet, due to their knowledge (ma 'rifa), 
their slavehood (‘wbnda) and their perfect courtesy (adab) they 
refrain front exercising such spiritual resolve except when in com 
pliance with a Divine Command. There can be no greater blessing 
for a human than the gift af being born into this earthly realm with 
the Pre-Eternal yearning to return to his Origin. It is the greatest 
gift that Allah gives to anyone. And, it is the Highest Luck, because 
this yearning, this imma, was established within the, as yet 
unformed soul, when it was still non-existent, (though existent), 
within the Knowledge of Allah. The opposites become united in 
such a human, who, tho ing in an earthly body of clay and 
decomposition, has a yearning soul, composed of the noble virtues 
and immortal qualities. And for this Gift, the murid will never be 
able to express his thanks to his Lord. 
(See al ‘abd; al ‘ad: a fad al aga; infl' t'dad, ar-raimaniya, ‘ubuda.) 


dwel 


Ailtya: An ornament. This is a work of calligraphy or decorative art or 
literature which describes the Noble Qualities af the Holy Prophet 
‘Muhammad (May the Blessings of Allah be upon him and Peace). 
(See mat; non hnsann ) 


bilya sharif: A Noble ornament of the Holy Prophet Muhammad 
These sacred works of art possess immense spiritual enery 
(barakah). In certain instances the high deerce of barakal emanat 
ing from a bilye sharif was considered to be of mich value to the 
artist that i¢ could intercede for bin on the Day of Resurrection, 
{See bnemtals ban, ben rit.) 


abhiss: The faculty of sensation or the domain of the senses. The senses 
act as a veil over Reality and it for this reason that the lover of Allah 
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hizb hubb abfara'id 


moved! But, because man has been 


senses he has been given the means 


to his Lord. Through the 


ah) the veil over his senses may be 
« senses. When immersed in the 

away and replaced by Allah. The 
hen 1 a, L any his hearing 
nt throwigh which he sees, his hand 


hiizb: Wrayer or litany. Th of great ¢ power as with the 
famous “Litany of the Sea” (hizh al-babr) of Shaykh Abu'l-Hasan 
Mu: “He” H f e ¢ Itself, It stands for “He Who i 
c v . he Essence Itself 

no dualit dhiky only One 

q He" is no longer a ho is there 
hubs Lave. “Ls " 1 force of Allah's Self’ Manifestation 
ch is HY " ne cre This is indicated in the 
Hadith Quiei “1 was a 11 loved to be knowr 
nd sor T created th tion.” Tt We (habe) Which moti 
ates t ma nt he Beloved (mahi 


hubb--dunya: |. wid. Aspirations, yearnings and 
Sova inuat bet world and towards Allah if the 
her is sineer ent fo anything is a barrier 
fe matter how insignificant that thing appears 
‘ His laver, not just a part 


gt obligatory works, Through 


ught nearer 


nearer rney towards the station of 
Perfection ki # Obligatory Works” the moti 
» is fron N this station the Divine 


hubb-tjah athukama’ atilahiyyun 


hublrtjah: Love of fame. Hublri-jal is one of the major obstacles on the 
Path to self;purification. To be aware of, and influenced by, the praise 
of men isto be distracted from awareness and Remembrance of Allah 
(See farigh mast: sles; tea: thafwe; mnzarei) 


hubb an-nawafil: The love pertaining 1 supererogatory works 
Through purity of intention and sincerity of action man is brought 
nearer and nearer to Allah. This beautifi “approaching” results 
from the mutual love and affinity (#snasaba) which exists between 
Allah and His lover (muibb). In the Journey towards the station 
‘of Perfection known as “the Nearness of Supererogatory Works” 
travelling (suluk) takes priority over Divine Attraction (jadbba). 
(See adh, mnbubals mui: munaraba; mira; qurd au-vawafit slab ) 


Mud: The Prophet Hud (Peace be upon him) through whose Word 
descended the Wisdom of Uniqueness (al-hikmar al-ahadiyyah) 


huda: Guidance. It is Allah Who guides whoever He wants to Himself 
The journey from the circumference to the Centre is under Divine 
Guidance and is specific to the people of yearning who travel the 
Spiritual Path, When He wants to join someone to Himself He 


guides them to His saints 
(See afada; weliyt: bay'ah fana’ phulam: sdlal, of Khedr: murid; mura; nafns, 
satid; bila; urwa bana; weaye | 


hudur: Presence with Allah, Hudur is the heart's presence with Allah 
when it is absent from everything else. The slave ean never be pre 
sent with Allah except through one of His Beautiful Names and in 
so doing a state of perfect courtesy (adab) is maintained, 
(See al ‘ahd; adab; “ana jatisw maw dbatarani”, ama’ haga’ dabir; al-mala 
‘mati salve; ww alam") 


hudur wa ghaybah: Prescace ani absence. ‘This ix presence with Allah 
and absence from oneself, When Allah is there, you are not. When 
you are there, Allah is not. ‘The Holy Prophet Muhammad said, 
“The prayer withoue you is better than seventy.” May the Blessings 
‘of Allah be upon him and Peace. 
(See fama’, anya; bal: sg: sama rab: Waid) 


hujum: Sudden attacks on the heart through the power of the moment 
These occur without any effort or action on the part of the slave. 
(Se hast; halal; jamal. quo gal; sama'sal-wagt.) 


ly 


ab-hukama’ at-ilahiyyun: The divine sages. These are “those de 
rooted in knawledge™ (ad-raviblun fi tlm). 
{See wl ‘ahd, ald al-kavl wn tseujuas ‘arifn, agdast alive; alii 
fri; al-malamariya, al-mnbagqequ, abrasion fit Wns, wile 


5h kai 


abhukm huruf 


athukam: The judgement or order or property which rules over a thing. 
pyects 


Just as a king rules over his su ording to the level of king 


ship, so it is the level of the thing that rules, not the entity of the 


thing. It is this property of a thing which is perceived by the insight 


of the one with unveiling (kasif), The property is rooted 
in the Divine Name which rules over that thing. The Truc 
Muhammadan heirs, the malamatiyya, who are the people of “no 


station magam), always regard their entity, not their level 


b) and slavehood (“nhuda) 
bani makanah; 


This is a sign of perfect courtesy 
(See al ahd, adabs abadivyat al-kalima; abba; la maqam; » 


hulu: Incarnation. This word 


which is the entering of one thing into another, “Incarnation” (Indl) 


mplies the indwelling of the Divine in man, 


and “unification” (attibad) are considered to be heretical doctrines. 
They | 
that “the slave remains the slave and the Lord remains the Lord” no 
matter how close they are to each other, and that “Only Allah knows 
Allah, and only Allah secs Allaly, and only Allah worships Allah." He 
who is lost in Al 
cents of the 


© been condemned by the Men of Allah; those who know 


is not Allah Himself. The duéulis are the adher- 
petrine of “incarnation| 


See Hw; isha, 


hurrlyyah: Freedom. This is the ultimate freedom of being as 


Allah. Such a slave is the noble soul who is emancipated from crea 


turcliness. In finding himself to be a slave he discovers his own 
essential non-existence and is therefore free. But, the paradox of 
this condition is that once freedom (durriyalt) is realized it imme 
diately 


pens up the knowledge thar there ix no freedom, for only 
the Essence Itself is “Independent of the worlds 


huruf: ‘The letters (of the alphabet). The term hurufis given to a com 
plex science and symbolism which is based on the letters of the 
Arabic alphabet. Huruf plays an important role in some of the lita 
nies of the various Islamic Spiritual Paths (twrng). The repetition of 


certain combination: 


the huruf may be used as vehicles to take 


the murid to higher levels of awareness. Just as the vocalised letters 
of the alphabet issue from the breath of the human breather so the 
existent things within the cosmos issue from the Breath of the All 
Merciful (nafas ar-raiman). Through the nafas ar-rabman Allah 


J from His Essence and the cosmos was made visible 
this Divine Breath. The place of 
articulation of the letters within the human breather corresponds 


through the letters spoken 4 


to the preparedness (itt'dad) of the immutable entities (al-a yan 
al-thabita, 
See aba yan al-habita: bay'aby iei'dad:; kalam: mafar: nafas ar-rabmman ) 


husn huwiyyah 


usa: Beautitul. The most beautiful of Allah's creation is the Holy 
Prophet Muhammad (May the Blessings of Allah be upon him and 
Peace). He is the Jocus of every beautiful thing. “Allah is Beautiful 
and He loves Beauty” and the Holy P yphet Muhammad is the 
Reloved of Allah. The one who is annihilated in Rasulullah sees this 
Beauty in all things and at all times. For him the Reality of 
Muhammad tills the length and the breadth of existence 
(See fama” firrasnh alias, al-hagigat al Mubammaderoa Haram ash Sharif 
hilya sharif; nur Mubammadiyyt; tabbaling, af-tnl wa'lard. wa hasan, 
sayarat) 


husn abakhiag: The beautiful character traits with which the Holy 
Prophet Muhammad was sent and of which he is the perfect emboxi 
ment. The assuming of these beautiful character traits is the alchemi: 
cal work of the Islamic Spiritual Path, Under the direction of a qual: 
ified Master (Murshid, Shaykh, Pir) the disciple (murid) is given the 
means by which he can transform his base character traits into the 
beautiful and noble ones and, in so doing, fulfil his raison d'etre 
(See AHMAD; amanat; ian al-bamil; kamal, MUHAMMAD; MUSTAFA; 
tabbailug; nova basana ) 


Huwa: “He.” This is the Supreme Self, the Non-Maniiest Being, Hama 
indicates the Essence Itself which is always in the Unseen and 
remains in Itself Incomparable, 

(See ALLAM; al-ahadiyyad; al “ama: ab-anivyah; an 
sharin dae) 


makirat; arma’ 


Huwa Hawa: “He is He." Allah is Allah. The Essence is the Essence 
The Unknowable is the Unknowable. He ix He. This is the bewil 
dering bewilderment (hayrad). 

(See ‘arin; hayes wn 


Huwa, la Huwa: “He, not He.” This dynamic phrase contains the 
“secret and mystery and the ultimate paradox of existence 
Everything is “He” (Huwa) and everything is “not He” (la 
‘Huwa). The knowers and lovers of Allah have penetrated this mys 
tery and are utterly bewildered. ‘The World of Imagination is the 
Realm of Huwa, la Huwa, It is the realm in which this mystery 
may be momentarily grasped 
(See alnvif ‘arifin, hayrn; Hayat; sama’s way) 


huwlyyah: He-ness. This is the Unseen Reality, It is the Inward aspect 
‘of Abstract Oneness (al-ahadiyyal). This is Being, totally Hidden 
and Unknowable. This is the Hidden Treasure. ‘This is the placeless 
“place” to which Allah’s intoxicated lovers and sober knowers long 
to return. 
(See ALLAH: al ‘abd; al-ahadivyah, al-akhfa; abbfe al biafi 
‘haga’, adb-dbaciyen; faa”) 


x 
St 


Worship 


Allah with absolute obedt 
ence and love. Man was er 
ted in order to “know 


Allah. Therefore 


meaning, af “ibada is 

Knowledge of Allah, Allah 
says in a-Qurlan, “I created jinn and men only to worship (know 
Me™ (51:56). The Holy I 


yet Muhammad 


aid, “Perfection 
(isan) is to worship (know) Allah like you see Him." Tbada 
hould penetrate every aspect of a man’s existence. The rites and 


‘ontaming the inner 
which will 


ne worshipper to become a knower 

‘ibarabe Nertal expression. Many of the Great Masters of Taunewnf have 
been given ¢ called “Opening, of Exysression” (fiutubs al-tbarah) 
theough which they are able t express highly mystical concepts, 
visions and seemingly inexpressible spiritual experiences. In some cases 


gives verbal expression to the subtle all 


through which his own Marshid transmitted the Teaching 


daytan 


Symbolically Thlis is 


eatanat ‘id abadha 


Ibn abwagt: The son of the moment. The Sufi is called the son of the 
moment (ibn al-wagt), Threrigh his consciousness of Eternity and 
his perpetual Remembrance of Allah and his presence with Allah he 
keeps himself with the timeless instant that is "Now", He has no 
desire to be *hefore’ or ‘ater’ this moment because he knows that 
Allah ds this moment 
(See ‘ald abwogs‘edid al wage ah al kashf wa Towwynd: an; an abdaim: ‘arf; 
‘align: da; sama’ wujud) 


Ibrahim: The Prophet Abraham (Peace be upon him) through whose 
Word descended the Wisdom of Unbounded Love (alsbikmat al- 
mubaymiyal). 


Ibtinaj: Bliss. ‘The Divine Marriage is the attentiveness (tawajjuh) of 
Allah towards the possible thing in its state of non-existence. This 
Marriage combines the desire of love (al-iradar al-hubbiyya) with 
bliss (ibtibaj). The child of this Marriage ts “the bestowal of exis 
tence” upon the possible thing. 

(See alamr; alve'yan al thabita; nikal; tawayyu wud ) 


Mbptita: Trial. In being subjected to trial (Fbeila) and aMliction (bala’) the 
‘Sufi gains more Knowledge of Allah, Who is the First Cause. When 
hard times (trials) come the Sufi has a feast day (%d), because he 
sees beyond the trial to Allah Himself, He sees beyond the contrac 
tion to The One Who Contracts (al-Qadid). For ordinary man 
there can be a negative side to his assuming the traits of the Divine 
Names. In manifesting such Names as the Slayer, the Avenger or 
the ‘Terrible-in-Punishment, man faces a trial (ibrila). 

{See bala ida, tnbhallug ) 


stival or feast day. For the lover of Allah this festival is the recur 
rent celebration of the arrival of the Beloved. When Allah enters 
the courtyard of His lover's heart that moment is the moment of 
bliss. The hunger, thiest, pain and ordeal all evaporate and disap. 
pear with that first watt of the delicate fragrances from the 
approach of the Beloved. The Sufis also regard hardships as feast 
days, because such trials cause the lover to cling even more desper 
ately to the Beloved, In each hardship or trial they see only the 
Hand of the Beloved, the First Cause - Allah 

{(Sce al ‘abd; ‘shi ‘arifin; awtiyn, bata’, devia; sama’ “wbuda ) 


‘id abadha: The Festival of the Sacrifice. ‘This Great Feast Day is cele 
brated afier the slave has stood in the Presence of His Oneness, 
(symbolized by the standing at the Mount of Mercy on the Plain of 
‘Arafar outside of Holy Mecca). When the lower self has been 
reduced to naught, slaughtered and sacrificed (gurban) in this 
Divine Presence then, and only then, can the ‘id be celebrated. 
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at; aj, Haram; in 


a-bamil: jam” al:jam’ kamal, wi'ras 


‘id abfite: The Festival of Fast-breaking. When the traveller (salik) 
striving to purify his thoughts, words, 


observes the inwaril fast 


deeds and heart, and when through such striving he succeeds in 
abstaining from everything that is “other-than-Allah”, he then 
breaks his fast on Lawful food. His lawful food is seeing Allah estaby 
lished in everything, in everyplace and at all times 

Sec al ‘aid, amanat, haga’ al-baga’ ba'da ‘lfana’, fana’: fi sabullak; oman al- 


Idafa: Correlations 


tionships bee 


lationships. The Divine Names demand rela 


the Divine Names are what make the cc 


mos 
manifest. The Powerful (a/-Qa 


ir) demands the abject of power 


(magdur). The Mereitul (ar-Rairman) demands an object of 


mercy (marbum). The Lord (rabb) demands a vassal (marbub) 


ransmit™ or “turn away". When Allah created the Intellect (a 


‘agl) He said to it: *Receie™ (ighal) (or “turn towards [Me]") 


When it had received He said to it “Transmit” (idbar) (or “turn 
away [from Me]*) and it transmitted, The First Intellect is synony 


mous with the Supreme Pen (al 


al-a'la), which is none 


pike pa thanisches Reallsgurer bsclnras atidarbaglercial 


Mubammadiyyah). The terms ighat and idbar indicate the function 


‘of Mediator or Supreme Barzakh between the Unseen World and 
the World of manifestation 


See al-baraabls al-hagigas al-Mubammadizvah; iniaw al-bamil; nwe 


arity). It as always the higher authority 


that gives permission to that which is lower. Therefore within the 
Spirit 
Authe 


| Path this permission always comes from The Highest 


ty - Allah. Permission (idh 


wurid to undertake 


by his Mura 


d_ In reality this permission 
» Allah Almighty through His Holy Prophet 
Muhammad (May the Blessings of Allah be upon him and P 


descends fre 


ace) 
and then 


nto the hearts of the Noble Mashayekh of the Spiritua 


Paths. It is this Supreme Permission that permeates the spiritual 
rakah 


rad; barabad; fauna’ mrid, murshid, mafia sali; si 


practices and infuses them with their powerful 
See afada’s ah 


Idtat: M\ 


takes on the return journey to his Oni 


guidance. Man has been gi 


cen the choice as to which path he 
In this life he can make 
re under Divine Guidance 


the Journey of Return to bi 


idminial alihsan 


(mda) which is manifested in the Prophets of Allah and His 
friends. Bur, he can be prevented from making the journey in this 
life due to Misguidance (idlal) which is manifested in Satan (shay: 
tan) and his frienels 

{See haywwaninah, bude, Ibis; abannan, way war.) 


ddenibiat: Withering, away of the self. This is a high degree of self-anni 
hilation (fana’) 
(See ana’) 


Idrak: Perception. “Allah is the Light of the heavens and the earth” and 
it is through the Light of Allah that all perception takes 
place.*Allah took a handful of His Light and said to it, ‘Be! 
Muhammad. The creation, which is the outward manifestation of 
the Hidden ‘Treasure, is seen and known through the Holy Prophet 
Muhammad. But, only the knowers (‘arifin) know that they are 
seeing it through the Reality of Mubammad, Without him all is 
darkness. “Light the world, too long in darkness, with 
Muhammad's radiant name." The Chosen One, al-Mustafa, said, 
“Who has seen me, has seen Allab.” Existence is the Reality of 
Muhammad (al-hagigar al-Mubammadiyyah). For perception to 
take place there must be light 
(See ‘arifin; fana? flrainl; ahulam; al-bagigat al Mubammadiyyah; *lanlata, 
Innlakn ma thalagen'tnflabn”, nr Mubammadiny; el) 


Idris: "The Prophet Enoch (Peace be upon hint) through whose Word 
descended the Holy Wisdom (al-dukmat al-quddurtyyaly). 


Jdtirar: Compulsion (as opposed to free choive), The angels are servants 
‘of Allals, but only by compulsion. Man is a servant of Allah by 
compulsion (idtirar) through his obligatory works and he is a ser 
vant by tree choice (ikbriyar) through his supercrogatory works 
(See al ‘abd; fara Vd, kbeyar, nawafl; mawafil al bhayrnt, qurb al fared; qurb al 
nawafit) 


Ittigar: Poverty or essential need. All of creation is in a state of poverty 
and essential need towards Allah, the Creator, for it is only through: 
Allah that the existent things have existence. The one who is totally 
aware of his essential need and poverty, his iftigar, is the fagir, the 
Sufi. This poverty is reciprocal because Allaly also needs His cre- 
ation in order that the Hidden Treasure may become manifest 
(See al ‘abd, adab fag, fa, slabiryas; mukin, mmf ‘wbinda) 


aHihsan: {:xccllence or perfection oF sanctifying virtue or spiritual beats 
ty, Ihsan has three degrees: i) to do the good that should be done 
with one’s property, words, acts and states; i) to worship with total 
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iitima 


as a ccing one’s Lord; iii) to conten: 
ngs, at all times and always. Ihsan is the third 
ru Kier of Knowledge, These seven level: 
nC w with existence. ‘This bestowal 
ah, the Bestower, is Infinite 
om t through His Names and what 
ui phet M nad (May the Blessing 
J Peace) w en inimital ja 
wh \ Word. Theeugh al-Qur'an he 
exte. Within t h L of the 
‘ith wed. Allah di ) enti 
» as undifferentiated. The root af the cos: 
f elf is the manifestation of the 
. the Names. The human 
© Names in undifferentiated mode 
twar of the Names in dif 
rn knowledge of the Sacred Law 
5 fer wo gain K ige of Allah. Such 
for k ge is contrasted with the bestowal 
There ai eckers, but “opening 
h of Ww gilts of Grace 
and prepared to receive this 
nor Al Real (al-Hagg) is both Essen 
Divinity, may come together with His 
4s and {s to meet within a 
munazala). Bur such a “coming together” is 
1 Which is Incomparable and 


iknlas atilahiyyat 


‘tkhlas: Sincerity and purity of intention. Without this noble quality man 
is unable to advance towards his Lord. With it he is able to traverse 
great distances and attain to great heights of knowledge 


(See adab; af'ul;‘amat; basally, san: rman; musaha dak arya; tnbballngs we 
fsa.) 


ikhtlya: Free choice oF spontancity (3s opposed 
angels are servants of Allah only by compulsion. They have no 
choice. Man is a servant of Allah by compulsion (idtirar) through 
his obligatory works and he is a servant of Allah by free choice 
(ikhtiyar) through bis supererogatory works, And he has been 
given the free choice as to which Path of Return he takes to his 
Origin, The ‘arif; the knower of Allah, is the one who knows the 
moment (al-wagr) and therefore knows that Allah IS the moment 
Allah gives to suich a knower free choice and spontaneous (ikbeiyar) 
knowledge in each instant and in cach breath, This slave, knower 
and lover takes his knowledge directly from al-Hayy, the Living, 
He drinks from the Water of Life (ab-t-hayar) which is ever fresh 
and ever renewed 
(See farm's Ida: idlal;shtirar; abr; la enkrar fitajali; mawafil al thayrat, 
qnrd al-farn vd; qurb an-navwafil | 


compulsion). The 


Ukhtisas: Klection. This term applies to those who are the chosen ones 
of Allaly and His elect 
(See *Alauw birabbikum’y awtina, bale’ al;phawa;wiidad; a baa; bhavat af 
bisa, al malamaticy, al mnlagqequn, a amgarrabae ) 


‘Hah: This word indicates “gor”, with a small “g", as compared with 
THE God Who is Allah, But, in Reality “there is no god, only 
Allah” (La ilaba ila tla), 

(See ALLAH; 1m ‘alam; So ah ileal; al mnbagqigun: tonacant, tawbid; wale 
dar al-wnjnd, wujnd ) 


Hahlyyah: The Divinity. Allah has owo Aspects or Faces. One is His 
Unknowable and Hidden Aspect which is the Essence Itself. This 
Face of the Absolute is turned away from His creation. The other 
Aspect is His being the Divinity. This Face is turned towards His 
ercation, The term sabiyyah indicates every Divine Name that is 
related to Allah's creation. 

(See amma’; dbot, adb-dbatiwun: almubaggiqun; al-Quriam; wajhs wajh Alla a: 
rwaph al-bhass) 


abilahiyyat: The divine things. The root and origin of every existent 
thing is Allah. Each entity from within Allah’s Knowledge 
‘The cosmos itsclf is nothing but the manifestation of the Hidden 
‘Treasure. It is the manifestation of Allah’s Names. Even though the 
existent things reflect the Names the Divine Face or Aspect is not 
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abilahlyyun ‘iim at-ahwal 


clearly reflected in all the existents. Every existent thing is a face of 
solute, but only the Pure and Perfect Men reflect the Divine 
Face. The one whose inner-eye has been opened, the knower, can 


¢ of the Absolute 
bamil, munacaba; sama 


he Face of the Divine from the F 


casily discern 


imesiomal; wah; wajh Allak; al-wajh al thas 


abilablyyun: The divine ones. These are the highest among human 
Allah who have passed beyond the 
states and stations and have no station (la szagam). The Real, al- 


Hagg, is wlentical with them 


beings. They are the Friends 


ym; a malamatiyya; al muha gqigun 


Mham: Divine insp 
the Holy Spirit (rui al-gudus) into the heart of a Prophet or a 
Friend of Allah. Jdham is distinct from Revelation (waby) which is 
specific only to the Prophets of Allah. The Divine idbam is the 
immense spiritual force through which the Friends of Allah speak 


» of effusion, ham is an inblowing (nafth) of 


their words of Wisdom, write their books of Knowledge, sing their 
songs of Divine Love. Only the purified heart which has been sanc 
tified through the diikrwllab is worthy of this inblowing of ilham 


The Verified Shaykh can recognize the one into whom it is blown 


and the work of creative inspiration which results from that inblow 
ing. The Word of Allah desce 
ondly as Inspiration (idham) and thirdly as Incoming Thoughts 


ids firstly ax Revelation (maby), sec 


khawatir 


vba; ‘iharady Khawarir: murshid; nafth 


‘Wah: Moxivation. ‘Illai is the motivation through which Allah directs 
His slave. A secondary cause may or may not be used as a mediator 


‘itm: Knowledge or science. ‘Im is the analytical and indirect know! 
edge which results from investigation and study. ‘Zl is contrasted 
with ma'rifa, the direct knowledge which occurs through the expe 
riences of “tasting” (dbawg), “opening” (fath) and “unveiling” 
kashf). Generally this teres applies to exoteric knowledge, but 
sometimes it indicates esoteric knowledge as with “Knowledge of 


Certainty” (‘idm al 


See abl al-bashf wa'l-wujud, bavirab; dbaw, fath; ‘ilm al-yagin; kashf; ma vifa; 


‘im at-abhwat: Ksvowlcdge of the spiritual states. 


See hal; shme-t-hal, sam saab al-bal irr al-bal 


aaa || 


at itm bi Allah ‘im-+qiyam: 


aF'lim bl Allah: The Knowledge of Allah, This is the knowledge which 
is embraced in the heart. The heart is the “sacred place” where 
man encounters Allah. The more the heart is polished with the 
Remembrance of Allah (dbikrullab) the greater is its capacity to 
receive Knowledge of Allah 
(See amanat;‘ersh abakbar:dbikrallab; insam alto 


i, mur, gal; 


‘Hen ab-'agt: Knowledge of the intellect. 


(See alngt) 
‘itn abasrar: Knowledge of the Mysteries, 
(See asvar) 
‘im al-batini: Knowledge of the Inward. Because Allah is the 


Ourwardly Manifest (az-Zahir) and the lowardly Hidden (al- 
Batin) Knowledge of Allah necessarily encompasses both the 
Inward and the Outward aspects of existence 


(See asbudy; ashabss-lilme-baciny, ayar; bain; al-barmiyya; jam hw al-diddayn; 
sar) 


Merutdhawa: Knowledge of Tasting. This Knowledge is specific 10 the 
People of the Spiritual Path (tariga). It is that knowledge which 
comes through “direct experience”. Those who have tasted know: 
Those who have not tasted tasted do not know 
(See dg; fach; afr; hayra; dam; seid adn; ma vf.) 


im atghayb: Ksowledge of the Unscen, This Knowledge is a gift of 
Allah's Grace which He gives to whosoever He Wills, 
(Sce ahi al-bashf walwnyud, dat, ghayh, al-badarar; badarar al dbariryah; al 
mnaggigun; annt'mal; raya shay) 


‘Merthal: Knowledge of the state. ‘This knowledge is the contempla. 
tion, within the heart, of the mystery of the state which is between 
the slave (‘abd) and his Lord (Rabb). 

(See avrar; bal) 


‘Hhen ladunnl: Divine (God-given) Knowledge. This ix 2 sacred know! 
‘edge which has not come through reflection or consideration but 
hhas descended into the heart directly from Allah. ‘Tm dadwnni is 
that knowledge which was given to al-Khidr (T'eace be upon him) 
(See al fikr; kashf; al: Kltdr; ladunns, womms, mwa wmynd | 


‘Mm al-mutiag: Knowledge of the Absolute. 


‘Marbalyam: Knowledge of Allah's standing as the slave's Observer. 
This is a precious knowledge in which the slave is kept in constant 
awareness of Allah. 

(See al ‘abst; bmidur; bdr wa gbayba; igamat; ‘wbuda.) 
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aliim abrasmi imam 


abilm abrasmi: |:xoicric knowledge 


“ak'iim tabi li'-ma'lum”: “Knowledge follows its object.” The object 
of knowledge determines the knowledge itself, Allah does not 
make a thing the Way it is, rather He knows the way it is in His 
Knowledge. He knows that thing through knowing Himself 


ab ‘itm abummi: Unicticred Knowledge. This is knowledge which is 
not acquired through reflection and consideration. It is God-given 
knowledge 


‘lm atyagin: The Knowledge of Certainty. There are three stages of 


Certainty: ‘im abyagin (The Knowledge of Certainty), ‘ayn al 


yagin (The Eye of Certainty) and hagg al-yagin (The Truth of 
Certainty), When considering this triad the Knowledge of 
Certainty occupies the first stage. It could be likened to hearing the 


description of a fire. It is followed by the Eye of Certainty (‘ayn al: 


yagin), which is like actually seeing the light of the flames of that 
fire. Finally there is the T 


h of Certainty (hagg al-yagin) which is 


being consumed by the flames of that blazing fire. Hagg al-yagin is 


the final stage in the ascent before attaining Real Islam, The seven 
it 


1m; man; isan; “itm al-yagin; ‘ayn al-yagin; hagg al- 


owledge through which the traveller (slik) my 


yagin andl al-ivd 


See fana’s tuk; ‘urns 

‘im atzahir: Knowledge of 
to that kn 
because Allah is the Inwardly Hidden (al-Batin) and the 
Outwardly Manif 
Allah, knowledge of both the inward and outward are necessary 
See ashab; ayat; al-baga’ bad 


he Outward, This term generally applies 


pwledge possessed by the Doctors of Law. However, 


st (al-Zabir), wo attain to True Knowledge of 


a ‘il al 


5 hamal; al-malamariyya; al 


dhy refers te 


iltidhadh: Enjoyment. Led 1¢ pleasure (ladhadha) 
which is experienced in the encounter (liga) between lover and 
Beloved His lovers. Part of this 
lah’s keeping the lovers at a distance from Himself, for 


Mlah jealously guards and protec 


1 time, so that the pleasure of encounter will be intensified 


Sec adab al-subba; aba wt; mabe 


Myas: The Prophet Flias (Peace be upon him) through whose Word 
descended the Wisdom of Intimacy (al-hikmar al-inasiyyah) 


imam: The leader in prayer. ‘The imam is “the one who is followed 


86 


abimamani pare 


When the heart has been purified through spiritual endeavour and. 
love of Allah it becomes worthy of being the place which will con- 
tain Allah. Such a heart is the real imam, the teuttful leader, who is 
to be followed in the prayer. The sanctified heart (galb) has the 
means to guide and lead the intellect (al-'aql) wo Knowledge of 
Allah, Al-Khidr (Peace be upon him) is likened to the heart and the 
Prophet Musa (Peace be upon hin) is likened to the intellect. And 
al-Khidr said, “Verily thou wilt not be able to have patience with 
me, And how canst thou have paticnce about things about which 
thy understanding is not complete?” (al-Qur'an 18:67,68). When 
the heart leads the intellect, albeit momentarily, then True 
Knowledge of Allah descends into that heart 

{See al-ngh al-Khidr;“ ladanni: gall) 


atimamani: “The Two mams.” Within the Sufi hicrarchy there are 
two who are called the imams. One is from the right of the hawth 
and he oversees the invisible world, The other is from the left of 
the ghawth and he oversees the maternal world. The latter acts as 
deputy (yubblifu) of the ghawel 
(Sec planet) 


Imamilyyah: ‘The wisdom of religious leadership. Imamiyrah is the wis 
dom of leadership which is contained within the sanctified heart of 
man 
(See Harun; al-bikmar al-omamiyynds imam 


dan: Faith, Iman is to fecl secure and safe. man is belief, and it is the 
verbal expression of that belief and it is putting that belief into 
practice. It is the second rung on the ladder to perfection: verbal 
surrender (al-isam), faith (iman), sanctifying virtue (nan), the 
Knowledge of Certainty (‘ilm al-yagin), the Eye of Certainty (‘aym 
al-yagin), the Truth of Certainty (haqg al-yagin) and 
Unconditional surrender with Knowledge (al-isam). 
{See ‘ayn al-yagin; hagy af-yaqin, slsan, ‘Vim al agin; man alctamil; alalam; 
bamal nap ablawwama, rite.) 


al-imarah: This term refers to the gathering for collective 
Remembrance of Allah (dbikr). Such a gathering is accompanied 
by dancing (rags), and dancing is the rapture of the spint. 
{See dik; haga; rags sma) 


Imkan: Possibility. Allah is All-Possibilry and Allah is Infinite and 
Eternal and Absolute. Possibility (imkan) is contained within 
Allah, the Necessary Being, Who recreates the cosmos in a new 
form in every instant. Unlimited possibilities come into being with- 
in each instant. And it is this endless possibility which is opened to 
the lover (‘ashiq) and knower (‘arif) of Allah once he is annihilated 


imtiban iof’at 
in Allah (fana’ fillah). He has entered the endless unfolding « 
Knowledge which is Jilam. 


imtihan: This is the fear, grief, cor 


g into the hearts of His fiends (awliya 


tion and awe coming from Allah 
The afiliction 


bala) which affects both the heart and the body of the friend 


and enteri 


wali) is considered to be a more honourable and exalted condi 
tion than imtiba 


aHentinan: A frce gift or a gratuitous kindness. The Divine Mercy is an 
essential mercy in that it is a free gift to every existent thing 
Ne this gift of His Infinite Mercy 


s excluded fi 


inabat: To return from minor sins te 


abs 


mm: A blessing. Allah created man only to worship and know 
Allah. Man’s creation is a blessing from Allah, firstly through hav 
ing been given existence, secondly throug! 


having been brought 
out of the dark 


xs and distress of non-existence, thirdly through 


having been given the possibility of assuming the traits (rakhadlng) 
of the Divine Ni 
‘alk 


mes and lastly in being made Allah's representative 


© blessings which Allah showers upon 
mankind are infinite, In knowing just how blessed they are, the 
truly Blessed Ones amongst His slaves continually supplicate for 
Allah t cr His Eternal Blessings upon the Best of creation, 
the Holy Prophet Muhammad - May the Blessings of Allah be 


upon him and Peace 


raha, rahwea; “allallabw alaibi wasalam” 


‘nayah: Grace. The Grace of Allah surrounds us. We are immersed in 
His Loving: Kindness. Fach step of the Journey of Return to Allah 
is taken through His Grace. Without Allah we can do nothing, 


Receptivity or passivity or readiness to be acted upon.The recep: 


tivity of the existent entity is closely related to its preparedness 
in Such a receptivity or passivity is necessary if the murid is 
to “travel” along the Spiritual Path, undcr the direction of his 


Murshid. And this condition of in 


/ was established in Pre 


1¢ Covenant (al~"ahd) 


nif; th 


munasaba 


er atinsan abkamil 


Inhirat: Disequilibrium. All spiritual illness are based upon an inner dis 
equilibrium which has its root in the base character traits of the 
individual. Through spiritual endeavour (musjahadah) and the sin 
cere turning to the Remembrance of Allah (dhikrullah) the base 
character traits may be transformed into noble ones. With the 
assuming of the noble character traits (takhallug) equilibrium and 
harmony will be attained. 


(See hr: dal; miaay; tony mustagi, maha; wads; abhaleg| wre 
ana.) 


Inhisar: To be confined, Everything is confined except the Essence 
Itself. The Essence never becomes manifest. Were It to become 
manifest It would be known. Were It known It would be encom: 
passed which would limit It. Its limitation would lead to Its being 
confined (inhisar), and were it confined it would be owned. The 
Unknowable Essence is Exalted above everything 
(See dar; hadi) 


Inniyyah: ‘The Essence Ivelf. The Ipseity of the Real 
(See dlr) 


Inqlyad: Obedience. Ingiyad is that type of obedience or submission 
which is indicated by the first Jslam. It is obedience “on the 
tongue”, not within the heart 
(Se af ‘ahd; ad har: al-Islam: tanh, wbud ) 


dngan: Man himself, Mankind. 


at-insan at-hayawan: Anim! man. This is man cast down to the “low: 
est of the low", Here he appears and acts as an animal in human 
form. He is in a state of gross disequilibrium, having not yet actual 
ized the divine form which would make him a human being. 
(See hayweneyya; inbiraf,éniam al-bamul, vidal naps a-baywaniyy, tabhalleg: 
“urns at-arteh) 


Insan kabie: The grcat man, This term is applied to the universe, the 
macrocosm, The signs (ayats) of Allah are on the horizons, in the 
macrocosm, and within ourselves, the microcosm. The universe is the 
great man (insan kabir) and man is the small universe (‘alam saghir). 
(See ‘nlam saghir; ayat; jm ) 


atinsan al-kamil: The Perfcet Man, He is the viceregent (Rhalifiah) of 
Allah, through whom Allah contemplates His Own Name-derived 
Perfection. The Perfect Man has actualized the divine form and in 
carrying the Trust has fulfilled his raison d’erre. It is through the 
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insaniyyah igqamat 


Abinsan al-kamil is one 


Perfect Man thar Allah enters the wor 
of the names given to the Supreme Barzakh (al-bareakh al-a'la) 
Man « 


also consists of a body and a spirit which governs it. It's spirit is the 


a body and a spirit which governs it, The cosmos 


Perfect Man (al-inian al-kamil. Without him the cosmos is likened 
to a discarded bey 


Insaniyyah: Humanness or human nature 


Inshirah: 


contained within the breast. The Light is from Allah and it is 


xpansion of the breast. This expansion is due to the Light 


Knowledge of Allah, Without this Light the breast remains in dark 


ance. This inshiral is continuous, from the initial 


ness and 


expansion when the heart responded to the call of Jilam, through 


to the cndless unfolding of Knowledge from the Essence which is 
the Pure Source of Tasewwuf 
intibah: The departure of heedlessness from the heart. This occurs 


when Allah admonishes His slave. Such an admonition filly the 


heart with awe and in so doing the heart turns, with an utter ten 


ing, toward: 


Sex Abit; jal 


intigat: ¢ On the Journey of 
Return the friends of Allah (awliya) pass from station (magam) to 


station. In moving to a higher station they do not depart fiom the 
lower one, rather their passage is mith the lower one. It is the same 


with knowledge. One does not become 


jorant of a former 


¢ is attained. It is a passage 


knowledge when a new knowled 


intigal) from knowledge to knowledge, from station to station. 


IntigaH nisbat: This is the transferral of lofty spiritual qualities from 


the Shaykh to his successor, at the moment of the Shaykh's death, 


dnzi’af: ‘The agitation of the | 
This a 
adn 


t whilst in the state of ecstasy (wajd) 


itation is caused by the The Reprover (al-zasir), the 


fgamat: the slave stan is Lord, without deviation or 
nokedness or swerving. He is steadfast and present with his Lord. 


straight before 
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‘iqamat at-salat isharah 


igamat al-salat: Standing for the obligatory prayer. At such a time all 
voluntary acts of worship are forbidden 
{See fara’; budwr; qu al-farn id: al ravibin fl-Niw) 


Agan: Assurance or certainty 
(See al-ynqin } 


Iqbal: “Receive” or “turn towards”. When Allah created the Intellect 
(al-'agl) He said to it; “Receive (ighal) (or “turn towards [Me]",) 
When it had received He said to at: “Transmit” (idbar) (or “turn 
away [from Me]") and it transmitted, The First Intellect is synony: 
mous with the Supreme Pen (al-galam al-a'la), which is none 
other than the Reality of Muhammad (al-hagigat al 
Mubammadiyvah). The terms tqhal and idbar indicate the function 
‘of Mediator or Supreme Barzakh between the Unseen World and. 
the World of manifestation 
(See al-'ngl; al-barzabh; al-bagiga’ al-Mubammadivyab; inn al tamil; nur 
Mnloammadiy: al quiam ala Ya; tanazenl 


Jqra’: “Read” or “Recite*. ‘This profound word was the first word of 
Revelation from Allah to His Beloved Messenger Muhammad 
(May the Blessings of Allah be upon hin and Peace). From the 
moment that “igra’ entered the world mankind was given the 
‘opportunity to embark upon the perfect and complete method of 
Returning to the Beautiful Face of Allah, 

{See furqan; a-eams; al-Qur'an; tabballug, wwe hasan; wash ) 


Wrada: Desire. Irada is the pain of love in the heart. There is no free 
choice involved with desire because when it fills the heart the lover 
is overwhelmed. He is compelled to seck the Beloved with all of his 
being. The murid is “the onc who desires Knowledge of Allah”, 
(See ‘ashig manne; sama’ way) 


abiradat abhubblyya: ‘The desire of love. It is through this desireof 
love that Allah tums His attentiveness (tawayjub) towards the pos 
sible thing (mumbin) and brings it into existence, The desire of 
ove is the motivating force through which the Hidden Treasure 
was made manifest. 
(See al-hagigat al-Mubammadiyyah, 
ajlakn"; mumbin ) 


dong: 


nko, laulaka, ma bhalagen't 


Isthag: The Prophet Isaac (Peace be upon him) through whose Word 
descended the Wisdom of Divine Truth (al-hikmat al-baggiyyah). 


Isharah: Symbolic allusions (or hints). ‘The Sufis express themselves 
through these symbolic allusions thereby communicating with 
those men who have “tasted” and recognize their message. Isharah 


a 


‘Ishq Islam-+majazi 


exists in the stare of nearness to Allah (gurb) when the heart is pre 
sent with Allah, and also when one is distanced from Allah, because 


in knowing one’s distance, one is bre 


ght nearer! 


See ahlsbarat, diag, mamasaha; sama cmeamah, rubs ) 


YHehq: Intense, overflowing and passionate love of Allah, Some say that 
‘uh cannot arise without actual vision of the Beloved. ‘Ishq is the 
highest stage before absorption in Allah. It is as rare as the red sul: 
phur. It burns away everything of the lover (‘ashig) transforming 
him into the beloved. After annihilation in Allah (fana’ fillab) and 
absorption in Allah (jam al-jam'), where all is blindness and there 


is no longer any vision, the lover is separated from the Beloved 
jam w tafriqa) and his ‘ishg burns afresh, ‘Ishq is without limit 
See ashy fama fi mw eaprign; ums; hibrat abmar, 


smashed, masbbed wayd, ward 


Aehe-thagiql: Truc Love. This is the stage of the First Entification 
(ta’ayyun awwal) of Being and is also known as “Or Nearer™ (“aw 
is) and the Reality of 


hammad (al-hagigar al-Muhammadiyyah). Only the Love of 


adna”), The Veil of Grandeur 
M 
Allah is Truc Love. It is the Lon 


¢ which made manifest the Hidden 


Treasure. True Love is Muhammad (May the Blessings of Allah be 
upon him and Peace 


See Yaw adnan”, alshagigar a Mulammadivvals byjab al “scab, ann awwal 


tahe-+majazl: \\lusory love. ‘Ishg-i-majazi is love for everything th 
other-than-Allah, that is, love for illusion. Bur Allah ir the Object 
behind every object of love. Illusory love is in itself an illusion 


because Only Allab Is 


See mbar, batil; af age 


lahtibah: The perplexity which is experienced when endeavouring to 
determine truth from falsehood. 
See ma 


lawwama, nafi al muibamma, al-mubaggiqun 


aHelam: The Surrender. The Journcy of Return to Allah is from the 
first al-Islam which is merely verbal submission, through the levels 
of ascent to the second and Real al-Islam, which is total and 
unconditional surrender with knowledge and love to the Will of 
Allah. The seven levels of knowledge through which the traveller 
(calik) must pass are: al-islam; iman; shsan; ‘lm al-ya 
yagin; hagg al- 


‘ayn al: 


gin and al-idaym 


4 sridagm, ma vafa: ma'raj a-tablil: sin 


td, abl Allah, fagir; i 


smurfs, al mubaagequn, sulub, “wrny at-tarksh, xswa basane 


Istam-+-majazl: Mctaphorical Islam. This term is a synonym for the sin 
of secretly joining a partner with Allah (shirk-i-khafi). Within this 
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abism rene 


‘metaphorical Islam the worshipper joins his own “I-ness” to the 
Oneness of Allah and in so doing commits shirk-i-khafi. The know- 
er (‘arif) and lover (‘ashig) of Allah has departed from metaphor: 
eal [slam (islam-i-majazs) and entered into the real covering-up of 
the Truth (kufr-i-hagiqs). Real kufr is the covering-up of one’s 
inner reality; the reality that only Allah IS. “If the reality of the 
Sufi was to be unveiled he would be worshipped.” 

(See Aufr-t-hagigisshirk-i kbuf) 


atism: The Name. The Name implies that which is Named. Al-irm 
refers to the particular Divine Name which determines the immedi- 
ate state of the heart of the slave 
(See arma") 


Jama’el: The Prophet Ishmael (Peace be upon him) through whose 
Word descended the Elevated Wisdom (al-hikmat al~'aliyyah), 


fem ‘alam: Proper Name. Through the immense courtesy (adab) and 
respect in which the Name Allah is held by the Great Ones, they do 
not derive His Proper Name from the same root as ‘ial (god) or 
ulubiyya (divinity). The ism ‘alam Allah denotes The Essence Itself. 
{See adaby ALLAH; “a; alibi.) 


ablem aba'zam: The Greatest Name. Some of the friends of Allab say 
that the Greatest Name is kept hidden, whilst others say itis 
“Ya Hayy! Ta Qayyum!” (*O the Living! O the Ever Self- 
Subsisting!") and others consider it to be the Name Allah, The 
Name Allah is the quintessence of prayer and the quintessence of 
al-Qur'an and the quintessence of the entire deen of Islam. The 
dbikr of this Greatest Name Allah (dhikr jalat), is the most valu- 
able activity to which man can apply himself. ‘The Name takes the 
dbakir to the One Who is Named. 
(See ALLAH, dinkr ) 


fem dhat: ‘The Name of the Essence. This is the Name Allah, 


aHiem atjaml’: The All-Comprebensive Name. Allah is al-iem al-jami* 
because it gathers into itself all of the Divine Names. 
(See asma’s mma al-bamil 


Mera: The Night Journey. This is first stage of the Spiritual Journey 
where the traveller (salik) travels in the universe itself, gaining 
knowledge from everything he encounters. Only after this journey 
has been completed can the traveller begin his ascent (ms'raj) to 
the Divine Presence. ‘Isra is synonymous with sayr--afagi (voyage 
in the universe), 

(See al-agl; dur; igra’s mira) at rab, 'wrnj ar-tarkib) 
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al ‘isra istighraq 


al ‘israz The Night Journey of the Holy P 

Blessings of Allah be upon him and 'eace). Whilst mounted on the 
ng) the Holy Prophet travelled at a 
speed outside of time, from the Sacred Mosque in Mecea to the 


»phet Muhammad (May the 


heavenly steed Burag (Light 


farthest Mosque in Jerusalem. During the ‘tra he was given 
knowledge of the entice universe, and only after this did Allah 
invite him to leave the earthly realm and make his Ascension 
‘mi’ray) to the realm of Absolute Truth 


Muhammadivyah; “ianlaka, lawlake, ma bhalagin T-aflab”s lay 


inti'dad: Preparedness. Isti'dad is closely connected to receptiv 
infi'al). Ieis the readiness to receive what Allah Wills to send.T 


“preparedness” was established in Pre-eternity through the M 


Holy Emanation (al-fayd al-agdas) which gave the isti’dad to the 


archetype itself 


(Isti'dad at-mahall: 


paredness of the locus (or place) of Self-dis 


receive the Light from Allah, The 


purest and most prepared locus is the Perfect Man through whom 


Allah enters the earthly realm 


Istidlat: Reasoning, and deny 


ways leading to knowledge of Allah 


astration. Jsridlal is the lower of the nwo 


higher way is that of the 
friends of Allah, ic, unveiling 


WP), tasting (dhawg), opening 
farh), insight (basirah) andl witnessing, (mashaladah 


rah, dawg: far; bask ma'rifias al 
munhaggiqan. musbahadah, ‘nbwda 


iatightar: Seching. forgiveness from Allah. Istiqhfar is a necessary part of 
preparation for true prayer. It is an act of devotion which should 
never be abandos 


regardless of one’s knowedge, spiritual 
Visions, acts of abstinence ete, “The slave remains the slave and the 
Lord remains the Lord.” Secking forgiveness is part of being a 
slave 


Sec al ‘abd, al-mithag. mwzal 


Istighrag: Secking. to be drowned, Such drowning can be within the 
verses Qur'an, within the Self of the Murshid, within the 
Holy Prophet Muhammad (May the Blessings of Allah be upon 
him and Pe wnings before being, 
drowned in Allah Himself. Istighrag also indicates the absorption 
of the lover in the Love of Allah 


istijia: Allan's Observance of His Own Perfection. The Perfect Man is 
the mirror in which Allah observes His Own Perfection. 
(See umanar; insan al-kamil; kamal.) 


Istilah: Terminology. Each science has its own unique terminology 
through which the people of that science communicate with each 
other. The newcomer to that science must be taught the terminology 
which is relevant to his field of study. Tasawwuf, the Science of the 
Self, also has its own exclusive terminology (istilah), however, the 
fresh murid who sits with the Masters of the Path to learn, cannot be 
taught their terminology. Initially all of the words are merely forms 
(sura) and he cannot penetrate into the meanings (ma'ana), 10 
matter how much “verbal expression” (bara) is given to each term. 
Gradually, and after sincere spiritual endeavour (mujabndal), this 
maturing murid comes to realize that he now understands many of 
the terms which his Master uses. He has come to this understanding, 
this “knowing”, through his heart. Such direct knowledge is the 
result of “tasting” (diag), and “tasting” has to be experienced, it 
cannot be described. Yer, itis nonetheless of paramount importance, 
for both the secker of Truth and the murid in a tariga, to become 
acquainted with the terminology of this “art” of Tasawwnf: 

(Soe kalam-dbars alam taf: gamus sub) 


Istitam: Ruin. Ltilam is an upheaval of passionate love (wwalab). It 
comes upon the heart and completely overpowers it. In being. 
reduced to such a ruin the lover of Allah experiences immense agi- 
tation, No slecp for his eyes. No rest for his limbs, Within the ruin 
he searches for the Treasure 
(See ‘aig; ama) 


Istiqamat: Stcalfastness. luigama 


of all events, be they manifestations of Divine Be: 
Divine Majesty (jalad). 
(See al'abd; adbrdivataywn, ala, pam, jam Ww a diddy; ‘won ) 


i spiritual steadfastness in the face 
ty (Gamal) or 


Istishab: Unceasing companionship. The intensity of yearning and 
longing for the absent Beloved increases the bliss of meeting Allah 
The murid who has unceasing companionship with the Murshid 
runs the risk of falling into a familiarity which may lead to disre: 
spect. Even though Allah holds His lovers close to Himself 
through His jealousy for them, He keeps them distanced from 
Himself for a time in order to teach them courtesy in Love 
(See adab ats; bw'l, bsyba; af oayrat; sada 


Ististam: Actively “going to meet” the Divine Will in complete and 
utter compliance. Istidam is the stage of Real Islam. 
(See al ‘abd, a-idaw, al-malamariyy, ‘nlndn 
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Ithar ‘za 


Ithar: To prefer, have greater regard and concern for others than for 


‘onesclf. The concept of ithar is perfected in the futnwwab, 


Ithbat: Affirmation oF confirmation of the slave's existence after his 
obliteration (mahw) in the Oneness of Allah. Ithbat may also indi 
cate an affirmation after a negation, the supreme example of which 
is “There is no god, only Allah”, (La ilaha illa'llah). Iehbat may 

ndicate the solid establishment of the principles of service of Allah 

‘ibada), 


Sce mae, nay, tawbed 


Mtidal: Equilibrium and balance. Spir 
through assuming the noble character traits which were perfected 
in the Holy Prophet Mut 
upon him and Peace). Unde 


ual equilibrium is attained 


mmad (May the Blessings of Allah be 


he direction of the Murshnd, who is a 


fal-tabib a 


tlain), the murid’s constitution may be 
nce. Pi 


librium in which all of the Divine Names are in balance. No Name 


divine physic 


brought into harmony and ba 


fection (kamal) is an equi 


predominates over another. This is the perfect balance of the 
Perfect Man, who is a locus of manifestation for the All 
Comprehensive Name Allah. The Name Allab contains all the 
Divine Names 


See snhiraf, snsan al-bamit; bamad; cabbaling 


Itlag: Nowdclimitation of lnfinity 


Mttinad: 


[tibad is considered to be an heretical doctrine in that it presup 


Unificationism™ or the “coming together of two thing: 


poses the existence of two independent beings, and this is in con 

n to the concept of Oneness of Being (wahdat al-wujud) 
When taken to mean “union” then itt#had is used in the sense that 
lah’s. It may also 


things are non-existent and their existence i 
refer to the experience of oneness with Allah. 
4 


‘tyan: Face to face vision. This term suggests that there are still two 


faces to have vision of each other, The lover is not yet lost in the 


Beloved, absorbed by the camphor or drowned in the Ocean. He is 
still looking 


See ‘Aye al-Kafur; adlrdbanryum, al-falrwameyyal: fana's barf: iudur, mubadath; 


Yzzaz Inaccessibility 


above what they dese 


a indicates Allah as the “Lord of inaccessibility 

be” (al-Qur 
the part of the creatures can attain tc 
See dat. 


37:180). No laudation on 
Allah. 


The World of 
Invincibility or the World of 
Domination or the World of 
the All-Powerful or the 
Divine Ipseity. Jabarut is 
the Presence of Compelling, 
This Presence is also known 
as the First Unveiling (ta ‘ayyun awwal), the Reality of Muhammad 
(al-bagigat al-Muhammadiyyab) and the Inscribed Book (al-kitab 
maitur), Beyond this World is the ‘alam al-izzab, the World of 
the All-Embracing Essence. 

(See albagigat al-Muhammadiryah; al titab al-maar; ta'ayyun aww) 


al-Jabbar: The Compeller, the Overbearing. One of the Beautiful 
Names of Allah. 


Jabr: Compulsion or coercion. There is no coercion of compulsion in 
the deen, Man is free to choose his Path of Return. However, when 
man has attained a very high level of Divine Knowledge (ma’rifa), 
through “The Nearness of Obligatory Works” (qurb al-fara'id), he 
becomes Allah's Hearing, Allah's Sight, Allah's Speech etc. It could 
then be said that in this elevated station man is compelled, from 
Above, to undertake specific tasks or perform specific duties. He 
now does not have a choice. Allah acts through him 
(Scr amanat; smsan al bamsl; al thalifah; al-malamatina, qurb alfred) 


jadhba jalat 


Jadbba: The Divine Auraction. When, through His Infinite Grace 
Alla 
fon the part of the 


without any effort 


need, The 


ws 0 pulls His lover towards Him 


rapture and ecstasy are exp 


Holy Prophet Muhammad (May the Blessings of Allah be upon 
him and Peace) said, “A single one lah’s attractions equals all 
the work men.” During the divine rapture (jadbba), 
which overp jover’s heart, he becomes present (budur 
with Allah 


ure, is present with 


Jadhbl: The enraptured one, who during hi 


Allah. 
See adr ja ama’; wayd 

Jadid: New. Now creation (khalg jadid) is a term which indicates the 
constantly changing states and the renewal of each existent thing 
n each instant. In each instant a new knowledge is unfolded to the 
“aware one”. Only the Emence is changeles 


Jafr: The scicnce of letters. This science deals with speculation about 
events, past and future, according to combinations of words and 


jahannan: |!) 
Allah. Man f 
ally isa real chasm between Allah and himself 


nnan is distance (bud) from, and forgetfulness of 


ids himself in Hell when he imagines that there actu 


abrabih al 


Jahit: Ignorance (which is only a lack of knowledge). Ignorance is dark 
ness and darkness is nonexistence whilst knowledge is Light and 
Light is existence. The Spiritual Journey is an inner transformation 

ness to Light 


from ignorance to Knowledge 


xistence 10 Existence, from se 


aljahillyya: Whe Era of Ignorance. Everything that occurred before int 


f Returr 


tiation into the Spiritual Path 


seen, in retrospect, as al 
iyna. And, the 


ment that has just gone” is an era of igno 


rance when compared to “this present im which of necessity 


reveals a new knowledy 


ty. Jalal indicates Allah's Incomparability (tans 
s of Majesty include His Transcendence, His 


abjalit aljam‘iyat atilahiyah 


Inaccessibilty, His Magnificence, His Tremendousness. Awe (hay 
bat) is experienced when the heart is overwhelmed by jalal, 
(See asin gatalinyas, rabble, wat) 


absalit: ‘Vhe Majestic, the Mighty. One of the Beautiful Names of Allah 


Jalis Allah: “Who sits with Allah.” The one who sits with Allah is the 
rememberer (dhakir). Allal says, “I am sitting with the one who 
remembers Me" (ama jalisu man dhakarani) 

(See 


wna pation man dioakarans”, dawnm ¢ Hndur; Abair; lnbrallal, bodur ) 


Jalsa: Sitting, This term refers most particularly to the fifth posture of 
the ritual prayer (salat). The sitting. (Jala) comes after the first 
prostration (sajda) and symbolizes the fifth stage of the Spiritual 
Journey (nafi ab-radbiyya) and the fitth level of Knowledge (‘ayn 
al-yaqin), 

(See ayn al-ympin by: Haram: Kaaba; waft al radinyvn;sajdn; sala) 


Jatwa: Society. The knower (“arif) is the one who observes the spiritual 
retreat (hala) whilst being engaged in everyslay activities within 
society Galwa), During such a time, when he is present: (udur) 
with Allah, he finds inespressible sweerness (halawa). Such a lover 
of Allah is also called “one who is engaged and yet is free” 
(mashgul fariab) 

(See ‘afin, faryah mash, balawn; bud, Monte, caetrm 


Jam’: Bringing wxs 


cation of unitive expenence 


1 oF all-comprehensiveness oF tnili 


Jam’ abaddad: The coincidence of bringing together of opposites. The 
Name Allah denotes both Essence and Divinity and brings togeth 
erall the Names, 

(See alan arin, at-asma al mtagabita, jam'vbw al diddayn ) 


Jam'uhy abdiddayn: “Ve brings opposites wxerher” When asked, 
“Through what do you know Allah?” one of the Masters answered, 
“Through the fact thar He brings opposites together" 
(See at ary al nsma® al mntagabila; Vidal) 


Jam’ himmat: Concentration or gathering of one’s spiritual resolve 
upon the object of desire, and that Object is Allah, 


(See adab; heme, wti'dad, ‘wbuda ) 
Jam'tyyah: A\|-comprehensiveness 


aljam'iyat abilahiyah: The Divine Synthesis, This is the Divine 
Uniqueness by virtue of which every being is unique, 
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jam’ atjam’ abjannah 


n, Gathering of the gathering. Jane’ al-jam 
of all distinctions, even of the 
idea of being one with Allah, ‘This is the station of "Two Bows’ 


jam’ akjam’ 


rience of union devoi 


Lengrh ym), the station of Perfection which is attained 
only by the greatest Perfect Men, who are the Prophets and the 


wa as “The Station of Great 


great saints. Jam’ al-jam’ is also k 


Glory” (al-magam al-mahmud, 


adhe dbartyn; imam al-bamil; “yan; halam i-dhace; ba 


i; al-magam al-mal 


Jam’ w tafriga: Collectedness ai 


tafriqa is separation. Tafriga is a state when the mystic becomes 


1 separation. Jam’ is collectedness and 


conscious of himself as an individual and returns to himself after 
the ecstasy of intoxication with the Beloved, The highest degree of 
knowledge (ma'rifa) is the combining of union (jam’) with sepa 


ration (tafriga), Jam’ with tafriga is the very truth 


ce ‘arifin; bage sm ma if; slew, sama ru, wajd 


Jami taksir: 


distraught and bewildered and he 1s excused from performing reli 


oken union. This is the state when man’s judgement is 


gious obligations 


See fagd; hayra; junwn; sama’ cbr, wayd 


Jam'4 salamat: Sound ynion. This is the union which Allah produces 
in His lover who is in ecstasy and rapture, In such a state Allah 


auses the lover fo receive and fulfil His commandments. 


smnbagerqnn: rag 


al-Jamal: The Beauty. Beauty is comprised of the characteristics © 
mercy and graciousness (altaf) from the Divine Presence, Beauty 
jamal) is opposite Majesty (jalal). Perfection (kamal) embraces 
all 


position. When the heart is overwhelmed by jamal then inti 


atJami: ‘The Gatherer. One of the Beautiful Names of Allah. 


aljanab abilahl: The “Divine Side” which is the sum of the Divine 


Qualities. Al-janad al-ilain indicates the Divinity in so far as It pro: 


duces and dominates the world (which is the ‘creature side’), 


atjannah: | 


adise 


is nearness (quré) to Allah, There are 


fe when al-jannah may be experienced to a very high 


degree: such as when the hearer is overwhelmed by ecstasy during 
the sama’ or when the intensity of the spiritual affinity existing 
between two lovers of Allah actually transports them to the celestial 

he dhakir who is engaged in the perpetual Remembrance of 


realm 
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Jannat dhat atjawhar athayulanl 


Allah actually sits in Paradise (a/-jannah) because “I am sitting with 
the one who remembers Me”. Paradise is the Divine Presence Itself 
(Sce ‘arsfin; ‘ashig, dlakir; munasada; quris sama’ subba; wns; wad) 


Jannati dhat: The Paradise of the Essence. This Paradise is inhabited 
by Allah’s chosen ones, the People of Solitude of the Essence, who 
witness only Allah, 

(See adiedhasiyun) 


Jat: Neighbour. This term comes from the Sufi expression “the 
Neighbour first, then His House” (al-jar rhumma ‘d-dar), which 
implies that all spiritual aspirations must be exclusively concentrated 
upon Allah Himself. He is the Goal. The bewilderment of the 
Journey is that once Allah has been found He gives to His lover 
(who is really His beloved), an Eternity-Without-End of “findings” 
(See ‘arafin; ait al-kashf wa lwmyed, bab; dar, Haram, Haram ash Sharif, bayraly, 
Jumma way) 


Jaras: The ringing or pealing of bells. Jaras applies to the descent of a 
divine message upon the slave. Its arrival is overpowering because it 
comes with divine force 
(See hal; hum; gar; wad; warud ) 


Jasad: Corporcous body. Jasadi refers to those imaginal objects which 
are witnessed in the World of Imagination, This is the “appearance? 
of a corporeal body in the imaginal realm, The reality of imagina 
tion is to “embody® that which is not properly a body. 

(See bhayal) 


abJawad: The Generous, One of the Divine Names. 


Jawam!’ atkalim: The all-comprehensive words. Because al-Qur’an 
contains all of the knowledges it is true to say that the Prophet 
Muhammad (May the Blessings of Allah be upon him and Peace) 
was given the all-comprehensive words (jawami’ al-kalim). He 
said, “I was sent with the all-comprehensive words” 

(See AHMAD; Haram ach Sharif ol Qur'an; wna hasan ) 


Jawhar: A jewel or substance. Jawhar indicates the very essence of a 
thing. The incorruptible nature of a precious jewel is the symbol 
for the immutability of the essence 
(See ab-a'an al-thabize 


atjawhar athayulanl: The first substance or prime matter of the materi 
al substance in which the forms of all beings become manifest. It is 
utter darkness and utterly unknowable, but, just as the bright light of 
day is contained within the darkness before dawn, so the forms of the 


101 


Jjawhar ab-kull jinn 


se are contained within al:jawhar al-hayulani 


4; al-bagigat al Mubammadivmh 


Jawhar abkull: Whe Universal Substance 


See a-amapa: al aba; ru 


atjawhar abthabit: The Immutable Substance. Al-yawhar al-thabit is 
and the Breath of the All 


Merciful (nafas ar-rabman), However, sometimes it is said that the 


also known as the Cloud 


Cloud is not altogether identical with the Breath because the 


Cloud comes into existence through the Breath, 


Jaza’; Kecompense. The next world is the abode of recompense 
Weetehedness and felicity becom 


Sse abbira; bw’; bud 


hannan; al-yanna; mar; qurb; sa'nda; shaga') 


Jibrail (Siri): The Archangel Gabyric! 
whom the Final Revelation, al-Qur'an, descended into the he 
the Holy Prophet Mu 
him and Peace), His station 


ace be upon him), through 


1 of 


ammad (May the Blessings of Allah be upon. 
¢ borderland between Malakut 
Jabarut. Due to the fixed stations which the angels occupy, Jibrail 
could travel no further 


han the “Lote Tree of the Uttermost 


of being burned up. 
1 al-qadr?’ malakwt: sidrat at 


Boundary” (sidra: through fe 


Jihad abakbar: Thc Grcatcr Holy War. This is the constant and vigilant 

ner Warfare against ignorance, the passions and the vices of the 

lower self which drag man downwards away from Allah. It is the 

real struggle against the inner enemies, the inner unbelievers and 

ner tyrants. The celestial weapon used in the sihad al-akbar is 
the Remembrance of Allah (diikrullab) 


the in 


See awrad; dar; duty; haykal: wnyahadah; mafi safer; luk.) 


jihad as-asghir: Vive Lesser Holy War. T 


the infidels and unbelievers and tyrant 


is is the ourer combat against 


jilwa: ‘The removal of the bride’s veil. This symbolizes the slave’s com 
ing out of spiritual retreat (khalwa) dressed in the robes of honour 
which are the Divin 


cristics, Self-disclosure (tajalli) is 
Allah’s unveiling of Himself to His creatures and most particularly 
to His slaves 


wa; thats, kash cajali, abhallng 


Hon: The subtle beings, both intelligent and imperceptible, who inhabit 
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i Juz'iyyat 


the psychic world and whose bodies are made of air or fire, Allah 
says in al-Qur’an, “I created jinn and men only to worship (know) 
Me” (51:56), 

(See al-thagaian) 


Jism: The physical body. Man consists of a body and a spirit which gov: 
ems that body. In being referred to as “the great man” (insan 
ir) the cosmos is also a body containing a spirit which governs 
it, The spirit of the cosmos is the Perfect Man (insam al-kamil). 
"The bodies of the Prophets of Allah (Peace be upon them) and His 
friends (awliya) are not material bodies, but spiritual bodies. Their 
physical bodies are encased within their spiritual bodies, yet, this 
reality is not perceived by “those who are blind”, ie. those whose 
inner eye (bnsirah) has not been opened. It is said, “If the reality of 
the Sufi was to be unveiled he would be worshipped’ 
(See hagigae at-tay; sam kabur; imam al bamit ) 


Janun: Madness. Temporary madness can arise due to the force of an 
“inrush” (warid) which overpowers the senses. Majnun’s longing 
and love for Layla, which rendered him *insane™, is one of the 
Sufic best-loved symbols of the lover's obsession with the Beloved. 
“The lover who has been intoxicated by the Helaved’s Name is good 
for nothing else! It appears to the world that he has lost his wits, 
but in truth he has become wise 
(See ‘ashig fag; fal; adr “ag sama sng: wari.) 


Juz'iyyat: Knowledge of the particulars. Contained within Allah's 
Knowledge of the universals is His Knowledge of the particulars 
Nothing is excluded from Allah’s Eternal Knowledge. 

(See ALLAH; mubwn; tanazsil) 
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Ka‘aba: Ihe Sacred Centre in 
Mecca towards which 
Muslims face for the ritual 
prayer, bowing and prostrat 
ing before Allah. The 
Ka‘aba is the earthly sym 

of the Divine Throne 

ih), around which the angels circle and it is a symbol of the 
sanctified heart of the Perfect Man. 


al-‘arsh; dar; hay); Haram 


nyt raki'wn; saya. 
abKabir: The Great. One of the Beautiful Names of Allah 


kaba'ir: These are the major sins which are ultimately forgiven. There is 
rk) 


nly one unf 


ivable sin and that is the sin of associating 
anything at all with Allah 


kadar: Impurity. Kadar is one of the 
nasut) and is the opposite 


acteristics of human nature 
f purity (safa), The word sufi derives 


from safa which means purity. The Sufi has realized the Divine 
Nature (lahu:) within his human nature (wasnt). He is the Pure 
One (taf?) who has left impurity behind 

kafir: The one who covers up Reality, Taken negatively the kaffr is the 


infidel and un 


Jiever within 


neself, Taken positively the kafir is 
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ha'ia kalam-+dhati 


the knower of Allah who guards his secret and hides the Sacred 
Reality within himself, It is said that if the Reality of the Sufi was to 
be unveiled he would be worshipped 

(See al ‘ahd: alae. aorar: awiya; al:malamatines; a-mudagaigun; srr; srr al 
bhusucyaly srr al rr, wali) 


ka'in: “Come to be.” This denotes that a thing already “has existence” 
because Allah has issued the Word of Command "Be!" (*Kun!") to 
that thing, 


ka'inat (kawn): The engendered things. These are the creatures which 
have been brought into existence through Allah's Word of 
Command “Kun!” and which will leave this world when their stay 
here is terminated. It is within the Cloud (al ‘ama), which is the 
Supreme Isthmus (al-barcakh al-a'la), that form ix given by the 
“Form giver", al: Muawwir, to all of the existents or engendered 
things. Every existent becomes manifest within the Cloud, 
(See af ‘ama; al barsakh; al barsakh alain: kawn ) 


kalam: Speech or words. The Source, Allah, is the Great Silence 
(sukun). In the process of descent (ranazeul), the Supreme Silence 
is firstly qualified with letters (huruf) which then appear as words 
(kalam). The words become a sentence (jumla) or sign (ayat) 
which then appears as a form (mera) or book (kitab), The world is 
a book and the human is a book. In these two books we can read 
the signs of Allah, “on the horizons and within ourselves”, which 
will enable us to ascend, and dwell once again, in the Great Silence 
(See yar; hitak; mana; mira ata gael, rnb; salut; mre; tanascol: ‘ara 
avtarkib) 


atkalam: The Speech. When Allah is the Speaker, (and in Reality He is 
always the Speaker) a/-talam refers to His Speech. Allah breathes 
out, and while breathing He speaks. Every word appears for an 
Instant then is reabsorbed into Allah. And the words of Allah are 
inexhaustible, He says in His Tremendous Qur'an, “And if all the 
trees of earth were pens and the Ocean were ink with seven Oceans 
behind it to add to its supply, yet would not the Words of Allah be 
exhausted” (31:27). 
(See ALLAH; hikma; kalam, gael al Qur'an, qurb al fara'id, qurb al-nawafil) 


kalam-t-dhati: Spcech without words. This Speech is Allah's Speech. It 
is the Speech of the Essence Itself. Kalam-i-dhati is the Speech of 
the Source and the Source is the Great Silence (sukun). The People 
of the Essence (adh-dhatiyun), Allah's perfect slaves who are 
drowned in the Source Itself, speak in a silent and wordless lan 
guage. Their spiritual affinity is total because cach one of them 
drinks directly from the Fountain of Camphor (‘Ayn al-Kafur) in 
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kalamy+-tafsili at-kalimat al-tammat 


Paradise and has become one with the camphor. When the drop 
enters the Ocean there is no necessity for words to be spoken. The 
Hol ¢ Muham 


him and Peace) said, “He who knows Allah, his tongue becomes 


4 (May the Blessings of Allah be upon 


silent.” Kalam-+-dhari is the stage of pam" al-jam?. Speech without 


kalam-r-dhari) becomes manifest through Speech with 


al ‘abd: ‘arifim; “Ave al‘Kafwr; baler; adlrdbativun; jam? al-jam’s kalam-f 


ds. To attain to the Great Silence 


words and questions and opinions, As he tra 


sentences, the words and the letters, his talam-i-tafili lessens and 
his silence increases. Ultimately, awe (hayba) and love ("ishg) and 


bewildermeni ral) make 


my speechless, From circumference to 
Centre. From multiplicity to Unity. From nowse to Silence, From self 


f. Kalam-i-rapili is the stage of finrg. 


kalima: Vie word, Whe 
His creatur . 


peaks, cach one of 


kalimah (shahadah): 


«dl of Faith or the Islamic declaration of 


Faith; “There is no Allah, Muhammad is the Messenger 
of Allah” (La ilaba illa'tlah, Mubammadan Rasululla) 


kallmat athadra: Presence. ‘This is Allah's Word of 
Command, "B ‘Kun!”), by which He instantaneously creates 
every thing He de 


Word of the 


The Divine W 


Divine Word (al-ali 
» Allah contains the Sacred 
ace” of the Unity of the 
nds either as Revelation 


iat ab-ilahiyya) which descends fr 


all knowledge, The 


h). It des 


waly), Inspiration (ilham) or Praisew 


thy Incoming Thoughts 


abkalimat al-tammat: The complete words. 11 is in connection with 
these complete words that the Holy Prophet Muhammad (May the 
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kamal ken 


Blessings of Allah be upon him and Peace) would pray, “I seek 
refuge in Allah's complete words” (“andbu bi balimat illahi-tam- 
mat”). 


‘kamal: Perfection. Pertection is attained by cach creature when it actu 
alizes the total range of possibilities inherent within the “level” per- 
taining to its creation. Man's raison d'etre isto actualize the perfec 
tions which are hidden within himself. Only the Perfect Man 
attains to Perfection. There are four stations of perfection; 

i) qurb an-nawafil (“Nearness of Supercrogatary Works), 

it) qurb al-fara'id (Nearness of Obligatory Works”), 

iii)jam’ al-yam(*All-Comprehensivencss of All- 
Comprehensiveness”) which is also called "qaba gawayn” (“Two 
Bows’ Length”), 

iv) abadiyyar al-jam' (Unity of All-Comprelcnsivencss™) which is 
also called! “aw adna”(“Or Nearer”). Perfection (kamal) is the 
balance between Beaury (jamal) and Majesty (jalal) 

(See mbadint aljam’s amanat; arma’ jalatyyah; arma’ jamaleyro, 

nawafil altaya; “gaa qansayn. qurb al fara d, qurb an-nawail, mam) 


atkamal ab-mutiag: ‘The Nondclimited Perfection of Being, Allah is 
Perfection in His Essence. Hix Nondelimited Perfection (which is 
All-Possibility), includes the possibility of imperfection (mags). 
Imperfection, in itself, is a part of the Infinite Perfection and in 
only seen as imperfection when viewed through the lens of multi 
plicity 
(See alana’ al-musagabit; jam wu al diddamn; nags tama aman) 


ab-kamilu'ltamm: The Pertect and Complete Man, A man can be 
“complete” without being “perfect”. Every existent thing is com 
plete because cach thing is situated within its own hierarchical 
evel, The minerals, the plants, the animals are all complete. Kor 
man, completion is the condition when his creation lacks nothing, 
But his perfection is attained only through fulfiling all the require 
ments demanded by his unique level in the hierarchy of existence. 
Without fulfilling these requirements he may still be a complete 
man but his characteristics may be those of a donkey or a tiger 
Allah gave everything its creation (i.e. completion) and then He 
guided it (i.e. perfection). The Complete and Perfect"Man has 
honoured the Trust given to him by Allah. He has become the per- 
fect locus of manifestation for the Name Alla’ on Allah's earth. 
{See "Alastn hirabbibum”, amanar; baywaniyah; imam al-kamil; kamal: nafi al 
baywanryya) 


kan: To “be” of that which “is”, Kam derives from “existence” (kawn) 
which is identical with “being” (wijiud). This is clearly stated in the 
words of the Holy Prophet Muhammad (May the Blessings of Allah 
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kana maktub karb 


be upon him and Peace), “Allah is (ken), and nothing is with Him” 


(Allah is Existent, and nothing is with Allah in Allah's Being) 


See ab alstavhf wa'l wngnd; srnjed 


“kana maktub™: *\¢ i weit 


» by the Pen (ai-galam al-a'la) upon the Tablet 


This phease indicates that fare or des 


(laub al-mahfuz), and the ink is dry. There is no changing it 


Se al-a'yan al thabira; 11 'dad; lan al mabjuz, gada’,qadar; al-galam, 


karam: Generosity. Within gawwali music and mystical poetry the lover 


‘often complains to, and pleads with his Beloved to be true to His 


Attribute of Generosity. Sitting bereft and wretched in the dust of 


the Beloved’s street, the lover impatiently waits, with patience, 
unexpectantly watching, with expectancy, for a glance, a message, a 
mere hint of the Beloved’s karam. And because generosity is one 
\cter traits of the Holy Prophet Muhammad (May 
the Blessings of Allah be upon him and Peace), it has become the 


of the noble cha 


code of behaviour for bis truc followers and slaves, and is exemplt 


fied by the “heroic generosity” known as “fietwwwah” 


a: furuwwab, abuiam; bum al-abblag. waynun, qawwal; gawwal; tan 


karamat: Charismatic g 


Allah, the Generous (al 


or super-natural actions or miracles which 


Karim) bestows upon His fiends (awhya) 


“Whoever belongs totally to al-Karim, all his acts are karamat.” 


Karamat are distinguished from the miracles (mu jigar) of Prophets 


Karamat are kept hidden whilst, through the Divine Command, 


mu jisat are displayed in onder to invite people to the Truth. The 
word karamar denotes something both extraordinary and inexplica 
nat) is Knowledge of Allah. 


ble, The greatest of all gifts (karan 


bumma; hoary al-'ad, myc, tababbun tal wf, bud 


Distress. Karb is that metaphysical state of pressure and yearning 


for release which occurs for non-existent entities just before their 


creation. It is the ‘divine sigh 


the nafitr ar-rabman, the Breath 


of the All-Merciful, which brings relief and removes the distress by 
bestowing the entities with existence, This situation is somewhat 
reversed for the knower and lover of Allah who has been annihilat 
ed in the Se lah) and sent back to the creation (al: 
haga’ ba'da ‘I-fana’) to fulfil his duty as Rbalifab, Ie is said that the 
Sufi is uncreated (ar-sufi lam yukhlag), and whilst striving to fulfil 
his responsibilities towards the creation, he nonetheless experiences 


the distress (arb) of pressure and yearning for release to return, 
Eternally, to Allah. He spe back 


s all of his moments trying tc 


where and how he was before he was 


hd; amanat, “arifin, avliya, al-thalifak; sama’; sufi; tawaynd; ‘wkada, 
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atKorien kashf atilahi 


abKarim: The Gencrous. One of the Beautiful Names of Allah. 


kashf: Unvciling or revelation. Kash is one of the types of direct expe- 
rience through which Knowledge of Reality is unveiled to the heart 
‘of the slave and lover, In His Infinite Grace Allah gives His slave 
and lover a Divine Self disclosure which not only increases his 
Knowledge of Allah but also increases his yearning and intense love 
of Allah, The great Sufis are called “The People of Unveiling and 
Finding” (abl al-kashf wa t-wuyud). Within the unveiling they find 
Allah, This “unveiling” and “finding” frequently occurs during the 
spiritual concert (sama’). In a moment, when it is perceived 
through kashfthat “Allah is the singer and Allah is the hearer”, the 
singer and the hearer become One, disappearing into Allah 
(See dang: war; ri: same’ srk tawajnd, enjud 


kash? ‘agit: Unvciling through reason. This is the lowest grade of intu 
itive knowledge. Allah cannot be known and loved through reason 
(at-'agl) because it acts as a fetter, holding man back from the final 
stages of his ascent, Allah ix embraced in the heart, not in the 
mind. “My Heavens and my earth contain Me not, but the heart of 
My believing slave does contain Me." 
(See al: ag: hayrad; “bq, ma fa, mbabbad; sdawg, idrar al muntaba ) 


kashfi-arwan: Unveiling of the spirits 


kashf basari: \ visual unveiling which takes place through Allah's ere 
ation. An incident, a place, a human action or word, a sanctified 
person may be the place for this visual unveiling, Allah is the 
Absolute, He is Beauty (jamal) and He is Majesty (jalal), By 
means of His creation Allah may uaveil Himself to His slave 
through one of His Names of Beauty, which will produce sweetness 
and pleasure, or through one of His Names of Majesty, which will 
produce awe and fear 
(See arma’ al yalaliyyah, arma’ al samaliyrah, balawa, boavoah, sama’ | 


kashf abilahl: Divine Unvciling. This unveiling comes as the sweet 
fruit of constant worship and through polishing the heart with the 
Remembrance of Allah (dhikruliah). This Divine Unveiling may 
‘occur directly within the heart, without any visual support, when 
Allah's Beauty enters the heart of His slave and lover. It may also 
‘occur with the visual support of a particular locus of Divine Light, 
such as a sanctified person or a sacred object or a sacred site, In 
this case Allah may unveil Himself in the face of the Murshid or in 
the song of a Sufi singer (qawwal) or in the form of a sincere and 
yearning lover (‘ashig). The one who has this unveiling has seen 
the Divine Face reflected in the face of one of Allah’s friends. 
(See harnta; Mhakir; dba, diitrnlinh, manana; mb ama’; wash) 
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kashf imani kawn (ka’inat) 
kashf imani: Unvciling or revelation through faith. This unveiling 
takes place throu nm). The 


nay’ act as a catalyst which acti 


he sincerity of a believer's faith (i 


degree of intensity of the unveiling 


vates the believer into secking, more and more knowledge 


See ‘ay alyagin; hagy al yaqen; soa; ‘lm al-yagin; imam; ali 


kasht kawni: Revelation on the plane of created things 
See haul 


kathif: Dense or thick. In the pairings which relate to the cxistent 
things in the cosmos, kashif stands opposite Jaxif (subtle). During 


ic process of descent (tamazsn 


things increase in density. The 


the greater their den 
sity. Objcets in the material world have reached the point of maxi 


mum density. Yet, through direct spiritual experience, through 
unveiling” (kash), the “observer” becomes aware that those 
things which were once perceived as thick, are in reality, very subtle 
latif) indeed. He p 
al body. Whilst in 


seives this most profoundly in his own physi 


stasy (wajd) or under the powerful influcnce 


of a spiritual state (hal) bis body scems to disintegrate and merge 
into the surrounding atmosphere. His body becomes like the pri 
mordial dust (al-daba, 


kathra: Manyness. The One descends and becomes many. Unity sepa 
rates into multiplicity. The Name Allab contains many Beautiful 


1d Divine Names. The many take us back to the One, Multiplicity 
takes us back to Unity. The tiful Names take us back to Allah. 


al-Kauthar: The Spring (Pool, Well or Fountain) of Abund: 


nce in 
Paradise which was granted to the Holy Prophet Muhammad al: 
Mustafa (May the Blessings of Allah be upon him and Peace). It is 


the place where all of his sincere and devoted followers hope to 


meet him, for he said, “I go be 
he Pool”. 
wlam; MUHAMMAD, MUSTAFA, QASIM, tab 


wre you, and Iam your witness 
Your tryst with me is 
See AHMAL 


kawn (ka'inat): Engendered existence. Existence comes from Allah's 
Word “Be!” (*Kun!*). Allah, as the Divinity, is perpetually with 
engendered existence, but, engendered existence is not perpetually 
with Allah. The entire spiritual work of Tasawwuf is directed 
towards being in a perpetual state of presence (dawam-i-Hudur) 
with Allah. Allah’s friends, the aw/iya, witness Allah constantly 
Their witnessing is a joining which docs not turn into a separation, 
just as knowledge does not turn into ig 


jorance 
Sce ‘arsfin; l-a van al shabica, dawam-s-Hudur; ka nat; was 
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atkawn atjami khatal 


at-kawn abjami': The all-comprehensive engendered thing. The 
Perfect Man is al-kawn al-jami’ because he gathers within himself 
everything in the Divine Reality and everything in the cosmos. He 
is the locus of manifestation for the All-Comprehensive Name 
Allah, 


(See sma alskamil; bamal) 


kayf: How. Kayf indicates the asking of the question “How?” The 
question which every murid must ask himself, when endeavouring 
to fulfil an order oF direction from his Murshid is, “How can this 
be fulflled?”. He should not concern himself with “Why does this 
have to be done?” 
(See ‘ali abbot; bay'abs muri; mrbud: mafas 


Khabar: Reports. The Divine Word (al-kalimas al-ilabiyya) which 
descends from Allah contains the Sacred Law within which is all 
knowledge. The “place” of the Unity of the Word is Allah's 
Throne (al-'arsh). The Divine Word of Allah's Sacred Law 
becomes differentiated into rulings (hukm) and reports (babar) at 
the Footstool (al-ursi), Reports from Allah can be received by His 
great friends. 

(See abadiyyat al dalime; alam, lar; mk, alum ) 


abKhabir: The Toully Aware. One of the Beautiful Names of Allah. 


hafl: ‘The innermost secret or consciousness, The Ahafi is a Divine subs 
ety that lies hidden within the spirit. It was placed there in trust 
by Allah to be awakened and actualized only when the lover has 
been overwhelmed by Divine Love (ish) 
(Sex al ‘aha; ‘aig, ubnbwlon “ig, tn sae sl 
sur; see absirr; way) 


a hg. sama shag, 


abkhala’: Thc Void. Al-khala’ is that “place” where the cosmos takes 
shape, The earth is the limit of the Void and the utmost limit of 
density and darkness, The whole cosmos, within the Void, is forew 
er descending in search of its centre. This search is the search for 
knowledge and this centre is the place of rest, after which there is 
no more searching. Such a rest as this is impossible because the 
search for knowledge is endless, The object of the search, Allah, 
has no end, so there is no rest, ever!! 


khatat: Close friendship. This is the station of the Prophet Ibrahim 
(Peace be upon him) who, through being thoroughly permeated 
with Love of Allah, became the friend of Allah, khalifullah, 
{Sce AHMAD, thallas; MUHAMMAD, MUSTAFA, enblslin, tathl, QASIM: 
sw hana) 


abKhailaq khalq jadid 
abKhaliag: The Ever-creating. A Divine Name 


Khalid: The Prophet Khalid (Peace 


descended the Wisde 


him) through whose Word 


inkmat as-samadiyyah) 


abkhalifah: A viccregent of Allah. Al-thalifah of Allah is the perfected 


human being who has fulfil raison d'etre. He has cared the 


Trust which Allah offered t the Trust of being the locus of 


manifestation for the Name Allah. Al-bhalifah is the Perfect Man 


in whom Allah contemplates His own Name-cerived Perfection. 


one is called ‘bhalifah” except through the perfection of the 


Divine Form in him, Tt is through His khalifab that Allab 


khailt: He is the one whe 


and become His intimate fricnd. Such was the exalted station of 


thoroughly ‘penctrated” by Allah 


het Ibrahim (Peace be upon ti 


khaill arrahman: The fricnd who bas been th 
the Merciful (ar-rahman), Allah's Mercy p 


up 


penetrated" by 


ary down in abundance 


1 such a friend, penetrating his entire being and making of him 


a slave through whom the Divine Mercy flows into the manifest 


abKhaliq: 


ne Creator. One of the Beautiful Names of Allah 


khala: 
ation which is the result of the Creator's Command, “Be!” 
Kun 


Creation itself of the phenomenal world. Khalg refers to the ere 


en applied as the 


ony he Real), The first thing that Allah created 


was the Light of Muhammad and trom his light all of existence 


pecame manifest 


Holy Prophet said, * am from the Light of 
Allah and the whole world ix 


m my light." Creation itself is only 


alg. aibah; arma” Allats axyam Allah; shidha; hema wt; al-hagq; 


New creation. This term signifies the state of constant 


verything undergoes in each indi 


visible instant. Nothing remains the same for two successive 


noments. It is through the observation of the “new creation” 


ithalg jadid) within his own heart that the knower (‘arif) gains 


knowledge 


ing that cach moment contains a fresh 


khalwa khassat al-khassa (khusus atkhusus) 


and new Knowledge of Allah. This is the never-ending unfolding of 
Knowledge from the Essence Itself 

(See ‘aryfin; aleslam, gall; al-Qur’ 
Dianfas) 


widid althalg fit-anat; sajdid al-tioaly 


khatwa: The spiritual retreat and seclusion. Initially khalwn is under: 
taken by physically withdrawing from those outside disturbances 
which have the potential of distracting one in his contemplation of 
Allah’s Names and Attributes. Ultimately this withdrawal becomes 
purely spiritual when the heart is in a state of perpetual presence 
with Allah (dawam-riudur). Then the lover of Allah is with his 
Beloved at all times, regardless of the external conditions within 
which he is situated. Khatwa is the conversation (mubadathah) of 
‘one’s secret awareness with Allah 
(See ‘ann, ‘aug, dawam-s-hudur; dbabir, barf; munajat, rubwn; wast sawinah ) 


kharg ak'ada: “The breaking of habit.” This is another expression for 
the type of “miracle” performed by the friends of Allah. However, 
the Veriticrs (al-mubaggiqun) say that 2 miracle is a *bringing into 
existence’ rather than ‘a breaking of habit’, because a *habit’ is 
something that ‘returns’ and, duc to the fact that everything is in a 
state of ever-renewed creation, there is no “habit’ (or ‘return’) to 
‘break’ 
(See bimmas baramat; Maly jadid, al anbaggiqun; 
‘marr, bud) 


j tababhovm, tain; 


khashya: bioly dread. Khashya is the type of terror and awe and dread 
which brings man near to Allah, It is the awe of Allah's Majesty, 
His Incomparability and Utter Unknowableness, 
(See arma" jalatiyyah; layla; baw; galbr;ralbah, ansih; taqwa; ‘whuda.) 


al-khassa (al-khusus): Tye clect of clite amongst the Sufi, A-khawa 
refers to the accomplished Sufi Masters who are the Folk of Allah, 
‘They are the elect of Allah. 
(See bagigat at tary, shiciia, wtlaye baw) 


khassat alkhassa (khusus atkhusus): Th clect of the clect or the 
clite of the elite. These are the Great Sufis, the Verifiers (al: 
mubaggiqun), These great ones form the highest category of 
friends of Allah (awliya). They follow no one’s authority because in 
themselves they have verified (tabgiq) and realized (tahngquq) 
[through unveiling and finding}, the truth (hagg) and reality 
(hagiga) of all things which is Allah, the Real (al-Hagq). They are 
also known as “The People of Unveiling and Finding” (abl al-kashf 
wa'l-wujud) 
(See al ‘abd; ‘ubuda, wilayas) 
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khatam al-anbiya khawatir 
khatam atbanbiya: The Scal of the Prophets. Muhammad al-Mustafa 
May the Blessings of Allah be upon him and Peace) is the final 
Prophet of Allah. Th 


Holy Prophet himself, and the message with 
which he was sent, contain everything that mankind needs to make 


the Journey of Return to the Beautiful Face of Allah. 
AHMAD, “gra, al-clam, MUHAMMAD, MUSTABA; QASIM, al’ Qur'an, 


verve be 


Kha 


khatam ab-awliya: The Seal of the Saiv 
known as the “The Pole” or “The 
Withi 


person in every cra who forms the focus of Allah’s supervision of 


4 al-awliya is also, 


The Axis” (quel) 
the Sufi hierarchy the que oc 


ypies its peak. He is the one 


the world. 


khatam an-nubuwwah: | \)¢ Sc.) 


May the Blessings of Allah be upon him and Peace) was sent to 


f Prophecy. Muhammad al- Mustafa 


Hkind with the final, complete and perfect prophecy 


khatam arrasut: Thy Seal of the Messengers. This Seal is Mubamimad 
al-Mustafa (May the Blessin 
After him there are no more Messengers sent by Allah to mankind 


s of Allah be upon him and Peace 


because the Message of Rasulullah is the perfect and complete 
Message 


khatar: Danger This term signifies relying on reflection 


because reflection is a state that is not preserved from error. Khatar 


he danger 


also implies the danger faced by advanced ones on the Path who 
think they can leave the Sacred Law, 


khatir: \ sudden in 


ning thought or speech which may be either 


divine (ilabi), spiritual (rubani), ego-centric (nafiani) or satanic 
(shaytant 


khawatie: Incoming thoughts, which are either praiseworthy or blame 


y, Le. divine, spiritual, ego-centric or satanic, The Spiritual 
and therefore knaws the 

source of his murid’s thawatir. He supplies the correct spiritual 
medicine which will restore his »urid’s health. The Word of Allah 
Jescends firstly as Revelation (wahy), secondly as Inspiration 
ning Thoughts (khawatir). Khawatir 

‘alam al-malakut. The generality of 
mankind, both believers and unbelievers, will be questioned on the 


Master possesses the science of haw 


‘lham) and thirdly as Ince 


M4 


khatm khayal hagiqi 


Day of Judgement and asked to account for their words and 
actions in this life. But, the people of the Spiritual Path will also be 
questioned and called to account for cach and every incoming 
thought. 

{See fal; ‘alam al-malak 


yma al ilabiyy; slam; nafs, ra; shaycan, al-tabib 


khatm: Seal. The Holy Prophet Muhammad (May the Blessings of 
Allah be upon him and Peace) is the Seal of the Prophets and the 
Seal of the Messengers. Kiutm is the sign or seal of Allah upon the 
hearts of His Lovers. Such sanctified hearts are permanently sealed 
against everything that is other-than-Allah because Allah has taken 
up His Resiclence within them. 
(See alan, ‘ars al abbar) 


khawf: Fear, Khawf acts as a warning of something terrifying in the 
future. In the initial stages of the Spiritual Journey the murid expe- 
riences great fear of the treachery of his own self (nafi), and also 
the fear of falling short of his Murshid’ directions. However, when 
this fear is complemented with hope (raja") the murid finds the 
courage and the strength with which cw attack the inner enemies. 
Fear of Allah leads to Knowledge of Allah which opens into Love 
of Allah. The lover who has found Allah fears losing Allah, Sucl a 
fear may overcome the lover who has found Allah in eestasy during 
the sama’ 
(See ‘aig, mahabbad; ma'rfe; mayahadah; nafs raja’ sama's ww)ud ) 


Khayal: 1magination. Khayal indicates a reality that becomes manifest in 
three different places. Firstly, the khayal is manifest within the cos- 
mos where existence is the same as imagination. Secondly, the khay- 
al is manifest within the macrocosm where the isthmus (barsakh) 
between the spiritual and corporeal worlds is imaginal, Thirdly, the 
khayal is manifest within the microcosm where the human “self” 
(nafi) is the eeality between the body and the spirit. Khayal is syn: 
‘onymous with images (mithal). The Realm of Imagination (kiay- 
al) is the isthmus (barzakh) between the World of the Unseen and 
the Visible World and it is within this Alayad that man is given the 
clearest expression of the “He, not He” (Huma, la Huwa) mystery 
of existence. The human faculty of imagination (khayal) is purely 
passive with regard to the active conjectural faculty of illusion 
(vam) and with regard to the Spirit (ru) which may imprint 


upon it heralding visions (smachashshira), 
(See habr; al-barcabh ala’la; dalaia; hadarat al-malaknr. Hon la Hawa; asad, 
‘mahal, mubasodnra; mumcans’s abo) 


khayal hagiqi: True imagination. The dream-visions (rs'yah) scen by 
the Men of Allah (a/-malamatiyya; al-mubaggiqun; rijal; Sufis) ate 


us 


atkhayal a-munfasil khayrat 


True” because these perfected human beings have overcome their 
individual linvtations. Their visions, being coloured by their 
‘own selves or circumstances, are therefore “colourless” and True 

ce al khayal al magaryad, rn va 


al-khayal al-munfasil: The discontiguous Imagination which is the 


Intermediate world of imagination that exists independently of the 


al-khayal al-mugayyad: Welimived imagination, The World of 
kh) berween the World of the 


Unscen and the Visible World. It has (wo levels. The first is the 
Jimited imagination (al-bhayal al-mugayyad) which 
nis closer to the Visible World, The second is the level of non: 


delimited imagination (al-kbayal al-mutlag) which stands closer to 


the World of the Unseen. 


al-khayal al-mutiag: Nondelimited Imagination. The World of 
Imagination is the isthmus (barzakh) between the World of the 
Unseen and the Visible World, It has wo levels. The first is the 


) which 


level of delimited imagination (al-kbayal al-mugayya 


stands closer to the Visible World, The second is the level of non: 
delimited 
the World 


gaven to the Supreme Isthmus (4 akh al-a'la) 


al-khayal al-mutlag) which stands closer to 


the Unseen. Alb is one of the names 


abkhayal af-muttasil: Contiguous Imagination. This is the faculty of 


imagination which is connected to the viewing subject 


Khayr: Goodness. Allah is the Sovereign Good. All goodness derives 
from Allah. Allah is not Goodness because He Wills to be 


Goodness, but rather He Wills Goodness because Goodness is 
what Allah Is ia His Essence, Khayr is everything that is positive 
useful, profitable and beautiful. It is what leads man to his felicitous 


khayr ab-khalq: 
May the Blessings 
kbaly. Allah said 
Muhammad), I would not 


Creation. The Holy Prophet Muhammad 


Allah be upon him and Peace) is khayr al- 


Fnot for you, if not for you (O My 


fe created the creation’ 
al-hagigat al:Mubammadérya; 


khayrat: The good things. All the good things were brought to 
humai 


ity by the Holy Prophet Muhammad (May the Blessings of 


abkhayr al-mahd khizana 


Allah be upon him and Peace). They are the things which wi 
ensure man’s felicitous Return to Allah 
(See bum al-akilag: 1gra's al Qur'an; canna, aves basana) 


at-khayr abmahd: Sheer Goodness. Allah, as Heing Itself, is Sheer 
Goodness, 
(See hliayr ) 


Khidma: Scrvice. Because cach existent entity is a servant of Allah it is 
in service to Allah. Its existence necessitates such service, However, 
it is only the “slave” (‘abd) who serves Allah knowingly, totally, 
perfectly, selflessly and unconditionally. Such service is true service 
(See al ‘ahd; adab al Rha, Yada; ‘wbwda) 


al-Khide: The “Green Prophet” who drank the Water of Life (ab-i- 
hayat) and still appears to initiate the holy ones into the Great 
Mysteries. He is still in this world. He was given “insight of the 
heat” which is God-given knowledge (‘im Jadunni) from Allah's 
Presence 
{See ab ibayat: Vim lndinn tam, rate bare ) 


khirga: ‘The “patched cloak” which is the symbol of the spiritual trav 
eller. It is given by the Murshid, Shaykh or Pir wo his murid either 
on being initiated into the Tariga or on completion of his travel 
ling (imluk). The true khirga is to cover oneself with slavehood 
(‘nbnda) and wo immerse oneself in Love (“ishy), 
(See al ahd, haya “ihada; Bhidma, ubub, ‘abu ) 


khirqad sharit (burda): The Noble and Blewed Mantle of the Holy 
Prophet Muhammad al-Mustafa (May the Blessings of Allah be 
upon him and Peace). The khinya-é sharif is so greatly honow 
respected and guarded that it has never been photographed and, 
according to its present guardians, never will be. ‘The overpowering 
spiritual energy (barakah) emanating from the Sacred khirga is 
transferred, not only to the one who looks upon it, but also to any 
delicate material which has fleetingly come into contact with it, In 
the past, pious Muslims were privileged to such an exalted degrce 
as to be able to gather and hold nightly to some of this barakal by 
lightly touching the Mantle with a piece of purified cloth. The one 
who has such a Sacred Object in his possession has been truly 
blessed by Allah and His Beloved. 
(See AHMAD; MUHAMMAD, MUSTAFA) 


khizana: Trcasury. Allah is All-Possibility. Allah is Infinite and Exernal 
Possibility is an inexhaustible treasury (khizana) from which Allah 
continues to create forever. 
(See bhalg jadid; al: Qur'an; raydid al-bbalg fi'-amat; njdid al-thalg b-anfas) 
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khizana al-khayal ktulug ‘azim 


khizana a-khayal: Treasiry of Imagination. 


See babr; al darcath al ala, dalals, hudarat ab malakut; Iva, la buwa; jasad; 


husdr: Greenness. This term indicates a sta 


expansion (bast) during 
uty of Allah 


which the heart 


¢ lover is overtlowing with the Be 


khuda': Humility. ‘There ca 


Path without kiudu" However, it is the hardest quality to assume 


true advance along the Spiritual 


Man is not easily humbled 


khutlah: ‘The Station of Intimate Friendship. This is the station where 


the Great Sufis (‘avifin; al-malamariywr; al-mubaggiqun) arc thor 


drenched with the Love of the Truth, permeated with love 
‘of the Beloved and mingled with His Flesh and Blood, Kéwilab has 
two levels, The first is that of the Prophet Ibrahim (Peace be upon 
him) which was a feadship from behind the veil. The second is 
that of the Holy Prophet Muhammad (May the Blessings of Allah 
be upon him and Peace) which is a 


icndship without the veil, it 


being part of the mystery of the Muhammadan Perfection. 
© AHMA\ Mabermmadi 
a" MUHAMMAD. MUSTAFA, nar 


ulate, lanlaba wa bhalagre't 


romain 


Aut 


the Blessings of Allah be upon him and Peace) was “as al-Qur'an 


ulug of the Holy Prophet Muhammad (May 


He is the “beautiful model” (wswa basa 


therefore those who 
are his truly devoted followers endeavour to model themselves on 
his “beautiful eh. 
Murshid ( 
acter. In fo! 


acter”, The » 
ith, Pir) a living, 


wrid has before him, in his 


xample 


the Holy Prophet's char 


nwing the Murshid he is following the “beautiful 


model”. However, if 


d does not have the attributes. of 
the Holy Prophet, he is not a Verified Shaykh and Perfect Man 


khulug ‘azim: | 
Holy Prop 


wublime character. Allah addresses the 
t Muhammad in al-Qur'an, telling him that he has a 
khuluy ‘azim™ (O84). His character was “as al-Qurlan™ and al- 


Qur'an” (15:87). On the side of cre: 


ation (& this tremendousness of character becomes manifest 


through his generosity and gratitude, his piety and patience, his 
kindness and benevolence. On the side of Reality (hagq) this 
tremendousness of character becomes manifest through his 
Perfection. The Holy Prophet said, “I am Ahmad without the M", 


us 


Ahuruj kitab 


and he said, “Who has scen me has scen Allah”. And Allah says in 
the Tremendous Qur'an “He who obeys the Messenger, obeys 
Allah” (4:80). 


‘kburuj: Coming out. In the Journey of Return wo Allah the first step is 
Idam. The last step ts annihilation (fana’) in going up (‘wrny) and 
subsistence (baga’) in coming out (Lierny) 

(See loaga's fama ‘urn at-tarbyb 


atkhusus (a-khassa): The clect or the elite. These are the accom 
plished Sufi Masters, 
(See hagigar ar-tayy;ikhtwas, wilaye bbara.) 


khusus alkhusus (khassat atkhassa): Vhe clei «( '!- lect or the 
elite of the elite. These are the Great Sufis, the Verifiers (al- 
mubaggiqui). These great ones form the highest category of friends 
of Allah (awliya). They follow no one’s authority because in them 
selves they have verified (tahgig) and realized (tabagqug) (through 
unveiling and finding}, the truth (agg) and reality (hagiga) of all 
things which is Allah, the Real (al-Hagg). ‘They are also known as 
“The People of Unveiling and Finding” (abl al-kashf wa l-wujud), 
(See al ahd, wbuda, wilaya ) 


Adbrit ahmar: ‘The Red Sulphur. This term is used to indicate a highly 
personal spiritual realization of a vision of great rarity, Kibrit amar 
is the sought-after and rare working principle which turns base metal 
into gold, Finding one’s Shayti is often referred to as “finding, the 
red sulphur”. Finding the hidden treasure within one's own seeret 
the kibrit abmar. Finding the Red Sulphur is rarc, yet some of the 
great friends of Allah have found it in abundance! The universal 
meaning of Sulphur is the Divine Act (al-amr’. 

(See al ‘ahd; ‘arfin; fama’ fi-murbrd: Fann” fivavat, fama’ fll ala 
mababbar-rkhars qurk al fara id, qurb an nawafit: ame’ simsmak: wns) 


“g 


kibriya’: Magnificence or grandeur. Kibriya’ indicates the Glorious 
Divine Grandeur which is the symbol for Allah in His 
Overwhelming Radiant Greatness. Allah's kidriya’ destroys every 
thing within His lovers and intoxicates them in the same manner as 
the wine (sharab) of Divine Love does. It is that “place™ to. which 
all Allah's yearning lovers long to return, Kibriya’ overpowers 
them and bewilders them, It is like the Radiant Sun (shams) 
(See ‘ash; sama shams; dara) 


Kitab: Book. The Great Silence became qualified with letters. ‘The let 
ters formed into words, The words gathered into sentences and the 
sentences into a book. It is said that each part of every existent 
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abkitab kun 


hing is a ‘letter® of Allah, and each creature is a ‘word’ of Allah, 
and cach life is a “sen ‘of Allah and cach world is a *book* of 
Allah. We read the book to gain Knowledge of Allah. The world is 
q , book. In two books we ean read 
Alla the horizons and within ourselves”, which 

0 asce Great nce again. 


abkitab: The Book, The Holy Qurian is al-bital 


1b ab-mastur: The lnscribed Book. This Book is within the 


resence of Co 


the First Unveiling (ta ‘ayvun awwal) where the Mother of the 


Book (umm alvk gins to enter into chapters and details 
This is the Presence of the Reality of Muhammad, Here is where 
Peace be upon him) read the Words of Allaly 
and then brought them to the Hol het Muhammad, 


the Archangel Jibveai 


f the Truth or covering-up of 


he Truth. Taken nega isbelict™ (kufr) is a “belict™ that 
wall fe wretch However when taken positively the “real 
kufr” (eufr-s-bagigi) is the dissolution of “Toness” in the “I-ness" 
of Allah, This & ah the guarding of the inner 
ecret wh tt w the reality of the Suf 
kufr-thagiql: Real suppression and covering-up. The knower (‘arif) 
and lover (‘ashig) of Allah has departed from metaphorical Islam 
1 entered into the real covering-up of the 
Real kufr is the covering-up of one’s inner 

voly Alla TS. 
hing rality. It is that which is univer 


perpetually covers everything 
of 
His Essence and He is everything (al: 


ah has power. And Allah has Knowledge 


h existence is 


al-kurama’ abkursi 


abkurama’: The “noble” frends of Allah. Allah has befriended these 
men and women through their “nobility” of soul. They do not lis 
ten to idle talk. They do not look upon that which Allah has con 
demned looking upon. They are not defiled by any of this. It has 
no effect upon their noble souls and through their purity they are 
joined with the spiritual beings who populate the Higher Plenum 
(al mata" alva'la) 


kun fayakun: “Be! and it becomes.” Through the Divine Command, 
“Be!” the immutable entity “becomes” 
(See alsa an al-thabiea ba mat 


al-kursi: The Footstool the descent from the Absolute the 
Footstool! is situated under the Throne (al-'arsh). 1 is the place 
from which the command to good, and the prohibition of evil, 
issues, Cosmologically it is the heaven of the fixed stars. The Divine 
Word (al-kalimar al-ilabiyya) which descends from Allah contains 
the Sacred Law within which is all knowledge. The “place” of the 
Unity of the Word is Allah's Throne (al~’arh). The Divine Word 
of Allah's Sacred Law becomes differentiated into rulings (hukm) 
and reports (kiabar) at Allah's Footstool (alkurst). 
(See ahadipar al balima; ahbam; al'ars; butm, bhabar ) 


labbayka’: “At your service 
These words are on the lips 
and in the heart of the slave 
at his time of entry into the 
Sacred City of Mecea when 


performing the pilgrimage 

ayy). He vs extremely near 
to Allah at this point in his journey, having been stripped of every 
thing, including his lower self, His prayer, his worship, his service, 


id his dy 


his living ig are now all for Allah, The true slave is in a 


state of vice, a service which is total, perfect, selfless, 


knowing and unconditional. On hearing His bereft slave's call of 


ya“ Allal 


wiftly answers with pleasure 


Wridmn; “bude 


ladhdha: Picasure or delight. This 


inter between the lover and the Beloved. It is a pleasure 


¢ pleasure which is experienced 


in the ence 


and | 


ng from distance and separation. The intensity of yearning 


nging for the absent Beloved increases the bliss of meeting, 
Allah. Even though Allah holds His lovers close to Himself 
through His jealousy for them, He keeps them distanced from 
Himself for a time in order to teach them courtesy in Love. 
See adab al-mubbe; bu'd, shayhas;alsshaprat:;itidhadh; icishab; Higa; sma") 
ladhdhatu’tilahiyya: The pleasure or delight of the Godhead. This is 
the pleasure which the Perfect Man feels pervading his entire 


being. 
{See man al kamt; kama qurbs wm 


ladunal: “God-given.” Ladunni relers to that type of knowledge which 
was given to the Prophet al-Khidr (Peace be upon him). This 
knowledge comes directly from the Presence of Allah. It does not 
come through research, reflection or reason, Ladunni is that direct 
knowledge of the fricnds of Allah which arrives through tasting 
(dbawq) and unveiling (kash) and is given to them by Allah. 
(See abt alskeshf we t-wwjud, alngh diag, sma, al-Kbidr sidrat al-muntaba ) 


Ja hawla wa la quwwata illa billahi at’All, ak’Azim: “There is 00 
power and no strength except in Allah, the Most High, the 
“Tremendous.” Recitation of, and contemplation upon, this dynam: 
ic phrase act as reminders to the murid that “the slave is the slave 
and the Lord is the Lord”. Insight into the reality of these words 
brings the murid closer to the condition of raslim » total and 
unconditional surrender to the Will of Allah 
(Sce al ‘abd; bavirah; a-isam; muragabad; asim ‘ubuda ) 


Jani: The “railer™. This is a shaytanic force which attempts to lure the 
soul away from Divine contemplation. Lali is referred to in Arabic 
mystical poetry, 

(See dhiby;yihad al-abbar; mujahadah; muragabah ) 


aHahut: The Divine Nature, This is the opposite pole to the human 
nature (an-nasut). ALlahut is the secret life or content of an 
nasut. The knowers and lovers of Allah see abut when looking at 
nasut, They look at a person of rare spiritual beauty and see the 
Divinity Itself. They transfer themselves to the Divine Realm and 
relate every beautiful thing back to the Source of All Beauty, Allah, 
Who is Beauty Himself 


(See ‘arifin; arma’ al jamaliyyah; jamal, al-malamariya; am-narnt, alvadiqun) 


fa Haha Ma'lak: “Ther is no gor, only Allah.” These words which 
uh, 


form the first part of the Islamic ‘Testimony of Faith (shaba 
kalima) could be paraphrased as “there is no reality, only Reality’ 
or “there is no truth, only Truth” or “there is no love, only Love". 
The phrase is the supreme declaration of Unity (tawhid). “There is 
no god” (la ilaba) is the negation (wafy) of everything that is 
other-than-Allah whilst “only Allah” (illa Wah) is the affirmation 
(ithbat) that there is Only Allah, Through the dibr of “la ilaha 
illa'lab” the dhakir uses the word of negation - “la” - to sweep 
away all of the inner debris which is defiling his heart, the Sacred 
Centre (Haram). Ultimately, by the Grace of Allah, the phrase “a 
ilaba illa'lab” is replaced by the Word of the Essence Itself Allah 
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Ja ilaha ilta’b'ishq Ja takrar fT'ajall 


Everything other-than-Allsh has been negated. Allah is affirmed 
Sce ALLAH, “ana jal man dhaharant’sdhatir hbat;nafy md) 


ta Haha Wa'lIshq: “There is no god, only Love.” The great lovers of 

Allah use these words in an attempt to express their witnessing of 
we" (‘ishg) as the motivating power behind everything. The 
lover (‘asing) who is thoroughly drowned in ‘shg during the sama’ 
has attained to a station of ineffable and inexpressible sweetness 


Every atom of his being bears witness to this all-pervading, ‘ish. 
toxicated by the wine (sharab) of 


passionate love (“isg) and he knows that “la ilaha slla'l-'ishg™ The 


He has tasted, drunk and been 


‘one who has not tasted, does not know 


See ‘aug; halawa; hg: samen 


ah, ang 


Ja'im: The “blamer.” This is a # 
soul away from Divine contemplation. La'im is referred to in 
Arabic mystic 
See bib, jad a 


force which attempts to lure the 


I poctry 


mujahadah; muragahah 


» station.” La magam is the “station of no station.” This 


Ja magam: 


“station of no st 


” is the highest station reached by the People 
ifest the Name Allah, They have passed 
beyond all states and stations and are the trac Muhammadan heirs 


Majesty and Beauty and have no 


of Perfection who ma 


They have passed beyond bot 


attribute 


on. They are not determined by proper 
ties. The P 


ple of fa magam are the divine ones (al-ialiyyu 


The Real is identical with them, The Muhammadan heirs have no 
goal because their vastness is the Vastness of Allah Himself WI 


has no goal in Himself which might ultimately be reached. ‘The 
y Allah - Allah, the Infinite, the 


People of fa magam witness 0 


heryun, la shay’ al: malamarrrya; magam: al-mubaggiqun ) 


Ja shay’: “No thing.” The slave who has “returned” to Allah has 
arrived at the place of nonexistence, the place of “Allah is, and 


jothing is with Him.” The slave has returned to his own nothing: 
ness within the Knowledge of Allah, Such a slave is destitute 
‘muflis) of everything other than Allah, He is “nothing” (la shay') 
but the locus of manifestation of Allah. He has “nothing” of his 


own. He belongs totally and unconditionally to Allah 


See al ‘ahd; la maqam, mules 


Ja takrar fi'Hajallt: “Self disclosure ne 

sion indicates that there is never any repetition in Allah's Infinite 
Self-discl 
instant™ (taj 


+ repeats itself.” This expres 


sures. (tajalli). Th 
id al-tha 


is “the renewal of creation in each 


 fil-anat), Allah does not unveil Himself 
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Jata'it alatifah atinsaniyyah 


in the same manner in two successive moments to any two ctea- 
tures within His creation. Each instant is fresh and new. This never 
repeated Self. disclosure is what the knower of Allah witnesses in his 
‘own heart. Because cach moment is utterly unique the require 
ments of that particular moment are also unique. The knower of 
the moment does not resort to old reactions oF past experiences 
when facing and fulfilling the demands of the moment. His heart 
Feccives spontaneous (ikhtiver) knowledge from the Source Itself 
‘This is the “the renewal of creation in cach instant”, The slave 
(abd), knower (‘arif) and lover (‘ashiq) takes his knowledge 
directly from al-Hayy, the Living, He drinks from the Water of Life 
(ab-i-hayat) which is ever fresh and ever renewed. 

(See ahd al-wagr: absshavat; abt al kauhf wa T-wjud, “arin, dbniyer,stidam, 
‘ma 'rf;taydid al-aly by anja, “abu ) 


Jata'if: This term generally refers to the subtie essences (or centres) in 
the body, The cleansing of the Jara if forms the spiritual struggle 
(mujahadab) of the Path, The cleansing of cach separate latifah 
marks a stage in the Journey of Return. Lataif also defines the 
subtleties within the being of the knower and lover of Allah, The 
mystical vision during the spiritual concert (sama") prepares a 
thousand of these /aza if within the ecstatic 
(See laifal; nay sala) 


abLatif: The Subtle, one of the Beautiful Names of Allah. 


latif: Subtle or delicate oF fine, as opposed to dense and thick (kathif); 
for the knower (‘arif) who “sees things as they are” the dense and 
solid objects are seen to be very subtle (latif). This knowledge is 


‘one of the important unveilings of the Path 
(See all al-tashf wa'twujnd, “Allahumma arnna bagaig al-astya hama hive, 
imiinfy 


latifah ‘atifiyyah: Vive sympattyeric subtlety 


latifah dhatu-s-sirelyyah: Thy essence of the secret 


latifah at-hagigiyyah: ‘The subtle essence of Reality. This is situated on 
the crown of the head. This is the “crowning” latifah and because 
of its sacred reality it must be protected, covered and veiled. 
Herein lies one of the meanings of the prayer cap and the turban 
and the veil 
(See dbibrallah, sham; muyahada, mafth, maf) 


ifah al-insaniyyah (latifah al-nafsiyyah, latifah al-qot- 
ablyyah): The human subtle reality which is also known as “the 
self” (nafi). This subtle essence or centre of the human body must 
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latifah atkhafiyyah Jawami 


be cleansed in order for the traveller to progress in his Journey of 
Return to Allah, 


Sce dhibrallah; mojahedah, nafi 


latifah al-khafiyyah: Thc hidden subtle essence, This is situated 
between the two physical eyes 


latifah al-qalbiyyah: The subtle essence or centre of the heart 
Cleansing of the heart forms the spiritual endeavour of the earlier 
stages of the Journey. Once the heart has been purified the traveller 
salik) is in a state of preparedness and receptivity to receive what 
ever Allah Wills to sends 


See dvhrultay; wi 'dad mat; mm 


dal, gad 


latifah arruhiyyah: The subtle essence or centre of the spirit 


See ddr 


1h; ma jabadah; rub 


latifah a-sirriyyah: Vivo subtle “secret” essence 


See aurar; dbubrullal; mi 


lauh atmahfuz: The Inscribed or Guarded Tablet upon which the 
Supreme Pen (al-galam alva'la) writes the destinies of all creation 
Laud al-mabfus is also called the Universal Soul (an-nafas al-kul- 
tia 


See al-a\yan al-thabita; “hana mabrub™ qada's gad 


lam alata 


“laulake, laulaka ma khalaqtu'beflake”: 
you, (O My Mul 1c created the heavenly 
spheres.” This beautitul Hadich Qudst reveals the primordial 
Perfection of the Holy Prophet Muhammad (May the Blessings of 
Mlah be upon him and Peace) from whose light all of existence 
became manifest. The mystery of the Reality of Muhammad (al: 
hagigat al-Muhammadiyyah) and the Light of Muhammad (nur 
Muhammadiyya) are hidden within these Divine Words 
See AHMAD; ‘Ana Ahmad bila mim”; habibullak; al bagigat al 
Mubammadirah: idvak; aliradat al-hubbiyys; thayr al-thalg; Halla, MUHAM. 
MAD, MUSTAFA, war Mubarmmadir 


If not for you, if not for 


mmmad), T would not 


lawa’ jcams which become visible to one’s secret being and the 
glimmers of the light of the Essence that show themselves when 


one’s vision is not limited by baseness (ar animality) 


a; laafa al-wereeye, exe 


fawami’: Flashes of light that flectingly enter the heart and momentarily 
remain there. And even though the flash departs as suddenly as it 
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layia laylat al-qadr 


arrives it may nonetheless bring with it and deposit in the heart, a 
new and fresh knowledge of Allah, The meaning of existence can 
be “realized” within such a flash. And such a “realization” is, in 
itself, a magnificent bewilderment 

(Sce am; basirah; ays iba; la tabrar f° tajalh, ma fa; vmsimal; wagt) 


layla: A woman's name meaning “Night”. Layla indicates that 
“moment” on the ascent (mi'vay) to Allah when darkness sur- 
rounds the slave, blindfolding him to everything that is other than: 
Allah. Within Sufi mystical poetry and sufi songs (qawwali) the 
name Layla symbolizes the Essence of Allah (dat). 
(Sce al ‘ama; layla al mé'ra ) 


laylat al-mi'raj: The Night of the Ascension. The Holy Prophet 
Muhammad (May the Blessings of Allah be upon him and Peace), 
the slave of Allah (‘Abdullah), was “taken” to the Divine Presence 
on this “night®. The word “night” indicates that moment which is 
‘outside of time when Muhammad al-Mustafa was blindfolded to 
everything that is otherthan-Allah. In this “timeless” moment he 
was ina state of utter Unity (tawhid). He had realized Unity of 
Time, Unity of Place and Unity of Essence. In this state of inner 
unity he was “taken” to the Divine Presence. He did not “go” of 
his own accord. He was “chosen” to be “taken” on this night” 
‘The Holy Prophet is the *beautiful mode!” (wnra hasana) and his 
Ascension (mi'ray) is the ascension par excellence. By following in 
his footsteps the yearning lovers and devoted followers and bereft 
slaves hope to follow him to the Divine Presence. The chosen one 
(al-Mustafa) is the slave (al ‘abd) and he is also the Beloved of 
Allah (habibullah). No one meets Allah by being a lover, only by 
being the Beloved. Laylat al-ma'raj, the Night when man ascends 
to the Divine Presence, corresponds to laylar al-qadr, the Night of 
Power when the Spirit descends to man. 
(See al: 'ag, fama” firruoul, ra: alarm, bral laslat al gadr; mu'vay mara at 
tablil; MUHAMMAD; MUSTAFA, sndrat al muniaka, tawhid wabdatt 
doatiyyah, wabdar--makaniyesh, waldats 2amaniyah) 


laylat ab-qadr: The Night of Power. Laylar al-gadr occurred during 
one of the last odd numbered nights of the Month of Ramadan. It 
was on this night that the archangel Jibrail made his initial appear 
ance to the Holy Prophet Muhammad (May the Blessings of Allah 
be upon him and Peace). With the first word of Revelation, 
igra’t” (“Read!"), al-Qur'an descended into the Prophet's heart 
‘This descent of Allah into the world corresponds to man's ascend 
ing towards Allah in the Night of the Ascension (Jaylat al-mi'ray) 
(See af-gh: gra’ layla al-me'ray ‘urns a-tarbib) 


127 


laga’ Jubb 


Nga’: An eacounter. This term indicates an encounter such as that 
an 
encounter is far greater than the pleasure of unceasing companion: 


between the lover and the Beloved. The pleasure of sui 


hip, because the heart overtlaws with love and longing during sep. 


aration, Allah keeps His Friends at a distance so that the bliss of 


encounter (liga’) shall be i d for then 


lsan: The tongue. Livan in 
which Divine Statement 


cates the eloquence or language with 


enter the hearing of the Knowers of 


Allah. During the “spiritual concert a"), when the voice of 
Allah enters the work! on the tongue of the singer (gawwal), the 
hearer who is. receptive and empty of self hears only words issuing 


is a bird flying from Allah to Allah 
Allah is the car of the hearer 


from Allah's tongue 


Allah is the tongue of the 


state. These are the words 


which issue from the knower ( lover (ashiq) when he is 


\ 


49"). Bur, in reality, everything 


example is the famous utter 


ance “Lam the Truth’ 


in the cosmos speaks with the tongue of its state 


See ha shah 


Haan ab-murshid: ‘The tongue of the Spiritual Guide, If the spiritual 


affinity (munasaba) existing, 


tween the Murshid and his maerid 


attains to a high degree of purity the murid may be given the gift 


of speaking with the tongue of the Murdid. The Murdnd's words 
become manifest through such a murid, A murid may also receive 
the gift of verbal expression (‘“dbarah) through which he is able to 


express those subtleties of the Teaching transmitted to him by his 


Mundi 
Hwa’ at-hamd: The Banner of Praise. This is the Banner which will 


belong to the Holy Prophet Muhammad on the Day of 
Resurrection. The Banner of Praise is his banner because his praise, 
which is none other than a>Qur'an, is the complete and most ele 
vated of all praises. All praise gathered together” (jami”) in 


his praise - (May the Blessings of Allah be up 
See AHMAD, a 


st yaa kale aflake” ) 


Aermast consciousness. The lubb is that hid 


»wledge of Allah is protected from those who 


ched to the world, 


i; fama” Filla, alshagigat al-Muhammadiyyas 


Jubb at-tubb hoon 


fubb ab-lubb: The kernel of the kerncl, the core of the core or the 
innermost of the innermost consciousness. The lubb al-tubh is the 
Source of the Divine Light which is contained at the very kernel of 
the kernel itself. 
(See al ‘abd; ‘arifin; adlr-datiyun, al hagigat al-Mubamm 


Lut: The Prophet Lot (Peace be upon him) through whose Word 
descended the Wisdom of Strength and Forcefulness (al-bikmar al- 
malkiyyah). 


lutf: The Kindness, Gentleness and Grace of Allah, Allah's luif is 
Absolute Subtlety, It descends into the heart, filling the entire 
being of His slave with love and awe and bewilderment. This inde: 
scribable and incomprehensible /uaf enters those hearts which con 
tain only Allah, bestowing upon the slaves, knowers and lovers a 
continuance in their contemplation of Allah. Yet, the People of 
Perfection see beyond such bestowals to the Source Itself, to Allah, 
Nothing interrupts their contemplation of Allah because opposites 
are joined and there is no distinction between gentleness and sever 
ity 
(See al ‘abd; ad-dlesryum; tmsam al-tamil: jam nw alsdiddayn, al-omndagigun 
‘a-malamatiny, tawhid) 


Augqman: ‘The Prophet Lugman (Peace be upon him) through whose 
Word descended the Wisdom of Good-Doing (al-bikmat al: 
Unaniyyalr), 
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ma’ad: The Place of Return, the 
future world, the desti 


tion Promised End. 


“Verily He Who hath 
ordained the Qur'an for 


thee, will bring thee back to 


the Place of Return™ (al 


Qur'an 28:85). Ma'ad is the terminus of the ascent (‘wrnj) 


tall; sla; “ry a 


ma’ani: Meanings. Everything in creat 
These forms are the manifestations of their essential inner mean 


has an outward form, (stra), 


The meaning of everything is Allah, Within imagination all 


meanings become clothed in substratum (madda) and take on 


form. No meaning is able to hold itself back fra 


imagination. 


maarif: The sciences connected to Divine Knowledge. The ascent from 
multiplicity 


Unity is a journey from wideness to narrowness. 
Initially the sciences are varicd and numerous. Slowly and gradual: 
ly, little by lit 


le, these sciences become less as all extrancous sci 
#f) ascends the only object 
s turned is Allah, the Real. 


es are left behind. As the knower 


of knowledge to which his en 


re being 
His profound sciences are the ma arif 


inh; ‘ilm-ul-dhawg; “ile ladunns, laylat al mi’raj 


ma‘arij a-himam maftur 


ma‘arij a-tblmam: The ascents of aspirations and spiritual resolves. By 
the Grace of Allah the lover ascends to Allah, but the lover must 
also yearn, strive and aspire to ascend unto Allah. It is through the 
intensity of the lover's spiritual resolve (imma) that Allah is 
reached. 
(Sce ‘aig: brag; hima; jadi; shag ) 


atma'bud: The worshipped. That which is worshipped, the ma bud, of 
necessity demands a worshipper. Without the worshipper there can: 
not be the worshipped. The worshipped (al-ma’bud) is only and 
always Allah. The worshipper (al-abid) is the entire cosmos. 
(See al ‘abd, allamd wlellal ) 


madda: Substratum or matter or material from which the world of 
sense perception is comprised 


ma‘dum: Non-cxistent, This is an ambiguous term because, even 
though a thing is as yet non-existent in the cosmos it is nonetheless 
existent within the Knowledge of Allah. He has not yet given the 
Divine Command, “Be!” (*Kun!") through which the non-exis 
tent is bestowed with existence. 
(See al ‘adam, ala yan al-thabitn 


mafatih: Keys. On the Spiritual Journey of return there arc many keys 
with which to unlock the doors of knowledge. A key may be in the 
form of a word, a glance, a litany, a moment, a breath. And because 
Knowledge of Allah is endless, the keys to open the doors to such 
knowledge are also without limit. 
(See aims; bab; dar; miftal, sur) 


mafatih abghayb: The Keys to the Unscen, which are with Allah. With 
the mafatih al-ghayb His great friends, the awliya, are given the 
means with which to open further doors to Higher Knowledge of 


Allah, the Absolute, 
(See awliya: al;phavk: al-ahaybiyyarn Ttubra; badaro al-dbasrryal, aldukmar al 
abaybigya; ‘hm al-sloaye yal yall lye way.) 


maftur: Innate, All created things, with the exception of mankind and 
jinn, know Allah with an inborn, innate (maftur) knowledge 
Mankind and jinn have an innate knowledge of their outward 
forms but they have to acquire knowledge of Allah and of their 
‘own spirits. The acquisition of such knowledge is encumbent upon 
all of mankind but is only fully realized by the people who turn to 
Allah through the Remembrance of His Most Holy Name Allah - 
those who sit in dinérullab. 
{Sec ‘arifin; Abr, im; ma if.) 
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maf'ul mahal! 

maf wl: The object of an act (not the agent of the act). The Lover of 
Allah, through whom Allah sees, hears, speaks, walks and grasps is 
the object (maf"ul) of the act and Allah is the True Agent 


See af'al fail qada’s gadar; qurb al fara’id; qurh an nawafil.) 


maghtub: The one who is overpowered, enraptured and annihilated in 
f his Vanquisher 


(See af ‘abd, fama’ udu; jadbbi; sama’ wajd; wujud 


maghlub at-qulub: The ove who is under the domination of his puri 
fied and illuminated heart 
(See ol ‘abd: 0 


‘ayn al-yagin, mur; gall 


mahabbah: Love, Mahabbal is the lofty, pure and unconditional love of 
Allah. The attainment of such love transforms the murid from “the 
‘one who desires Allah” into the murad, “the one whom Allah 
desires”. Nothing is greater than this. The spiritual intoxication 
mes from regarding only the 
Beloved, The truth of mahabbah is that every atom of the lover 
) bears witness to the intensity of his Love for Allah. Out 
of such ma 


arising from the wine of mababba 


Combi 


mabbah develops ‘isha, which is the passionate and cease: 
for Allah 
mububo; sama sharab 


See ‘wahig; “i 


mahabbat+'amm: The Jove of spiritual seckers (mutasan 


hearts 


ifun) whose 
ine to considering attentively the Beauty of the Qualities 
There are many of these seekers who aspire to Divine Knowledge 
and their love of Allah is sincere. However they are not of His 
elect, They are not of those who totally incline, with all their being, 


towards the Essence Itself 
(See al ‘ahd; alia: adbrdbativun; Bhasas al bhava: mababbaré-bhan; al-male 
marina; al mubaggigun; mutarawwsfun, wilaya 


mahabbat+-khass: The love of the Elect whose souls incline in totality 
to witnessing the Beauty of the Essence. Such love is rare, like the 
Red Sulphur itself, It is through Allah's Own Love of His Elect 
that His Elect love Allah unconditionally. Mababbat-i-khas is a love 
which is without limit, because it is a Pure Love of the 
Unknowable Essence Itself 


(See al ‘ahd: adbedh bint 


mar; Khas al thas; 


hg, “wbuda.) 
mahall: Locus or dwelling place or place of manifestation, Each human 
heart is a mahall in which the Reing of Allah discloses Itself. The 
radiance of His Self-disclosure depends upon the purity of the 
heart in the way that water takes on the colour of the cup. His Self: 
disclosures pertain to the “unseen” world (ghayd) and to the “visi 
ble” world (dadada), bath of which are perceived by the heart. 
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mahdud mabe 


This indicates the vastness and the tremendous capacity (wus’) of 
the human heart. 
(See afada; al-'arsh; isan al-kamilit'dad; gall; taal, wns") 


mahdud: Limited. Everything that is other-than-Allah (ma siwa Allah) 
is limited. Only Allah is Independent of the Worlds. The slave, al 
‘abd, is the one who is limited. “The slave is the slave and the Lord 
is the Lord.” The limited is the limited and the Limitless is the 
Limitless, Secing one's own essential limitedness is perfect courtesy 
(adab) and slavchood (‘uhuda), 
(See al ‘ahd; adab; Sana Alwmad bila mi 
iasana) 


= bga’ jam! safrign; “abu wen 


mahfuzz Protected and guarded and preserved. The Prophets of Allah 
and the great saints are guarded and protected by Allah. Allah is 
jealous for His lovers, desiring that their love be for Allah Alone, 
So Allah Almighty guards their hearts against the entry of the 
“other”. And, the slave preserves and guards and protects his cour 
tesy (adab) towards Allah by constantly keeping Allah's secret con- 
ccaled within himself, 
(See al phaflah; a:ghayrah, man al kam, kamal, rabbanirya, ‘ubuda.) 


mahjub: That which is veiled, Allah, the Real, is veiled from those 
amongst His creation who, never seeing that He is Reality, sce only 
the “other” (ghayr). The veil (hijab) hangs between Allah and 
them, Not only is He veiled from them but their sights and insights 
are also veiled. They do not see Allah. The spiritual work, the 
alchemical transformation which takes place under the direction of 
the Spiritual Guide (murdhid) is the tearing down and burning up 
of the veil, so that only the Glorious and Radiant Face of Allah is 
seen, But, that which is veiled (malyjub) is only unveiled to those 
who are qualified to see. Allah has veiled Himself with Himself, “If 
the reality of the Sufi was to be unveiled he would be worshipped.” 
{See abl al: bashf wal wnyud; ‘arin 
na wen Alla) 


mahiyya: The essence or nature of a thing. The word mahiyy derives 
from the question, "What is i” ("ma /hiya?”). This question can 
be asked about anything in the creation or in the imagination, but 
it cannot be asked (and answered) about Allah Himself. The only 
answer is cither to say, “Being” (wayud) or to retreat into the 
Great Silence (sku). 
(See ALLAH, adlr dhatrywn; bayral; cakwn; wuywd | 


mahg: Obliteration. Mahg indicates the obliteration and annihilation of 
the slave's being in the Essence of Allah, 
(See maha; maw fi ithbae) 
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mahsur majdhub 


mahsur: Constrained and limited. Man always constrains and limits 
imitations. Once the 
» which is 


Allah in accordance with his own individual 


slave-lover-knower™ has entered that Limitless Oce 
Allah, seeing only Al 
imits are removed from his heart. Such a slave knows the truth of 


everywhere, all constraints and 


the “new ereation” (bhalg jadid) and the truth of *Self-disclosure 


ajaili) and the truth of “the 
idid al-khalg fi'l-anat) 


never repeats Itsel™ (la takrar fi 


mahsus: The senses or that which ts sensory 


mahw: Efficement. Mabw indicates the annihilation of the slave's 
of Allah, Madnw is distinct from “obliteration” 


lated in the Essence 


Itself. Madbw is the removal of the attributes of habit and the elimi 


y itself remains because it is only 
ne hay knowledge of Allah. So, itis 
wowed because Allah wants “you" to 


nation of the cause, The ¢ 


know Himself, He does not "remove" you from yourself but rather 


He “obliterates” you from yourself so that you do not halt with the 


existence of your own entity. Then does the slave understand that 


his actions are in Reality the actions of Allah 


rb al fara id; qurb @ 


mahw fi ithbat: Oblixe 


completely at the 


1 in affirmation. The lover 
bb 


not desire anything other than what is desired for him. He is the 


hest of Allah. He is maine fi 


abject of the act (oaf'nl) not the Agent (fail). His affirmation lies 
im the fact that the Sacred Law was prescribed for him, He never 


ases to follow this prescription. His obliteration within that affir 


Allah's words, “Allah created you and what you do 
"Ni 


thee™ (al-Quran 3:128). The muhibb is the locus within which 


Qur'an 37:96) an hing of the command belongs to 


ny take place. He is “obliteration in affirmat 


al ‘abd; af il; mars ‘wb 


Ie is the one who is under the influence of Divine Attraction 


1 power of this Attraction brings about spiritual intox: 


indifference ty all that is other-than-All 


iwa-Allah). In being drawn towards Allah the majdbub expe 


ication (sukr) an h (ma 


ences excessive cestasy, The Divine Attraction can descend with 
great force during the “spiritual audition” (sama) when the hearer 


becomes thoroughly intoxicated by his yearning and love of Allah 


abMajid majnun 


abMajid: The Most Glorious. Ov 


of the Beautiful Names of Allah. 


majia: Place or locus of Divine Self disclosure and revelation. The eos 
‘mos was given existence purely and solely to be a place for the 
manifestation of the Divine Names. And man was given existence 
purely and solely to develop himself into the Perfeet Man and 
become a place for the manifestation of the AllbComprehensive 
Name Allah. 
(See amanat; asma' insan al tamil af thalifa; mata; maha: aja) 


majlis: The place of sitting (jalu). Allah says “Iam sitting with the one 
who remembers Me™ (“ana jalin man dhakarani”). There is no 
“place of sitting” more honourable or more perfect than sitting in 
the Remembrance of Allah (diikrullah) 
(See ‘ana jalin man dhakarans”, dlabir; lvkrulial yalst satan 


majalis: The gatherings of the people of the Spiritual Path for the per 
formance of the collective Remembrance (dbikr) and for the spirt 
wal audition (sama) 
(See dbitrnlialsbaiga; wma") 


maj: The “bringing together” oF “combined totality". This bring. 
ing together is the combined totality of everything. It is Allah in 
Himself, the Real (al-Hagg) and Allah in His Self-disclosure, the 
creation (khalg). Majmu’ is al-Hagy plus khalg. Majunu” is Allal as 
the Essence (dhat) and Allah as the Divinity (a/-mlubiyya), 
(See dat, al Hage, thal, af wlnbiey) 


majmu' atasma’ a-mutagabila: ‘Tie votsiity of the contrary names 
This majmu’ al-asma’ al-muragabila is contained within the All 
Comprehensive Name Allab, He is the One Who brings opposites 
together, When all opposites are gathered there is Unity (tawhid), 
(See ALLAH, al-asma’ al-mutagabila: furgan; yare'nhn al-diddayn; al-Qur 
tawhnd) 


majnun: Madness or being in a state of insanity. The name majnwn 
refers to the lover (‘ashig, mubibh) whose total obsession with the 
Beloved and yearning for union with her, renders him senseless 
The story of Majnun (madness) and Layla (night) is one of the 
Sufis best-loved symbols of the lover's obsession with the Beloved 
During the Night (layla) when the lover is blinded to everything. 
other than the Beloved his yearning and obsession overpower him: 
Majnun was intoxicated by the name Layla. The lover who has 
been intoxicated by the Beloved’s Name is zood for nothing else! 
It appears to the world that he has lost his wits, but in teuth he has 
become wise. The dhakir who is drowned in the Name Allah has 
found the red sulphur (kibrit almar). 
(See al-lngh ‘achig; babir: jane" al-sasm's kibrit alomar, “bg; sama’; dawg: wayd.) 
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makan makhlugat 


makan: Place. Elevation is of two kinds: one is elevation in rank 
(makanah) and the other is clevation in place (makan) and 
mankind is described by both. Elevation in place (makan) pertains 
to works and worship, for it is through works and worship that 
man is elevated in the degrees of Paradise. The term makan is also 
applied to a resting-spot in the expanse (mansil fil-bisat), which 
exists only for the people of Perfection, who have actualized the 
stages and states and passed beyond them to the stage above 


Majesty and Beauty. They have neither substantial attribute (safah) 


nor relational characteristic 


Sce abwal; insam al-bamil, jalal, jamal: bamal, la magam; magam 


makanah: 
(mak, 


Rank. Eleva 
4) and the other ix clevation in place (makan) and 


1 is of two kinds: onc is elevation in rank 


mankind is described by both. Elevation in rank (makanah) per 
it is through Knowledge of Allah that the 
"f) rises in degrees of nearness (guré) to Allah 


tains to knowle 


Rnower ( 


The noble character 


ts. The Holy Prophet 
J (May the Blessings of Allah be upon him 


nd Peace) 


was sent to mankind with the noble character traits in their com: 
plete and pertect form. The spiritual work of Tasawwnf involves the 
ion of man’s base character traits into the 


alchemical transtor 


noble ones. ‘This transformation results from meticulously follow 


ing the Holy Prophet Muhan 


mad and the inner and outer aspects 
of his Teaching. It is only through acquiring the noble character 
traits: (mak 
Bliss 

Sce amanat; dhitrultah; fana’ fram phulam; babvbullah; bude; bum al abbiag 
‘vidal, bamal, murs, sn, tai’ tabballng, weve basane ) 


im al-akblag) that man can return to Felicity and 


makasib: |r 


“earnings” because they result from the sincere endeavour (maja 


ngs. The spiritual stations (magamat) are referred to as 


hadah) and intense spiritual resolve (imma) of the traveller. The 
spiritual states (ah 


al) are called “bestowals” (mawabib), being 
purely gifts of Divine Grace 


See sbrral: imma; magomnt; mujehadah 


makhlug: The creation itself, Allah, as the Creator (al-Khalg), demands 
the existence of a creation (makhlug), and the creation demands its 
Creator. There must be a cosmos because the divine realities 
demand it 


Sce al ‘ahd, acma’ al-inlam; bial phidma; rab; tayhadbdh 


makhlugat: The creatures or created things. 


(See al-n yar al-thabsta; edbar: ka iar; kun: al-mluhiry.) 
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makr mata‘ika 


makr: Allah's deception of His servant or the stratagem through which 
He tests mankind. Allah may give to a man the continuation of 
Divine favours despite that man’s opposition to His command ot 
Allah may grant knowledge to a servant but deprive him of the act of 
putting it into practice or Allah may grant the practice but deprive 
man of sincerity. The Sufisare extremely wary of the Divine makr. 
(See al ‘abd; adak; ai-malamatiea; rabbanina, abwin: ‘ubuda.) 


make nafsi: ‘The deception of the ego. This deception is one of the 
greatest of barriers on the Path to Perfection, The downward 
pulling tendencies of the lower self (mafi) ceaselessly endeavour to 
exercise their power over the slave. The nafi is man’s greatest 
enemy. It is a venomous snake and a cunning and treacherous 
adversary which will stoop to lying, deception, cajolery and flattery 
to coax the slave away from his Lord 
(See dhikrullah, jihad alakbar; muragabal, nafi, soayean; mista.) 


makhrut: That which is displeasing to Allah. Those things that are dis- 
pleasing (makirub) in the early stages of spiritual travel become 
forbidden and unlawful (haram) in the later stages. In the bepin- 
ning the murid’s looking at and sceing what is other-than-Allah 
(ma siwa Allah) is displeasing. (makbrub) to Allah, In the later 
stages it is forbidden (haram) for the slave to Jook at and sce any 
thing other-than-Allah, All is He. All is He! 
(See al ‘abd, nda, dawam odo adirdiatiyun, imsan al-kawil, kamal, layla, 
‘ubuda.) 


maktub: Written, This term indicates “fate” (gadar), as in the expres 
sion, “It is written” (“Kana makrub*). 
(See al\a'yan althabitn; itt dad; qada's gndar, god jaffeT-galam; al-qalam ) 


akmala’ atadna (at-maia' at-asfal): Thc ower plenum which bs com 
prised of the ercatures of the corporeal world. 
(See ana; aifal-safatin; al hadarat ka'inmat, bhayr af bhaly: mabhlng,tanacsul) 


atmala’ al-a'la: The higher plenum or Supreme Assembly. Al-mala’ 
al-a'la indicates the angels and those spiritual beings, the ‘noble’ 
(al-kurama) friends, who are closest to Allah. 
(See aa; ‘alamcs-utet, ‘alin; awlint, al kurama, magarrabun.) 


mala'ika: The angels. The very substance of the mala'ika is woven 
from light. The light from which the angels have been shaped is 
not the Light which is Allah Himself, but itis the radiance emanat 
ing from Light or Sheer Being. In the manner that the angels circle 
the Divine Throne (al-'arsh), so the divine realities circle the heart 


of the Lover of Allah, 
thal: al-‘arsh; fasad; badarat al-malakut: ikbriyar; Jibrail; Ka'nbs; 


abmala’ikat a-muhayyamun abma'luh 


atmaia'ikat a-muhayyamun: The Enrap 


love and contemplation of Allah and who stand at equal rank with 


red Angels who are lost in 


the First Intellect (al~agl al-awwal). 
atmalakut: ‘The cclestial and angelic realm, The World of Dominion 


A Master said, “I have no morning and no evening.” “Morning” 


pertains to manifestation, the world of the kingdom (al-muk) and 


the visible. “Evening” belongs to non-manifestation, the world of 
dominion (al-malak 


) and the Unseen. This Great Master was in 
the station of “no station” (la magam), 
See hada 


at al malakut, la magam, al mult; c0'nyynn aw rn than) 


matal: Boredom. For the knower (“arif) and the lover (‘ashig) of Allah 
there can be no boredom, either in this world or the next, because 
of the ever renewing Self disclosures with which Allah floods their 
hearts in cach instant 


aug, bnalg jadi, 


atmalamatiyya: The Pcople of Blame. These are the Perfect Ones. Their 
exteriors never disclose the reality of their interiors. They are those 
who know and are not known. Alon 


lah’s Perfect lovers, 


amatiya are Allah's Perfect 
Allah's Perfect knowers, They manifest 
Allah, without a trace of Lordship 
(rabbaniyya). Allah has placed their 
ma) over them as a py 


His All-Comprehensive N: 


blaming self” (nafi al-lan 


tection against self-conceit or satisfaction. 
They are the greatest of the Sufi, They are in constant submission 
nd surrender to the Will of Allah, A Murshid (shaykiy pir) who is 
ne of the malamativwa is the Perfect Mursiid and his murids often 
ya). The Master of the cosmos, the Best 
Mustafa (May the Blessings of Allah be 
upon him and Peace), who is & malamatiyya, is their Master 

‘sng, insane al-barmil, wridam, bamal: abbhalfink: mafi al 


attain to Manliness (rajul 


of Creation, Muhammad 


(aslem, ‘und 
akMalik: The King. One of the Beautiful Names of Allah 


Malik ab-Mulk: The King of Absolute Sovereignty, One of the Beautiful 
Names of Allah 


atma‘tuh: the divine thrall. The maul is the object in respect of 
which a god is a god, Allah, as Divinity, demands the existence of 
the divine thrall (mau). This is the same correlation (idafit) as 
that which exists between the Powerful (al-Qadir) and the object 
of the power (magdur) and the Knower (al-’Alim) and the object 
um) etc 


of knowledge (ma 


al-ma'luh a-mutiag ma'na 


akma'tuh ak-mutiag: The nondelimited divine thrall. This is the Perfect 
‘Man (insan al-kamil) who accompanies Allah in every Self-disclo- 
sure and the perfect slave (al ‘abd al-kamil) who through his noth- 
ingness and self-cffacement manifests all the Divine Names in the 
Name Allah, 
(See al ‘nbd; amanat; jus alka: al-thalifal; al-malomativys; ‘wbnda ) 


akma'tum: The object of knowledge. Allah, as the Knower (al-'Alim) 
requires an object of knowledge (ma lum), just as the Powerful 
(al-gadir) requires an object of power (magdur) ete 
(See edafa.) 


matunr+ma'dum: The “known non-existent”. The entity who has not 
yet been brought into existence through the Divine Command and 
is therefore in a state of “relative” non-existence, is known by Allah 
within His Eternal Knowledge. This entity is the “known non-exis 
tent” (ona lum-i-ma dom), 
(See al ‘adam aiva'on al: toabitn tn 'inat, bu 


mamou': Impossible. The People of the Realities declare that Self-dis- 
closure of the Essence is impossible (mamnn’) 
(See al ‘ama; dbar; ytima's mubal fa nafnya thubuciz; tawhid« dbat 


man: Everyone and all things. Man applics to all things, not just that 
which understands (‘aq/). Everything. glorifies Allah in praise and 
no one glorities who docs not understand the exaltedness of him 
whom he is glorifying and praising. All things (man) understand 
from Allah that for which they glorify Allah, 
(See AHMAD; athamdulilal; haga; thaly) 


“man‘arafa nafsahu'arafa rabbah”: “He who knows his own self, 
truly, does know his Lord.” This hadith contains the very essence 
of the Sufi Teaching and is therefore one of the strongest supports 
of Tasawwuf- In knowing one’s own self one attains to Knowledge 
of Allah. But this is not Knowledge of Allah as the Essence, 
because such knowledge is impossible (mamnw’) for the slave (al 
‘abd). “None knows Allah but Alla. None sees Allah but Allah. 
None worships Allah but Allah.” The Spiritual Journey is from the 
lower self to the Higher Self and on reaching knowledge of the 
Higher Self one reaches knowledge of one’s Lord. 

(See al ‘abd: ‘arifin; haga’ fama’; haga'ig, mi'raj at-onbl, mafic al-rabh; sali; 
‘lnk; ‘nbd, ‘uray at-sarksb | 


ma‘na: Meaning ot innermost reality. The meaning (ma’na) of every 
human form, his innermost reality, is “Allah”. This meaning only 
becomes outwardly manifest in the form of the Perfect Man who 
has assimilated all of the Divine Names and therefore reflects the 
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manzil al-maqam at-mahmud 


Name Allah, But only those who are qualified to “sce” may per 
ceive this outward manifestation of the inner reality. Within the 
Realm of Imagination meanings are clothed in forms. These mean: 


ings, these essential truths, can be seen in dreams and visions. 
See “Allabumma arena ha 
titdad: bhayal, ru ya; ere 


ig al-ashya kama hiya” amanar, insan al-kamil 


on. A station in which the traveller alights (nuzul) for a 
awards. If he does not pass this manzil it 


re moving 
becomes an “abode” ( 


See al 


youn; la maqam; al-malamariyra,; magam 


mandub: Recommended. Those aspects of the Sacred Law (sharia) 
which man is encouraged to perform 


See halal, haram, mablrub; sharv'a 
abManl: The Preventer. One of the Beautiful Names of Allah. 


manzur: The Object of vision, For the Perfect Men of Allah the Object 
of visic 


is always Allah Who they perceive through the forms of 
the creation 

‘ce “‘arifin; dbukr abla al-bha| 
bar; lata yf, lawa Vy, mara, mi 


dhitr 
1, masbbnd; munacala; radalls 


Lhafi; al phayh: ‘shg; ‘ivan; bibrit 


maqam: A spiritual station. Ama 
the effort and sincerity of the traveller, but such an acqu 
ultimately through the Grace of Allah. A station is a “fixed” quality 
of the self 


m is acquired and earned through 


ition is 


in contrast to the fleeting nature of a spiritual state 
(hal), When the traveller (salik) ascends to a higher magam he 
does not “leave” the lower one but rather he travels with it, Once 
the noble qualities pertaining to a specific station are acquired they 
become firmly fixed and remain with him in his endless ascent. 


See hal ls maga; lam al-hal; mabasth; manzil; magamar, matin ) 


magamat: The spi 
dation for actualizing human perfection and must be passed 
gh on the Journey of Return to Allah, Magamat ate carnings 
(makasib) which have been acquired through spiritual endeavour 
(mujahadah). The People of Perfection have passed beyond the 
stations to the most exalted station of “no station” (la magam). 
(See adh-dhatiyun; kamal; al-malamatiyya; la magam; al 
muhaggiqun 


ual stations. These stations are the necessary foun. 


abmagam almahmud: “The Station of Great Glory.” This station is 

also referred to as “Union of union” (jam’ al-jam’) and “Two 
usayn”). This Station of Great Glory is 
the Paradise of the Essence which has been promised to the Holy 


Bows’ Length” (*gaba qe 
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magder maratib al-wujud 


Prophet Muhammad (May the Blessings of Allah be upon him and 
Peace) 

(See AHMAD; habnbullak; jam’ al-jam; jannars dat, they al-thalg, MUHAM: 
MAD; MUSTAFA; “gabe gansaye”) 


magqdur: The object of power over which the Divine Name the All- 
Powerfull al-Qadir has power. Al-Qadir demands the existence of 
magdur. 
(See idafa,) 


maghur: That which is overpowered. Al-Qahhar, the Overpowering, 
demands the existence of maghur. During spiritual ecstasy (wajd) 
the lover becomes the one who is overpowered by Allah's Majesty 
through His Name al-Qabhar. 
(See avma’ al jalativyal ) 


ma'qul: Intelligible. That which is conceived by the reason (‘aql). On 
the Journey of Return the traveller reaches a “point™ which is indi- 
cated by the name “The Lote Tree of the Uttermost Boundary” 
(sidvar al-muntaba) where there is no longer anything that he 
could refer to as “intelligible” (ma’gui). Reason (al~'agl) and all 
things which can be conceived by it (ma’gul) must be left behind if 
the slave is amongst the chosen ones who are destined to be taken 
to the Divine Presence 
(See al: 'ngl; burma, “hg, term, yadbbe, Jibrail, laylat 


sm ray, sides a- munca) 


marad: A disease or illness. Those conditions which are regarded as 
“health” by the cammon people may be regarded as “disease” by 
the People of Perfection. The common people who fulfil their reli 
gious obligations towards Allah, yet do not sce Allah in everything, 
are considered to be in a healthy condition, However, if one of the 
People of Perfection loses vision of Allah, even for a moment, he 
considers himself to be in a diseased condition 
(See al ‘ahd; haga’ ‘arifin, bamal, al malamatryy, bud) 


maratib: Levels. Every existent thing has its own level, and each one of 
these levels demands a specific relationship with Allah. When an 
existent thing fulfils all of the conditions pertaining to its level in 


the hierarchy of existence then that thing is complete. 
(See hayawansyaly imsan al-kamil, makan; makanar, nafi al-baymantyrs; mafi al 
amilal; tamam.) 


maratib ak-wujud: The ontological levels of existence of finding. These 
are the various degrees in which the creatures participate in the 
Divine Presence. 
(See whl al-kashf wa't-wu psd, ist\'dad, oujud) 
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marbub mashahid 


marbub: The vassal or the divine thrall, Each existent thir 


Lord (rabb) and is therefore the vassal (marbub) of his Lord. Allah 


is Lord because of His divine thrall and the existent thing is a 
divine thrall because Allah is his Lord. ‘The Lord of cach vassal 
(mariub) is the specific face (al-wajh al-khass) which Allah has 


turned towards it. It is His Self-disclosure (tajalli) to it. The 


Divine Names are actualized within the creation through this 


Lord /vassal (rabi/marbub) relationship. 


say al 


“man'arafa nafialr'arafa rabbah™ al-vabh, rabh al-arba 


ayalli; al 


marhum: The objects of Mercy. Everything in existence is an object of 
Mercy having become manifest through the Mercy (rama) of the 
All-Merciful Himself (ar-raman ar-raiim). Allah's Mercy contin 
ually showers down and covers everything. We are surrounded by 


1 immersed in the Divine Mercy, yet very few are qualified to see 
this reality. Allah says, “My Mercy precedes My Wrath 


See Dasmaila fas ar-earaam, gar, va 


The object of vision (ru'ya). The object of vision, which is Allah, 
is light a 
light. Light returns to the root from which it became manifest 


id that through which the perceiver perceives Allah is 


None sces Allah but Allah, This perception depends upon the light 
carried within the shadow of cach creature, Allah, al-Hagg, is 
always the object of vision, though only the knowers of Allah 
‘arifin) perceive this Truth, 


(Sce abl al bashf wa'twnjud; ‘arrfin; banrah, dbutrullaks nur; eujud 


ma'rifa: Divine Knowledge. Ma'rifitis a light which Allah casts into the 
heart of whomsoever He Will. This is the true knowledge which 
comes through “unveiling” (kasbf), “witnessing” (mushabadal) 
and “tasting” (dhawg). This knowledge is from Allah, it is not 
Allah Himself, because He Is Unknowable in His Essence. The 
triad on the Sufi Path of Return is comprised of Hear (makhafith), 
Knowledge (ma'rifa) and Love (mahabbah). Fear leads to 
donal Love of Allah, It is said 
thar spiritual struggle (mujahadah) is child's play whilst ma'rifa is 


Knowledge which leads to Uncond 


men’s work 


(See bl alba nnd, diag, bayrat; ‘ohg, thawf; mababbaly wushabadah, 
wud. 
martaba: Degree, grade, level, rank, standing, station, class, Martaba 


indicates the p 
(See hay 


ition of a thing in the hierarchy of the cosmos. 


rantyal; inn al-tamil; maban: makanak mea 


mashahid: The places or loci of witnessing 


mashayekh masiub al-awsaf 


mashayekh: ‘The Shays or Masters of a tariga. Each tariqa has its 
‘own particular chain of mashayekl, and the starting point of each 
chain is the Holy Prophet Muhammad (May the Blessings of Allah 
be upon him and Peace) 
(See havin idl; mrad; mardi; mas slat) 


mashgul farigh: “One who is engaged and yet is free.” This term is 
applied to the devotce whose outward appearance is that of one 
engaged in mundane matters, yet his heart is free from such things 
being totally present with Allah 
(See “ana jaliom man dbakarani"; dawam-isbudur, Ababir; Abikrullah; farigh 
mand) 


masbhad: ‘The place or locus of witnessing. This place is the heart 
because the Divine Self-disclosure leaves a trace in the heart which 
bears witness to what has been seen, 


(See mishabadab) 
mashhud: ‘hie witnessed. Mashhud is what the heart retains from the 
form of the Divine Self disclosure. It is the object seen in mystic 
vision. 
(See mushabadah ) 


mashi’a: The Divine Uncreated Will, If Allah Wills, it comes to be, and 
if He Wills, it does not come to be 


ma'shug: The Beloved. Ma'diug is the Absolute Beloved, Allah. This 
beautiful word, ma ‘dug, sung by gawwals and mystic poets, is 
capable of flooding the heart of the lover (‘ashiq) with intense 
Love (‘ishg) through which ecstasy (wajd) may be experienced. 
When ma'shng is sung, "Allah is the singer and Allah is the hearer” 
(See ‘ashiq, hg: gamrwal; sama’ way) 


maskan: A dwelling, Whereas a waystation (mansil) indicates a place in 
which the traveller alights for a short time, a dwelling (maskan) 
indicates a place in which the traveller fecls comfortable and there: 
fore settles, not having the desire to move any further. The elect of 
Allah never settle down because they desire only Allah and Allah is 
without place and Allah is without Limit. 
(See ttdad; burns al-bmons, la ma gam; al-malamatiyy; mansil; maqam.) 


maslub abawsaf: To be stripped of all attributes. ‘This is the condition 
of the universal slave (al ‘abd al-kulli), who, in being stripped of 
everything, is entirely at the bidding of his Lord. There is no 
longer a slave, only the Self-disclosure of Allah coloured by the 
form of the slave. 
(See al ‘abd; haga’: a-malamatiyy; ‘ubude) 
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mastur maulana 


mastur: Concealed or veiled or curtained. Being is One. Allah has 
Being and no thing is with Allah. He is the Manifest. The possible 
thing (mumkin) is concealed (mastur) by the Manifest within it 
For the Men of Allah all that is scen is Allah whilst everything else 
is curtained (mastwr). For the ordinary man all that is seen is the 
creation whilst Allah is the One Who is curtained (mastur). When 
the lover is under the influence of an “inrush” (warid) he may 
become a “madman” (majnun). Allah imprisons his rational facul: 
ties with Himself so that they are completely 


cupied by His 
Presence. The majnun is therefore curtained (mastur) from the 
governance of his rational faculties 

See padhby; mann; ‘ngala a-mayanin; ward 


ma'eum: To be preserved. Allah favours certain of His slaves through 
preserving them from attributing the acts to themselves. Through 
His jealousy for them He preserves their courtesy (adab) and their 
slavehood (‘ubuda), 
(See al ‘nbd; adab; af'al, fn’: alga 
malamatiy gad’ da 


1h; alighayrah; al ghayras al-ahiyya; al 


ma siwa Allah: “Everything-other-than-Allah.” It is Allah, as the 
Divinity (al-ulwha), that brings ma nwa Allah into existence. In 
Truth everything is Allah and that which is “other-than-Allah” 
does not exist, however those who are veiled from Reality only see 
the ma siwa Allah. It is the knowers who sce Allah 


(See ‘arifin; al hagigat al Mubammadiyyah; al mubaggiqun 


mathal: Si:nilitudes. In al-Qur'an Allah speaks about the similitudes 
with which He explains various things through the use of symbol 
ism and imagery. The term mathal also indicates the forms which 
appear in the imaginal realm 
(See 


am al-amibal: al badarat; bhayal; mithal tamachehut 


abMatin: The Firm, One of the Beautiful Names of Allah, 


maula: Lord. The Holy Prophet Muhammad (May the Blessings of 
Allah be upon him and Peace) said, “Whose lord | am, his lord is 
Ali” 


(See hab.) 


Maulana: “Our Lord.” For the friends of Allah, the Holy Prophet 
Muhammad al-Mustafa (May the Blessings of Allah be upon him 
and Peace) is “our Lord” (Mawlana) and “our Master” 
(Sayriduna) 


(See phulam; gadam r 


Rasulullad; Sayyiduna; sultan; tabi") 
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maut may 


maut: Death, This refers to that type of death which is the removal of 
oneself from one specific condition to another condition, Within 
Tasawwuf there are four deaths which the traveller (salit) must 
undergo on his Journey to Allah. These are the red death” which 
is connected to controlling one’s anger and refraining from retalia 
tion; the “white death” which is connected to hunger, asceticism 
and a moderate way of life; the “green death” which is connected 
to the discarding of outward self-adornment and the assumption of 
inner adornment through the beautiful character traits (husn al- 
‘akhlag); and the “black death” which is connected to a selfless atti 
tude of love and compassion to all of the creation, regardless of 
their ingratitude or hostility. All of these deaths take place through 
the spiritual struggle (mujahadal) of the salil 
(See dum ab-abhiag; mujabadah; slik) 


mawaddat: Affection. Spiritual intoxication (ser) may arise from drink: 
ing the wine of affection (mawaddat). This affection is caused 
through regarding the graces and benefits (mimat) which come from 
Allah. Such affection (mawaddar) may lead to Love (mahabbal) 
(See ‘Ayw al-Kiafiar: sabre, sama’, sharaly suber; Tasmiom,) 


mawahib: Bestowals or divine gifts, The spiritual states (abwal) are 
referred to as bestowals (mawabib). They are gifts from Allah to 
His slave and are given without any asking, effort or desire on the 
part of the slave. 
(See hal; magam ) 


mawjud: The existent or found thing or that thing which has existence or 
has been found. This term derives from Being, (wujud) and there is 
only One Being, Allah, All things, though as yet non-existent within 
the cosmos nevertheless have existence within the Knowledge of 
Allah. The existent thing is He/not He (Hiwa/la Huwa), An exis: 
tent thing (mawyjud) is an entity which exists on any level or in any 
world, Through its very existence the thing glonifies and praises 
Allah. Existence itself is Praise and Glory, This praising and glonfying, 
is understood by the one whose inner-eye (basirab) is open. 
(See abl al-tashf wa't-wuynd; AHMAD; alhemdslillal barb; mafas ar-rabman; 
oujud.) 


mawtin: Abode. A mawtin is that place where the traveller takes up his 
residence. He is content and fulfilled and has no desire to continue 
travelling further. 
(See la magam; al-malamatiyya; manzil; magam; masksn.) 


‘mayl: Deviation. May! is that which is the opposite of straightness, The 
cosmos, being at the furthest point from the Source, is a place of 
deviation. Being the realm of multiplicity, opposites, deviation and 
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akmazahir atilahiyya m'ral 


disequilibrium it is ia need of Divine Guidance (huda). However, 


whilst looking at such deviation, the knowers (‘arifin) see only the 
Unity of Allah, 


(See ‘arifim; bud; sda 


af; al-imsan al bayawan, imsan al-tamil; strat al: 


fim; ta 


abmazahir abilahiyya: The divine loci or places of Self-manifestation. 
Allah is the Absolute. Every Face of Allah is contained with the 
Absolute. Faces of Mercy, Faces of Wrath, Faces of Beauty and 
Faces of Majesty. The divine places of Self- manifestation are those 
purified and radiant loci which have been cleansed of “otherness” 
J are thus qualified to reflect the Beautiful and Merciful Divine 
Faces 


Al-mazabir al-ilaiiyya are dhe Perfect Men, the saints, the knowers 


and lovers of Allah, all of whom have turned in totality to the 
Beloved, to the One, to Allah 


(See ‘aren; ‘ashig; 


sham, gavewal; wash 


mazhar: The place of Allah’s Self-manifestation. The person who expe 
riences “unveiling” (kash) sces the “lights” (anwar) as places of 


station (mazhar) within the imaginal realm, These “lights” 
abound according to the purity of the “secret” (sirr) of the one 
with Aashf- The cosmos is the place of manifestation of all the 
Names of Allah. Some of these places are manifest (sabir) and oth 
ers are hidden (batin), bu 


hey are all nevertheless places of Allah's 


Self: manifestation (» 


(See anwar; kash al mazabir al ilabeyya 


miftah: Key, The key is the Holy Prophet Muhammad (May the 
Blessings of Allah be upon him and Peace), He is the key with 
which to open and enter the door (bah) to Divine Knowledge 
(ma'vifa). 
locks the doors of Hell, He is the key to unlock Generosity’s sealed 


is the key which opens the doors of Paradise and 


chest. Amongst his holy names are Miftalt ar-ralmah (The key to 


Allah's Mercy) and Miftah al-jannal (The key of Paradise) 


(See ain bab; dar; al:janmal; afar war, sur 
ml'raj: The Ascension to the Divine Presence, This is the highest ascent 
of the slave (‘abd) towards Allah, It is the ascent from multiplicity 
(hath 
Prophet Muhammad (May the Blessings of Allah be upon him and 
Peace). He is the “bea 


through the Five Presences (al-hadarat) back to Unity 


bid). Mi’raj refers most especially to the ascension of the Holy 


iful model” (uswa hasana) and all who 


truly love him desire to follow him to the Divine Presence. 
(See al ‘ahd; al-1agl, adb-dhatiynn; fama’ fi-rasul, al-badarat; kathra; laylar al 


may; sidrat al-muncaa; subnn; ‘arn at-tarkib; uswe hasana, 


mi'raj at-taklit atmithaq 


mml'raj at-tablil: The spiritual ascent of decomposition. Firstly man 
makes the “ernj at-tarkib, the descent from inward non-manifesta 
tion within the Knowledge of Allah to the human level. The ‘uruj 
at-tarkib is the descent from Unity (tawhid), through the Five 
Presences (al-hadarat) to the realm of multiplicity (kathra). Now 
at the level of the “lowest of the low” (asfili-safalin) man can start 
the Return Journey from the human level back to the state of non 
existence within the Knowledge of Allah. The Return Journey is 
the m#'raj ar-tablil. The seven levels of knowledge through which 
the traveller (salék) must pass on his return are: al-idam; iman; 
ihsan; ‘ilo al-yagin; ‘ayn al-yagin; haga al-yagin and al-islam. 
(See al abd; ayfaisafatin; hagignrat-tayy layla alma) 


niche or tabernacle. The word niche (midskar) reaches us 
from the beautiful Light verse of al-Qur’an (24:35) * Allah is the 
Light of the heavens and the earth, The similiade of His Light is 
as if there were a Niche and within it a Lamp, the Lamp enclosed 
in Glass ... “ The terms Niche (mishkaz), Lamp and Glass abound 
in a multi-layered symbolism, The Niche is made for the Lamp and 
the Light passes through the Glass, Everything is lit by the Light of 
Allah. 


(See anwar; array; bhafl; MUHAMMAD; mur; nur Mubammadivon; galh; sry; ier 
alsirr) 


mlekia: Poor and utterly and totally bereft. This madkin is the slave who 
is at the absolute extremity of need of Allah. He has been stripped 
of everything and exists purely to manifest the All-Comprehensive 
Name Allah, 
(See al ‘hd; fagir; mali; ‘wbuda) 


mithal: \mage or form or analogy or symbol. This term is synonymous 
with Imagination (kbayal). The mithal is the isthmus (barakl) 
berween the World of the Unseen and the Visible World and it is 
within this Realm of Imagination that man is given the clearest 
expression of the “He, not He” (Hinwa, la Huwa) mystery of exis: 
tence 
(See hab, al-barzably Hua, ta Hawa; jasad; mae) 


abmithag: The Covenant. Al-mithag refers to that “event” or “day” in 
pre-existence when all of the children of Adam bore witness to 
Allah's Lordship over them; Allah asked his non-existent creation, 
“Am I not your Lord?” (alastu birabbikum?"). They answered, 
“Yes, we bear witness” (*Rala shabidua”). This “day” of the 
Covenant is called, by the Sufis, the Day of Alast 
(See alald; amanat; “alas birabbikum”; bla; ii'dad; al thalifas sama) 
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mizaj al-Mu'adhdhib 


mizaj: The human constitution. The » 
the immutable entity on the corporeal level 


aj reflects the preparedness of 


mizaj mustagim: The harmonious human constitution. This refers to 


stitution which is in a state of balance 


and harmony and is therefore pn 
Allah. 


»ared to receive Knowledge of 


atbaltug, al-tnbib al-ilahi; wa 


abmizan: The scale or the balance. The Sacred Law is the seale in which 


verything pertaining to Allah, to knowledge, to 


piritual realization, to love and to the human state. The traveller 


oo the Path of Retuen is required v fy himself, through spiri 


sual endeavour, in order to achieve this balance which Allah has 


established 


See flurgan; insan al-bamil, \'tidak, Kamal; mijahadaly al-Qur'an; diari'a; sub 


abmizan ab’adt: Tye Scale of Justice 


abmizan abasit: Thy Puqdamental Seale. This seale is the one in which 


the works of the servants shall be we 


hed on the Day of 
Resurrection 


See affal amanat; bude: mujahadah; al-Uwrian; share; wnna; urwa ba 


ab-mizan atilahi: The Divine Scale. This scale is the one which has 


lished by the Lawgiver 


abmizan al-mashru'’ 


‘one which Allah has established for mankind in this world, 


The Scale of the Revealed Law. This scale is the 


abmizan at-shar’i: {he Scale of the Law. This sale was established for 


this world whilst the Fundamental Scale (a/-mizan al-asli) was 


established for the next world. 


mu'abbir: The interpreter. The interpreter of a dream is the one who 
) from the sensory form of the dream to the 
intained within the dream’s form, It is within the Realm 


passes over” (ta 


ings become clothed in forms. 


bayal hagegr; mea'na; muesli, ra: ro th mora 


abMu'adhdhib: The Tormentor. A Divine Name 
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abMu'akhkhir mubtedi 


abMu'akhkhir: The Postponer One of the Beauriful Names of Allah. 


mmu'amalat: Social transactions, dealings, interactions and conduct 
Whoever claims to be a sincere follower of the Holy Prophet 
Muhammad (May the Blessings of Allah be upon him and Peace) 
and believes in him and his Teaching and in his Inheritors must fol 
low his “beautiful mode!” (soa basana) in totality. Islam must be 
applied to every aspect of life, inwardly and outwardly. His wor 
ship, his social transactions (mu'amalas), his knowledge and the 
Practising of his knowledge must reflect the Beauty and Wisdom of 
al-Islam. 
(See amannt; wm ababhlag: imam al-tami, uses basawa 


mu'attal: Inoperative. In Truth there is nothing in existence which is 
inoperative because Allah does not create anything without a spe- 
cific purpose. Some parts of the cosmos are more excellent than 
others, but each and every part and entity is operative 
(Sce dayoraniyah, kamal, maken, makenah; marait, afi al havwantye; maf al 
amilah; tamam.) 


mu'bah: Those things which are permitted by the Sacred Law. For the 
traveller (salik) who has turned towards Allah many of the things 
which are permitted (mu bah) to the ordinary people become for 
bidden (haram) for him. Once his heart has become purified and 
ready to receive Light from Allah and when his inner eye (basrab) 
has been opened and after he has been annihilated in the Source 
(fana’ fillab) and returned to creation (baga’) then all is Unity 
(tawhid). This salik turned slave (al ‘wbd) sces only Allah, There is 
no longer lawful (halal) and unlawful (haram). But he never leaves 
his slavehood and therefore never leaves the prescriptions of the 


Sacred Law, 
(See al ‘abd: halal; baram, himma; jihad al-abbar; mujahadab; muragababs 
mubasabady,“wbuda) 


akmubasharah: Thy: wenderness which was lavished on man when Allal 
fashioned him beeween the Two Divine Hands. This is the specific 
Divine Favour to the human species, 
(See amanar; jalal: jamal; san al kamal: mapas arraliman | 


mubashshira: \ heralding, vision or sound dream (al-ru'ya al-aliha), 
through which the friends (awliya) experience revelations from 
Allah. 
(See atv; ilham; nayem; raya; ra yah; wags) 


mmubtadl: Beginners on the Spiritual Journey. 
(See haya mi'rajat-tabil, sanrid; mursid, sib lar, ruluk; ‘uray at tarkik) 
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mudda muhadathah 


mudda: ‘The smallest duration. In the cosmos the smallest duration 


‘mudda) is that instant in which the perpetual creation occurs and 
which renders everything in the cosmos poor and needy towards 
Allah. 

Se ‘abd al-wnge: an; am alsda'im; blelg jadid; tajdid al-inaly fiT-anat.) 


abMudhill: The Abascr One of the Beautiful Names of Allah 
atMudilt: The Misguider. A Divine Name 
mudrakat: The objects of perce The mudrakat of necessity must 


possess manifestation (s1iner) in order for them to be perceived 


abmutarridu 


ment from mankind. They are contra 


tun are those who seek retire 
ed with the Men of 
Perfection, al-malamatiyya, who are perpetually in the Divine 


nn fn 


Presence (dawam-ivhudur) regardless of the outside situation. The 


mativya are occupied with witnessing Allah 


everywhere, within the creatures and within themselves. They are 


1a) whilst being in society (jalwa) and their 


They are mashgul farigh 


“engaged yet free 


awa, jalwa 


he one who is utterly destitute and bereft, The muflis is the 


true Muhammadan fricnd, that great Sufi who is utterly destitute 
8 Allah, His wi 


living and his dying are for Allah Alone 


of everything other 


hip and his sacrifice, his 


al-mufrad: The Solitary. Within the Sufi hierarchy the Solitary (al 


mufrad) stands equal to the Pole (al-gutb), but without a specific 
function such as that possessed by the Pole. The Solitary docs not 
come under the rule of the Pole. He stands at an equal rank with 
the Enraptured Angels (al-mala’ikat al-mubayyamun). 


ab-Mughni: 1 


One of the Beautiful Names of Allah 


muhadathah: Conver 
Allaty to one of His knowers. This 
het Musa 


ion or address. Mu 


wh is any address from 
Jdress occurs in the visible 


ace be upon him) and the 
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—— al-muhaggiqun 


mahal: Impossible. The Realm of Tinagination is the domain in which 
contearies meet and impossible things take place, It is the realm of 
He/not He (Hiwa/la Huwa) in which the one with “unveiling” 
may momentarily grasp the mystery of his own existence 
(See abl al-kashf wa t-wujud, ‘arifin, Hawa, la Huwa; thayal, wnjud) 


MUHAMMAD: The Holy Prophet Muhammad (May the Blessings of 

Allah be upon him and Peace) is the Glory of the Universe, the 
Rest of Creation, the Seal of the Prophets and the friend of those 
who truly love him. He is from the Light of Allah and all of exis: 
tence is from his light. He is the key to unlock the Mystery of 
Existence and he is also the treasure of Existence, He is the key to 
Allah's Merey and the key 10 Paradise. Muhammad al: Mustafa is 
the niche and the goal of the wayfaring lover and the burning rap: 
ture within his breast. He is the Beloved of Allah. He owns the 
Banner of Praise and the Station of Glory. Outwardly he is the 
Perfect Slave and inwardly he is The One. When the Reality of 
Muhammad has been unveiled ro the lover his heart prostrates 
before the Sheer Beauty of this most Noble Sanctuary. 
(See Al ‘abd: AHMAD: "ana Abmad bila mim” glam; babiballah; Hara ast 
Sharif, ab hagiqat al-Mubammadisyab; him al-abhlag, tqra’, al wa; bhayr a 
bhalg; laylae amu va, lariat ab-qadr; liwa al bad: al magam al-mabmnd, nur 
Mudiammadieys, MUSTAFA: QASIM “QUT sa Mubammad 4 fann Rabliba yal 
1% nora havana.) 


Muhammadan Rasulutlah: * Muhammad is the Messenger of Allah.” 
This is the second half of the Islamic Testimony of Faith (sha 
Jadah). Muhammad is the one sent by Allah, He is the representa 
tive of Allah, Without him we cannot come to know Allah. Hix 
message is the message of beautiful return to Allah, But, 
‘Muhammad is from the Light of Allah, So, before Muhammad can 
be the Messenger of Allah, Allah must be the Messenger of 
Muhammad. His Light sends out the message of Muhammad 
Allah is the Messenger of Muhammad (Allab Rasw! Mubammad) 
and then Muhammad is the Messenger of Allah (Muhammadan 


Rasulullab). 
(See ALLAH; ‘ana Almad bila mim", babibnltak: Haram ash Sharif, 
‘al-Muvhammaderya In labs Win lah, MUNAMMAD, 


atmuhaaggiqun: The Verifiers. These great ones form the highest cate 
gory of friends of Allaly (awliya). They follow no one's authority 
because in themselves they have verified (tahgiq) and realized 
(tabagqug) (through unveiling and finding), the truth (bagg) and 
reality (bagiga) of all things which is Allah, the Real (al-Hagq) 
They are also known as “The People of Unveiling and Finding” 
(abl al-kashf wa'l-wnjud)) 
{Sce al ‘ahd; nhl albashf wat wnjud: ‘arifin; awliva; wan al dnmil; al mala 
saci rial ‘ubuda.) 
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muhasabah al-Muhsi 


muhasabah: The constant analysis of the heart and its changing states. 
bah the contemplative takes stock of the heart's 


During. mind 
most sceret motions. He calls himself to account, here and now 


He does not wait till the Hereafter 


Sec atbirn; buda:idlal:al:jannat; jad al-akbar: mnjahadal; nar ) 


ab Muhaymin: The Guardian. One of the Beautiful Names of Allah. 


muhayminiyya: Ti) 


atives of Allah (al-khalifah) 
evising all those beneath them. And 


rvise. The represe 


within the Swff hierarchy th 


¢ are levels of supervision. Some of 
the Divine Names supervise other Divine Names, There is a hierar 
chy within the Names just as there is a hierarchy within the entire 


See al ai phawth; alimamant; al bhalifak; khatam al-awliyn; al 


snufrad: 


muhdath: Temporally originated. Knowledges come to man through 
Ailah’s Speech, Man did 1 
entered the sphere of Space an 


r have such knowledges before he 


Time, therefore these knowledges 


are said to be temporally originated. He did not know and then he 


knew: His “knowing” took place in the realm of Time. The Speech 
of Allah is Eternal bur the hearing and knowing which results from 
It is temporally originated 


muhibb: The Lover. This Name may be applied to Allah Himself when 
considering His slave to be His beloved, or it may be applied to the 
slave himself whose Beloved is Alla, In reality there is only one 
Keloved of Allahy and that is the Holy Prophet Muhammad (May 
the lah be upon him and Peace) and it is only 


through being. ed in him that the lover of Allah may be 


ssings of 


transtorme 


beloved of Allah. ‘The lover (mubtbd) is the 
‘one wh 


aptured by Allah's Beauty in contrast to the knower 
mains in sobriety in the face of all of Allah's Self-dis 
sures (tayalli). The knower wha is alsa a lover is in a state of 
Perfection (kamal) b 


inwardly intoxicated and outwardly 


nal (wali) hay attained perfect balance and harmo: 
ny. He is the Perfeet Man 


sober, Such a 


fama’ firasnl, habibatiah, insan at kamil; jatat, jamal: 


ab Mubit: ‘The All-Encompassing. A Divine Name 


akMuhsi: The Passessor of All Knowledge. One of the Beautiful Names 
of Allah 


‘muhsin al-Mujid 


imuhsin: The mubsin is the man with virtue, the one who has devoted 
all his efforts towards acquiring shsan, that quality of excellence and 
perfection, sanctifying virtue and spiritual beauty which is embod: 
ied in the followers of the Holy Prophet Muhanimad (May the 
Blessings of Allah be upon him and Peace). 
(See than; ma wio; minha: mst 


abMuhyi: The Giver of Life. One of the Beautiful Names of Allah. 


muhylddin: The reviver of the religion (deen, din). He is the one who 
gives new Life to the deen. He drinks directly from the Water of 
Life (ab-i-bayat) and his words and actions give life to all of the 
inner and outer Islamic Teachings. He makes a/-Qur'an “stand up" 
after others have made it “lic down”. He follows in the footsteps of 
the Holy Prophet Muhammad (May the Blessings of Allah be upon 
him and Peace) and through him the Beaury and Life of the deen 
are revived for the community (amma). 
(Se abstshayar; abadith; derw;furgon: al Qur'an; mma; tabs) 


ab-Mu'izz: The One Who Honours. One of the Beautiful Names of 
Allah, 


mujaddid: The renewer. The Holy Prophet Muhammad promised that 
a renewer of the religion (deen) would be sent by Allah at the head 
of every hundred years 
(See deen.) 


mujahadah: The spiritual struggle and endeavour against the passions 
and downward: pulling tendencies of the lower self (nafi) 
Mujahadab is the ceascless combat called the Greater Holy War 
Gibad abakbar), The war is fought with the celestial weapons of 
the Remembrance of Allah (dhikrullah). ‘The manure ones of the 
Path, those who “know Allah” (‘arifin), say that mujahadah is 
child’s play! The real work of Men is Divine Knowledge (ma'rifa), 
(Sce awrnd, Mhitrliok jad al-abbar; mat slut.) 


mujahidun: These are the spiritual warriors who are engaged in the 
spiritual struggle (mujabadah) of the Greater Holy War (jihad al: 
athar). The mujabidun have curned towards Allah through the 
Remembrance (dhikrullah) of His Most Holy Name and endeav 


‘our to honour the Trust (amanat) by fulfilling their raison d'etre. 
(See “alastu birabbitwm™ amanat; dbakir; Abibrullal, bad al-akbar, murid; 
‘muri, ral; targa ) 


abMujib: The One Who Answers Prayers. One of the Beautiful Names 
of Allah. 


alMujid 


Name 


abMajid: The Giver of Existence, A Di 


mu'Jiza: \ miracle. A mu jiza is the miracle of a Messenger or Prophet 


of Allah (Peace be upon all of them), as distiner from the miracles 


(barama 


Allah’s ac 


{the friends of Allah. A miracle is intended to display 
on in and Wisdom. Cause and effect are 
© miracles of the 


phets and Messengers ar 


{isplayed whereas the miracles (karamat) of the awliya remail 


den and secret. Al-Qurlan is the greatest miracle displayed by the 
Holy Prophet Muhammad. His hidden miracle is his reality - the 
reality of "Lam Ahmad without the M" (Yana Ahmad bila mim”). 


“ana Ahmad bila 


im"; awliya: himma; kare mat: Rharg al-iada; lababkum, 


mujhutun-nat: That which is beyond description. The Essence Itself 


mukashafa: *Unvciling.” There are three kinds 


the opening of expression (“ibaral 


“opening” (fietnh) 


the opening of sweetness (halawa) in the inward dimension and 


the opening of un) ‘mukashafa) through Allah. Through His 


Infinite Grace Allah gives these openings to whomswever He Wills 


and through them His slaves yearn for more and more Knowledge 
of Allah. Openings are endless. He never discloses Himself in the 
See abt al-bashf wa A. hab: fark: fvtuhs lalawa, ‘ibura: Konig sadid; bf 


mukawwanat: 


he engendered 


things. Mukawmanat are the creatures 


icts which came into existence by the Divine Command "Be!" 
Kun!™) and which will pass out of existence when their stay in 
this world is over 


mukawwin abasbab: The Engcnderer of Secondary Causes, Those 


Who see the mukawwin ala and never deny Allah, have clear 
ight 
See muah, al-batimeyya, abr; al-mubaggiqn 

mukhalafa: Opposition or incompatibility. Man has within himself the 


possibility of setting up in opposition to Allah. The prescriptive 
mmand brings this passibility inte existence. On a low level this 
opposition is in the form of a refusal to follow the Sacred Law. On 


position is in the form of the slave departing 


garding his own Lordliness (rabbaniyya). 


7 al-mealawtativys; rabbanivn; ‘ubuda.) 
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muktasab: That which is camed. When a man sincerely endeavours to 
pur the noble character traits into practice the traits are earned 
through that endeavour. The spiritual stations are acquired 
through endeavour and struggle. They are “earned”, in contrast to 
the spiritual states (alwal) which are “bestowals” 
(See himma; majahadah, mabsiih; magamat ) 


abmutk: The kingdom of Allah. This is the phenomenal world, the 
macrocosm. Allah's kingdom is the possible things, the entities. We 
are His kingdom and through us He is King, This kingdom is the 
place of manifestation of the Divine Names, A Master said, “I have 
no morning and no evening.” “Morning” pertains to manifesta 
tion, the world of the kingdom (al-mulé) and the visible 
“Evening” belongs to non-manifestation, the world of dominion 
(al-malakut) and the Unseen. This Great Master was in the station 
of no station” (la magam) 
(See asia’ la agen, al maine ) 


abmuigiyat: “he casters.” The term al-mulyiyat refers to those angels 
who cast the knowledge of unscen realities into the hearts of the 
knowers and lovers of Allah, 
(See sham; bhawatir) 


mumathala: Likeness. Knowledge of Allah can be gained through con. 
templation on these Divine Names whose “likeness” is found with- 
in the cosmos, These are the Names of Similarity (tashbih), 
(See arma’ pamaliyval ) 


abMu'min: The ¥aithful. One of the Beautiful Names of Allah 


mu'min: The believer or the one with faith (tman), On the seven 
runged ladder t0 Knowledge of Allah, the mu'min occupies the 
second rung, that of rman. Such a believer is now safe from the 
Hellfire, but his ascent to the Divine Presence still reaches above 
him. From the stage of mu'min he then endeavours to attain the 
spiritual virtues of duan and become a mhsin. 
{See ‘ayn al-yagin; bg al yagi; oa; ‘on al-wagin, sma: alla; rb) 


of the Beautiful Names of Allah. 


ab-Mumit: The Slayer Ov 


mumkin: The possible thing. The mumkin may or may not exist. Its 
existence in the world depends entirely upon the desire of Allah to 
bring it out from inward Knowledge within the Essence to outward 
manifestation within the world, 
{See alsa wn al-thabina; mi'ray atta wrw) ar-varbib ) 
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mumtani" munazala 


mumtani’: The impossible thing which may not have existence in the cos 
mos but may nonetheless exist within the mind of man. The realm of 
Ima 
See Hi 


nation is where the impassible things become manifest 


a, ls Hew Blea, ea nary rs ll sr 


munafig: The hypocrite. The mun 
faith 


q manifests the form of a man of 


‘min) in his outward practice, but his inner dimension is 


devoid of belief and faith. Hypocnsy is making the form manifest 


without the meaning. It is the work of the mafi The Murshid dis 


wrids in, accordance with each on 
‘of such distribution the 
murid would run the risk of becoming a hypocrite, The murid may 


tributes spiritual work to his m 


aptitude to receive. Without the Wisden 


iream-vision, but duc 10 


receive “good tidings” (bushra) through a 


the state of his mafi the Mursiud docs not yet reveal the meaning, by 
interpreting the dream. The bushra is kept back till such a time when 
the murid is able to “receive” it with gratitude, honour and respect 


his ego no longer having the aputude to become inflated by it 


munajat: Private prayer, Muna 


between Allah and man during which words of love and affection 


at is a prayer of intimate conver 


J and consolation is found for the afflicted heart 


are exchangs 


See barf; alam + dba; kalamei-tafili: boatwa; tian; mubadathal skin, 


munasaba: \\\inity, Muy 
love which exists between Allah ar 


a is the mutual attraction, affection and 
His lover. Of necessity this 


affinity must be reflected in the sacred relationship between the 


Murdid and bis murid. Without a strong munaraba the progress 


the Spiritual Path will be impeded 


Sce Ivins hagigat at tawayyuh; infi'al, yada; murdd; mundi; tawajjnd 


munaza‘a: Conflict. Munas 


of such a conflict 


ites and the root 


a'a cxists berween opp 
nes back to the diversity of the Divine Names. 


Man's inner condition is one of conflict and disequilibrium. Only 
through spiritual endeavour under the direction of a Spiritual 
Guide can the conflict be transformed into harmony and the dise 
quilibrium into perfect balance, Within the Perfect Man all of the 


Divine Names are in equilibrium. No one Name dominates over 


another because the Per 


ct Man is the locus of manifestation for 
wwe Name Allah. 


the All-Comprehen 
damit 


jam ’uirn al-diddayn, 


munazala: Mutual waystation, This is situated at a point between the 


and the descent of the Real (al-hagg). 


Vision of Allah occurs in this amae 


abMun‘im abmugarrabun 


abMun’im: The Blessing-giver. A Divine Name 
abMuntagim: The Avenger. A Divine Name 


mugaddam: Onc who is invested with the authority of the Shaykh, The 
‘mugaddam has the authority 10 initiate new seckers into his tariga 
and to give them spiritual work 


mugaddas: Sacred and Holy 
(See al-"arsh; al-bayt Allah; Haram; Haram a) 
MUSTAFA; zivarar ) 


Sharif, MUHAMMAD; 


al-Mugaddim: The One Who Brings Forward. One of the Beautiful 
Names of Allah, 


mugailab: Fluctuation. This teem indicates the constant change and 
fluctuation of spiritual states within the heart 
(See ‘arfin; hal, Koala jadi; raga, gal; taydid abate fa 
‘ly biT-anfas;tagaliu 


ajdid at 


mugallab al-quiub: He who makes hearts fluctuate, Allah is mugallab 
al-quiub, The human heart is between the Two Fingers of the All 
Merciful and He turns it whichever way He Wills, 


mugallid: Follower of authority. The mugallid is the 
rendered to Allah and follows only His Authority 
(See twhgigs tagl) 


ne who has sur 


skmugarrabun: Those who are brought close or near to Allah and are 
Hlis favoured friends. Al-mugarrabun are those perfect slaves who 
know that “the Lord is the Lord and the slave is the slave”. They 
have beautiful moral courtesy with Allah, never overstepping the 
limits of their own limitedness and slavehood. Their love of and 
devotion to Allah is total. They see nothing but Allah, They see 
Allah before, in, with and after the creation. They are the pure fol 
lowers of the Holy Prophet Muhammad (May the Blessings of 
Allah be upon him and Peace). They endeavour always to emulate 
his perfection and in so doing they cling to their own slavehood as 
he did. For all of this Allah draws them nearer to Himself in each 
moment. Their Bliss is never-ending because they dwell perpetually 
in His Presence. They are the People of Solitude. His perfect slaves 
and lovers and knowers. He guards them through His jealousy for 
them, They are not known except by those who also are brought 


ih; ative, “Ave al Kafr; lage’ adie dasiyun, susan al-bamil; 
amal; al-thalifal; al-malamatieya; al-mubaggigqum, qurb al fara vd, Safi; Tasmi; 
‘bude 


abmugayyad muraqabah 


Imagination (khayal 
conceived images are delimit 


abmugayyad: Delimited. The realm of 


1. A Divine Name 


akMugsit: Thc 


abMugtadir: ‘The All Powerful. One of the Beautiful Names of Allah. 


muqtasid: The one who loves Allah for Himself aud not through 
of the Hellfir 


Poradi 


mura‘at al-galb: |nccral 


heart against egoistic 


on, This is the guarding of the 


satanic (shaytand) intruders. It is 


part of the ma ad al-akbar. His weapon is 


rid 


the dbikrulial 


Spiritual Journey 


murid on t 


The object 
1¢ Object of desire (murad) is’ Allah. As he journcys, purifying his 


heart through the dhikrallah, he experiences numerous lesser anni 


hilations. After the first of the thece greater annihilations (fama’ fi 


murdnid nay be graced with annihilation in the Holy Prophet 
Muhammad himself (fiana" fieraru 
fi m that of 


thabib), He is 1 


entire being is then trans. 


med wer (mubibb) into that of the Beloved 


onger the one who desires (murid) but now he 


is the one whom Allah desires (murad). The one who is overpow 
Divine Attra 


his own will becomes the one desired by Allah 


to it by Allah, The 


muraljah: Prcjpooderse 
exist when pr derance 


Preponderator (al-Murajjth 


abMurajjih: nderator. A Divine Name 


muragabah: ‘his verm applies to the vigilant 


the power of mind and thought and imagination, and the examina 


tion through which the slave carefully keeps guard over himself 
De 


1g, his muragabah the slave observes how Allah becomes man: 


4 within himself 
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Lenina musalll 


akMurid: The Possessor of Wish. One of the Divine Names. 


murid: The onc who desires Allah. The murid is the seeker of Reality 
who is under the direction of « Spiritual Guide (Murshid). He has 
entered the company of those who concentrate upon Allah 
through the Remembrance of His Most Holy Name Allah. 
(See wwnad; beyak; eikrallale; murad; murabud; naa; ait; iar, sda: riga.) 


murshid (shaykh, pir): The Spiritual Guide. The Murshid is a True 
Inheritor of the Holy Prophet Muhammad (May the Blessings of 
Allah be upon him and Peace). After having been taken to the 
Divine Presence during his ascension (mi'raj) the slave has been 
returned, by Allab, to the creation to guide and perfect the still 
imperfect ones. He was taken up as a slave and returned as a slave 
and Murshid, The qualities of an authentic Murshid are those of his 
own Master and Teacher, the Holy Prophet himself. The sacred 
connection between a Murshid and his murids was established in 
Pre-Eternity and continues into Eternity. Because of the Murshid’s 
‘own spiritual attainments his muridy have the possibility of becom 
ing travellers (salikun). "The perfect Murshid is a malamatiyya and 
his murids vometimes also attain Perfection. 
(See al ‘abd; adab at-subba, baqa’s bay'ak, fama’ fi-mursbid, idm, al-malamarivy, 
munasaba, murid, nafs, abelar, mbsba, waist, al tabrd al tals, tawayyuh, aawwur, 
ea hasan) 


Musa: ‘The Prophet Moses (Peace be upon him) through whose Word 
descended the Wisdom of Sublimity (al-bikmat al-uluwiyyah). 


akmusabbabat: The caused things. The word "cause™ (cabab), whose 
literal meaning is “a rope or a cord”, indicates “connecting” 
things. The caused things (al-muabhabat) are a connection or a 
means with which man ean ascend to the Causer of the secondary 


causes (musabbib al-ashab), Alla, 
(See arbak; asad; arma’ alsbariniyys; al ghayah; ‘il al batini: ‘im al sabre; 
‘ehalg; mkawewin 


musabbib atasbab: 1) Cavser of the secondary causes, Allah. 
{See aibnb.) 


musafir: The musafir is the traveller (talik) who understands invisible 
things through the analogy of visible ones, thereby swimming from 


the shore of this world to the further shore, 
(See aibab; ayer; al-hagigat al-Mubammadiyyalr, isharal; khalg; mur 
Madrawermiadiyya; safer.) 


musalli: He who performs the prayer. Initially it is man himself who 
performs the prayer (sales). Through endeavour (mujabadah), 
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musamarat mushahadah 
) and Allah's 
Infinite Grace, man's lower self (nafs) is transformed into his 
Higher Self. ‘Then his prayer is the Ultimate prayer in which Allah 
prays to Himself, because *None worships Allah but Allah”. ‘The 


spiritual resolve (imma), love (‘ishq), yearning, (sha 


Holy Prophet Muhammad said, “The prayer without you is better 


than seventy” 


Sec al ‘ahd; dawarm-ichudur; adlr-dbstiven, fana’ al-ulam; fara’; mugarrabue, 


nafs “Quif ve Muhammed a lana Rabbike ywialle” salat, 


se between Allah and the perfected 
€ 
dumb. This is the time of “I 


musamarat: Nocturnal disc 
human being (Sufi). This is when the most secret thought 


concealed and the tongue becom 
cannot tell Thy praise 


Ayn al Kafur, jam’ al-jam's halave-+-dhati; wibun; Ta 


almusamma: Hc Who is Named by the Names. Allah is the One Who, 
is Named by the Names, It is through the Remembrance (dhikr) of 
His Names that the diakir may reach the Named Himself. The 
the Names but there is no Name 


scribe the Unknowable Essence 


with which to d 


musamma wujudi: Vhe ontological named thing. This is Allah 
Himself. Allah is Named by every Name, Described by every 
Attribute and Qualified by every Description. When a Name 
becomes attached to an existent thing it is only attached to it inso: 
Allah. The named thing 
ways Allah, 


far as it is a locus of manifestation fk 


here” and the Named thing “there” i 


musarrif ab-quiub: The Turner of Hearts, Allah is the One Who turns 
the heart whichever way He desires 
Se al “abd, abl abbashf we Tends arin; allem, bhalg jadid; qaib; tagnltu 


abMusawwir: The Form giver. One of the Beautiful Names of Allah. 


akmusawwira: The “form giving” aspect of the faculty of imagination. 
The sensory faculties are the material with which this “form: giv 
ing” aspect composes the forms seen in the Realm of Imagination. 


mushahadah: Witnessing, or vision. Mushabadab is one kind of direct 
knowledge of Rea 


This witnessing occurs in various ways. Some 
of the travellers and Men of the Path witness Allah in the things. 
Some witness Allah before or after or with the things. And some 
witness Allah Himself. And, because Allah never discloses Himself 
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in the same form in wo successive moments to any thing, the wit- 
nessing (mushahadab) is intinite and endless. This is one of the 
kinds of Bliss (na im) experienced by the people of the Garden (al 
Janna). 

{See al al dail wu I-wujnd: al ‘aif, basirals ad dbatiynn; dawg, thalg jadi; 
sash, gal ama’, taal, enjud ) 


mushahid: The witness. He is the one who has vision (mushahadah) of 
Allah, the Real. 
(See mushabadads) 


musharik: Partnership or sharing, Although man must strive to assume 
the character traits of Allah he can never leave his own attributes 
because “The slave is the slave and the Lord is the Lord” 
However, during his cestasy the cestatic will experience the truth of 
“When you are there Allah is not, and when Allah is there you are 
not”, At such a time there is no sharing and no partnership. Only 
Allah is 
(See islam t-majaci babi; buf i bagigt srk; ural) 


mushrit: The one who believes that the “other” (ghayr) exists, This 
condition may occur in the earlier stages of the Journey when the 
lover is kept at a distance from Allah. At such a time, when his 
yearning is not satisfied and his desire remains unfulfilled, he may 
momentarily believe that the “other” exists. However, as the lover 
matures his unsatisfied yearnings and unfulfilled desires no longer 
form a barrier between himself and Allah, As a knower and lover he 
now looks at the “other, but he sees and knewws that, in reality, 
is Allaty 
(See "arin; ‘ashig; blame 6 majaci; haw, ma sea Allab ) 


amusiim: The one who has submitted and surrendered to Allah, Initially 
the muslim is the one who has submitted, unknowingly, to Allah. 
All of creation is mustim because cach creature is in submission, yet 
ignorant of that subniission, The essence of the true pmvslim is atis- 
Jam, which is the condition of being inwardly surrendered and 
utterly compliant to the Divine Will, The true maalim “knows” 
swith absolute certainty, that he isa slave - and a slave is in perpetual 
surrender and submission 
{See al ‘ahd, at idem; snidam; al matamatrera; MUNAMMAD; ‘ubude.) 


MUSTAFA: The Chosen One. The Holy Prophet Muhammad al 
‘Mustafa (May the Blessings of Allah be upon him and Peace) is the 
Chosen One of Allah. From Pre-Eternity he was chosen to be the 
‘one through whom the Hidden Treasure would become manifest 
From P're- Eternity he was choscn to be the Beloved of Allah. From 
Pre-Eternity he was choscn to be the Glory of the Universe and the 
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mustanad mustarih 


Best of Creation and the Perfect Man. In being a Prophet when 
Adam was still between water and clay he was chosen to have 
Firstness, In being the Seal of the hets, the one to deliver the 
umanity. chosen to have Lastness 


1c him two of His Own Most Beautiful Names 


ay-Rauf) aod The All-Compassionate (ar 
1 the footsteps of Muhammad al-Mustafa, in 
1 loving ore than life itself, the slaves of 


the wine of Divine Love 


pulaw; habibullah; Haran 


mustanad: S\ 


can be traced back to the Divine Names. The support or reality of 


wt (of reality) of a thing. Everything in the cosmos 


cach existent thing is a Divine Name. Therefore, all things have a 


support within the Divine Knowk 
Alla 


We are all supported by 


mustanad abilahi: Uh 0) 


red by the Creator 


mustagio: Straight and without deviation. That which is mrstagin is 


whieh 
th (al-sivar al 
which man can transform 


licity. The Sacred Law (shan 


has been se 1 for mankind, is the Straig 


is Higher Self and travel the straightest and 


mustarih: Fase. ‘The 


nds at case has arrived at the station of 


This ease results from his never 
manifestation of the Name Allah, He 
always regards his own slaveness, It is ease in respect of the station 


lasting ease”, but in respect 


f the station of “no station" 


jam) it is an ease within constant motion. Having surren: 


wal of creation in each instant (tajdid al-khalg fi'l-anat) 


if movement, change, activity and creation. And 


ge the slave stands at ease. ‘This is 
bewilderment 


gam, al-malamarryn; 1 


iti al-thalg 
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mustastim mane 


mustasiim: The one who is inwardly surrendered to the Will of Allah. 
‘This is an exalted constition for man to attain. It is reached through 
sincere endeavour, high spiritual resolve, untainted Jove of Allah 
and His Messenger and ultimately through the Infinite Grace of 
Allah. This is the condition of Allah’s slaves, His favoured friends - 
those who are brought near w Allah 


(Sce al ‘abd; kimma; ‘obq, al-wlam; itislam; ma rifa; mujabadals, mugarrabnn; 
‘stim ‘wld nwa hss na.) 


mustawif: The one who pretends to have mystic knowledge. Through 
such pretence the mustawif becomes a danger to himself and oth 
ers. Whilst being held firmly in the grip of his own lower self (nafi 
al-ammara) this pretender alleges that he can guide others to their 
Higher Selt. ‘The secker must be on the alert when searching for an 
authentic Spiritual Guide. When the actions and words of the 
mustawif are weighed in the Scale of the Sacred Law and when his 
conduct is measured against the “beautiful model” (uswa hasana) 
of the Holy Prophet Muhammad it is easy to discern that he is a 
fraud 
(Nee adad, inde, bon al-arlag, tial, jabanne 
sda enn wt asa 


murdd, wafians 


yar, al-Qur'an; 


muta’: “The one who is obeyed.” This term indicates the supreme con: 
troller of the universe who is the kbalifab of Allah. The muta’ is 
equated with the Reality of Muhammad (al-hagigat al- 
Mubammadiyyah). Allah says in al-Qur'an, “He who obeys the 
Messenger obeys Allah." Were it not far the muta’ everything 
would dnappear 
(See ab-bagiqat al-Mubammadiyyah ) 


ab-Muta’all: hye Supreme One, Onc of the Beautiful Names of Allah, 
abMutajalli: The Self-discloser. A Divine Name. 
at Mutakabbir: V\yc Magnificent. One of the Beautiful Names of Allah, 


abMutakallim: The Speaker A Divine Name 


are the forms which 
within the Realm of 


mutakhayyalat: Imaginalized things. ‘Thy 
become manifest as “imaginalized things 
Imagination 
(See Biayah, mana; ywr0 ) 


mutarjim: Spokesman or interpreter. The Holy Prophet Muhammad 
(May the Blessings of Allah be upon him and Peace) is the 
spokesman of Allah. Through al-Qur’an, which is Allah's Word, he 
acts as the supreme spokesman to all of mankind. The entire 
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mutasawwif muwahhid 
humanity is his community (wma) and he is Allah's spokesman to 
them. 


mutasawwif: |e is the 
edge. Th 
“aspirer” (mutasawwif) is not the “purified knower” (Sufi). The 
self under the direction of a Spiritual 
Guide (murdbid, pir, shaykh) in order to struggle and strive for the 


ne who aspires to reach high spiritual knowl. 


‘one who aspires is not the one who has attained, The 


necessary purity which precipitates Divine Knowledge. The one 
ediate direction of Allah and His 


Messenger. The channels to his heart have been cleared of all 


who has attained is under the 1 


ht from the Divinity to enter unimpeded 


rrabun: murid, 


a) malameiyya, mujahadab, 


abmutawassitun: Those travellers who are in the middle of the Path 
They are the ones who experience exile (qurbah), though it is not 
assirun are struggling 

only Allah, sometimes seeing the 


yet the exile of the advanced ones, Al-muta’ 


and striving, sometimes seeing 


in; phy; plourba; ma viwe Alla; mnjahadah; mafi slit 


muti: 
tion, “He whi 


he obedient one, He is the one who fulfills the Qurlanie injune 


veys the Messenger obeys Allah™ 


Sce al ‘abd; fama’ ficmursind, fama’ fi-vavul,glrulan: wate’ tabi") 


mutiag: Nondelinited of Infinite 


See al shayb al-mutlag; hadarat al-dhaciyyals, vom al-mutlag al-bava 


muttagl: The one with fear of Allah. “To fear Allah is the highest 
Wisdom” (hadith). There are many levels of fear, the lower being 


ar of punishment and Hellfire. The higher 
degrees of fear include the fear of “losing” Allah after having, 
foun 


* Alla, as happens to the ecstatic after his cestasy has sub: 


sided, and the fear of committing even the slightest lapse of cour: 


tesy toward) h. the Beloved, and the fear of ever wanting there 


to appear ina given moment anything other than what Allah has 


made manifest within that moment, Bur, these higher degrees of 


fear ensure that the slave clings to his slavehood 


vf sama ubuda; wad 


muwahhid: Th 
witnessing of the One (al-Wahid). The one in annihilation cannot 


slave-lover-knower who declares Oneness through his 


be a muwaliad due to his total and utter submersion in the One 
He no longer has the eyes with which to witness It or the tongue 
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muzahama muzahama 


with which to declare It. Only after returning from the fana 
such a declaration of Oneness be made. 

(See al ‘abd; baga’s fana's tawhid, wabdar's dharryab; wabdar s 2amaniyyah; wal 
datemakan.) 


muzahama: To compete or engage in competition (with Allah), Such a 
situation never occurs for the true slave because he always remains 
Allah's slave and does not make claims to Lordship. 

(See al ‘ahd; al-malamatiyys; rabbanina; rajulinys, “whuda.) 


tA Prophet isa 
nd of Allah (wal 
possesses unique knowledge 
of the Unseen Worlds, Allah 
has sent 124,000 Prophets 
to humanity to show them 


ne Way of Returning to 
Allah 


ne Prophets are under the Command of Allah to invite 


ple to their particular way (or religion), The teachings of these 


religions are vaned in keeping with the different peoples to whom 


is One, Allah. Each 


hey were directed, yet the So 
Prophet and each religion reveals a specific Face of the Absolute 
Sayyiduna Muhammad al-Mustafa is the Final Prophet of Allah 
May the Blessings of Allah be u 


message which he delivered is the perfect and complete religion. It 


him and Peace. ‘The universal 


is for alf of humanity, not being limited exclusively to one group of 


furqam igre’: MUHAMMAD: MUSTAFA, 


or penitence or remorse. The hadith says, 


is the act of returning” (“al-nadam al-tawhat®) 


nafas: Breath or in 


is the indivisible moment in which 


os undergoes a new creation. The spiritu: 


al energy (barakah) of the Sufi Path is transmitted on the breath of 
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nafas arrahman nafs 


the Murshid. It is only through receiving the bay'ah, the Pact of 
Initiation, face-to-face from the Murshid that the full power of this 
Divine Breath can start working within the murid. The Murshid, 
who himself has received this transmission of the breath from his 
‘own Murshid, then passes the breath to his murids. Contemplation 
upon his own breath can bring the murid to knowledge of “the 
renewal of creation in cach instant”. 


(See ‘abd al-wagt; an; ‘arifin; bav'al hayral; nafas ar-raloman; sajdid al koalg 
fitanar) 


nafas arrahman: The [ircath of the All-Merciful. This exceedingly 
beautiful term indicates the evanescent nature of existence in its 
state of constant change and renewal, Tt is the Supreme Isthmus 
(al-barzath al-a'la) and the very substance of the universe is the 
nafas ar-rabman, In their state of non-existence tin. cntities are 
contracted and distressed (karé). This Divine Breath brings relief 
to them by giving them their existence. Allah breathes out, and 
through His All-Mereiful Breath He speaks, We, the creation, are 


His Words. We are the forms and He is the meaning. 
(See alvaan al-thabies; ayat; al-barsabh al-a'ta, barf balem; Ralaw-i-dbati, 
Lenlame-tnfinl, bar; mana, nbn sora) 


aa-Nafi: The Creator of Good. One of the Beautiful Names of Allah, 


naflla: Supercrogatory work, The supererogatory works (namafil) arc 
derived from the obligatory works (fara'id) which are their roots 
A nafila is an act of worship and service through which the slave 
draws ever-closer to his Lord, Mankind is the “supererogatory 
work” of Allah Who created us as His own free will offering to us. 
Allah is the Necessary Being through Himself, whilst we are neces 
sary through Allah 
(See farn'id; nawafll al hayras, qurb al fara'd, qurb an nawafit) 


nafkh: The breathing or blowing through which the cosmos came into 
‘existence. And this breathing is Allah’s. Divine Inspiration (ifbam) 
descends upon the slave through this nafkh. 
(See Mam.) 


‘naff: Supererogatory. Naflis something in excess of what is expected, It 
is a booty, bounty or gift 
(See nafila; nawafil al-khayrat; qurb an-nawafil.) 


nafs: The ego or the self ar the soul. The nafs is that dimension of man 
Which stands between the disengaged spirit (rh) which is light, 
and the corporeal body (jim) which is darkness. The spiritual com: 
bat (mujabadah) is waged against the downward-pulling tenden- 
dies of the nafs which seduce the heart (galh) away from Allah. The 
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nafs at-ammara ahnaf atkulllya 


nafi is also the domain of imagination. Allah is within our own 
selves, yet we do not sce Allah. The work of Tasawwuf is directed 
towards transforming the lower self (naft al-ammara) into the 
Higher Self (nafi al-kamila) and “seeing” Allah everywhere. There 
are seven stages of the self, seven postures in the ritual prayer, seven 
verses (ayats) in the opening chapter of al-Qur’an (al-Fatibah), 
and seven levels of knowledge, all of which are finely interconnect- 
ed. 
See 


‘ad; hay 
al-malamarina; man ‘a 


mah, invan al-bamil, jim; bhawarir, Khaw ata’if; makr 

sm “arafn rabbah; mujabadah; mumafis 
mursind, mustawif. gill, rile, al-ru'wnat al-nafirys; salat; sayr-st-Allah; shayten; 
‘al eabib al sabe) 


nafs abammara: “Ti self which commands.” Al-Qur'an refers to this 
self, “The (human) soul is certainly prone to evil” (12:53). This 
nafi resides in the world of the senses and is dominated by earthly 
desires and passions. The initial struggle in the early stages of the 
Spiritual Journey is against the nafi al-ammara, Nafi al-ammara is 
equated with the first idam and the first standing posture (giyam) 
of the ritual prayer (salar), The nafs al-ammara is journeying to 
Allah, 


(See allan; giyam; slat 


nafs at-haywanlyya: “The a0 


man cast down to the “lowest of the low” (aufali 


nal self.” This is the lowest self. It is 
falin). “The 
animal self” is totally obedient to the base natural impulses, The 
‘one who is dominated by the nafi al-haywaniyya is unfit for spiritu 
al endeavour because he stands at the extremity of disbelief 

(See aifal-safalin; hayawaniyah; dial; sayean ) 


nafs atilablyyah: The Divine Self, The nafi al-ilabiyyah is Allah as He 
is with His Qualities of Life, Knowledge, Power, Will, Hearing, 
Sight and Speech, 
(See aber, far 


nafs atkamila: The Perfect Self. Al-Qur'an refers to this Self, “Enter 
thou, then, among My slaves. Enter thou My Garden” (89:29,30) 
This is the final stage in the development of the self to the Self. It is 
the stage of Real Alam when the slave is in a state of perpetual 
journeying by Allah. The afi al-kamila 1s equated with the final 
sitting Gialsa) of the ritual prayer (salat). Attainment of the naft al- 
kamila is through the Grace of Allah. 
(See al:idam; jai, saat.) 


atnats alt-kulllya: The Universal Soul which stands below the First 
Intellect (al-agl al-awwal) and represents the receptive dimension 
of the spiritual world 
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nafs atalwwama nafs arradhiyya 


nafs ablawwama: “The Sclf that Blames.” Al-Qur’an refers to this 
Self, “And I do call to witness the scif that blames” (75:2). This 
Self is conscious of its own imperfections. Its journeying is for 
Allah, The naft al-lawwama is equated with the sccond rung 
(iman) on the ladder to Knowledge and to the bowing (ruku) in 
the ritual prayer (slat). The nafi al-lawwama has been set over 
the greatest of the Sufis, the Malamatiyya, in order to guard them 
from any self-conceit 
(See ian; al-malamatiyy; rub; saat) 


nats abmuthamma: “The lnspired Self.” Al-Qurian refers to this Self, 
“By the Self and the proportion and order given to it” (91:7). This 
Self has turned away from wrong action and is able to discern that 
which will take it to Felicity. It journeys under the care of Allah, 
‘The nafi al-muthamma is equated with the third rung (idian) on 
the ladder to Knowledge and to the second standing posture 
(qiyam) of the ritual prayer (salat). 
(See dan; than: gam: ala.) 


nats akmutma'inna: “Te Self at Peace.” Al-Qur'an refers to this Self, 
*O Self, in complete rest and satisfaction!” (89:27). This Self is tran: 
quil as it rests in the Certitude of Allah. It has been reintegrated into 
the Spirit. The nafi al-mutma’inna journeys with Allah. It is equated 
with the first prostration (myida) of the ritual prayer (salae) and with 
the fourth rung (‘ilm al-yagin) on the ladder to Knowledge. 
(See ‘de al-yaqun; saya, salat.) 


nats atmardhlyya: “the well pleasing Self." Al-Qur'an refers to this 
Self, “And Well-pleasing unto Him!" (89:28), This Self is well: 
pleasing to Allah, It experiences the bewilderment of journeying 
from Allah, The nafi al-mardhiyya is equated with the sixth rung 
(hagg al-yagin) on the ladder to Knowledge and to the second 
prostration (sajda) of the ritual prayer (salat). 
(See hag al-yagin, al-mubaggiqui; ajda: lat) 


nafs alqaddisa: Tye Sanctified Self” This Self has been entirely per 
meated with the Remembrance of Allah (diikrullah). 
(See dhakir: dbikrulial; laylat al-mi'raj; wabdaridbatiyyah; wabdat--makan; 
wabdar-s2amansymah | 


nafs arradhlyya: “The well-pleased Self.” Al-Qur'an refers to this 
Self, “Come back to thy Lord - well pleased (thyself)” (89:28), 
This Self is well-pleased with itself due to the harmonious balance 
of its noble character traits. It is annihilated in Allah and journeys 
within Allah, The nafi ar-radinyya is equated with the fifth rung, 
(‘ayn al-yagin) on the ladder to Knowledge and to the first sitting 
posture (jalsa) of the ritual prayer (salat) 
(See ‘ayn alain, jal, sala) 
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an-nafs atwahidah na'ib 


an-nafs al-wahidah: Tic Unique Self This is the Self of the first 
Prophet, Adam 


eace be upon him), The human species was cre- 


ated from ay al-wakidah, The Prophet Adam is the Father of 
the body and the Holy Prophet Muhammad (May the Blessings of 
Allah be upon him and Peace) is the Father of the Spirit 


al-aq! al awwal; al-bagigat al Mubammadivenh, Mubsmmadan Raswlullak; 


‘sar Mubatemadings; mina 


nafsani: ¥.g0-cemric. This term is applied to the cgo-centric tenden: 


cies, For example, there are four kinds of “incoming thoughts” 
‘bhawatir) which reach the heart: divine (tabi), spiritual (rubami), 
egorcentric (nafiant) and satanic (shayrant 


natth: isc 
mysteries (asrar), which is beyond reason, reaches the heart 
ruh al-quddus) 


phet or one of the fiends of 


ing or inblowing, as with the breath. The knowledge of the 


wine (nafth) of the Holy Spirit ( 
This knowledge is specific to a Pr 
Allah 


nafy: Negation. Nafy is the negation of the fancy of the existence of the 
other” (ghayr). The supreme cxample of nafy is the First 
Declaration of Faith There is no god, only Allah (La 


ilaba ile Yah). “There is no god™ forms the negation and 
“only Alla” (illa Wah) forms the affirmation. This is Unity (tawirid). 
wala illa Ua; ich; maw fis al yalal; tnwtid 


an-nafy al-mumathala: The cyation of likeness. This is the profession 
of Allah’s Incomparability (tansth). “Nothing is like Him” (al 
W421 


Qur 


kal phayh; haha; jal, bh 


m: tancil; tsbbih, 


fahy: Prohibitions. The culings which were brought by the Messengers 

and Prophets are cither commands (amr) or prohibitions (maky) 
r) of “reprehen: 
sible” (makrub). The Divine Word of Allah’s Sacred Law becomes 
differentiated into rulings (hwkm) and reports (khabar) at His 
Footstool (al-bursi 


These prohibitions are cither “forbidden” (ma 


See al-“arah; ibm; thabar, al turn; dhars's 


Deputy. Allah 
ing created him Allah then veiled Himself from the sights and 


ated the Perfect Man as His deputy. Atter hav 


insights of creation. Were Allah to become manifest within the cos: 
mos there would be no necessity for His deputy, the Perfect Man. 
nat: insan al enol, gras al thalifak, MUHAMMAD, Mubammadan 
TAFA, at-Q 


natin an-nags atkhalql 


na'im: Bliss. The ultimate bliss (and this awaits the friends of Allah in 
His Garden) is the one that is renewed at cach succeeding instant 
‘This is the eternal unfolding of Knowledge which is experienced by 
Allah's awliya. It is their ever-renewed encounters with the Divine 
Self-disclosure. 
(Sce al-islam; khalg yadsd: ladda: liga’; makarim al abhing: al-mugarrabun; 
mvsbabadaly rnjdid al blag fil-anat, tajdid al thaly bi'-anfas ) 


aajat: Deliverance. Najar is attained through acquiring useful know! 
edge and then practising it. It is happiness and felicity in this life 
(dunya) and in the Hereafter (akbira), 
(See ‘im; muyahada; cague.) 


al-nagidayn: Contradictory things. The Name Allah cannot be 
described because it brings together contradictory things (al>nagi 
dayn). ‘This is indicated im Allah’s Words, “Nothing is like Him” 
(al-Qur’an 42:11). Knowledge of Allah can be “unveiled” through 
the bringing together af opposites in His Mighty Name Allah. 
(See af-asma'al-mutaqabila; jamal al diddayn; ma'rifa, tawbnd | 


fagl: Transmission, Sayings (ahadith) of the Holy Prophet Muhammad 
(May the Blessings of Allah be upon him and Peace) are considered 
“sound” (sabih) if the chain of transmission (nagi) is strong. 
Whereas the scholars only rely upon those abadith which are 
“sound” (sahib) by way of transmission (naql), the People of 
Tasawwuf often quote abadith that are considered “sound” on the 
basis of “unveiling” (kash) 
(See abl a-bashf wa Teujud bas salu) 


nags: Imperfection. Part of the perfection of existence (the Divine 
Reality) is the existence of imperfection (mags) within it, since, 
were there no imperfection the perfection of existence would be 
Imperfect. But this imperfection is relative. When existence is 
“seen” through the inner-eye (basirah) of the one with “unveiling” 
(muhabadah) iv is Absolute Perfection. Each moment is perfection 
but only the one with courtesy of the moment (adib al-wagt) 


(See adab; al-adib; abl aba won't wnjid, ham wis; barmat, sawhid ) 


annags abkhalgi: The imperfect nature of the created. OF necessity 
the created must have an imperfect nature, being as it is “other 
than Allah” (ma siwa Allah). Allah Alone is Perfect. The creature 
can attain to the type of Perfection which its level requires. All of 
the existent things are perfect in this respect, except for man. He 
must struggle to reach the Perfection of his level within the hierar- 
chy of existence. The man who has attained is the Perfect Man, 
[Sc ainenan kepavenisals inew af bent la magest; maken; waretik we sion 
Alla nafial-tamila ) 
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nar na't 


Hellfire. The nar is a reality in this life and a reality in the 
Hereafter. It is experienced in this life when one is in a state of for 


getfulness of, and 
(See mba; b's do 


cparation from, Allah 


os lal, jab 


m. gurh 


nash's: Configuration. The human being is the most perfect of all config: 
rations in the cosmos due to the fact that Allah breathed into him of 


His Spirit and gave him the potential to manifest the All 
Comprehensive Name Allah. The configuration (nash’a) of man’s 
soul cannot be changed into a new configuration but it may be 
brought into equilibrium by the divine physician. ‘The divine physician 
is a Prophet or a Spiritual Master who 


an Inhentor of a Prophet 


svrcay mnstagion,al-tadi a 


See hm alvabhiag. inh 


nasib: Portion or Jot in life. Nab indicates that which is destined to 
reach each creature. The Spiritual Master delivers the destined por 
tion to each of his murids 


See afada; idl, 001 dad; morbid; gadn’s gad 


QASIM; qiomar 


naskh: Abrogation ot repeal. Certain Quranic verses were abrogated 
during the lifetime of the Holy Prophet Muhammad (May the 
Blessings of Allah be upon him and Peace). The People of Tasawwuf 
regard these as “postponed” rather than “abrogated” texts = that is, 
they were postponed until the time arrived when mankind had 
reached a high level of knowledge, With this high knowledge he 
could then implement the message of those particular verses 


ana, al lam, al-Qur'an 


ass: “Plain texts.” This term indicates those “texts” in which there is no 
confusion or equivocality. When Self-disclosure occurs through the 
Name, the Manifest (al-Zabir), in the nonmanifest dimension (the 
realm of realities and meanings), such “plain texts” may then be per 
ceived through insight (basirah). They are called “plain cexts” 
because the possessor of the meanings is at rest from the labour of 

reflection. This knowledge is exclusive to the people of tariga 

See hast 


nasut: Human nature, The m 


It is the human a 


mut is the realm of humanity and creation. 
jure into which the Divine Nature (labut) is 


infused, 


See al-labnt 


Poetry and songs (gawwalis) in honour of the Holy Prophet 
Muhammad (May the Blessings of Allah be upon him and Peace) 
Such poetry and song can operate on many different levels of 


m the beautiful and simple love of Allah's 


na'td sharif nee 


Beloved (habibullah), which is a characteristic of all pious Muslims, 
through to the “unveiling” (kashf) of the Reality of Muhammad 
(al-hagigat al-Mubammadiyyah), which infuses the hearts of his 
slaves (ghulam) with Divine Love (‘ishg; mahabbah) 

(See AHMAD; babibullah; ahulam; al-hagiqat al-Mubammadinah, MUHAM:- 
‘MAD; MUSTAFA, nur Mubammadina ) 


na’td sharif: Noble hymn in honour of the Holy Prophet Muhammad, 
(Sce ma) 


natiq: Rational and speaking 
{See hayawan mazig.) 


aknawafll: Supererogatory works 
(See wafila; nawafil al-tbayrar, qurb an-mawafil) 


nawafil abkhayrat: Suyercrogatory good works. Through the Infinite 
Grace of Allah the sincere practising of the nawafil al-khayrat may 
result in the spiritual perfection in which the slave's hearing, sight, 
speech etc. are negated, He then hears, secs, speaks through Allah 
‘This is the “Nearness of Supererogatory Works” (qurb an-nawafil) 
(See snsam alsbamail, kamal, qurb an-nawafil) 


nawalah: The gift of the robes of honour. This is the gift from Allah to 
the Solitanies, the Individuals (al-afrad) 
(See far) 


nawm: Sicep, The hadith says, “Man is asleep and when he dies he 
wakes", The Sufi is the one who has died to self and is awake in the 
Supreme Self, Once man has awoken there is no more sleep. 
Within mystical poetry and Sufi songs (gawwali) the lover often 
complains to the Beloved Who has taken away his sleep and given 
him no rest for his limbs, In every moment of his existence each 
cell of the lover's body is restlessly pursuing the Beloved. Or some 
times this wakefulness is inexpressibly sweet: “When You are here 
we stay up all night and when you are away I can’t sleep. Praise be 
to Allah for these two insomnias!” This term may also refer to the 
two ordinary kinds of sleep which are experienced by man. One is 
the type in which there is rest and ease from weariness, and the 
other is the type in which dreams occur, The second type is a trans- 
ferral (intiqal) from the manifest side (sabir) of sense perception 
to its nonmanifest side (batin) 
(See ‘ashigs intigal: isha: qalb; qawwalt; rw'ya; rw yah shawg ) 


naz: Coquetry. When the lover begs and petitions the Beloved for just 
‘one glance at him, the Beloved responds with perfect coquetry. 
(See ‘ashig,aaybah, al ghayrab; ‘sbg; miyas) 
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nazar nikah 


nazar: Consideration or to look, to gaze, to inspect or to investigate. 


abnazar abfikel: Reflective consideration through which conclusions 
are reached. The knowledge gained from al-nazar al-fikri is 
incomplete and therefore inferior to the knowledge which the men 
nveiling” (kash), “tasting” (dhawg), 


wshahadab) and “insight (basirah), Ref 


of the Path gain through 


“witnessing” (n ective 


consideration is not the way of Tasmwmuf 


nazar sahih: Sound consideration. Nazar id 


reflect upon the manifest and wamanifest signs, thereby recogniz 


inh is tw look, consider a 


ing the true situation of the cosme 


mazir: The observer. The nazir is the one who does the looking. The 
true observer is he who looks only at Allah. Every observer of Allah 
is under the controlling peoperty of one of the Divine Names. 
Through that particular Name the observer experiences a specific 


Sclfdisclosure which in turn gives to him a specific belief. The one 


who observers Allah under the controlling property of His Name 
Allab never limits Allah or restricts his own belief. Sach a Man isa 
knower of Allah, 

See abl al-bashf wa anja; ‘arifin; arma’ tajal 


nazirun: The “considerative thinkers”. The nazirun are those people 
whose knowledge is inferior to the direct knowledge possessed by 
the people of unveiling, 
See al 


anjnd. 


ida’: Calling. Allah “calls mankind to 
the creatures, Man “ 


licity. The different Names “call” 


Ils" to his Lord in supplication and need 


See arma’ d's; da; ma 


ajar; mabi; al-(Que'an; raced; rar al-mautagion ) 


nifag: Hypocrisy. Whilst in “Union” it becomes hypocrisy for the slave 
to affirm the “other-than-Allah™ 
See al ‘ahd; haga fa 


ih, munatign mn valid 


nikah: Marriage. The “Divine Marriage” is the one in which Allah, the 
Real, turns His Attentiveness (tan 


jjuh) towards the possible thing 
(mumkin) and brings it into existence. The ecstatic may utter 
phrases cc 1 his marriage (mika) to the Beloved, with the 
bliss of union and satisfied longing. Or the intensity of his ecstasy 


cern 


may overpower him to such a degree that he no longer knows any 
thing about yearning (shawg), burning love (‘ishq), marriage 
(mikah) and union (jam al-jam'’). 


See ala an al habica, jam” al-jam’s mambin, 


arni’mah niyaba 


amrni'mah: The Grace of Allah. His Grace is an aspect of His Mercy 
(rama). Ultimately, every spiritual expericnce, every “unveiling” 
(kashf), every “tasting” (dhawg), every “drinking” (shurb) and 
every “quenching” (ri) is through the Divine Grace. Without 
Allah's Grace man can do nothing. 
(See al ‘abet; adil; rabrowa; slew ) 


nisab: Relations. The cosmos, which is plurality, consists of relations. 
Allah has placed the Divine Names between Himself and the cos- 
mos, and from this connection relationships are formed, Examples 
of such correlations (misba) are the Creator (al-Khalig) and the 
created (khalg), the Merciful (ar-Rabman) and the object of 
Mercy (marhum), etc. 
(See mma nisba,) 


nlsab dhatlyyah: The cssential relations. The archetypes (al-a'yan al- 
thabitab), in theie state of non-existence, are the pure essential rela 
tions without proper forms, 
(See alan a-shabita) 


nlsba: Relationship. Lordship is the relationship (nisha) of the “He 
ness” to the entity. The “He-ness™ (huwiyyah) in Itself does not 
require such a relationship, but it is the entities that demand it 
Allah has placed the Divine Names between Himself and the cos 
mos, and from this connection relationships (nisab) are formed. 
Each Name is a relationship, not an entity. Each existent thing has 
4 specific relationship with one particular Divine Name, That Name 
will exert a stronger effect and a greater power over the existent 
thing than any of the other Names. 
{Sce mama berth; rab) 


alsyan: Forgetfulness. Because man was created upon the ‘form’ of 
Allah he possesses the potentiality to forget his servanthood 
(‘ubuda; ‘woudiyab) avd. sce hienself as Lord. Yet, this forgetful: 
ness (nityan) is a Divine Attribute, as is indicated in Allah's Words, 
“They forgot Allah, so He forgot them” (9:67). 
(See al ‘abd; aah; ‘bude, ‘nbudiryah ) 


nlyaba: Deputation. No existent thing is named by all the Divine 
Names except man. In being the pure mirror of the Name Allah, 
the Perfect Man was given the viceregency (bhilafah) and deputy: 
ship (miyaba). Through this deputyship the slave can exercise “gov 
erning control” (tabakkum) by acting through his spiritual resolve 
(himma). The possessors of deputation amongst the friends of 
[Allah have the power to exercise “free disposal” (tasarruf). Niyaba 
also refers to the Divine Names themselves. Some of the Divine 
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niyaz nubuwwa 


Names function as Allah's deputies and are referred to as Names of 
depuration 
(See arma’; hima; al thalifak; tababkwm; tasarraf) 


plyaz: Constancy and stability in seeking Allah. The bondage of the 
slave and the yearning of the lover remain constant under all condi 
tions. ‘The slaves and lovers of Allah sit patiently at Allah's door. 
Through looking always towards Allah, the Master Himself, they 
re nd constancy, in the face of Allah’s Majesty or His 
Beauty 
(See adab; hab; jalal; jamal; jam hw al diddaym; naz) 


in in profi 


nya: Intention. The Perfect Man (insan al-kamil) is the first in inten 
tion and desire through Allah making him the intended aim and 
final cause of the creation of the world. From the side of creation 
all acts of obedience to Allah requice purity of intention. Without 
pure intention there can be no sincerity of word or deed. 


Regardless of the outcome of the act it is still that initial intention 
which carries the weight. In reality, both the act and its result are 
Allah's! 


See af'al, ‘amal; fav; sehlas; smcam abba; *l 


sflaba”, qua’; gadar, w'ada; shaga') 


aba, laulaka, ma khalagyu't 


niza’ 


Conflict. The conflict in the cosmos is rooted in the conflict 


which exists between the Divine Names. The disequilibrium and 
imbalance of a man’s const 
direction of a divine physician (al-tabib al-itabi) and through spiri 
tual struggle (mujabadah) this inner turmoil and conflict may be 
quelled, subdued and transformed into harmony, balance and tran. 
quillity 

(See 

dial, 


0 result from this isa’. Under the 


yma” al-mutagabila; diibrullah; bude; buon al-abhlag: jihad al-akbar, 
ib al: 


af ndal tt 'dad, mina, micas al-ennstagion, munaca'a; alt 


Vain; une basana 


atalzam: The Order or Arrangement. The Order has been established 
by Allah. Realities do not change. The slave is the slave. The Lord 
is the Lord. The Real is the Real. The creature is the creature 
Everything isin its proper place 


(See al ‘abd; adab, al-adib;‘arifin; al-malamatiyys; wbuda) 


nubuwwa: Prophecy. The Prophecy of Institution (mubuwwata'l- 
tashri') came to an end with the Seal of the Prophets, Muhammad 
al-Mustafa (May the Blessings of Allah be upon him and Peace). 
The Divine Command and Sacred Law were cut off with him. This 
type of Prophecy reached the hearts of all the Prophets through 
the Angels of Revelation who cast the Knowledge into their hearts. 
During the descent of the Revelation the Prophets and Messengers 
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nubuwwa al‘ammah nubuwwatu'bwilaya 


had the combined vision of both the “angel” and the “casting”. 
Allah has locked the door of such Prophecy. However, there is still 
the general prophecy (nubuwwa al-ammah) and the prophecy of 
sainthood (sbuwwarw'lwilaya) which is possessed by Allah's 
friends. This is the prophecy through which Divine Knowledge is 
cast into the hearts of the friends. Unlike the Prophets and 
Messengers, the friends only have vision of either the “angel” or 
the “casting”. They never have the combined vision, Had it not 
been for this general prophecy and prophecy of sainthood the door 
to Knowledge of Allah would have been cut off permanently, leav- 
ing mankind withour direct access to Allah. Through the Inheritors 
‘of the Holy Prophet Muhammad al-Mustafa mankind is enabled to 
reach Knowledge of Allah, here and now. The Prophets were not 
appointed to unfold the mysteries. That is the work of the friends 
of Allah (awdiya), The outer Teaching of the Prophet Muhammad, 
through which he is a Prophet (nabi), is the shari’a, His inner 
‘Teaching, through which he is a friend (wali), is hagigat. Thi 
‘one of the meanings within his saying, “I am Ahmad without the 
M" (“ana Aimad bila mim”). 

(See “ana Ahmad bila mim" MUHAMMAD, misbasirdrera, al-mulgeyat, murdnd; 
MUSTAFA; nati’ wilaya ) 


nubuwwa al ‘ammah: General prophecy. Nubwwwa al ‘ammah is the 
type of prophecy possessed by the Great Sufis 
(See avliye;al-malamatiyy; mubedshira; madi; nubuarw; wlaye.) 


nubuwwatu't ikhtiaas: Specific Prophecy. It is the mubumwarn’l ikhti- 
sas that is possessed by cach one of the Prophets of Allah. 
(See madi; nubuwrwea 9 


nubuwwa al muktasabah: Harned or acquired prophecy. This type of 
acquired prophecy is the prophecy possessed by the Great Sufis. 
(See alia; a-malamanyya; al-mubaggiqun, nab, mnbusona, wali, wily ) 


nubuwwata’Htashel’: The Prophecy of Institution. This term applies 
to the mission of those specific Prophets, such as the Prophet Musa 
(Peace be upon him) and the Holy Prophet Muhammad al-Mustafa 
(May the Blessings of Allah be upon him and Peace), who were 


sent to promulgate and establish a new religious code. 
(See abadich; MUHAMMAD; MUSTAFA; waht, al-Qurian; shari'a; 0 
mma.) 


nubuwwatu'bwilaya: The prophecy of sainthood. When the inblowing 
(nafth) of Inspiration (ilbam) enters the purified heart of one of 
the friends of Allah, bringing with it good news (bushra), this is 
referred to as nubwwwarw T-wilaya 
{See awliva;hushra;ithame; mubaseara; mafth wiley ) 


nutudh nurani 


nufudh: The power of penetration exercised by the “possessors of 
states", through which they are able to perform the miraculous 


“breaking of habits™ 


Imma; buramat, bharg af ada, bude 


Nuh: ‘The Prophet Noah (Peace be upon him) through whose Word 
descended the Wisdom of the All-Glorified (al-bikmat al-sub 
subivra 


nujaba: “The Nobles.” Within the Sufi hicrarchy these are the Forty 
Nobles who are occupied with carrying the weight of Creation, 
They are not free to act except on behalf of the “other-than-Allah” 


(ma siwa Allah) 


al-nun: 


Nun and the Pen”, 
Nun wa't-galam”). Nun is symbolized by the Inkwell, It is the 
without details. The Pen (al 
galam) is dipped into the Inkwell. The Pen is the detailed knowl 


The Arabic letter “nun”. Sura 68 begins, 


knowledge of the Universal desi 


edge of everything at the primordial level 


See lawl 


maps, al-qalam ala la 


nugaba’: “The Examiners.” Within the Suff hierarchy the Examiners 


are those who draw the hidd 


1 things out of people's selves 
abNur: The Light. One of the Reautiful Names of Allah 


nur: Light. Nur is the created light which radiates from the Uncreated 

Light of Allah, When this light enters the heart it drives away the 
awn) thereby annihilati 
ab) from witnessing “other-than-Allah” (ma siwa Allah). For 
* (kashf) to take place the Lig 
the light within the heart, If there is darkness 
within the heart, then it 


existent order (a g the inner eye (basir 


t which comes from Allah 


must coincide w 


not be able to match the Light from 
Allah. In such a case there is r 


“unveiling”, and Knowledge of 
Allah (ma’rifa) does not arrive in that heart, It is the 
Remembrance of Allah (dhikrullah) which polishes the heart and 
allows it to be filled with light. The Source of this Pure Light is the 
Absolute Darkness of the Essence Itself. The most complete and 
what 


penetrating light is the light through which is “unveiled 
Allah means by the forms seen by the imagination i 
pupa al Mel 

+) Mubaamadan Rasulul 


man dhakarani™, ba 


eandlgyalc iri, 


nur Modbaowema: 


furané: Luminous. Within the cosmos, which is the realm of opposites, 
th 
is dark (culmani). Allis relative, and whilst the angels are luminous 


‘nous (nurani) stands in opposition to that which 
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fur Muhammadiyya ‘arocmea? 


when compared with corporeal things they are in fact dark and 
dense in relationship to the Infinite Light of Allah. The lovers of 
Allah drink a luminous wine (nurant sharab) which is handed 
dircetly to them trem the Fricnd (gi) 

{See ida, miso, nmr; sara; Tamim) 


nur Muhammadiyya: Vhe Light of Muhammad. “Allah took « handful 
of His Light and said "Be! Muhammad’." From this pre-esistent 
Light of Muhammad (nur Mudammadéyya) all of the spheres were 
created. It is the Light of Muhammad that enables the traveller 
(salik) to advance towards the Reality of Muhammad (al-hagiga al- 
Muhammadiyyah). Without the cooling nature of this light the 
salik would not advance, oF if he did advance he would be burned: 
up. The differentiation between the Light of Muhammad (sr 
Mubammadiyya) avd the Reality of Muhammad (alhagiqat al 
Mubammadiyyah) is within the degrees of the descent (tanazsul) 
of Being, from the Inward Non-manifestation of the Hidden 
Treasure to the outward manifestation of the cosmos, 
{See AHMAD; fana® fi-rasnt; phulams, al-bagigat al Mubammadiyyals thalg, 
“lantaka, laulako wa balagin'V-aflake”; MUHAMMAD, MUSTAFA, tenazznl) 


‘muta: Rational speech. Nuty is a distinguishing feature of humans who 
are “rational (speaking) animals” (bayawan natig). In reality the 
entire cosmon is speaking and glorifying its Lord, yet, only Perfect 
Man understands this praising. 

(See AHMAD, albamdulilla abl arsama’ alarm, kalaot Abt; dalam staf) 


nu'ut abjatal: The Attributes of Majesty. ‘These are the Attributes 
which are required by the profession of Incomparability (tanzih) 
and negation of likeness (nafy al-mumathala). 
(See arma al jalaliyonb yl; tas) 


nuzul: Descent, Nusul is the process by which Pure Being gradually 
becomes qualified, The term also means to descend of to alight. In 
the case of a waystation (manzil), it is the place where Alla 
descends (musud) to the slave and the slave alights (nwzwl) upon 
Allah, 
(See rannzznl) 


abnuzzar: “Those who consider.” This term, which implies the philoso- 
phers, is synonymous with “the people of consideration” (abl al 
nazar), “the people of reflection” (al al-fikr) and “the rational 
thinkers” (al-'ugala’), 
(See abl al kus wa Venyud; alagl al fikr; ma rife) 


179 


“qaba qausayn”: “Two Rows 


alled “All-Comprehensive 


yess of All-Comprehensive 
ness” (jam? aljam’), It sig, 
fies one of the highest 


fection which is attained by 
Allah and som 
ely precedes abs 


raw ada”), It is the closest point t 


1 greatest Perfect Men, that is, many 


of the Proy a 


in the Source, Allah 


he slave. It is that fine and inexpressible “dividing 
Jine™ which separates Oneness from multiplicity, the Unseen from 
the visible, Allah from His slave 


lam’ al-jam's kamal; laylat al-mi raj: MUHAMMAD; 


4 Mubammad a lana Radbite yuralla’s ‘wbuda; wahdaré 
sntraction. Qabd spiritual state of “contraction” in which 
1 firmly gnpped and compressed by Allah, through terror 


the sharpest 
perience of, the present moment. Whenever contraction (qabd) 


ion (bast 


Contracts, One of the Beautiful Names of Allah. 


algabil gadam rasul 


atgabil: The receptacle. Each entity is a receptacle to receive and mani- 
fest Being. The extent of this receiving and manifesting depends 
upon the preparedness of the receptacle, which in turn depends 
upon the entity's reality 


(See ala yun al:thabica; al-fayd al-agdar; haga ig; bimmn; infi'ol, istida 
ssa; ws") 


al 


gabiyya: Receprivity. This indicates the receptivity of an entity to receive 
(See al-quint) 


abul: To receive oF to accept (the Self-disclosures of the Real). Such a 
“receiving” is not a “taking”. The moral courtesy (adab) of this 
situation demands an extremely high degree of respect, sensitivity, 
humility and gratitude from the slave. The hands of such a slave, 
upturned ina gesture of need and devotion, are always open in 
readiness to “receive” whatever Allah Wills to send. His hands do 
not reach forward in order to “take”. 

(See al ‘abd, adab; d's; buon ab abhlag; st dad; a-gabu, wa basana,) 


@ada’s The decree of predetermination. Quda’is the general deeree (al- 
bukm al-kulli) of Allah concerning the entities of the existents as 
the entities are in themselves before their existence, It is His deere 
concerning the states that will occur for them from Eternity-with 
out-beginning (al-azal) to Eternity-without-end (al-abad). The 
perfect knowers and lovers of Allah (al-malamatiyya) always pre 
serve perfect courtesy with Allah. Whenever they commit an act of 
disobedience they never flee to “Decree and Destiny” (al-gada’ 
wa't-gadar) in order to fece themselves from blame and wrongdo 
ing. The “Blaming Selt™ (waft al-lawwama), which is placed over 
them, protects them from such acts of discourtesy 
(See adab; af'al; al-a'yan al-chabsta, hal; laub al mabfus, maktuh, al malamatiyra, 
swath, nie.) 


gadam rasut: The Foorprint of the Messenger, The gadam ran, a sacred 
relic, is the impression or trace left on a rock by the footprint of the 
Holy Prophet Muhammad (May the Blessings of Allah be upon him 
and Peace). Not only docs an immense barakah emanate from the 
‘gadam rasul, but the mere sight of it may exert an exceedingly pow- 
erful effect upon the viewer. The trace of the sacred footprint acts as 3 
reminder that, whilst being the Glory of the Universe and the 
Beloved of Allah, the Holy Prophet Muhammad al-Mustafa nonethe 
less was a man who walked upon this earth, His spintual family, those 
who strive in the Way of Allah and remember Allah much, desire 
always to follow precisely in the footsteps of Allah's Beloved, and 
hope to meet him at the Spring of Abundance in Paradise 
(See AHMAD; “ana Abad bila mim” ghwlam, habibwllal, al Kanzhar, bye al- 
‘haly; MUHAMMAD, MUSTAPA, ah wwe hasan ) 
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qadar al-ga’il 


or the measure allotted to each entity, 


uilarized deployment of the general decree (al: 
gh the bestowal of existence upon the entities 
the times and situations required by their indi 


vidual preparedness. Destiny refers to the fact that each state of an 
atity oned by a particular time and brought about by a 
se tt di pada 


ab-Qadim: Thy: Excrnal, A Divine Name 
al-Qadir: The All Powerful. One of the Beautiful Names of Allah 
gadie: Power. This is the measure of predestined power inherent in a 


sce qudar 


gad jaffa't-qalam: “I< Ven has dried.” In other words, the Di 


decree cannot be changed. This expression is somewhat simi 


110 
the phrase “As Allah has Willed” (ma'sha ah) and “It is written" 
(“kana maktub”) 


us; qadar, al-galam alata 


Qaf: This term r 


the end 


fers to Mount Qaf, the mythical, cosmic mountain at 


f the created Wi 


\d where man may experience proximity 
h 


iqurb) on bis Journey to A\ 


‘See mir'aj: qurb; qurb al fara'\d; qurb an-nawafil; wn 


ab-Qahhar: The Overwhelming. One of the Beautiful Names of Allah 


abgahir: The one who overwhelms 


al-Quhbar, The one wh 


is connected to the Name 


necessity requires the one 


who is overwhelmed (maghur 


ahr: Violence or severity or wrath. It is through His gabr that Allah 


nds ( Through His Majesty (jalal) this gahr can 


ad, with immense fi n the slave. The slave is over 


c, up 


med and filled with awe and fear, bur it is that type of fear 


a) which brings him closer, and ever-closer to his Lord. 
a 


Sec al ‘nb; asmma’ jalaliyya; haya; bash tani, ‘nb 


i: The Speaker. Allah is the Speaker (al-ga il), He is described by 
al-kalam). It is through His 


i-Mereiful Breath (nafas ar 


har the Divine Names become manifest, as forms, within 


182 


al-qaimu bi-dhatihi qalb 


the cosmos. When listening to the creatures the knower of Allah 
Carif billals) knows that Allah is always the Speaker. 

(See ab ‘arif ‘any billady ‘arifin; arma’ al-nlam; al-talaw; qurb ol farn'vd, ques 
an -nawafil.) 


atgaimu bi-dhatihi: He Who Subsists by Himself. This is Allal, the 
Absolute. Allah, the Living (a/-Hayy), Allah, the Ever Self- 
Subsisting (al-Qayyuim). 


atgalam: The Ven. ‘The Pen is dipped in the Ink and writes upon the 
pages of the Book. Al-galam indicates the knowledge of every 
thing, in full detail, at the primordial level of creation 
(See alagl ab-awwal: tdbar ight: lanb al-malfs: al-nnn; qada’:qadar 


abgalam ata'ta: The Supreme Pen. The first objective individualisation 
takes place in the Supreme Pen which distinguishes the ereatures 
from the Creator and imprints their forms of existence upon the 
Guarded Tablet (al-/aub al mabfuz) 
(See al-galam, tanncent} 


galandar: Some consider that the word “galandar™ refers to a knower 
and lover of Allah who has attained one of the highest degrees in 
his “knowing” and “loving”. This type of galandar is one of the 
malamatiyya and is spoken of, and sung about, with awe and 
respect and love, by the mystic poets and Sufi singers, Yet others 
say the word “galandar® indicates the mystic who intentionally 
Drings notoriety and blame upon himself so that his supreme trust 
in Allah will be manifest. Through the outward display of his spin 
tual condition this latter type of galandar is not one of the mala- 
maria. 
(See ab malamariyya) 


qalb: The heart. The human heart is the place of constant change and 
fluctuation. It is the suprarational organ of intuition where the 
Transcendent Realities enter into contact with man, The heart is 
the isthmus (al-barzakh) between this world and the next. The 
battlefield of the Greater Holy War (jibad al-akbar) is the heart 
‘This is where the downward-pulling lower-self (nafi) is confronted 
by the yearning spirit (rub). The battle is fought between these 
two adversaries in order for one to take possession of the precious 
heart of man. Under the misguidance of the Misguider (shaytan) 
the nafs wants the heart to plummet to the depths of ignorance 
However, the spirit, which is from Allah, exerts a powerful attrac 
tion upon the heart, as it endeavours to guide it towards 
Knowledge of Allah, The greater the punfication of the heart the 
more receptive it is to this irresistible attraction of the celestial spir 
it. The heart is the sanctified centre of man because it is the *place™ 
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al-gamar Qasim 


whi Allah, Keeping watch over the heart is part of the 

piritual struggle (mujabadah) 0 urney of Return. Those 

well-adh { along the Path o allow any intruders to enter 
fied bea e heart Perfect Man is the Divine 

T a around whi le the spiritual ecalitie 

See al’'a r amit; & . hak, muborabah 


alqamar: " nat wil for the heart (galb) whieh 


transmits the light of the Sp ui) te the darkness of the self (maft 
gamus: Dictionary A 1 book f finitions and meanings 
Each huma " an looks within his own self and 
contemplates the inner signs (ayatr) andl meanings (ma'ana) he may 
come to “k Allah. To make the Journey into the self, and 
through the levels of the Self, is th ous task to which a man 
can tr. However, he cannot travel without a guide. Not only is he 
. . 4 of the dictionary but he is also unable to 
understand the ¢ words, An authentic Spiritual 
Guide (Murshid) will take him safely to the Sacred Centre, Through 
erbal expression (‘iharab) ai bolic allusion (isharab) the 
Murshid will a murid and nto him the words within hi 
Whenever a man speaks or writes down what is within hin 
qasida: An ode of praise and hor 

1 a The Holy Prophet Muhammad al-Mustafa 
y r Allah be m and Peace) is “The 
q p nt of Muhammad (ur Muhammadiyya) is 
tof Allah and all of creation is from Muhammad's 
distrit i And 1 nowledge. The Holy Prophet 
prayed, “O! Allah, mak Light!" and he also prayed, “My 
Lord! increase Knowledge”. Each on he Masters of 
‘asawwuf, who ate his Inheritors and spiritual family, receive 
from him t . f Divine Knowledge. They, in 

their curn, dist their portion am r murids 
Wid) ation i ml) he too will 
eceive his p t ectly from QASIM, 


— al-Qayyum 


qaum: The People or Folk. This term is often used as a synonym for 
the Sufis. They are “the Folk of Allah” 


atQawl: The Strong. One of the Beautiful Names of Allah. 


awl: Speceh. The first connection between mankind and Allah was His 
Speech (qaw!) and our listening (sama’) to It. It is this very con: 
nection which gives the “spiritual concert” (sama’) its immense 
spiritual power (barakah). The one who is worthy of the sama? is 
the one who “finds” Allah within the sama’. When the singer sings 
it is Allah’s Speech which the hearer hears. And “None heats Allah 
bbut Allah," The Speech (gaw!) and the Hearing (sam’) are Allah's 
‘The existent things (or words) come into existence within the 
Breath of the All-Merciful (nafas ar-vahman) as a result of Allah's 
Speech (gaw!), which is the Divine Command “Be!™ (“Kwn!"). 
(See abl alskasbf we'ownjnd: hurf, nafararrabman; qawwal; gawwali; sama’: 
sukun wand; wngud ) 


qawwal: A Sufi singer. During the “spiritual concert” (sama’) the 
gawwal may be the means through which the hearer finds Allah in 
cestasy (wayd), When this occurs it is truc stma" because sama’ is a 
bird which flies from Allah to Allah » Allah is the singer and Allah is 
the hearer. The barakab surrounding and emanating from the 
gamwal and his musicians is extremely potent. Its effect upon an 
audience can be profound even when the members of that audi 
ence are ignorant of, and oblivious to, the reality within the singer 
and the music. For the one who has been prepared and purified, 
through spiritual struggle (mujabadab) and the Remembrance of 
Allah (dbikrullah), the Speech of the gawwat can send his heart 
soaring towards the spiritual realm, where a thousand subtleties 
and delicacies are opened to him. 


harabas; dbibrullah, qawl; sama’s 


qawwall: A Sufi song. and music. Through the thythms of gawwali the 
listener may be opened to inrushes (warid) of knowledge and 
awareness through which he reaches ecstasy (wajd), If he “finds” 
‘Allah within this ecstasy then he has experienced the true sama 


(See quwwal; cama’) 


gayd: An obstacle or limitation which may be encountered on the 
Journey to Allah, 
{See dbikralan; homo: myabada; nbr: alih ulub ) 


abQayyum: The Ever Self-Subsisting. One of the Beautiful Names of 
Allah, 
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giblah qishr 


giblah: The 


entation of the direction in which one prays. 
Wah is in every direction because “Withersocver 
5 the Face of Allah” (al 


Qur'an 2115), To attain to 


knowledge of this “directionless dircetion™ the traveller firstly 
dircets his prayer towards the Holy City of Mecca, Secondly his 
Murshid be his giblah. Thirdly he turns towards his own 
purified heart. Then, when Allah, the Truth (al-Hagg), is unveiled 
to his heart he faces Allah. He has attained to the Truth of 


Certainty: (hagg al-yagin) that only Allah 1S, Allah surrounds him 
and Allah és within him. To which place can he now turn? 
Se al ahd, Haram; Maram airSharif, bayrak; oman alkamil; kamal, naft al 


gidam: Frernity « qquity or pre-cxistence. Qida 


fixed for the slave in the Knowledge of Allah 


“Qiff ya Muhammad a lana Rabbika yusalla™: *Stsy, © Muham 


mad, your Lond ts praising you.” These words were spoken to the 
Holy Prophet Muhamm. Mustafa on the Night of his 
Ascension to the Divine Presence (laylar al-met'vay). May Allah 
shower him with His Eternal Blessings and give him Peace. This 
profoundly beautiful phrase, spoken in the celestial realm, contains 
innumerable keys to the mystery of the Prophet's reality and to the 


ce al ‘ahd: AHMAD: ab-ingl, Saw adna” thar al-bhalg, *laulaba, lant 


exaltedness 


fab fi al-bagigar al- Muhammad 


jsmat wa al-nasib™: °Fstc and lot in life.” This expression indicates 
an acceptance of the events of everyday life in which Allah's 


Majesty or Beauty become manifest, This acceptance can pervade 


the muslim with a tranquillity and patience which is so often mis: 
‘tnasib™ 
Allah's Will. Only when this 


compliance becomes a “knowing” compliance, in which the mus 


understood by outsiders. However, in saying “gimat » 


‘one is merely “verbally” complyiny 


fim sees with his inner-eye 


ah) that everything is coming 
from Allah, can it truly transform his self 

ahd, bavira; al-islam, iaidam; nafi; nasi; gadar, QASIM; al-yagin, 

Qishr: The shell or husk or outer covering. The men of rational faculties 


are people of the shell. They miss the kernel (/ubb) and mistake the 


means for the end. Reason (al~"agl) must be employed as a shell 
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Leal alqudra 


upon a kernel. It must be broken through in onder to get to the 
“real food” at the kernel, which is Knowledge of Allah. This is the 
food from which the Sufis constantly take their nourishment. It was 
in reference to this living kernel that one of the Great Masters said, 
“Feed us with fresh meat”, and another said,” We take our know! 
‘edge from the Alive (al-Hayy) who docs not die”. The people who 
‘observe the outer rituals without endeavouring to penetrate their 
profound inner meanings are people of the shell (gid). 

{See absthayat: abl alsbasbf wa'-wuynd; al agl, ahidha; tub; ma’na; mi'raj 
munafig drat al-muncaha, rere.) 


he Just Scale,” The gist is the state possessed by existence, Were 
Allah to drop this "Just Seale” from His Hand for even an instant 
the entire cosmos would be utterly annihilated. In the same way as 
Allah keeps hold of the “Just Scale”, so too does His slave (al ‘abd) 
hold tightly to the Seale of the Law (shars'a) which Allah estab: 
lished as the means by which man can attain to Knowledge, 
Felicity, Gentleness and Merey in this world (dunya) and in the 
Hereafter (akbira) 

{See af abe; ada ‘edt, ara; doa bd Aa sa 


‘ubuda.) 


@lyam: The standing posture of the ritual prayer (salar). This upright 
Position of “the onc who prays” (musalli) is a symbol of the devel: 
‘opment of the self in its ascent to knowledge. The first giyam indi 
cates the first rung (islam) on the ladder to Knowledge, which is 
verbal surrender to Allah's Will, and alo “The self which com: 
mands” (nafi al-ammara) as it embarks upon the Journey to Allah 
‘The second giyam indicates the third rung, that of dhuan, and also 

he Inspired Selt™ (nafi al-mulhamma) 

(Se on, aidan; lyin; muslin wap al-ammara; mafia mnliamea; sala) 


glyamah: The judgement. Qéyamal indicates the time when the reali: 
ties will dawn on cach entity, This is the time when every entity will 


mect with the deeds which he sent before hi 
(See af'al; ‘amal; akbirn, bude, idlal, bhawatir 
shari'a, Ha.) 


jean al-aili; al Qur'an; 


al-Quddus: The Most Holy. One of the Beautifial Names of Allah, 


qudsi: “The holy one.” He is the one who is illuminated by the Divine 
‘Attributes and is in unceasing contemplation of the Divine con 
sciousness (sir). 
(See dawamcihudnr, muragabaly 07r\ 


al-qudra: The Divine Power. Al-gudra is a Divine Auribute which is 
expressed by His Name The Powertul (al-Qadir), The other six 
Divine Attributes are those which are expressed by His Names, ‘The 
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qudra qurban 


Alim), The Possessor 


Perfectly Alive (ai-Hayy), The Knower (a 
of Wish (a/-Murid), The All-Hearing (al-Sams’), The All-Seeing 
al-Basir) and The Speaker (al-Mutakallim 


essed to 
erce by man. These are life (haynt), knowledge (“itm), 


vada), 9 qudra), hearing (sam”), sight (basar) and 

kalam). The Journey from the lower self to the Higher Self 

om death to life, from ignorance to knowledge, from 

azine from weakness to power, from deafness to hear 
ing and from blindness to sight 


at-Qur'an: “The Recita The Reading Qur'an is the Final 
Revelation from Allah ¢ an acted Book contains all 
the keys with which to ope {less unfolding of Knowledge of 
Allah. Al-Qur'an hy brings together” (gur’an), and it is 
also “that which di gan). Sccing furgan without 
uran is seeing only multiplicity (kathra) and is therefore associat 
nying the secondary cause sb) and therefore limiting, Allah, 
The First W ra”, of the Final Revelation, which descended 
spon the Holy Prophet Muha May the B of Allah be 
upon him and through Jibril, the Archangel of Revelation, 
Peace be up ne mankind the Perfect and 


Complete Way of Return to Allah 
dnwda; igen’: abislam: kathra; MUHAMMAD, 


naib; taba 


y of the Station 
usayn). It is the limit 
in Allah, Almugarrabun 


qurb: Ir 


Perfection, 


cl proximity. One of the 


s that through having 
his distance n Allah the slave is actually 
Slaveho uda) indicates this distance 


perfect courtesy 


reins ah aw adnan”, ‘Ayn al: Kauthar, 


al-fara’td 


bw; hayrah; al-malamariyya; al: mugarrabun: “gabe ganiayn: qur 


qurban: Sac th estival, the Festival of the 
acrifice * when the slave 
stands in t 7 ng naughted, annihilated, 
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qurb abfara'id okquth 


slaughtered and sacrificed his own self. If only an atom of his own 
self remains, he cannot stand in this Presence. Unity of Place (iwah- 
dat-i-makaniyyah), Unity of Time (wabdat-i-camaniyyah) and 
Unity of Essence (wahdat-i-dhatiyyah) have been realized, The 
slave has gone, departed, left his own self. Now he has no giblab. 
“Withersoever ye turn, there is the Face of Allah” and “Allah is and 
there is nothing with Allah” 

(See al ‘abl, Avafan, al-agl % 
game's qiblab; "Qaff ya Mubammad a ta 
‘hud. ) 


qurb abfara'id: “Tho Nearness of Obligatory Works." Qurb al-fara'id 
is the second lowest of the four stations of Perfection. The slave 
who performs the obligatory works attains this proximity, Whilst 
retaining his own properties his reality is annihilated in Allah, Allah 
manifests Hinelf with His Name, the Outward (al-Zalir), so that 
the lover remains hidden within Allah. The subject and agent is 
Allaly and the lover's hidden presence is manifested by his becom 
ing Allah’s faculties. The lover becomes the Beloved’s sight, voice 
ete 
(See farw'id, al-biw: idvivar, ihbvivar: igamat al-selat, jabr: al-balam, kamal, kibrit 
alrmar: maf'ul, mabw; al mugarrabun, gure) 


qurb an-nawafit: “The Nearness of Supererogatory Works.” Quel an- 
nawafil is the lowest of the four stations of Perfection. The slave 
who performs the supererogatory works attains this proximity, 
Whilst retaining his own reality he is completely dominated by 
Allah's Oneness and becomes qualified by His Attritytes, Allah 
manifests Himself with His Name, the Inward (al-Batin), so that 
He remains hidden within the lover, The agent and subject is the 
lover and Allah's Presence within him is manifested by Allah 
becoming the lover's faculties. ‘The Beloved becomes the lover's 
sight, voice ete 
(See albus snuan albamil, borat; nawafl!al-bhayrat: qué) 


qurrah: The freshness, repose and coolness given to the Holy Prophet 
‘Muhammad in the prayer (May the Blessings of Allah be upon him 
and Peace), He is the “beautiful mode!” (nwa hasana) and it is 
through endeavouring to follow in his footsteps, by emulating his 
sunma, that man can attain such a gurrab in his prayer. 
(See humm al abblag, qadam ral, salaz, nna, swe basama) 


abut: “The Pole” or “the Pivot” or “the Axis”. Within the Sufi hier- 
archy the gutb occupies its peak. He is the one person in every era 
who forms the focus of Allah’s supervision of the world. The Holy 
Prophet Muhammad al-Mustafa (May the Blessings of Allah be 
upon him and Peace) has always been, and will always be, the 
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Beautiful Axis around whom revolve the celestial spheres 


qutb: Pole vr pivot or axis t the fricnds of Allah (awliya) there 


are many poles around whom vanous spiritual realities revolve 


Every queb is named by two ni 
perfection in manifesting the Name Allah, he is the “slave of 
perfection 
of being in a particular place in a particular era to fulfil a particular 


firstly, through his essential 


Allah” (‘Abdulla), and secondly, through his accident, 


slave of 
(‘Abd 
s come together under the All 


function, he is the slave of one specific Divine Name, ¢-g. 


the Generous” (‘Abd al-Karim) or “slave of the Merciful 


al-Rahman). Even though the pe 
Comprehensive Name Alfad, they arc nonetheless ranked in 


urces of excellence according 10 the Divine Name which has 


Taken charge of then 


qutbwt agtab: The Pole of poles He is “The 


‘al-quth) around 


whom turns the whole cosmos. In having assumed the traits of all 
of the Divine Names he is the mirror of Allah. He has evo names: 
through his essential perfection he is “slave of Allah” (‘Abdullah), 
and through the perfection of having realized all the Divine Names 
he is “slave of the AllsComprehensive” (‘Abd al-Jami"). “He is the 


Possessor of the Present moment, the Eye of Time, and the 


Mystery of Destiny 


qutub fataki atjamal: Vy. Weautill Avis around which the spheres 
revolve. This is the Holy Prophet Muhammad al-Mustafa (May the 
Blessings of Allah be upon him and Peace 


01 al: Mubemmadirvah, * alae ma khalngtn'l a 


Mubammadirs 


quwwa: 


apacity oF pow 


al-quwwat at-mufakkira: Vb faculty 


f reason 


at-quwwat al-musawwira: Vic 


(See bhuyal; mana; sura 


giving faculty 


atquwwat a-mutakhayyila: The is)ayinal faculty 


quwwatun malakutiyyah: \ supra-tormal power A celestial or angelic 
f 
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abrabb: The Lord, Allah is the 
“Lord” of all existent things 
and all things are His “vas 
sals” (marbub), "The Lord of 
any vassal is the Face of 
Allah turned towards it 
Each thing's Lord is the 
specific Selfdisclosure which Allah gives to it, and all of this 
depends upon the preparedness (1sti'dad) of the immutable entity 
itself, However, within Tasawwuf the Name al-rabb implies its 
opposite, which is the slave (al ‘abd). The Holy Prophet 
Muhammad (May the Blessings of Allah be upe 
said “He who knows his own self, truly, does know his Lord, and 


he also said, “I understood my Lord by my Lord” 
(See af ‘ahd: adab; afin; al bag” ba'de “Lfana' *man'arafa nafiahn'arnfa rab 
ah": “wbuda,) 


rabb abarbab: The Lord of all lords. Hach thing has its own lord 
Those who are misguided are approved of by their own lord but 
condemned by the Allah, Who is Lord of all lords. Each thing’s 
ford is the particular Face (wajh) that Allah has turned towards it 
The majority of mankind look upon the secondary causes (asbab) 
as their lords (arbad) and in so doing they do not find the Lord of 

all fords, Allah 

(Sce arbab; ‘arifin; arhak; “man'arafs nafialw'arafa rabbah" wajh al 

bass) 


b al 
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ands for, and upholds justice, thar is, the 
man who slled “haggant”. Such a man is then 
transfi manner through which he is blessed with Divine 
Autributes. He becomes “rabbani” (lordly), The divine (lab 
incoming ¢ ts (thawatir) are 0 fly (rabbani) 


The station of ma'rifar is referred rabbani) station, 


whi refe asa divine (ilabi in 

rabbaniyya: Lorilincss. In the perfection of sajuliyya) there 
is a hint of lordliness, but in the essential perfection of slavehc 
(Cubuda) there is no lord whatsoe 


“Rabbi zidni ‘ima”: “My Lor increase me in knowledge 
20:114). Allah told His Holy Propher Muhammad (May the 


Blessings of Allah be upos 


increase in k Ue. The Prophet did not ask for increase in any 


thing except knowledge. The knowledge for which he asked 


increase was Knowledge of Allah 


Iso supplicated, “O my 


my bewilderment in Thee!” Bur, Knowledge of 


head, en is In and 

To b knowledge is to 

reased in bewilderment which ts ased in know! 
‘ad infinitum 


rable: An interconnectic ng of the establishment 


ofa tie, The cosmos 


with Allah 


ed through its connection and tie 


raf’ atdarajat: The Uplificr of Degr ‘ough being rafi” al-dara 
f Allah arranges everything in perfect accordance with the 


Name rafi’ al-darajat 


rafrat: \ grcen cloth (or cushi intense light which descended to 
the Holy f Muhammad on his Ascension (mir'aj). Upon 
this rafraf he was pulled up f stage of the ascent to the 
Divine Throne (al-‘arsh) in the Divine Presence. May the Blessings 
of Allah be upon him and Peace 
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raghbah arrahmantyyah 


raghbah: |onging. This is the longing of the lover's secret (sirr) for the 
Beloved. 


(See ‘ash, “sys sey ) 


raha: asc or repose or relaxation or rest. It is Mercy (rabma) which 
brings the entities from the distress (arb) of non-existence into 
the ease (raha) of existence. This situation is somewhat reversed 
for the knower and lover of Allah who has been annihilated in the 
Source (fana’ fillah) and sent back to the creation (al-baga’ ba'da 
‘tfiama’) ro fulfil his duty as kbalifa, It is said that the Sufi is 
uncreated (assufi lam yubhlag), and whilst striving to fulfil his 
responsibilities towards the creation, he nonetheless experiences 
the distress (karb) of pressure and yearning for release to return, 
Exernally, to Allah. He spends all of his moments trying to get back 
to where and how he was before he was 
(See Ses amanat, ‘arifin, awliva, al-bhalifah, sama’ mf, (awaynd: ‘wbnda: 
wa hasana.) 


rabbah: Terror, Rabbab is the immediate terror of the threat of punish 
ment being realized. It is also the hidden terror of unstable and 
valueless knowledge and the secret terror that what was known 
before will become a certainty, 
(See arma jalatiya; thaw, Rharya; gakr ) 


al-Rahim: The All-Compassionate. One of the Beautiful Names of 
Allah. Allah bestowed this Beautiful Name of His upon His 
Beloved Muhammad al-Mustafa (May the Blessings of Allah be 
upon him and Peace) 


rahea: Mercy and compassion, There are two kinds of mercy. The first is 
an essential (dhatiyya) mercy or the mercy of free-gift which Allah 
bestows upon all creatures without distinction, The second is a spe 
cific (bhasa) mercy or the mercy of obligation which Allah gives to 
those slaves who are deserving of it. When the slave has been blessed 
with the “opening of unveiling” (fwcul al-mukashafah) he sees, 
amells, tastes, touches and hears Allah's raima, which not only sur 
rounds hin, but alse penetrates every atom of his being, 
(See af ‘abd, Bulla, al-malamatrey, al mnbaggiqwn,tabballl, rabbit) 


atRahman: ‘the Ail: Merciful. One of the Beautiful Names of Allah. 


arrahmaniyyah: The Compassionate Beatitude or the Blessed Mercy. 
‘Ar-rahmaniyyal: stands, as it were, at the centre between the 
Unknowable Essence and the Names of the Qualities, which face 
the creation. 
(See al ‘ama, “ana Abmad bila mim”, arma’ 
fanases) 


Hiyyak; al-harsabh al-shayb; 
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arrahmatu'rrahimiyyah rags 


arrahmatu'rrahimiyyah: Thc Mercy ot the All-Merciful. It is purely 
zh the intervention of the Mercy of the All- Merciful that the 
agin) is opened, The Mercy of the All 


Eye of Certainty (‘ayn al 


Merciful embraces the whole universe 


raja’: Hope. K 


\¢ anticipation of Allah's Mercy (which actually 
b 


s rarcly perceived), During estrange 


the lover is stretched to the extremity 


ment and separation (bu 
in his hope that the Beloved will either “arrive” or “spe: 
ars that this separation is 


“approach” or simply 
he hopes that it is temporary, On the wings of fear 


glance”. He 


permanent, ye 
(khawf) and hope (raja") the lover ceaselessly pursucs the Beloved, 


abrajut: The Man. He is the great friend of Allah. The rayul is the one 


what comes from Allah, but is satisfied 


who is never satisfied wi 


only with Allah, The Man (al-rajul) affiems the secondary causes 


(ashab) because if he were to negate them he would not come to 


know Allah and he would not come to know hi 


If. During the 


“intoxication” (sukr) of his ecstasy (wajd) the vayul will manifest a 
hint of lordliness (rabbaniyya), but when he has returned to 
“sobricty” (sad) he retreat fect slavehood (‘ubuda. 

Sex al abs ‘ratio, ‘As sama sur, Tasnion, 
onda; wapd 


rajullyya: Manliness. This is the perfection possessed by a rajul. 


raki’an: “Those who bow." The rabi'wn are the friends of Allah who 


never consider the cosmos in respect of its entity but only as a place 
of manifestation of Allah, the Real. They are humbled before 


Allah’s May 


nificence and Inaccessibvility 


arRagib: The Observer One of the Beautiful Names of Allah 


ragiga: Thin or delicate or flimsy or intangible, The term ragiga is 

employed to describe the subtle forms or relationships of the differ 
a) reality 
m man is that his slavchood is not 


ent levels of existence; ¢.g. the single intangible (ra 


which separates Perfect Man 


contaminated with any lordship whatsoever 


ng. Rags is the rhythmic motion or whirling which may 


under the powerful influence of the “spiritual concert™ 


utward sign which comes from submersion in the 
of Allah 


sama’). Wis a 


inkrullah) 


Remembrance 


nd, 
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arRashid Rasululiah 


arRashid: The Dircetor. Onc of the Beautiful Names of Allah, 


atrasikhun f7'F'im: “Those deeply rooted in knowledge.” These are 
the divine sages (al-hukama’ al-ilabiyyun) who possess correct 
knowledge of themselves and their Lord and Master, Allsh. When 
their Master, Allah Commands them to do something they occupy 
themselves totally until the task is achieved. On completing that 
task they then come under the command of a specific Divine 
Name. In times of weakness the Divine Name “the Gentle” takes 
them under its command. When they require help the Divine 
Name “the Helper” gives them their designated amount of help. 
And so on with all of the Names, until Allah Calls to them. Then 
‘once again they occupy themselves torally with His Command, 
‘This is the meaning behind the slave occupying himself with the 
supererogatory worship and works until he hears the call to the 
obligatory prayer. At that time all nawafil are forbidden. When the 
Essence Commands him to do a task the slave is forbidden to 
receive his wages from a Divine Name. “Those deeply rooted in 
knowledge” (al-rasikun film) know thist 
(See al ‘nbd; kamal; qurb al fara id; qurb an mawafil al-rabd ) 


rasul: A Messenger (of Allah). The rand is the one sent by Allah, Allah 
is the Principle and the rasa is a Radiation from Allah, The Way 
back to Allah, the Principle is via His Messenger (rasul), the 
Radiation 
(Se Rasklullab ) 


Rasutullah: The Messenger of Allah, Muhammad al- Mustafa (May the 
Blessings of Allah be upon him and Peace). ‘Through the radiant 
light of the rasu! Allah sends to mankind the message of His Own 
Pure Light. “Allah took a handful of His Light and said, ‘Be 
Muhamouad!’, And it was.” Each and every “incoming thought" 
(khatir), whether praiseworthy or blameworthy, is a *messenger™ 
from Allah. Through constantly keeping watch over his heart the 
knower is never unmindful of these messengers. Allah says in al- 
Qur'an, “Now hath come unto you a Messenger from amongst 
your cwn selves” (9:128). The lover, slave and knower of Allah is 
also the lover, slave and knower of the Messenger of Allah 
(Rasutullab), the Beloved of Allah (Habilullah), the Holy Prophet 
Muhammad (May the Blessings of Allah be upon him and Peace), 
“Once you know Allah, then you will know who Muhammad realy 
is!, The ecstasy within the breast of this lover-slave-knower is the 
Messenger of Allah (Rasulullah). He is the rasul who will take him 
back to Allah, 

(See “ama Ahmad bila win”, sbulane; al hagigat al-Mubam 
laulabe, ma thalagtn’l-aflata”, MUHAMMAD; Mubam 
MUSTAFA.) 


final: “lanlaka, 
sulla; 
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arRa‘uf 


arRa‘uf: The All Clement. One of the Beautiful Names of Allah. Allah 
is Beautiful Name upon His Beloved, the 
Holy Prophet Muhamunad (May the Blessings of Allah be upon 
hum and Peace 


Almighty bestow 


ayn: Rust. Rayn is th 
f Key 
red by faith. Then there is the rust (rayn) which veils the 


covers the heart like a veil and pre 


ats the Light jedge from entering. This rust can only be 


inner eye (basivah) of the heart. This rust can only be removed 


through the Remembrance of Allah (diikrullat 


Se basrady; diukruilah; mur; gab 
ar-Razzaq: The Sustainer. One of the Beautiful Names of Allah. 


fiz Quenching. In the uiad of terms connected to direct experience 


quenching” (ri) 0% s the third place. The first is “tasting” 


and the second is “drinking” (aiurb). Every station has its 


“quenching” (ri), but for the people of “no station” (la 


there is no permanent quenching of this thirst for Allah 


because Knowledge of Allah is Tain 


4, adb-dhatrynm, la ma 4; al-mubaggigun 


qi: sharaby sur 


fida: Contentment and satisfaction and sincere acceptance of the Divine 
decree, In this station the lover is always content with what is done 
by the Beloved. However, the true man (rajul) is only ever satis: 
fied and content with Allah Himself. The one who has attained to 


this rida has arrived at his “well: pleased Self™ (nafi ar-radhiyya). 


ridwan: Allah's Good Pleasure. Allah's ridwan is His acceptance of His 
slave. Rid! 


his “Well-Pleasing Sell” (nafi al-mardhiyya) which is the stage just 


an is even greater than Paradise, The slave has arrived at 


prior to his being assimilated into the Essence Itself 


im; al-jannah; bamal, mira, waft al-mardbirya; “qaba 


qavunye® qurb:» 


rijak: The True Men. The great frien 


sof Allah, The rij are “the g 


rijalu'tghayb: Men of the Unscen World. These are the exalted saints 


who are ruled by al-Khidr (Peace be upon him: 


risala: Messengethoo. ‘The risala is the Divine Mission of promulgat 
ing a new Sacred Law for which a Messenger (rasul) is sent to his 
people, Messengerhood terminated with the Holy Prophet 
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we riyadat at-talb 


Muhammad who is the Seal of the Messengers (khatam ar-rasul). 
May the Blessings of Allah be upon him and Peace. Due to the 
Perfection of the Last Mewenger and the Perfection of his Message 
mankind docs not require another Sacred Law or another Way of 
Return to Allah, 

{See whadith, hsm al-abblag: laslat al mi'ray: MUHAMMAD, Musbammadan 
Rasulnliak; MUSTAFA; nab al-Qur'an; rasuk, shar’ sunna, wrwa hanna.) 


riya’: Ostentation or hypocrisy or showing-off. Spiritual states (abwal) 
are gifts from Allah and spiritual stations (magumat) are earned 
The descent of the states and the acquiring of the stations is 
through Allah's Grace and His Merey. Riya is one of the greatest 
barriers on the Path of Return to Allah. When the slave knows with 
certainty that he is 4 slave, his shame before his Lord will prevent 
him from attributing anything of Goodness to himself. Perfeet 
adab towards Allah preserves him from such showing-off, In an 
attempt Co prevent even the slightest hint of ostentation from 
entering their worship, the People of Blame (al-malamatiyya) con: 
ccal their deeds and their spiritual states from men, The man who 
has not “tasted™ yet speaks ax though he has “tasted” is guilty of 
one of the worst forms of riya’. He is a hypocrite (munafig). Those 
who have “tasted” know and those who have not “tasted” do net 


know 
(See af ‘abd; adab; dhawy; bhudu’ al-smalawariyna; munasiq: muscawif; gabut; 
‘pnd: ‘wbuda, morn Ieasna) 


rhyada: Ascetic vlieipline. Throughout the initial stages of the Journey of 
Return to Allah, when the traveller is in a condition of disequilibrium 
Ginhiraf), be is requited to exert himself in spiritual struggle (maja 
Jadah) and ascetic discipline (riyada). With Allah's Grace this will 
bring him to a state of greater harmony and balance (i'tidal), As 
With all of the methods of Tasawwnf, ascetic discipline is a "means" 
and not an “end in itself. When perfect balance is attained the 
knower of Allah replaces his asceticism with moderation, ‘The great 
st rida of the knenwledgeabve slave ts 1» refrain from denying Allah 
in any form and from delimiting Allah by Incomparability, Allah is 
absolutely incomparable with any declaration of His Incomparability, 
because such a declaration delimits Allah! 
(See snberaf, 1 vidal; munjabada; slik; sak al snbib alsa} 


Hyadat al-adab: ‘The disciple of moral courtesy Which is achieved 
through leaving the natural tendencies of the ego. 
(See aad; maps) 


riyadat at-talb: ‘The discipline of secking with sincerity and soundness 
of purpose. 
(See ada; bum; das mri atid) 
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riyasa uh 


iges, such as the sciences of the 


made manifest. When 


wlum al-sier), which canr 


cllers (salikwn) come to know these sciences they seck 


jority over others, desiring to display 


ces and practise them in the corporeal world. Such a 


s 2 sign of spiritual immaturity, discourtesy (su al-adab) and 
er). 10 this desire for leader 
ion. The true leader is the slave who desires 


0 4 display of Allah's dec 


hip lies their destr 
Allah. He is ad 


Master (‘alim rabbani). 


inspire 


ur Provider and our provision has been deter 


pre-Eternity. The cosmos has no subsistence except 


h and the Attributes of Divinity have no subsistence 


except through the casmos, therefore each of the two is the provi 
sion of the other 


See aimna’s phidna; gua’ ga 


Lordship, The cosmos has two basic levels which are 


subublyya: 
expressed in various ways - that of the Real (al-Hagg) and the cre 
ation (al-kbalg), Independence (ghina) and poverty (faqr), 


Lordship (rwbubiya) and slavehood Cubudiyra). It is the existence 


of Lordship which demands slavchood. Lordship is the most exalt 
ed level and slavehood is the lowest level, There is nothing more 


Jowly than to be subject (0 the locus of nothingness and to stand in 


rub: The spirit. The rwh is that centre within man which is attracted and 
drawn back to its Source, The rub endeavours to pull the heart 


towards Allah, whilst the lower self (nafi) exerts a down 


ward pull ¢ 
because Al 


ated” and “created” the Rh makes its descent. On the Night of 


the heart, The human spirit is also Allah's Spirit 
reathed His Spirit 


man. In being both “unere 


ct (laylar al-gadr}, “Therein 


cend the angels and the Spirit 


ah's permission” (al-Quran 97:4). The “uncreated” Rub is 
hagigat al 


ated” rud extends from the Divine 


equated with the Reality of Muhammad (a: 
Muhammadiyyah) and the “c 


wn to the Perfect Man (insn alskamil), ‘The 
rwb cannot be seen except by the man who has outstripped “both 
the worlds”. The rah is neither within nor without the body, nei 


ther detached from it of attached to it. It is both within and with 


‘out, detached and attached. The luminosity which radiates from a 


man depends upon the degree of activity of his rib. 


See al-iarde al haqigat al Mubammadéyyats, insan al dbamil 


gad, maf 
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abruh atidafi ruju’ idtirari 


abruh abidafi: The “sttribured spirit”. Allah breathed His Spirit into 
man. In possessing the indistinct status of being both Divine and 
human the spirit is called al-rufs al-idafi. It is “attributed” to Allah. 


aktuh atilabl: The Divine Spirit. Al-ruh al-ilabi is “uncreated”. It is 
also called the Holy Spirit (ruh al-qudus) and the Reality of 
Muhammad (alshagigat al-Muhammadiyyad). 
(See al-lagigat al Mubammadirna; alah al qudd) 


akeuh abkult: The Universal Spirit from which the spirit has emerged 
‘The spirit (rub) prostrates to the Universal Spirit 
(See ruh) 


abruh akMuhammadi: * Fc Mubammadan Spirit.” The spirit, whieh 
isa limitation of Allah, al-Hagg, is the “first emanation” from the 
Absolute, ‘This emanation is al-rul al-Mubammads. Here the spit 
it is absolutely Pure, This plane is free from materiality. It is the 
plane of al-bagiqar al-Mubammadiyyah. The Prophet Adam (Peace 
be upon him) is the Father of the body and the Holy Prophet 
Muhammad (May the Blessings of Allah be upon him and Peace) is 
the Father of the spirit 
(See ab-bagiqat al-Mulmmadivyah, MUHAMMAD, MUSTAFA, wh, mmazsn!.) 


abruh abquddus: The Holy Spirit. Every existent entity has a created 
spirit which constitutes its form, The spirit is to the form as the 
meaning is to the word. The ereated spirit has a Divine Spirit which 
constitutes it and this is al-ruh al-quddus. Man has a body which is 
his form and a spirit which is his meaning and a consciousness 
(sirr) which is alsrubs and an essential aspect which is denoted by 
the term al-rub al-quddus 
(See mum "wan: rrolis merrs swe) 


ruhanl: Spiritual or that which is of the spirit (ra). 
{See mafia Mai; ru; shayeant.) 


ruju’: Return. ‘This term particularly denotes man's Return to Allah. 
‘The Men of Perfection, whose station is the station of “no station” 
(la magam), are those who are constantly “returning” to Allah, 
(See la maqam; ru’ etorart; rj ikbtiyari; rank) 


ruju’ Idtirark: Compulsory return. Every created thing must return to 
Allah by the same invisible route. This is utterly unavoidable. “O- 
thou man! Verily thou art ever toiling on towards thy Lond ~ 
painfully roiling — but thou shale meet Him” (al-Qur'an 84:6), 
(See hwda; dal, mal 


‘al-Qur'an; rarnl; sown basana) 


199 


ruju’ ikhtiyaci mu'yah 


ruju’ ikhtiyari: Volw k yeen given the gift of 
choosing his o Re wing the Divine Law he 
» track to ace of Mercy ing his own whims and 
ves h k to the Ba 
ruku: The bowing pe al praye at) The rukw is the 
outwa ily symb n inner ymbolizes both the 
traveller M hat Blames” (nafi a-lawwama) and 
se J rung (iman) ¢ udder towards Knowledge 
at wagam) is every attribute which has 
becom ned (rusk) within the wayfarer and therefore 
lance, paticne 1 f ble 
Fiaracter traits results fi adah 
incerity: (ikhlas), 9 dad Allah's 
Grace (an-nt'mab). B ted 
rutba: Level or de ak ¢ le ng or cla 
ru'una: Vrivolity or attachment to this world of this world (hubb 
indunya), and attachment (rw'una) to it, form great barriers on the 
Jou Ret A th indicate a certain contentment 
atisfaction with that which is “other-than-Allah" (ma siwa 
Mial 


abru'unat al-nafsiyya: !rvolitics of ¢ aid that the murids 
of a Murshid w Malama constant fluctuations 
within the sta of Ma whereas all other 
a cit constant Muctuat he frivolities of the 
Vision or si th the physical For the knower his vision 

’ and his witnessing (mushaliadal he same 
ru'yah: A dream-vision, It is within a dre ‘on that much of the 
uft Teaching © transmitted, from a higher realm, to the 

fre Within a deeam-visi 


ings” (ma ana) become 


abru'yah atsadiqa abru'yah al-sadiqa 


clothed in “forms” (mmar). ‘The knower is the one who knows 
what Allah means by the observed image in the vision. He is true 
to his vision and gives it its due. The learner is the one who does 
not know what Allah means but he has the aptitude and capacity to 
advance to the level of knowledge. His ru’'yah must be interpreted 
for him because he deems the vision to be truc. In other words, he 
takes the observed images as veridical and corresponding to the 
external world, until Allah teaches him and he “knows” the “mean: 


mu abbir, mua 


ir, al-ru'yah alsadiga, 


abru'yah at-sadiga (abru'yah al-sahiha): The sown or wruc dream, 
The Holy Prophet Muhammad (May the Blessings of Allah be 
upon him and Peace) said, “Nothing remains of prophecy but 
heralding visions. These “heralding visions” (mubashsbirat) are 
“sound dreams” (al-ruy'al al-sadiga), Another hadith says, “The 
first thing through which Revelation began for the Messenger of 
Allah was the truc dream (al-ruy'ah alsadiga, al-ruy'ah al-snbiba) 
during sleep”. 
(See mubuorwatn't-wilay, ruy'ah,) 
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sa'ada: Velicity. Sa'ada is near 
ness to Allah (qurt) and the 
Infinite Expanse of His 


Mercy, The attainment of 


ultimate felicity awaits the 
believer in the Garden, yet 


he may experience a relative 
felicity, in this life, when he is engaged in prayer (salar) or the 
a), Valuable kr 
erance, and deliverance is Felice 


Remembrance of Allah (dhikr 


wedge leads to 


of annihilation (fana") of the self when the 
pp (rububiyya) becomes manifest 


sabab: A secondary cause. Every existent thing is a secondary ¢ 
hman 


use 
ind even though the 
sabab is like a veil over reality, nevertheless, without it we would 


ay come to know All 


through 


ans of access to Knowledge of Al 


See arbab;‘arifin; ashab; al batineyy; al-malamativys; al-mubaggiqun.) 


sabil: The way or path or road. Man is free to choose his own path of 
Return to his Origin. He may travel the wretched path of misguid: 
ance (idlal 


inder the misguidance of satan (sd 


an) or he may 


travel the felicitous Path, the Straight Way, under the Guidance 


as-sabiqun sedaqa 


(huda) of « Prophet or Messenger of Allah. Each act performed by 
a true believer and every one of his words is undertaken with the 
intention: “In the Way of Allah” (4fi sabilillal”). 

(See fi mbilillak;édlal, mursind: mua, mabi, mia, raul, sbayean; sharia; 
tariga) 


assabiqun: “The Foremost.” Arsabigun are those slaves of Allah who 
press forward cagerly, in anticipation of meeting their Lord, They 
are the ones who are brought near to Allah. They drink directly 
from the two Supreme Fountains in Paradise. The sabigun are the 


great Sufi 
(See al ‘abd, 
‘wbudas) 


‘Aym al-Kafnr; al-mugarrabun; qurb; sab; sarah, swkr; Tamim; 


sabkhah: “The Swamp.” Sabkab is synonymous with the term al-haba. 
This is the fine dust into which the mountains shall be crushed and 
into which the misdeeds of the unbelievers will be transformed on 
the Day of Judgement 
(See al-traba.) 


sabe: Paticnce, Perfect paticnce is to surrender unconditionally, to the 
Will of Allah, accepting whatever becomes manifest in each indivisi: 
ble moment. Sabr is a supreme virtue because it requires total and 
knowing surrender. The man who combines patience (abr) with 
gratitude (shukr) 1s the man of wisdom (hikma). 
(See adab; itoaa; buon alvabhiag, al lam; dur; tation.) 


ae-Sabur: The Patient, One of the Beautiful Names of Allab, 


sadana: Gatckeepers. Within the hierarchy of existence that which occu 
pies a high level is guarded and protected by that which is at the level 
beneath it. Some of the Divine Names act as gatekeepers to other 
Names which are above them in degree. For example, The All 
Hearing (al-sami") and The All-Sceing, (al-basir) act as gatekeepers 
to The Knowing (al-'alim), The mature and spiritually advanced 
murids also act as gatckeepers to their Murshid, jealously guarding, 
him and keeping curious intruders away. This is due to their respect, 
honour And love for their Murshid, who is the locus of manifestation 
for the Name Allah. Through the intensity of a man’s spiritual 
endeavour (mujahadah) he may become the gatekeeper of his own 
heart, standing watch and never allowing anything “other-than- 
Allah” (ma siwa Allah) to enter the door to the Sacred Centre 
(See muragabah) 


sadaga: A gift which is given purely in the Way of Allah (fi sabilillah) 
Such a gift is free from any taint of expected reward or thanks. The 
greatest gift which a man can give is his own existence through 
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alsadiqun sahib 


and surrender to Allah 


total and uncon, 


al ‘ahd; ama al-kamila; taslim, 


al-sadiqun: The Truthful Ones. Th Fiyya are sincere and 


y). They are al-sadique and when they are seen Allah 


© breast which has been 


Sade: Iircast. Sadr is a term indicating 


expanded and openc 


embrace Islam, In contrast 


Real [dam takes place within every atom 
of the muslin 


safa: Purity. Tasawwuf is Purity. The word Sufi derives from safe, The 

Sufi is the slave of Allab (al ‘al 
0 purified, through the Remembrance of Allah, through 
Jtimately by Allah's Grace, His 
me the dwelling place of Allah, He is the perfect 


prehensive Name Allah. 
al abhiag; lata Vf, mujehadah; nafi, ryade, 


id) whose self, heart, spirit and secret 
have ti 


sincere spiritual endeavour ani 


heart has bee 


Jocus of manifestation for the AIL-C 


(See al abd; afar: divkruliad 


safar: ‘Ihe Spiritual Journey. This is the Journey from the multiplicity 


‘hathra) of riphery to the Unity (tawhid) at the Centre. The 
afar commences when the heart is turned towards Allah through 
His Remembrance (diikr). Safar is synonymous with sayr and 
lu 


Pure. The heart that is purified by love of Allah is called safi 


b; Abikrollae; 0th; safa; sufi; tasaew 


safsaf al-akhiag: 


man which prevent him from bé 


character traits. These are the ugly vices within 
his Lord. It is through the 
Allah (dbikrullah) that 
the base character traits may be transformed into noble ones. 


ng wit 


bbrance 


spiritual alchemy of the Reme 


sahib: | 


or the possessor or the man, The Supreme Sabib is 


the Holy Prophet Muhammad al-Mustafa (May the Blessings of 
Allah n him and Peace). His devoted followers and slaves 
often refer to him a Laulaka”, and to themselves as “ghu 
lam Sabri’ Laulaka”. 


Sce ghulam; *Ianinks, laulaka ma thsingtw't-aflaka™ MUHAMMAD, 
MUSTAFA; QASIM; wana 
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Cd sahib sirr 


Sahib-dil: The possessor of the heart. He is the one who has purified his 
‘own heart and therefore is its gatekeeper and master. 
(See Alikeulla; murngabals; gal; cadana,) 


Sahib athal: The possessor of a spiritual state. He is the one who is 
able to perform miracles (karamar) through the intensity of his 
spiritual resolve (himma). 

(See abu: bal; hima; karamar) 


sahibu'tjam’: The onc in “garheredness” 
(See Saw adn”; jamal jam’ “gabe qaineyn”s gurb 


Sahib--kashf: The possessor of “unveiling” 
(See al albuslf ww T-enjud) 


sahib a-martaba: The Owner of the Level. Allah, as the Essence, is 
the Owner of every Level in existence. The entity “occupies” the 
level, but Allah “Owns” the level 
(See sain: mararih) 


sahib abnatas: “The Possessor of the Breath.” The one who finds 
Allah in his ecstasy is called sabib al-nafas. Each breath of every 
engendered thing possesses a unique preparedness (isti'dad) which 
is not possessed by any other breath, ever! The ecstasy (wajd) of 
the sahib al-nafas takes place according to his preparedness, whilst 
the Divine Names watch and guard him. 
(See anna wn nafns, cama’ wad, wand ) 


sahib ab-nazar: The possessor of consideration, Consideration (al- 
nazar) is important in the search for knowledge, but due to the 
fact that it can mislead its possessor, it should not always be 
depended upon. The one who constantly depends upon his consid 
¢ration will not attain to “tasting” or “unveiling” because these 
‘outstrip consideration (al-nazar) and reason (al-ngl). 
(See abt al-kashf wa Y-wujudal-ngl: i'rnj) 


Sahib shar’: The man of the Sacred Law. Such a man is a Prophet of 
Allah. 
(ee mabe) 


sahib sirr: The possessor of the secret. Such a man is the friend of Allah 
(wali) who has torn through the veils and has found that secret 
which cannot be revealed. “If the reality of the Sufi was to be 
unveiled he would be worshipped." 
(See ‘erin, awlina; al-malamatinya; al-rajnl, srr, “whude) 
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alsadiqun sahib 


and surrender to Allah 


total and uncon, 


al ‘ahd; ama al-kamila; taslim, 
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prehensive Name Allah. 
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sahib: | 


or the possessor or the man, The Supreme Sabib is 
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often refer to him a Laulaka”, and to themselves as “ghu 
lam Sabri’ Laulaka”. 
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Cd sahib sirr 
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Sahib athal: The possessor of a spiritual state. He is the one who is 
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spiritual resolve (himma). 

(See abu: bal; hima; karamar) 
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Sahib--kashf: The possessor of “unveiling” 
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the Owner of every Level in existence. The entity “occupies” the 
level, but Allah “Owns” the level 
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sahib abnatas: “The Possessor of the Breath.” The one who finds 
Allah in his ecstasy is called sabib al-nafas. Each breath of every 
engendered thing possesses a unique preparedness (isti'dad) which 
is not possessed by any other breath, ever! The ecstasy (wajd) of 
the sahib al-nafas takes place according to his preparedness, whilst 
the Divine Names watch and guard him. 
(See anna wn nafns, cama’ wad, wand ) 


sahib ab-nazar: The possessor of consideration, Consideration (al- 
nazar) is important in the search for knowledge, but due to the 
fact that it can mislead its possessor, it should not always be 
depended upon. The one who constantly depends upon his consid 
¢ration will not attain to “tasting” or “unveiling” because these 
‘outstrip consideration (al-nazar) and reason (al-ngl). 
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Sahib shar’: The man of the Sacred Law. Such a man is a Prophet of 
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sahib sirr: The possessor of the secret. Such a man is the friend of Allah 
(wali) who has torn through the veils and has found that secret 
which cannot be revealed. “If the reality of the Sufi was to be 
unveiled he would be worshipped." 
(See ‘erin, awlina; al-malamatinya; al-rajnl, srr, “whude) 
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sahib tab’ sajda 


sahib tab’: The “natural” man. The sabib tab’is the man of nature who 
wirid) because of his 


is unable t apprehend the reality of Unity 


sahih: Sound. With 
Muhammad (May the Blessings of Allah be upon him and Peace 
red to be “sound” on the basis of “unveiling” (kash/) 


Tasawwuf many Sayings of the Prophet 


Sec abl al bash wa't-wnjud; wagl sunna 


sahq: Crushing, Sahq is the pulverizing of onc’s composition whilst 


under the overwhelming impact of the Divine Power and Majesty 


sahw: Sobricty. Sain is returning to oneself after having been absent 


from oneself whilst intoxicated (subr) with the Divine Beloved. 
The one in salw is considered to be of greater spiritual maturity 
than the one in sukr. The Supreme Fountain (Tamim) is the place 


of sobriety (sai) after intoxication (abr), abiding (baga’) after 


annihilation (fana’), Divine Knowledge (ma'rifa) after Divine 
Love (‘ishg). But all is One and all are the Beloved. “None shall 
drink of Tasnim who bas not first drunk from Kafr” The great 
Sufi, a malamariyya, is inwardly intoxicated and ourwardly sober 
No one knows his spiritual condition, 
(See ‘ashig; ‘Aym al: Kafr; baga’s fama’s ‘hq; al-malamariyya; sabr 

sahw abjam': The sobricty of *gatherednes™, when the mystic returns 


from Pure Oneness to slavebood (ubuda 


(See af ‘abd: jam’ al:jam’s laslat al-nei va: sab; ‘ubude: woldar al-dbatiyyal 


trahdat al-mabancyyak, eahdar al samaniyyeh 
88°16: Fclicitous. The one who is felicitous and blessed through obedi 
ence and devotion to Allah. The specific marks of the works which 


lead the felicitous one (said) to felicity (su'ada) are that they are 


performed in a state of presence (budur) with Allah. 


See af'al; ‘ama, dur; sada 


sajda (sujud): Prostrativn. The sajda, which is the culminating posi 
tion in the ritual prayer (salag), is the supreme symbol of humility, 
surrender and «nconditional love of Allah, The slave and worsh 


per is annihila 


d in the One. When the heart prostrate 


it ne 


again rises from that prostration. Within cach cycle of the salat 
the Self at 
h stage of knowledge 


there are wo prostrations. The first sajda symbolizes 
Peace” (nafi al-murma'inna) and the 


Cilm al-yag 


). The second sajda symbolizes “the Well-pleasing 
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‘sajjada aatae: 


Sel (nafs al-mardhirya) and the sixth stage of knowledge (hagy 
al-yngin). Through the Infinite Grace of Allah the lover may arnive 
at the Haram asb-Sbarif, This the Noble Prophet Muhammad 
himself (May the Blessings of Allah be upon him and Peace). The 
lover-slave prostrates before the Noble Sanctuary who is his sole 
means (wala) of attaining the Divine Presence. 

(See firma’; sinlam; habibultah; hagy al-yaqin; Haram ash Sharif; ‘ihm al-yagin; 
laylar al-mi'ray, MUHAMMAD, MUSTAFA, QASIM; xswa hasana; wasila ) 


saljada: The carpet. The sajjada is the situal place for the Shaykh of a 
Tariga. He is thus referred to as “he who sits on the carpet” 
(See adab; murdud,silula;tarign) 


Sakinah: Tranquillity. This is the Perfect Peace which is to found at the 
Centre of the Heart where man dwells in the Divine Presence. 
(See dawam-dchudur; adlrAbattywn, balamt dati; mi 'ray, nafi al-hamila; snkn; 
wahdat al dhatrrwth, walsdar al makancyyah; wabdat al-zamanieyal) 


salah: To bless oF to pray. “Allah and His angels whelm in blessings the 
Prophet. O you who believe, invoke blessings upon him and give 
him greetings of Peace” (al-Qur'an 33:56). These blessings are the 
manifestation of Allah's Glory upon His Beloved, through which 
the Divine Radiance is poured forth upon the Holy Prophet, tak 
ing him to the Divine Presence 
(See salam; slat salawat ) 


‘salam: W’eace. In the Prayers on the Prophet (salawat), greetings of 
Peace (ulam) are given to the Holy Prophet Muhammad, after the 
invocation of Blessing (salah). This is to confer stability and safety 
upon Allah's Beloved after the manifestation of Divine Glory has 
been poured forth upon him, May the Blessings of Allah be upon 
him and Peace, Peace cannot be secured in the land until all the 
disruptive elements have been subdued. Without the struggle of 
the Greater Warfare (jihad al-akbar), man’s body (sim), self 


(nafi), heart (qaib) avd spirit (rub) cannot live in peace 
(See dar; inbira, rida; had al atbar, mujabedah; salah salam; salawar; al 
tabib al iabi) 


ae-Salam: ‘The Peace. One of the Beautiful Names of Allah, 


salat: Prayer. Salat refers particularly to the ritual prayer. It is a connec 
tion (sila) between the slave (abd) and his Lord (rab). The ritual 
ablution (wudu) which precedes the salar symbolizes the separa- 
tion from the self (nafs). The salar itself symbolizes the joining to 
Allah. The seven bodily postures of the ritual prayer are symbols of 
the stages on the Spiritual Journey of Return to the Source and 
also the seven levels of knowledge through which the traveller pass 
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salawat 


son his ascent. As “the one who pertorms the prayer™ (musalli) 


appr ser to Allah, the more profound and intense is his 
lat, The Prophet Muhammad 1 prayer without 
you is bette wenty”. As his heart is purified through spiritual 


truggle and the Remembrance of Allah, and as he journeys along, 


the Path of Return, the traveller (sali) leaves his lower-self behind 
Initially the Divine Light radiates into the heart of the musalli 
salik. Gradually this Light increases and spreads, and eventually, 
hrough the fi ¢ of Allah, it infuses and permeates every 
atom of his be does he pray 4 prayer which is without 
himself, because worships Allaly bur Allah 

Qu] 8 Muloamonad « lana Rabbika yuralla; al-rabb; gurl wns: 


salawat: Blessings and benedictions and salutations. Salawar refer ¢ 


particularly to the blessings which the maudim calls down upon the 
Holy Prophet Muhammad (May the Blessings of Allah be upon 
him and Peace). “Allah and His angels whelm in blessings the 
Prophet. © you who believe, invoke blessings upon him and ive 
him greetings of Peace” (al-Qur'an 33.56). The forms of the 
alawat are nume om short and concise prayers 

the profound! ranies of the great Masters of 

And he ny, 8 foo ate the levels of 


g, contain rt from merely 


aying the welawar on the lips, without a news af the Holy 


through to the visualizations of presence, his 


f ultimately his Re hrough the Grace of 


wer-slave-knower will then understand the words of the 


het Muhammad, “Iam Ahmad without the M". This is 


f utter bewilderment wer knows that Muhammad 
al-Mustafa is the very ecstasy within his breast. He knows that 
Muhaminad al-Mustafa is Absolute Beauty and Absolute 
Perfection. In perceiving this Reality of Muhammad the lover 


mes silent. How does he now approach the Beloved of Allah? 
ce AHMAD 


ar al 


adiyyn; QASIM, 


gate, Allah, the Eternal Essenee, is 


Salih: The Prophet Salih (Peace be upon him) through whose Word 


descended the W t 


wn of Openings (a 


jikomat al-futubiyyn 


salihun: The Rightcous Ones. The salihun ace those who have become 
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pure and righteous through acquiring the noble character traits. 
(Sce mabartm al-abilag: mukeaad, wale, rusubh ) 


salik: The traveller or waytarer. The murid in a tariga who has the nec 
essary qualifications for spiritual travel from his lower self, through 
the various stations (magamat), to his Higher Self and Unity 
(tawhid), is a salik. Not all members of a tariga arc travellers 
(salikun), Some are content with the blessings of being connected 
to the spiritual chain (alsilat) and feel no intensity of need to trav 
el, The qualifications for travel were established in. pre-Eternity, 
When each non-existent entity was given its own particular pre: 
paredness to receive Knowledge of Allah, 
(See alsa'an al-thabisn; bay'ah; bimonn;sdhm: snidad: murid; murshids 
snaps snluk; rarign) 


“sallaliahy alaihi wasatam”: “Nay the Blessings of Allah be upon 
him and Peace. Whenever the Blessed name of the Holy Prophet 
Muhammad is mentioned, the musim sends this blessing upon 
him, either voeally or from the depths of his own being, 

(See sth; slam; lawar 


salma: A woman's name which is used in Sufi poetry and songs 
(qawwali), \t may indicate a Divine Attribute or it may indicate 
ecstasy (aja). 


salsalat atjaras: The ringing of a bell. This term refers specifically to a 
sound heard by the Holy Prophet Muhammad (May the Blessings 
of Allah be upon him and Peace) at the moment of Revelat 
Such a ringing is a characteristic of prophetic inspiration, The one 
upon whom the Inspiration (ilham) descends in crushed under the 
power of the Divine Majesty. 
(See harabal;diwan; ian; yall, am 


ah: gavewrnl rmb alguddns.) 


‘sam’: Hearing. The first words heard by man were those of the Di 
Address in Pre-eternity when Allah said, "Am T not your Lord? 
(*Alastu birabbikum"), During the spiritual concert (sama) the 
true hearer hears and finds Allah within his ecstasy, At such a 
moment his essence may soar once again to the pre-Eternal 


moment of the covenant, the Day of Alayt 
{See "Alartn birabbitwm?. abl ay-xama’s adh dbariyan, diwan; balawr-dbat, 
qawwal, gawwali; sama rukwn, wnjnd ) 


sama’: The “spiritual concert” or audition or listening. This term refers 
specifically to the Sufi gatherings where music and song are 
employed as a means of opening the heart to inrushes (wartd) of 
knowledge and awareness, During the sama ‘the listener may expe 
Fience cestasy (wajd) and find Allah, the Real (a/-hagg) within that 
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as-Samad sarayan 
ecstasy, However, before true ecstasy can be experienced the listen 
er must be spiritually mature, having been prepared through disci 
pline (riyada) and perpetual Remembrance of Allah (dhikrullab). 
Without this initial contraction (gabd) of spiritual endeavour the 


expansion (bast) of ecstasy will pot be real. The sama’ is not suit 


vice. Truc Sama’ is a bird which flies from Allah to 
cr. At this Divine 


able for the 
Allah. Allah is the singer and Allah is the be 
Feast the singer and the hearer become One 


See quwrwal; qasrwall; wad 


ae-Samad: The Independent. One of the Beautiful Names of Allah. 


ae-samadiyyah: Eternal Self Sufficiency. Arsamadiyyah is an aspect of 


as-Sami' 


The All-Hearing. One of the Beautiful Names of Allah, 


absam'iyyat: ‘Transmitted knowledge ‘This knowledge, which is spe 


cific 10 Tasmwwnf, passes from Murshid to murid, down through 
the spiritual chain (sildlat). Initially this knowledge is transmitted 
by means of verbal expression (éharah) and subtle allusion 
‘isharaly), and then from heart to heart, “anveiling” (asf) and 


tasting” (dbawg 


Art. The Sufir are often referred 10 as th 


People of the Art 


Their art is the art of ma'vifa. And ma'vifa is a light which Allah 
ws inte the heart of whosoever He Will, The perfect slave and 
lover of Allah is himself a “work of art” in that he is the shining 


mirror reflecting Allah's Perfection within the cosmos, But, such a 
ork 


fare” is valued by the one who is destined 


3 high degree of Knowledge of Allah. 


wan; susan al-bamil; ma Vifa; mursbid; gaww 


agi (saki): The Cupbearer. Sufi singers (gawwals) and poets sing of the 


Cupbearer (sagi). He is the One who pours the wine (sharab) of 
Divine Love (‘whp) into the hearts of the lovers of Allah, Through 
Allah they expericnce the sweetness (halawa) of “intoxication” 
iukr), The Cupbearer is the Friend. The Friend is Allah. The sagi is 


also the Pure Master and Perfect Guide through whom the yearning 
Allah (habibuttah) and Allaly Himself 


bg; al-mngarrabun; mursbid; gaiwwal, gawrrali 


wer” reaches the Beloved 


See ‘Ayn al Kafur; babibullah 


sarayan: “Kunoing 


nigh" or pervading yan is the pervasion of 


Although serayts is universal it vari 


in inten 
cc in the Perfect Man 
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as-sattar sayrfillah 


ae-sattar: The Vciler. Allah created the Perfect Man to be His place of 
Manifestation in the cosmos. Having created him Allah then veiled 
Himself from the creatures, Were He to become manifest there 
would be no need for the Perfect Man. However Allah is never 
yeiled from “the People of Unveiling and Finding” (abt al-kadf 
wa'-wujud). They know that He is the Outwardly Manifest (az 
Zabrr) and the Inwardly Hidden (al-Batin). 
(See abt Alla; abl al:kas wa'twujud; ‘arin al agiget a Mubammadinya; 
iahinar; insan alckaml;*laulabs,laninks ma bbalagen 1 aflaka”} 


satwa: Chastisement, Sanwa is Allah's Chastisement of His slaves, 
Within the world of the breaths, which is the world that is unveiled 
during Allah's Self-disclosure, each breath is an assault of the awe 
of that Self-disclosure: 
(See adaby arma jalaliyyas; baybal; Bases; mafas, ral, tastion, ‘wbde.) 


sawa': Equality. This is a dangerous station on the Path. It is faced 
when the slave becomes manifest in the form of Allah, the Real and 
leaves his slavehood and ascribes Allah's Attributes to himself, 
thereby setting up an equality between himself and Allah, This is a 
place of the Divine deception (mal) 
{See adab; g's fana’s matr; magam; rabbaniny, ‘bude ) 


sayr (safer, suluk): The Journcy. Sayr ix the Spiritual Journey through: 
the various stations, from the self to the Self 
(See afi) 


sayrbafagl: The Journey in the Universe, In this Jouney the traveller 
(slik) contemplates all the signs (ayat) within the creation, ‘This 
contemplation leads to the Creator 
(See aya) 


sayribAliah: The Journey of the craveller (salik) towards Allah, from 
the lower self (nafi) to the heart (gal). I is a Journey through the 
unveiling of the Names (arma). 
(See ana wap gal.) 


sayr+anfusi: The Journey within the self, The traveller contemplates 
the signs within his own self. This Journey ultimately takes the 
traveller to Allah, 
(Sce ayat; mudarabals muragabal ) 


sayrfillah: The Journey in Allah, from the Names (aya), through 


the Attributes (sifar), ro Oneness (wahidiyyalt) 
(See arma’; laylat al-mi'ray: far; wabdar al-dbarryel; wabdar al-makaniyyah; 


waldat ai-samanrrrah ) 


2un 


sayrma’-Allah shahadah 


‘sayrma’-Allah: The Journcy with Allah. This is the Return Journey to 
creation whilst subsisting in Allah (baga’) and seeing all things as 
manifestations of Allah, 

Sce al haga 


Sayyid: “Master.” This title is given to a descendant of the Holy 
Prophet Muhammad (May the Blessings of Allah be upon him and 
Peace), who is the Master and best of all the Messengers (sayyid al 


mursalin 


Sayyidi: 


who “breaks your fetters and sets you free”. Sayyidi is therefore, 


“My Master.” Within rariga this title is only given to the one 


the Murshid, Shaykh or Pir of the murid. The mashayeth of the 
turug, all of whom are Inl 


tors of the Prophet Muhamp 
uddressed and spoken of as Sayyidi. No other deserves the title of 
Sayyid 


Sayyid abmursalin: The Master of the Messengers. This is one of the 
exalted names of the Holy Prophet Muhammad (May the Blessings 
of Allah be upon him and Peace), who is the Master and best of all 
the Messengers 


See hhayr 


fs rand; Raw 


Sayyiduna: “Our Master 
Allah is the Holy Prophet } 
be up 
Must: 
Muth. 


Sce phulam; habibulial, Haram ash Shari salawat; sivarat 


Master of the lovers and knowers of 
shammad (May the Blessings of Allah 
him and Peace). They are the slaves of Muhammad al 


3, whose noble tithe is Sayvidwna Muhammad - our Master 
nmad. 


Seth: The Prophet Seth (Peace be upon him) through whose Word 


desceni 


J the Wisdom of Divine Inspiration (al-hikmat an 


shaffaf: Vransluccnt. The spirits are translucent (shaffaf) but they pc 
sess subtlety (Jutf) and when they are manifested in the form of 
corporeal t they appear to be dense (kathif) because of the 


Jensity of all corporeal bodies 


shahadah (kalimah): The witnessing or testimony. The supreme wit 
nessing that defines Unity (tawhid) is the Islamic Testimony of 
Faith (Shabadal). “There is no god, only Allah; Muhammad is the 
Messenger of Allah” (la ilaba illa'ab; Muhammadan Rasulullah), 

k, Mubammadan Rasatulla 


Sce la sah ili 


shahadat--zahir aon 


shahadat-tzahir: The visible world of manifested things. 
ash-Shahid: The Witness. One of the Beautiful Names of Allah, 


shahid: The witness or evidence. Shahid is the trace which “witnessing” 
(mushahadah) \eaves in the heart of the witnesser (mushakid). The 
true witness (shabid) of Allah is the one who has died to self and 
become a martyr. When it is realized thar there is “only Allah” 
(illa'llab), then it is known, with certainty, that Allah is the Witness 
(Shahid). 
(See ‘arifin; musonbadai,tajali.) 


shahwa: Passion or desire oF appetite, This is a basic power of the ani- 
mal self which is opposed to the Sacred Law. The traveller must 
subdue the passions by exerting himself through ascetic discipline 
(riyada) and spiritual struggle (mujabadah). Passion (shalwa) is 
closely linked to caprice (awa) and is one of the layers which 
cover the heart 
{See hawa; Iuyuoremivwah; inbiraf: ‘vidal, mujahadah; map; riyada: al-cabib al 
fabs) 


akshajarah: Vy. Urce or Veriect Man 


(See mam al knmil ) 


shajarat al-wujud: The tree of existence Allali is the Root, the Divine 
‘Names are its boughs and we are its fruit (and He is its frwit!) 
(See abl al-bashf wa Vwujud, asmas wujud ) 


ash-Shakur: The Grateful. One of the Beautiful Names of Allah, 


shams: The Sun. The Holy Prophet Muhammad al Mustafa (May the 
Blessings of Allah be upon him and Peace) is the Sun of the 
Celestial Secrets (duamsi sama'l al-asrar). The existent entities are 
the shadows cast by his Radiant Splendour. He is the Sun of the 
Morning Light. “Light the world, too long in darkness, with 
Muhammad's radiant name.” Shams s also a symbol of the Spirit 
(See “ana Aimuad bila mim”, dubs, idrab, “laulaba, lanlaka ma thalagtn Yafle 
a" ur Muhammadtrya; ru 2ll) 


‘sha'n: Task or affair or state. Within every created thing, in each indi: 
visible moment, Allah is upon a new task or state or affair (sha‘n), 
These “ever-changing tasks” (dunn) are the “renewal of creation 
in each instant” (tajdid al-bhalg fi'ranat), 

(See ‘arifin; arya Alla; alg jadi; la takrar (r'-ajalli: mafas, gall; tajdid a 
bhalg f'oamat:tagallub ) 


shaga’: Wretchedness. This is a stage which is reached through follow 
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pedience is the condition of 
that of the felicitous 


¢ (idlal) pushes man to wretchedness 


ing individual caprices and whims, Di 


the wretched ane ), whilst obedience i 


man to Felicity (sa’ada, 


sharab: Whe Drink. The Wine of Di 
¢ lover (‘asdg) has tasted its inexpress 
in It, The ds 


Love (‘ishg) is poured by the 


> fell into the Ocean and dis 


appeared! 


The Sacred Law. Shari'a makes manifest the Divine Reality 


develop true knowledge and acquire the noble character traits 


psc who “know™ Allah never feave His Sacred Law. Their cour- 
the Seale of the Law 


tesy towards Allah preserves them front lettin 


shp from their hand: 


sharif: Noble. The Most Noble One is the Holy Prophet Muhammad 
May the Blessings of Allah be upon him and Peace), He is the 
Noble S. 


See ghulam; Haram ale Sharif MUHAMMAD; MUSTAFA; salamat 


red Sanctuary (Haram ash Sharif 


xd of Inaccessibility, is far above what they 


sharik: Parinc 


ascribe 


Allah, the 1 
Allah, and the unpardonable sin is to ascribe any partner, 


whatsoever, to Allah. Allah is without partner, 


See indam-i-mnjacs: uf i-hagiqn; la ila illa Yas shirk: shirk haji 


sharr: {vil In itself “evil” is pure 


nw) and denotes 


nd accept the Divine Mercy 


Knowledge is light and light is existence, therefore “evil” is igno: 
rance which is dark 


and Absolute Perfection, demands the manifest 


and non-existence, Allah, as All- Possibility 


ut it the perfection Would be imperfect through being limit 
(idafa) which 
al-mutagabila) 


ed, What appears to be evil is the actual relationships 


exist between the contrary Names (al 


ddayn; tawhid.) 


sagabila; idafa; 


shath: An ccstatic utterance. A shath is spoken whilst the eestatic is in a 
tate of spi 


“outsider” his utter 
‘dari'a), to be pre 


x on shirk The perfect know 


ual intoxication (kr). To 


tentious, thoughtless and even vergi 
cared and outwardly sober. He keeps hidden 


those secrets which should never be divulged. “If the reality of the 
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shawq shita 


Sufi was to be unveiled he would be worshipped”. His slavehood 
(‘ubuda) preserves his courtesy (adab) towards Allah 


(Sce af ‘abd: ‘Ayn al-Kafur; baga’, al-malamaterya, sabe; dir; subr; Tsai, 
‘nbuda) 


‘shawa: Intense longing and yearning for the Beloved. Shmwg is a yearn 
ing to behold the Beloved, and a longing for nearness to the 
Beloved, and a longing for union with the Beloved, and an intense 
Jonging for increase in perpetual longing. It is said that “breath” is 
2 movement of yearning towards the Beloved and within the 
“breathing” enjoyment is experienced, The breathing of the ecstat 
ic who is under the pull of the Divine Attraction bears witness to 
this. 

{See ‘ashiag hayrah; “shq; jada, wafis, qamwal sama wayd ) 


shay’: Thing or the “possible thing” or the entity. Shay’ can indicate the 
existent “thing” or the non-existent “thing”, The word “thing” 
(shay’), being “one of the most indefinites of the indefinites™ (min 
ankar al-nakirat), can be applied to anything whatsoever exeept 
Allah Himself, "Allah has power over all things" (al-Qur'an 
2.284). 
(See da shay") 


shay lyya: “Thing-ness” Thi 
(Sc ta shay’) 


is the the situation of the entities, 


abshay' abthalith: The Third Thing The First Thing is “That Which 
Exists In Itself™ (Necessary Being), the second is “that which exists 
through the other” (everything other-than-Allah), and the third is 
“that which is neither existent nor nonexistent”. The Third Thing, 
is the Supreme Isthmus (al-barzakh al-a'a). 
(See alsbarsabh al'a la.) 


shaykh: The Spiritual Master, He is the authentic guide and the only 
‘one to whom a secker of Truth should turn in his quest, In turning, 
to the Spiritual Master the secker is turning to Allah Almighty. 
(See dhe; maersiad: mafias.) 


Sshaytan: Satan. Shaytan represents the base faculties. He is lurking 
within the lower self (nafi) and constantly trying to pull man 
downwards, away from the Divine. The Greater Holy War (jihad 


-akbar) is waged against all shaytanic tendencies. 
(See athira; dhitrnliak, Ts; jahannan; jad a-abber, menjahada; mujabidy 


apis nar) 


shifa: Healing. The divine physician (al-tabib al-ilabi) dispenses the 
correct dosage of medicine to bring his patients (murids) to a state 
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shirk siddiq 


te their harmonious con 


of spiritual equilibrium (i’tidal) and rest 
j mustagim). This is the Truc Healing. 


1 i Yidal; rid; murs: al sabi a-ilabi) 


stitution (me 


shirk: To associate or 


the one unt 


join a partner (another reality) with Allah. Shirk is 


ivable win, It is in opposition to the very basis of 


im whiels is Unity (tawhid, 


(See al-inlame; iam mapa: b ln ila illa Yay, shirk-+-thafi; raid) 


asociationism. The great “dol of all worship is 
ihilated in That Which ‘Truly Exists, Allah, he will be guilty of 
shirk-i-bha 


shipper. Until his existence is 


ajach, bafrs-hagig 


Shu'ayb: The Prophet Jethro (Peace be upon him) through whose 
Word descended the Wisdom of the Heart (al-hikmat al-gal 


shuhud: Witnessing. The knowers and k 
know Allah 


sof Allah, the great Sufi 
nigh their witnessing of Allah in all of His Self-dis 
hy possesses All-inclusive Being (waynd) and the great 
ysive witnessing (shubud) of Allah, And 
because "Self disclosure never repeats Itsel™ (la takrar fi'l-tajalli) 


juhud) of each witness (shabid) is different to 


each witnessing 


tabrar fi usb; shabid; tapalt 


shukr: Gratitude or thankfulness. The station of gratitude indicates an 
all-pervading awareness of the immensity of Allah's Grace upon 
His slave. The man who combines gratitude with patience (ssbr) is 


the man of wi 


ny (Hn 


Sce nda; bikene; alin'em; imayals an-nima'eh; rebma, sabr. 


shurb: Drinking. Shurb is the second stage in each station, The first is 
tasting” (dhawg) and the thied is “quenching” (ri). These three 
stages are experienced in each station (magam) before the salik 


travels onwards to the next station, The lover who drinks the Pure 
Wine (sha 


thirst is eternal 


of Divine Love never experiences “quenching”. His 


magam, magam; gewwal; ri, sama 


siddig: The man of Truth who is the veracious man of Purity. The 
Greatest Siddig is Abu Bakr as-Siddiq (May Allah be pleased with 
him), the beloved companion and friend of the Holy Prophet 
Muhammad (May the Blessings of Allah be upon him and Peace) 
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as-siddiqun atsifat abrabbanlyya 


as-siddiqua: The Truthful Ones. These are the saints, the greatest 
friends of Allah (awliya). “When they are seen Allah is remem- 
bered.” They are the shining mirrors in which Allah contemplates 
His Own Name-derived Perfection. Arsiddiqun are the Perfect 
Men. 
(See amanar, awliya; isan al-tamil: kamal, al-halifah | 


‘Sidi: My Master, North African form of Sayyidi. 
(See Saywdi,) 


sidrat atmuntaha: “The Lote Tree of the Uttermost Boundary” This 
tree marks the boundary of the intellect. It is located at the 
extreme verge of the created universe. Beyond it is nothing but the 
Pure Selthood (al-buwiyyah), 
(See allagh brag: badarnt al-malate; 
rmi'ray; ma 'qul; rafraf, wabdar-+-dbatiyy 
samaniynah ) 


druoreyyah; Jibrail; ladwnnt; laylar al: 
y wahdar niga, wabdars 


slfat: Attribute or Quality by which Allah reveals Himself in a relative 
manner, A sifat is a radiation from the Divine Essence through 
which man can approach Knowledge of Allah, The Essence (dhat) 
has no manifestation without the manifestation of Auributes 
(sifat). The Essence is the source of the Attributes and the 
Attributes are the source of actions (af"al) 
(See afal; arma’ iferyya; dat, yr fila) 


sifatd bashariyya: The fleshly attributes of the lower self which must 
be transformed in order for man to travel on the Spiritual Path, 
(See al-basbar; hayawaniryal,latn'yf; mapi) 


as-sifatu'Halallyyah: The Qualities of Majesty. 
(See yalat) 


ae-sifatu'Hamallyyah: The Qualitics of Beauty 
(See jamal.) 


ra nafslyya thubutlyya: The Positive Attributes of the Self 
Knowledge of sifa nafiiyya thubutiyyn is impossible, because the 
Essence is beyond definition and therefore beyond positive 
Attributes. Such an attribute would define and limit (hadd) the 
Essence, which is without limit and definition. “Nothing is like 
Him.” 


ab-sifat al-rabbaniyya: Lovily attributes. When man assumes the 
Divine character traits he gains the attributes which are associated 
with Lordship (rububiyya). These lordly attributes (al-nfat al-rab- 
baniyya) may then become manifest within certain people of the 
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sifat al-tashbih atsirat 


Path who make a display of mir Although such a display ix a 
nark of spiritual immaturity it is nonetheless allowed by the 
ates’ (awa) which are the “stations” (magamat) 


sifat al-tashbih: \xcribures of Similarit 


siffin: The prison. § he body of clay which traps the yearning 
spint. During the sma’ the hearer may reach cestasy, At such a 
voment his spine (ru) escapes and returns to the celestial spheres 
Having once expericnced this “freedom of flight” the lover then 
runs out to mect eestasy half w jawayud 

siisilat: The Spiritual Chav ritual Chain of each rariga 
Jescends from the Holy Prophet Muhammad himself (May the 
Blessings of A rp m and Peace) down to the present 
Say Shaykis, Ut is thy q nt to the silsilar that the 
newly initiated muri has ¢ ravel to Allah ander Divine 
MUSTAVA; mafas, salt anges 


me seed. Simsimah indicates a spiritual realization of 
and delicacy that it is beyond verbal expression. It can 
rough heart to heart communication, by the 

as realized that Truth 


simurgh (ak'anga): The mythical griffon or phoenix which dwells on 
Mount Qaf he greatest of birds and lives at the world’s end. 
3, and with which Al 


spiritually opens 


the material bodies of the spint of the 


saint or the saint himself. Like this legendary bird which is purely a 
name without a form, simungl sometimes represents al-haba, the 


J dust through which everything becomes manifest 


Jp the Hellfire which leads 1 Paradise. In the 
Tradition ir n the Day of Judgement, when everyone 
must cross a/-anat, beneath which lies Hellfire, the fire will say to 
the man of Allah (n'min), “Hurry up. Move along, Your light is 
extinguishing my fire”, The travellers on the Spiritual Path, the 
piritual warriors (mujalidin) who yearn to know Allah, pass aver 
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sirat al-mustagim sitr 


al-sirar in this life. It is as thin as a hair and as sharp as a sword. 
Such travellers are True Men. 
at-jannak; mubarabak; mujahadak, muragabal; 


sirat at-mustagim: The Straight Paths. Siraz al-mustagi is the Path 
laid down by the prescriptive command (al-amy al-taklifi) in al- 
Qur'an and the Sunna of the Holy Prophet Muhammad (May the 
Blessings of Allah be upon him and Peace). It is the Path which 
leads man to Felicity. This is the straightest and therefore the short 
est way of Return to the Source. 


(See bud; na; al Qur'an; ada, uma; usw harana.) 


irr: Sccret or mystery. Sirr is a subtle substance (latifia) of Allah's 
Grace, It is the innermost consciousness, the point of secret com: 
munication between the Lord (rabb) and His slave (‘abd). It is the 
hidden place where Allah manifests His mystery to Himself. 
(See al ‘abd; ‘ana Ahmad bila mio” al-bagigat al-Mubammadivyal: kalam-s 
bats; fara’ “lnnlaba, lanlada ma boaiagin'-afloba”,al-rabh, bun ) 


sire athal: The secret of the state. This is the realization of what Allah 
intended to reveal to the one who experiences that particular state 
(hal), 
{See bul ast) 


irr abhagigah: The secret of the reality. Sirr al-hagigals is that which is 
beyond verbal expression, It can merely be hinted at through sub: 
tle allusion (isharal) 


(See dalam; tuharady kalam-s-dbars;bibrit alway, wah; kun.) 


sire ab'itm: ‘The secret of the knowledge. This term indicates the reality 
that exists for the possessor of that knowledge. 
(See “dm ) 


irr abkhususiyyah: The mystery or secret of election. This sirr is the 
innermost reality of the friends of Allah. Throagh Allah's jealousy 
towards His clect He keeps their reality hidden. “My saints are 
under My dome. No one knows them but Me.” 
(See avliya; al ghayrak, ghnlams; al bagigat al Mubammadiyya; bhacat al-bhasa; 
wvilayas) 


sire absirr: The Secret of the Scerct. The Mystery within the Mystery. 
‘The Breath within the Breath. This is the greatest subtlety through 
which Allah isolates Himself from His slave, 


Curtain of veil or covering. In reality, Allah does not place any- 
thing behind a curtain. That which covers the Truth is either “your 
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siwa suhba 


ignorance” or “yourself”. The removal of these two covers reveals 
the Truth which was never veiled in the first place 


Sce abl al kashf wal wnyud: arsattar; wnywd 


siwa: The other. Si 


See ‘arf; al 


a is that which is “aot Alla 


gat al Mubammadryyak; ma vin Allah, al-mubagyique ) 


su abadab: Blatant discourtesy or bad manners. Su al-adab is the dis 
courtesy towards any thing or moment of circumstance, which in 
reality is discourtesy towards Allah. Su al-adad is the bitter fruit of 
ignorance (jahil). Increase in Knowledge of Allah brings with it an 
increase in courtesy (adab) towards Allah 


adah; al-adib;al-'ary, yall, www havana 


at-subbuh: The Glorified. A Divine Name 


suf: The name Sufi applies to the 
heart through the Remembr 


an or woman who has purified his 
nce of Allah (dhikrullaly), travelled 
the Path of Return to Allah, and arrived at True Knowledge 


(ma'rifa). There are many seekers of Wisdom and Truth, but only 
hh was solely for Allah, deserves the 


name Sufi. Yet paradoxically, the one deserving of the name would 


the Realized One whose se 


never deem himself worthy of such an honour. Because he has 

attained such a high degree in his Knowledge of Allah he knows, 

with Certainty, that “the slave is the slave and the Lord is the 

Lord” 

See al ‘hd; ada; avtiva, fagir; abina; al malamatiryn; miskin; muflc; mri 
i, mst, mntaraweif a mnt huda; wre hasan.) 


“ae-sufl lam yukhiag”: “The sufi is uncreated.” To become homesick 
for the Real Home, that Divine and Tranquil Centre at the very 
Heart of man’s being, is to be greatly blessed, for such a 
Homesickness is a gift from Allah; it is the Grace of Allah. And, 
such a True Homesickness leaves the ailing one no rest, He will 
devote all of his days and all of his nights to that work which will 
get him “back there” again. Trying to get back to “how he was, 
before he was”. The sf is the one who has returned to his own 

hingness within the Knowledge of Allah. He is no thing (la 

shay). The sufi is uncreated. 


See halam-é dla 


la shay, ruben; sufi) 


sufi: That which is low. It 
(‘ubwi). The cosmos is ec 
See sam) 


opposite pole to that which is high 
nprised of many such pairs 


suhba: Companionship. This term applies most specifically to the spiri 
tual relationship which exists between the Murshid and his murid. 
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Econ suftan 


‘The basis of such companionship is mystical conversation and com- 
munion, both of which intensify as the murid’s heart becomes 
purified under the Mursbid's guidance. It is a profound mutual love 
based on the Pure Love of Allah 


(See adub alirubba; thera, kalam-+-drati; kalam-i-taflil; muerid; muri; sim 
simah,) 


sujud (sajda): Prostration. Sujud is the outward symbol of the self- 
effacement of the slave (‘abd) in his Lord (rabb), It is the lover's 
annihilation in the Beloved. “If it is Allah Who you want, get down 
in the dust. Prostrate before the One and Only, 
(See sapda,) 


Suk: Spiritual intoxication, Subr is an absence from self awareness 
brought about through a powerful spiritual influence such as 
immersion in the Remembrance of Allah (dinkrullab), “finding” 
Allah within the “spiritual concert™ (sama’), the glance of a friend 
of Allah (wali). It is the overflowing of Love of Allah within the 
heart and ultimately annihilation in Allah. Those who drink from 
the Fountain of Camphor (‘Ayn al-Kafur) drink of an intoxicating 
Divine Wine. They become onc with the camphor. The great 
friends of Allah are those whose inner realty is kept secret. They 
are in a condition of equilibrium and balance. They are “inwardly 
intoxicated” and “outwardly sober”. But, the lover cannot drink 
from the Fountain called Tamim, before drinking of Kafur. He 
‘must become “intoxicated” and then return to “sobriety”. Without 
“sobriety” (shw) he would never relish the overwhelming Beauty 
of his “intoxication” (swkr). 

(See ‘auhiq; "Aym al Kafur; al-malamatiyya; almugarrabnn; sabe; sama’ 
Tamim) 


sukr atjam': The inoxication of union. This is the “drunkenness” 
which is experienced in the pure union which has no trace of sepa 
ration (individuality) 
(Sce ‘aw ada”; jam'al:jam “guba qawayn”; wal) 


sukum: Silence or stillness. This is the great silent stillness of the Essence 
to which the hearts of the lovers of Allah yearn to return, 
(See adlrdlatrywn, kalam: kalam--drats; hala cafili; mi'raj at-tablil; *arrrafi 
fam yubiolag”; urn) at-tarkile) 


Sulaiman: The Prophet Solomon (Peace be upon him) through whose 
Word descended the Wisdom of the Merciful Beatitude (al-hikmat 
ar-rabmaniyyah). 


sultan: King. The Holy Prophet Muhammad al-Mustafa (May the 
Blessings of Allah be upon him and Peace) is the sultan of all of 
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suluk sura 


humanity, but only those who love him with an unconditional love 
know that he is King. 


Sce “ane Ahmad b al 


1, MUSTAFA, qadam ran 


roerulssrutom: babibul 


Mahammadrrnsh 


suluk: Travelling or Wayfaring. Suluk is journeying along the Spiritual 
Path of Return to the Source. It is the methodical travelling, 
through the states and stations, under the direction of a Spiritual 


Master (Shaykh, Murshid, Pir). The one wt 


The advance of the slave (al ‘abd) towa 


travels is the salik 
Allah is really the 
more 


advance of Allah towards His slave. *Verily, 1 desire thes 


han they desire Me™ says the beautiful Hadith Qudsi 
Sce ey'ak; dervish, odbm, 1 dad, mwred; arid, matanewwsf,al-mutare 


afi afar; sami; say; salik; nla 


sunna: The profound Science of Beauriful Moral Behaviour based upon 
the “beautiful model” (aswa hasana) of the Holy Prophet 
Muhammad (May the Blessings of Allah be upon him and Peace). 


Following the form of, and contemplating the meaning within, the 
runna are the most profound ways in which man can prepare him: 
self to receive Divine Knowledge 


sunna hasana: A good custom. “If a person sets down in Islam a good 
arana) which is put into practice, he will have 


written for him the wage of thase who jy 


it into practice, while 
nothing will be diminished from their wages.” (hadith) 


See Wid'at hasana, summa; wines 


The Fortress (sur) which the slave enters to 
id only Allah” (la ilaba 
illa'Hah). The Foundation (asas) upon which this Impenetrable 


' 


sur: Fortress or rampal 
gain Eternal Protection is “There is no 


tress is built is “Allah”. The Door (bab) to the Fortress is 
Muhammad is the Messenger of Allah” (M 
Rasulullah), and the Key (miftah) to the Door is “There is no 
power and no strength except in Allah” (la hawla wa la quirwata 
illa billab). Tr the Door and the 
Key form the Noble Stronghold (tabsin asb-Sharif) within which 
the slave of Allah is safe 


ammadan 


¢ Foundation and the Fortress ani 


la quew 


dita billaln ab-Ali, l-'Acio: be 
ic mak: Mubammadan Raculullak: tahssn ) 


suraz Form. The 


ater form of an entity or thing is what conceals its 


‘ma'na). Revelation is the outer form whose mean: 
ing is Allah’s Knowledge of Himself and His creation. Tearing away 


the veil of form to reveal the meaning within is the work of 


‘sura mahsusa ‘suwar abrabbaniyya 


Tasawwnf. The Holy Prophet Muhammad al-Mustafa (May the 
Blessings of Allah be upon him and Peace) prayed, “O! my Allah, 
show me things as they are in their reality” 

(See abl al bash wa'Twujad; “Allabumama arena bagaig at-ahya ama hiya”; 
‘sab; hashf, mana; wajud ) 


Sura mahsusa: A sensory form or what is perceived by the senses. The 
Realm of Imagination is the “place” where meanings can take on 
sensory form. 

(See bya; mizhal; ry) 


at-suratu atMuhammadiyyah: The Mubammadan Form, Allah creat 
ed the Form of Muhammad from the Light of His Name, the 
Almighty Maker (al-Radi'u'l-Qadir), The Allah regarded it with 
His Name, the All-subducing Giver (al-Mannanu’t-Qahir), and 
then Allah displayed Himself to it in His Name, the Gracious 
Pardoner (al-Latifu'l Ghafir). From al-suratu al-Muhammadiyyah 
the cosmos was created. “Iam from the Light of Allah and the 
whole world is from my light.” 
(See “ana Ahmad bola mim" al bagigat al Michammadirrah, “lawiake, lawiaka 
‘ma bhalagew'Vajlaba"; MUHAMMAD, MUSTAFA; mur Mubammadir.) 


suwar: Forms. All things within the cosmos are forms behind which are 
meanings. 
(See hija; ma na, rwra) 


suwar jasadiyya: Corporcous forms of imaginal objects which are wit 
nessed in the World of Imagination, 


suwar atrabbanlyya: Lordly forms. This term is synonymous with the 
Divine Names. 
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ta’ah: Obedience. The one who 
wants to know Reality must 
strive in ali his acts of obedi 
ence until Allah becomes his 
hearing, his seeing and all of 
his other faculties 
Obedience to, and supreme 
respect of, the Sacred Law (sharia) is essential from the outset on 
the Spiritual Journey and throughout the entire life of the knower 
and lover of Allah. The degree of the murid's obedience towards 
the Mursbid clearly indicates the intensity of his sincerity and 
yearning for Allah. “Obcy Allah and obey the Messenger” (al: 
Qur'an 4:59) and “He who obeys the Messenger obeys Allah” (al- 
Qur'an 4:80). Such teue obedience is a Divine Gift and a Grace of 
Allah to His slave. Obedience is initially motivated by fear of punt 


ishment, but ultimately it is through pure, unconditional and self 
less love of Allah and His Beloved Muhammad (May the Blessings 
of Allah be upon him and Peace). 


fe ma 'amalat; murid, mursbid, 


ta’aljub: Wonder. When the veils are removed and the slave sees Allah 
established in all places and at all times. When the slave has been 
annihilated in the Source and then retumed to the humanity to 
work in the Way of Allah, When Allah is seen in all faces and heard 
in all voices, When “Withersoever ye turn there is the Face of 


ta’ alluh te! ayy ron 


Allah” (al-Qur’an 2:115) becomes a reality, then will the eyes of 
the slave be filled with wonder! 

{See al ‘ahd; ‘arifin; “Allahummas arana hagaig al-asiya tame hiya”, ‘Ayn al 
Kafur; baqa’s fans’; fi sabilillab; al-hagigat al Mubsammadiyyal, bayrals, hijab; 
“tgs kak, sama’ Tasuim: way) 


ta’alluh: Deification or deiformity. This term indicates the condition 
when the slave becomes drowned in the Name Allab. Here there is 
ho seeing and no hearing and no speaking. All is Allah. All of the 
senses have been spiritualized and the slave “sees without eyes”, 
“hears without ears”, “speaks without a tongue” 
(See al ‘abd, haga’, dinkrullah; fama’, hayar aul-shoa wr; lowbb al fara id; ubb an 
vinbada, mafi; qurb; qurb al-fara'id; qurb an 


ta‘aitug: Connection or firm adherence. Ta‘allug signifies a relation: 
ship, such as that which exists between an attribute and its object, 
or a name and its effect, When considering “Self-annihilation” 
(fana’) as three distinct stages, ta'allug occupies the third stage. 

This indicates that the knower of Allah remains firmly attached to 

the essential property of sainthood (wilayah) and is never separated 

from it in any situation. The first and second stages of fama? are 

takhallug and tabagquy, 

(See al ‘ahd, fama rabagqu,tabhalng,‘ubuda; wilayat ) 


ta’ayyun: To be or to become an entity. Ta’ayyun is self determination or 
étification or individualisation. This term is applied to the process of 
descent through which Pure Being gradually becomes qualified, Man 
is Absolute Being limited by ta ayyun (“individualisation”), 
(See aloadarat; mira) actubl mira) at tarkib; tama) 


ta’ayyun awwal: The First Entification or the First Epiphany or the 
First Determination or the First Descent. This is the World of 
Invincibility Gjabarut), the Reality of Muhammad (al-hagigat al 
Mubammadiyyah), the Inscribed Book (al-kitab al-mastur). Is 
‘other Names include “Or Nearer” (“aw adna”), the Veil of 
Grandeur (hijab al-iszah) and Truc Love (‘ishqri-hagigi). 
(See “aw adna”sal-hagigat al:Mubamoadiyyah; biyad al Vesa; ‘ishq-ishagigh 
barat; al btab al-maitur ) 


ta’ayyun Jasadl: Self cietermination of Hieing in corporeal bodies, 
(See jasad.) 


ta‘ayyun mithall: Self determination of Being in imaginal forms. 
(See mithal) 


ta’ayyun ruhl: Self-determination of Being in souls. 
(See ris) 
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ta‘ayyun thani abtabi'a 
ta’ayyun thani: The Sec 

the Angelic Realm (al-ma 
tion (kayal), “The Lote Tree of the Uttermost 


drat al-muntaha), the Breath of the All-Merciful 


ation of Second Epiphany, This is 
ut) and is also known as the 


Ima 
Bound 


nafas ar-rab 


n) and the Cloud (at ‘ama). This is the Supreme 


tab’: Nature « 


he sum total of the pecu 


imprint 


‘0 something, ic. a thing’s charac 


teristics, temperament or constitution. 


tabaddul: Continual chav 


within creation, undergoes continual change in cach moment 


and everything else 


Through ch (muragabah) over his heart the knower 


‘arif) comes to the knowledge of continual change (tabaddul) 


ge takes him to Knowledge of Allah. 


and this knowle 


yabals ald; taydid 


tabattul: Constant devotion. 
Allah w 


sa characteristic of the Men of 


» are known as “the worshipper ubbad). 


abtaba’l: The natures (heat, cold, wetness and dryness) which make up 


2 person’s constitution and which undergo change under the influ 


ence of a spiritual state (hal) 
Sec abwal) 


tabi’: A follower. This term refers to the one who is a “follower” of the 


Holy Prophet Muhammad (May the Blessings of Allah be upon 


him and Peace). A follower strives tc 


nvulate his perfect and beau 


tifal character. A friend of Allah (wali) is always a “follower” 
yet Mahar dent of his 


guidance. To be a true sabi’ is wo be greatly blessed, To be utterly 


‘ealri') of the Pre 


dependent upon our Master, Sayyiduna Muhammad, is a gift from 
Allah. 


al Konthar; MUHAMMAD, MUSTAEA; qadam raul 


altabl'a: The Nature. Th 


one of the names by which the Supreme 
reakl al-a'la) is known. Nature is called the “high 


est and greatest mother™ (al-wmam al-‘alivar al-kubra) because she 


gives birth to all things whilst remaining herself 


gh her receptivity all of the existe 


hings become 
the cosmos 


When Nature is envisaged as working withi 


she is called the “se mother” or “daughter of the Greatest 


altabi’at a-kull todhakkur 


Nature” (al-tabi'at al-‘wzma). 
(See al-barzakh al-a'la,) 


abtabi'at abtull: The Universal Nature which is the Supreme Isthmus. 
Itis synonymous with the Breath of the All-Merciful (nafas ar-ral- 
man). It is the forever invisible material which allows everything 
below the world of spirits to become manifest. Nature is the “high 
est and greatest mother” (al-umm al-aliyat al-kubra), who gives 
birth to all things. 
(Sce nafs ar-rabman.) 


abtabib atilahl: The divine physician. Al-rabib al-ilabi is one of the 
Sufi Masters, an Inheritor of the Holy Prophet Muhammad 
‘Through possessing insight into his murids’ spiritual conditions he 
is able to dispense the correct medicine, in the correct dosage, 
which will bring about inner balance and harmony to each unique 
murid. 
(See imbiraf; i'vidal; al-misan; murshid, nash'a; nica’ risoda, safial al-akblag, 
salam; sala; sha) 


ta’bir: Interpretation or “crossing over®. An example of such “crossing 
‘over” is that of the intepreter of a dream who crosses over from the 
sensory form of the dream to the hidden meaning, The interpreter 
(mwabbir) then gives expression (‘ibaral) to the inward sense. 
(See ‘ara; mw 'abbir: raya) 


tadalti: Coming down. ‘This is the descent of Allah to a mutual waysta 
tion (munazala), Allah's slave, having attained that same waysta 
tion through drawing close (tadant), now has vision of Allah 
(See mi'raj) 


tadank: Coming close. This is the ascension of those who are brought 
closest to Allah (al-mugarrabun). 
(See al mugarrabun.) 


tadbir: Governing or arranging. The spirit governs the body in tw 
ways, Firstly in a manner which is intrinsic and of its very essence, 
and secondly in a manner which must be acquired through spiritual 
maturity and conscious effort. The spirit governs the body by 
directing it in the Path of self perfection. To attain to Knowledge 
of Allah the slave is required to abandon the governing and arrang, 
ing of things for himself. 
(See al ‘ahd; alam aghir,smsam kabir; isan al-kamil jm, al-rabb, rh) 


tadhakkur: Remembrance or recollection. 
AMbakar, dbikrullah ) 
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tadyi’ al-wagt taghadhdhl 


tadyi’ abwagt: A wasic of time. Allah created the creation purely to 
enable man to know Allah. Therefore, the pursuit of a knowledge 
of 


is “other-than-Allah” is “a waste of time”. 


tafadul: Ranking in degrees of excellence or hierarchy. The cosmos (or 
existence 


is a ranking in degrees of excellence (or hierarchical 
order) in every quality and attribute. No two things are alike. It is 
in the degree of his Knowledge of Allah that man rises in excellence 


and perfection. 


J Allah, bayawaniyals, insan al-bamil; kafir; kamal; 


14; makanah; al malamerrya; mararih; ma vifa; muni 


tafakiuur: ‘To reflect or meditate upon things. The root of all engen 
dered things is the Most Beautiful 


Names of Allah (asma’ al) 


husna), Therefore tafakkur is connected to them, not to the 
Essence 


See alas! al ilaln, asma’ al toma, dat; al fikr; mustanad, 


tafrid: [solation or inward solitude. Tafrid is the slave's detaching him: 


self from everything except the Truth which is within him, 


(See halawa; jalwa; kh 


tafriqa: Separa 


becomes conscious 


1 oF dispersion. Tafriga is a state when the mystic 
idual and returns to him 
self after the cestasy of intoxication with the Beloved, The highest 
“knowing Allah” (ma'rifa) is the combining of “gath 

eredness" (or union) (jam?) with “separation” (tafriga 
Sce al ‘abd; ‘Ayn al-Kafur; baga’s fana': jam’ al-jam’s jam’ w vafriga; al 


himself as an ind 


degree « 


sengervabus; sabe; some’ she, Taraien, wa 


tafelt: Differentiated mode. The Divine Attributes manifest themselves 


in a boundlessly differentiated mode within the cosmos. The root 


‘of the cosmos is Allah, and the cosmos itself is the manifestation of 
the Divine Names. All that we actually see is the Names. The 
human is the outward form of all of the Names in undifferentiated 


moxte (ijmal), and the cosmos is the ou 


ward form of the B 


james in 
differentiated mode (tafiil, 


taghadhdhi: Nourishment. Taghadhdli is that which is provided by 
food and spreads its benefits throughout the entire body. The 
engendered things take their nourishment from the Divinity, upon 


Whom they depend for their existence and the Divinity takes Its 


nourishment from the engendered things through whom It 
becomes manifest 


tahekkum tahsin ash-Sharif 


tahakkum: Governing control. This is an attribute of the friends of 
Allah. It designates an inward spiritual and mental activity that may 
bring extraordinary events into existence 
(See awtiva: mma, karamat | 


tahalli: Adornment, Taballi is to become adored with the Divine 
Attributes. However, the most complete and the purest adornment 
is to be adorned with the attributes of slavehood. Slavehood 
(‘ubuda) is that total and complete servitude which contains not 
the slighest hint of Lordship (rabbaniyya). The slave, adorned 
(taballi) with his own slavehood, sits within his own immutability, 
which is pure non-existence within the Knowledge of Allah. To be 
“no thing” (la shay’) is to be adorned (rahalli) with the perfection 
(bamal) of slaveliood (‘ubuda), 
(See al ‘abd; “aw ada” swsan al-bamil; bnmal; la say’; layla al miraj, rab 
banivya, ‘ubwde. swe havawe ) 


tahagqua: Realization. This is a characteristic of the Verifiers (al- 
mubaggiqun). When considering the three stages of “self annihila 
tion” (fana’) this realization (tabaggug) occupies the second stage 
It is here that the mystic has his essence (dbat) annihilated and 
then “realizes” in himself his being one with the Absolute. 
(See ‘arafin dat, fama’, a-mulbagqignos;ta'allng:tabbaling) 


tahawwul: *Sclf-transmutation” or to change from one situation to 
another. Allah is constantly transmuting Himself within His Self 
disclosures. The root of this sahawwul is the diversity of the Divine 
Names. It is only the knower of Allah (‘ari/) who sees Allah every’ 
where and at all times, The ‘arif never denies Allah in any form, 
place, time of situation, here or there, ever! His respect for each 
form, place, time and situation is perfect because it is based upon 
his knowledge of Allah's *Self-transmutation™ (tabawwal). 
(See al ‘abd, adale ab al-adih al-slain, al arf, arma’, bal, inkma; kamal) 


tahqig: Verified. The perfect knowers of Allah, who are the Veritiers 
(al-mubaggiqun) aod the People of Blame (al-malamatiyya), have 
Verified the knowledge which they have received through following 
the authority (taglid) of the Sacred Law. Therefore tabgig com 
pletes and perfects eaglid. 
(See al malamatinyt al mubagpiqnn, nglid) 


tahsin ash-Sharif: The Noble Fortification or Stronghold. This Noble 
Fortification has a strong Foundation (asas), upon which is built an 
Impenetrable Fortress (sur) to which there is a Door (bab) and a 
Key (miftah). Within this Noble Fortification the slave of Allah is 
Eternally Protected, 
(See suns, hb; miftaly sar) 
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taj tajassud al-awrah 


taj: Crown, The Crown is wom by the King (sultan) and the King is 
Sayyiduna Muhammad al-Mustafa (May the Blessings of Allah be 


upon him and Peace). 


lagea I aflaka” MUHAMMAD, 


Mus: 


tajalli: Seif disclosure, Tajalli means Allah's unveiling of Himself to His 
creatures. The Divine Self-diselosures are never repeated and they 
are never ending. They are the lights of the Unseen which are 
unveiled to hearts, They are the “signs” which Allah has placed 
order that He may be seen. Each sayalli pours 
on whomsoever it falls, for 
Eternity. The mountain of the nafs is blown to pieces in the tajalli 
of Allah, ‘The il 


fot indicate di 


more light and still more light uj 


within the various terug do 
the Masters. Each 
cach fayalli is utterly unique, therefore no 


greement oF argument amon, 


human is unique, an 


two people ever experience the same 
“tasted” know, and those who have not tasted do not know. Tajalli 
is beyond words. Tajalli is bewilderment (hayrah). 

See ah alkashf wa lowupud; ‘arifin; banral; dhawg; bayra; fath, kashf; mahall; 
majla, al mas dabiyya; mazhar, muasafn; cabawenl; wujud.) 


ajalli. But, those who have 


tajalli ghayb: Seif manifestation in the Inwisible. This is the Self-mani 
festation of the Essence within Itself. Here is “where” the Absolute 
reveals Itself to Itself. This és the First Appearance of the Self-con 
sciousness of the Absolute, This Self-manifestation of the Absolute 
1 fayd al-agdas). 


is also called “The Most Holy Emanat 


See al fad al agds oy 


tajalli shahadah: Self manifestation in the visible, This refers to the 
phenomenon of the permanent archetypes coming out of the stage 
of potentiality into the outward, visible realm. ‘This is the actualiza- 
Tajalli shahadah is also 
called “The Holy Emanation™ (al-fayd al-mugadd 


See alsa yum al ulobira, af fayd al-mungaddas 


tion of the archetypes in concrete for 


tajassud: Embodiment or corporcalization. Within the realm of 

Imagination the friends of Allah see in their visions the “embodi 
or even Allah Himself. The cosmos 
itself consists of non-existent meanings which are “embodied” in 


ment” of an angel, a Proph 


Manifest Being 


See hhyal; ma ina; mith; mara; ry'at 


tajassud al-awrah: Corporealization of the spirits which takes place 
within the imaginal realm, 


See bimyal 
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tajdid atkhalg f'banat takhaltat 


tajdid atkhalq f'banat: ‘The renewal of creation at each instant. This 
is an incessant outpouring of Being into the manifest realm, The 
fone with the preparedness to receive this perpetual irradiation of 
the Essence, realizing the ceaseless revelation and constant renewal 
within himself, is a Verifier and Knower of Allah. 
(Sce afinda; ‘arifin, al-hagagas al Mubammadtyyal, uti dad; bhaly jadsd, khawatir; 
al-mubaggiqun; muraqabah; nur Mukammadiyya, gah | 


tajdid atichalg bil'anfas: Tic renewal of creation at cach breath. Through 
the Mercy of the Breath of the All-Merciful (nafar ar-ralman) a super 
abundance of Being “overflows” (afiuda) into the cosmos, 
(See afada; al-hagignt al-Mubammadiyyth; boalg yaded, mafar; nafas ar-rabm 
raha) 


tajrid: Detachment and complete disengagement from everything other 
than-Allah, within the heart (gaib) and within the sceret (irr). 
(See bayar aubsa'w.) 


takabbur: Arrogance or pride 
(See mafi) 


takalluf: To be burdened oF to take trouble. There is no heavier bur 
den or greater trouble than one’s own self, because the man who is 
‘occupied with his own self is far away from Allah, 
(See aun; but; dhikrullah; ad dunya; jodannan; ma siva Alla; waft; nafi al 
‘ammarn, nafialshamila, nar, qurb) 


takawwun: To “come to be”, which results from the Divine Command 
“Be!” (Kun!). This means that a thing acquires the property of 
being a locus of manifestation for Allah, This “coming to be” 
(takawwun) is an act of the thing not an act of Allah, beeause it is 
the thing's response to the Divine Command. 
(Sce “Alaitw brabbitwm’, a-a'yan al habira; bn ina hark; raba ) 


takhalli: Withdrawal o¢ retreat or seclusion. Through desiring nearness 
(gurb) to Allah, the slave must seclude himself by withdrawing 


from everything that distracts him from Allah. 
(Sce Yana jalism man dbatarani”, dbitruliah; balawa; khalen; jalwn; at 
mugarrabun; gurl; une) 


takhallul: Intimate penetration and permeation and assimilation of the 
Divine Attributes into the slave. It is this takballul which gives the 
lover “no rest for his limbs and no sleep for his eyes”. Every atom 
of his being has been activated to Life through his sincere and total 
dedication to the Remembrance of Allah. “I am sitting with the 
‘one who remembers Me.” The one with takballul is the true 
dhakir, 
(See “ana jalim man dlakarani”; dekair; beyat; kala, al) 
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takwin 


1: the (Divine) character traits. The alchemical acti 


ity of the spiritual work (awrad) given to the murid by his 
Murdiid, is the transformation of the base character traits (:fiaf al 
akblag) into the Nol sits (hum al-akhlag). When 
considering the three distinct stages of “self-annihilation” (fana’), 


je Character 


This is when the mystic has all of 


takbatlug occupies the first st 


his human attributes annihilated and in their places he assumes, as 


his own, the Divine Attributes 
ad: fana’, al-bagiga, buon al abblag: safiaf al-athlag, ta'allug: 


altakhallug bi akhlag Allah: Assuming. the character traits of Allah 
This is synonymous with assuming the traits of Allah's Names (al: 
taklull 


hi asma’ Allaly 


abtakhallug bi'basma’: Assuming, the character traits of the Names. 


abtakhallug bi asma® Allah: Assuming. the traits of Allah's Names 
This is synonymous with assuming the character traits of Allah (al 


 akblag Allab 


suming the traits of the Divine 


abtakhallug bi'tasma’ a‘-ilablyy 


takhlit: “Wetting, through and through.” This term refers to the know 
ef who has been thoroughly deenched with the Love of Allah, This 


of the Static ullal) 


Mf Intimate Eric > ( 
P 


takhllyah: linpriness I 


ccret (sirr) are achieved there must be an emptiness (takhligah). 


fe the purification of the heart (qalb) and the 


Such an emptiness is attained ultimately through the Grace of Allah 
ut also through the sincere observance of the spiritual work 
fawrad). Avst one must be in a state of inward emptiness before the 


heart can be fil 
within a/-Qurian. The slave is bereft and poor, destitute and in need 
of Allah I Hlah 


with the Lights of Knowledge which are contained 


takwin: "Beings 
fence”. This is 
Hi 


be" or “making manifest™ or “coming into exis 


A Atteibure of Allah which becomes manifest within 


Js. However, if they are among the Great Men, their cour: 


4s Allah will prevent them from exercising this Divine 


Atiribute of aalisrin and they will cling to vheir slavehood (ndteda) 


talab: To enquire or to ask or to demand. The states (ahwal) of the 
entities demand (talab) the Divine Names. And the Divine Names 
demand relationships (idafa) because the Divine Names are what 
makes the cosmos manifest, The new traveller (salik) on the 
Spiritual Path is full of enquiries and demands, As he travels his 
demands decrease in accordance with the perfecting of his courtesy 
(adab), and his tongue becomes less active with questions as bewil 
derment (hayrah) takes hold of his heart 


(See adab; adirdiatiywn; arma’s bayrab, idafa, isilah, balam-i-tafuli; balan 
rari; ewkun) 


taladhdhudh: To take pleasure in. Sometimes itis part of Allah's decep: 
tion (makr) to His slave when He permits him to take pleasure in a 
particular state. In looking upon the state as something arising 
from his own self the slave displays discourtesy towards Allah. At 
such a time the slave should supplicate “ My Lord, increase me in 
knowledge'™ so that he may be transferred from the state in which 
he took pleasure and in which he displayed discourtesy (sw al 


adab) 
(See al ‘abd; adab; maby; "Rabbi sadn ‘ibma" 2 al adab ) 
talagga: Receiving the knowledge which descends upon the slave from 


Allah, Such a “receiving” is not a “taking”. The hands of the slave 
are upturned and opened in readiness to “receive” whatever Allah 
Wills to send. The hands should never reach forward in expectancy 
to “take” these gifts from Allah. The Divine Mercy (ralma) pours 
down like rain. The drops fall into the opened hand. Grasping. fin 
gers cannot catch them 

(See al ‘abd; ada dn'a;rabma; m al-adab) 


talbis: A quality of deception. The ealbis where the appearance of a 
thing is contrary to its reality is a deception which cannot belong 
to anyone except Allah. The traveller is duped (1aléis) when he 
becomes tempted, by saytan or by his own self, into believing that 
the following of the Sacred Law is no longer necessary for him 
(See al ‘abd; matr, nai bari; 


wa Invoana ) 


talaggl: To receive, The courtesy (adab) of the Spiritual Journey 
(suluk) is for the slave to climb towards Allah and for Allah to 
receive (talaggi) him. 
(See al ‘ant; adnb; al rab; snk flag) 


tall: \ secker on the Spiritual Path. He is also called mutasawwif: He 
is the one who strives, through sclf-mortification, to reach the level 
of the Sufis, He is nor a Sufi 
(See mujabadal; mutaiwwif; rivida; sficarsufi lam yubblag ) 
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talib abakhira tamam 


talib akakhira: “He who secks the next world.” The one who secks the 
next world must turn to the Sacred Law and follow the guidance of 
the Holy Prophet Muhammad (May the Blessings of Allah be upon 
him and Peace). The Straight Path (sirat al-mustagim) of al-Islam 
will take him to Paradise. Such a secker desires the rewards and 


pleasures of the next world 


See abadich; bad 


am; abi; al-Qur'an; shart’; 


rar al-mustagios wnna.) 


talib Allah: “He who secks Allah.” The one who “knows” secks noth 
ing but Allah. His love (‘shq), his yearning, (shawg), his worship 
(Cibada), bis lite (bayat), his death (maur) are purely, totally and 
unconditionally for Allah Almighty. He is the slave of Allah, 
Se al ahd; al'arif. ashi: bya, bimion; Yoada, ‘igs ant: dawg, ‘ubud 


talib ad-dunya: te who seeks this world.” This is the secker of earth: 


ly pleasures and delights, Such a one has no awareness 


his inher 
ent need for guidance. He is a follower of his own whims and fan: 
cies, He is under the control of the Misguider, shaytan. His animal 


self has him within its suffocating grip 
See ayfali-safalin, Tai: lat inbiraf, jahannan, bafir; waft ab-baywaninnn; war; 


shaga’shayean 


tall abmaula: “Hie wi secks the Loe.” "The Holy Prophet Mubammad 

al- Mustafa (May the Blessings of Allah be upon him and Peace) is the 
Lond of the people whe 

Maulana Muhammad al-Mustata knows that he may only reach Allah 

through him. Seeking Muhammad al-Mustafa is secking Allah, The 

in Ahmad without the M™ 
la mim"; fana® firrarul; pbulam; al-hagigat al 
14; MUHAMMAD, MUSTAFA. 


love him and follow him, The one who secks 


Holy Prophet said, 


Sec ‘ana Abmad 


Mubammadirva; Haram ash-Sharifi Ma 


talwin: Varicgation oF transformation. Talwin indicates the condition of the 
lave when shifting from state to state. This is the most perfect of sta: 
jons in which there is no stopping and no resting. The Verifiers attain 


to the station of “stability in varicgation™ (al-tamekin fi-talwin). 


la magant; al malamatizes; al-muhaggiqun; al-tambin fi'-eah 


tama’: Self interest. As long as self-interest exists there can be no sincer: 
ity (ikblas). Worship through tama’ is performed with the expecta: 
tion of reward. Worship inspired by ikblasis service to Allah. 


See ‘ihada; sles; maf: meyy 


tamam: Completion. Tamam: is the condition of an entity whose creation is 
icking in nothing, An entity can have this completion without having, 
perfection. However, perfocton implies completion. 

Sec bawemantyah, snutn al-bamil, éneal; martaba) 
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tamaththul tanazzal 


tamaththul: To become imaginalized or “to appear in the image of” 
This refers to “events” such as when the Archangel Jibrail (Peace 
be upon him) became imaginalized “as a man without fault” to the 
Virgin Mary (Peace be upon her). The Holy Prophet Muhammad 
(May the Blessings of Allah be upon him and Peace) said, “Satan 
cannot become imaginalized (tamathehul) in my image”. The 
blessed one who sees Rasulullah in a dream-vision (raya) really 
sees him, Without doubt, he has seen the Master al-Mustafa, 
(See midhal ry’) 


tamkin: Stability or fixity. ‘The station (magam) of stability (tambin) is 
opposite the station of variegation (talwin). Some consider the sta 
tion of stability to be superior to vanegation, however, the Verifiers 
and Perfect Knowers of Allah are not limited by either of these sta 
tions, In them the two are combined. They are the Perfect Ones 
who possess “stability in varicgation™ in accordance with Allah's 
never-ending Self-transmiutations (tabawwul) 
(See ‘arfim le magam; al malamarina; al mnbagyignn; thaw!) 


aktamkin f'Htalwin: “Stability in varicgation.” The stare of Perfection 
(kamal) is that of “stability in variegation” (al-tamkin fi'-talwin) 
which is the state of the Perfected Ones, those who have arrived 
(abil al-wusul). 
(Soe talwin; enmbin.) 


tanaffus: The breathing. This refers specifically to the Divine Breathi 
which is synonymous with the Word of Command “Be!” (*Kun!*), 
Allah's “breathing out” is His “sending out” what was in His 
Interior to the Exterior by means of the Word “Re!” Allah Himself 


then comes to exist in the Exterior. 
(See aya; al-hagigar al-Muammadirynh, barf, halen, bit 
man; subwn; tamacznl) 


nafas ar-rabe 


tanazzul (tanzil): The Descent of Being by means of the Divine 
Revelation. This is the descent of the Absolute from Total 
Inwardness, through the various degrees, to Outwand Manifestation. 
The beautiful Hadith Qudsi says, “I was a Hidden Treasure and I 
loved to be known and so I created the creation, and then I became 
known", Man's descent through the Five Presences, from inward 
non-manifestation within the Knowledge of Allah to outward mani 
festation within the world, is known as “the spiritual ascent of com- 
position” (“wruj at-tarkib). His Return Journey back through the 
Five Presences to Allah, is known as “the spintual ascent of decom- 
position” (mi’raj at-tablil). The Divine Revelation makes Its 
Descent (tanazzul) in order for man to ascend along that Pure 
Radiation of Divine Light back to the Sacred Source. “Allah took a 
handful of His Light and said to It “Be! Muhammad.” And It was,” 


235 


tanfis tagallub 


The descent (tanazeul) of Being is through the Holy Prophet 
Muhammad himself, through his Reality (al-hagigat al 
Muhammadiyyab). And the ascent to Bein h the Holy 
Prophet. Allah Almighty becomes “known” through His Beloved 
Prophet Muhammad, May Allah Bless him and give him Eternal 


is throug 


Peace 
See AHMAD; *a 
Muhammad 
MUSTAFA 


Abmad bila mim, al-hadaras; al-hagigat al 
mi ‘ray; MUHAMMAD, 


Nak; swkun 


Haram ash-Sbarifi laylar 


Mubsammadeyra; gadam earn, Raow 


tanfis: To ait oF to comfort of to cheer up ot to relieve or to remove 
sorrow. And all of this “comes to be™ through the Breathing of 


Allah. 


zi: Incomparability or Transcendence or Unknowableness or 


Remoteness. Tanzih is to declare that Alla transeends every quality 
of attribute possessed by His creatures. The word ranzih derives 
from the word mazzaba, which means “to keep something away 


from anything © 


ntaminating or impure”. The rational faculty (al 


‘agl) declares Allah's Incomparability, but this is only half of the 


Absolute Truth, because 


has both Transcendence and 


Similarity (tashbih). Allah says in al-Qurian, “Nothing is like Him” 
2:11). This is Allah's Incomparability (tanzib). But the same verse 


¢ Seeing”, This is Allah's 


ues, “and He is the Hearing, 
Similarity (tashbih). The Absolute Truth is Allah’s Lacomparability 
and His Similarity, The *knowers through Him” (al-'arifin bibi) 
know Allah through A 
Incomparability (tansih) with the affirmation of His Similarity (tas 


lah, by ¢ ion of His 


mbining the decl 


bib) 


h as the Essence Itself is Utterly Incomparable, whilst 
Similarity is attributed to Allah as the Divinity 


tagabul: Contrariness or oppasition. The Name Allab is the “totality of 
the contrary Names” (majmm? aa 
Knowledg 


al-mutagabila) and 


cou 


he very fact that He brings 


bid; wader i-Abatiyyab; wahdat-+-mabanivyah; wabdar-é 


tagaitub: Hiuctuation or alteration or transformation or change. The 
heart (qalb) is that which constantly fluctuates, undergoing never 


ending transformations, and it is the heart that contains Allah. 


Through keeping watch (muragabab) over their hearts the know 
ers have come to know that Allah is Unknowable 


jadid; la takrar fi¥-tajali; mwragabaks 9 


ls tapi 


taqdir taraqqi 


tagdir: To ordain. Tagdir is to establish and define the states of the 
things before they come into existence in this world. 
(See qnda'sgadar’) 


tagdis: Sanctification and holiness. The friends of Allah are those who 
are Alive in Allah. Through the Grace of Allah all of their senses 
have been spiritualized. The friends of Allah have attained to holi- 
ness. The Most Sanctified of all creation is the Holy Prophet 
Muhammad (May the Blessings of Allah be upon him and Peace), 


(See “aw adna”; awliva; Haram avh-Sharif; hayat asb-sbawr; bamal; “aba 
‘gansayn”; wiles) 


tagdis al-galb: Sanctifying the heart. This sanctification is attained 
through meditation and a total turning towards the Remembrance 
of Allah (dialersdllad), 


(Sce Yana nlm man divakarans®, dhakir; bimma; kala; an-ni'mah ) 


tagi 


‘ollowing authority. Man should only ever follow Allah's 
Authority, The *Verificrs™ (al-mubaggiqun), who are the highest 
eategory of the friends of Allah, have verified (eabyiq) the know! 
edge gained through following Allah's Authoniy. 

(See al-mubagqiqun ) 


tagwa: Godlearingness, Without fagwa man cannot attain to direct 
“tasting” (dawg) of “unveiling” (kash/). When faith and practice 
are combined with goxtfearingness then knowledge will be gained, 
“The hadith says, “To fear Allah is the highest wisdom”. 
(See ‘amal; burag; bayba; vaya.) 


tagyld: Delimitation 


(See al:bhayal al mugarynd al mugayoad) 


tarab: Delight. The people who dwell in the Garden (al-jannab) are in 
constant delight, Their bliss (na im) is renewed at cach succeeding, 
instant, in all their senses and meanings, as the Divine disclosures 
(tajalli) perpetually renew themselves. Such delight is experienced 
here and now, in this life, by the purified and blessed friends who 
drink the Wine (sharab) of Divi 
(See abl al-bashf wa twnpud: aya 
waye) 


ral, sama’s sharabj eayati; 


taragga: The progressive ascent through the spiritual states, stations 
and knowledges, 
(See aha, hol im, gas; ma vif; rng. mink 


taraggi: To ascend of to dimb oF to advance. It is for us to climb (taraggi) 
to Allah. It is for Allah to receive (2alagq) these who come to Him, 
(See talegpn) 
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taraqqi da'im tarjuman 
taraggl da'im: The everlasting or perpetual ascent of the slave as he 


travels through the eternal unfolding of Knowledge of Allah. 
od; ‘arifin; al-baga’ hada ‘Lfana’, bayrals, ma'vifa; al-idam; “Rabbi 


sadni ‘dma, ta'ajju, wow 


tarawhun abajsam: ic spiritualization of the corporeal bodies. This 
is an expression used to describe that which takes place in the 
imaginal realm 
See al: barca; beryl; ma a 


ta’rif: The giving 


occur through “unveiling” (kash) or within “dream-visions” 


f knowledge (ma'rifr). The giving of marifa may 


(rny'ah) or through “Inspiration” (ilham). The giving of know! 


edge (ta'rip) is distinct from the knowledy 
tion (al fier 


ined through reflec 


aon, ‘im; bas, san ofa; ry 


ta'rif Nahi: § Divine bestowal of knowledge. Man is born into igno: 
rance (jail), He 
purpose of existence, whether his end will be felicitous or 


joes not know why he has been born, what is the 


wretched. Man is utterly ignorant of Allah's Knowledge of him. 
Through a Divine bestowal of knowledge (ta vif ilaii) he comes to 
knvow th 


we things about which he was ignorant 


See boda jail: wa’ 


tariga: The Way or Path. Tariga is the narrow and steep Spiritual Path 
to Reality (bagiqa). The qualified secker can travel this Path only 
under the direction of a qualified Guide (murshid, shaykh, pir). The 
8 specific to the Islamic Spiritual Path, 
bbe, amanat: bs 


name tar 
See adab al 


tat, tlm, murid, murshid: mustawifi mutaiavwif 
maja; afar, slik, sayr; liar; malik 


tarjuman: 


blessed with profoundly beautiful and awesome spiritual experi 


Interpreter. As the lover ascends towards Allah he may be 


ences and visions, “tastings” and “unveilings”. To give verbal 
expression to these Graces from Allah, and to interpret the myster: 
ies which have been unfolded for him, is to be blessed with yet a 


further gift of the Divine Grace. ‘To be able to communicate some 


of this sweetness, even if only the tiniest drop, to another yearning 
heart is of inestimable value to both the interpreter and the one 
who hears his interpretation. It may happen that after the Murshid 
has transmitted the Teachings of the Holy Prophet Muhammad al 
Mustafa (May the Blessings of Allah be upon him and Peace) to 
certain murids, they then, in time, interpret the Wisdom of the 
Truth for others. Fach member of a tariga has his or her specific 
part to play in the Divine Plan. 


(See ‘tharal, isharal; munasaba: simsinwalk ibe 


tark al-muragabah tasawwur 


tark a-muragabah: The abandoning of examination. The knowers of 
Allab have abandoned examination because they know that 
“Nothing is like Him” and no knowledge of Allah provides any 
positive quality. Examination (muragabah) forms a decisive part of 
the struggle in the initial stages of the Spiritual Journey, but as the 
heart becomes purified and filled with awe (haybah) and bewilder: 
ment (bayrah) and wonder (ta’ayjub), the knower surrenders. 
“Nothing is like Him” (a/-Qur'an 42:11). 
(See ‘arifin; bayhair, hayrak; muragabab, sukr, ca aya.) 


tark at-tark: To “abandon abandoning” or to “quit quitting”. This is “to 


wrterly surrender by forgetting poverty, surrender and quitting”. 
(See al ‘abd; fagr: bamal,istilam, ‘nbwda) 


tasarruf: Fece disposal or dispensing, The Perfect Man governs the 
affairs of the world and controls them by means of the Divine 
Names. He exercises free disposal throughout the world. This free 
disposal (sasarruf) is the knower's power of bringing events to 
pass through directing his spiritual energy towards the sphere of 
possibilities 
(See humma, imsan al-tamil, karamar; al-thalifah; na vb) 


tasawwut: Tisawwuf is the Science of the Self. It is based upon the 
‘Teachings of the Holy Prophet Muhammad (May the Blessings of 
Allah be upon him and Peace). It is known in the West as Sufism or 
Islamic mysticism. Tasawwnf is the acquisition of the noble charac 
ter traits through purification of the heart, Tinawwufis moral cour 
tesy (adab). The one who aspires to Knowledge of Allah is a 
mutasawwif, The Purified One who has made the Journcy of 
Return, from his lower self to his Higher Self, is a Sufi, The Perfect 
Sufi, who is unknown to others, is a malamatiyya. The Master of 
the malamatiyys, the sufis, the mutasawwifun, the believers and 
the non-believers is the Holy Prophet Muhammad (May the 
Blessings of Allah be upon him and Peace), Tasawwuf is the 
Science which takes the traveller (salik) through the unending, 
degrees of “knowing” Allah, Sayyiduna Muhammad al-Mustafa is 
the means (wasila) by which his followers, lovers and slaves, may 
attain to Allah Almighty. 
(See ada balan; bum al athiag;af-malamariys; muri 
‘maria; maf afar, slik, yr; rick; tabs mm: wrwe hasan; waste ) 


tasawwur: Conceptualization or “giving form 10”. The practice of 
tasawwur is integral to the Spiritual Path of Tasawwuf: The spiritu: 
al endeavours of the murid may be permeated with a powerful 
tarakah through the practising of tasawwur. In forming a mental 
image of his Murshid the murid acquires another method of 
intense concentration. And, because the Murshid is the direct link 
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tasbih tashbih 


with the Holy Prophet Muhammad himself (May the Blessings of 
Allah be upon him and Peace), this tasmmmnr fills the murid's exte 
rior and interior “space with the Image of Perfection. When 
invoking blessings (st/awat) upon the Holy Prophet Muhammad 
(May the Blessings of Allah be upon him and I 
awareness is heightened through applying the method of tasmwiur, 
firstly to the blessed presence of the Prophet, then to his light and 


ce) the murid’s 


his essence and ultimately to his Reality, Through the Infinite 
Grace of Allah the murid is transformed into a lover and slave of 


Sayyiduna Muhammad al-Mu: 


See Avvabab, fama’ pbulam, halawa mujabodah, salawat ) 


tasbih: Glori 
Incomparabvility (4a) 


ation. Tasbih is to glorify Allah by declaring His 


th). Alla cannot be glorified through a posi 


tive quality because “Nothing is like Him”. Tasbib is closely con: 


nected to tanzih. Al-Qur'an says, “Glory be to Allah above what 
Keribe (to Allah)!™ (37:159). 


tashabbuh: ficcoming similar to, Through “assuming the noble charac 
ter traits” (tabhallug) the slave becomes similar to the 


ne who 


possesses these traits innately, at the very root of his ereation, This 
is the Holy Prophet Muhammad himself (May the Blessings of 
Allah be upon him and Peace). The slave has to earn (mukrasab) 


these char 
Mah. 
“assuming the character traits of the Names" (al-takballug bi't 
arma’) the slave becomes similar to Allah, It is through this tashab- 
bub that Allah’s friends have the power to perform miracles (kara 
mat). However, the Great Friends preserve perfect courtesy (adab) 
towards Allah and cling to their slavehood (‘nbuda) instead of 
manifesting miracles. The highest form of spiritual realization to 


ter traits in order to “become similar” to Sayyidun 


mad al-Mustafa, the “beautiful model” (wswa dasana), Uy 


which a friend of Allah can attain is that of “The Life of the 
Senses” (hayat asd-sha'ur). This is the seventh sense where all of his 
senses are totally spiritualized 


Inayat asi vow wr; hus al-akhlag; tabhaling: wrwa basen: 


g similarity to Allah, This is synonymous 


with “assui lng) 


tashbih: Similarity. Tashbih is to declare that a certain similarity can be 
found berween Allah and His creation, This rashbih is through 
Allah as “Possessor of the Names”. The isthmus (al-barzakh) is the 
ontological locus of tashbih, The word tashbih derives from shabba- 
ha which means “to make or consider something similar to some 
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tashri" tawajjuh 


other thing”. The sensory and imaginative faculties demand, by 
their very essences, to see Allah, in contrast to the rational faculty 
which declares Allah's Incomparability (tanzih). The “knowers 
through Him” (al-‘arifun bibi) never limit or constrain Allah 
‘They declare Allah's Incomparability (tanzih) and Similarity (tas 
bib), and this is the Absolute Truth. He/not He (Huwa/le 
Huwa). 

(See \arifin, al barsakh; Hovwa/la Hawa; tancih ) 


tashdl’: Law-giving. This 1s a function specific to the Prophets of Allah 
(Peace be upon all of them) 
(See mabi; nubuwwe ) 


wurrender Taslim is pure, total and unconditional surrender to 
Allah in cach moment and under every condition. When it is 
known, through “unveiling”, that each moment is Allah, the 
knower prostrates before the One and Only (al-Ahad), the King 
(al-Malik), the Most Holy (al-Quddus), Taslim is the condition of 
the true Muslim who has traversed the stages of the Spiritual 
Journey of Return, ascended the ladder to Knowledge of Allah and 
transformed his lower self into his Higher Self. “Behold! his Lord 
said to him [Ibrahim]; ‘Surrender!’; he said “I have surrendered to 
the Lord of the Worlds" (a/-Qur’an 2:131). Those who have real- 
ized the Essence (adérdbatiyun) dwell in Total Surrender (tastim) 
and this is bewilderment (hayrad) 

(See al ‘abd; all al-bashf wa twujud; ‘arifin; adb dbatiyun; al islam; wtiam,; mur 
mbuda, wwe havana ) 


Tasnim: The Supreme Fountain in Paradise from which flows the Pure 
Wine sealed with musk. “Those who are brought near” (al 
mugarrabun) drink from Tamim. Tamim is the place of sobriety 
(alw) after intoxication (sukr), abiding (baga”) after annihilation 
(fana’), Divine Knowledge (ma 'rifa) after Divine Love (“ishg), But 
all is One and all are the Beloved. “None shall drink of Tasnim 
who has not first drunk from Kayir™ 
(See al ‘abd; ‘Ayw al-Kafwr; haga’ Jana’, shq, ma'vif; al-mugarrabun; sabw; 
br) 


tawaijuh: Concentration or attentiveness or “to turn the face towards 
something”. Tawajjub can refer to the spiritual concentration exer: 
cised between the Murdad and his murid. On a higher level of 
meaning it is Allah's Attentivencss towards the possible thing 
which brings thar thing into existence. Also, through the attentive- 
ness of a Divine Name, the slik is drawn towards Allah, 
(See abd al-subbs; a-a'yam al-thabia; bagigat at tawayyuk;jadbbah; munasaba; 
mikah) 


241 


tawajud tawarlq 


tawajud: Inviting ecstasy or “rushing out to meet ecstasy half way”. 
The sama’is one of the most powerful means through which cesta: 
sy may be invited. The lover of Allah always contains an inner 
movement of yearning towards Allah. When Allah keeps His lover 
at a distance, this inner moveinent may be very slight. In his long: 
ing to be with his Beloved the lover of Allah will use all the avail 
able means to “find” Allah again. This is sawajud. The hadith says, 
“Weep, 


See ‘ashig: bw'ds “og: gow 


\d if ye Weep not, then try ro weep 


i qurd: sama nrg, wengr. 


tawakduil: Trust. Tawakku! is total trust in and reliance upon Allah. It 
is the rank of the one with Certainty (yagin), It is a station 
‘magam) in which everything and every affair is entrusted to Allah, 
ku! is not “blind faith”. It is “Certainty based upon 
Knowledge” 


Pure tax 


See tadl 


vein 


tawail’: When the lights of Divine Unity (rawhid) enter the hearts of 
the lovers of Allah all other lights are extinguished, These lights 
tawali’) are called “the ascending stars”. 


See mur, nur Mubammadivns, tayalli, wabdarédhariyweh; wabdar-i-makantyral 


tawalia: Turning away. ‘This term signifies the slave's returning to him- 
self after being with Allah. After annihilation (fana’) in Allah the 
slave is returned ( 


172’) to himself and to the creation. Were he to 
remain with Allah the slave would be constantly “mad-in-Allah”. 
Such a condition is not that of the Perfect Ones who “turn away”, 


and are returned, in order to perfect the still imperfect ones. After 


performing the Jajj to Holy Mecca the slave turns away and 
mm Mecea and fac 
ing Medina. If the slave is to remain in “this world” he must tun 
away from the Overpowering Majesty (jalal) of Mecca. His human 
condition demands and nceds the Sheer Beauty (jamal) of Medina 
However, were it not 


returns to Holy Medina. He is turning away fi 


w Sacred Medina he would never ever have 


made the Journey to Sacred Mecca. So, there really is no turning 


away, for “Withersoever ye turn there is the Face of Allah” (al- 
Qur'an 2:115). This is “perpetuity after extinction” (al-baga” 
ba'da 
See AMHAD, 

lam; ati 
Sharif, jalal 
Ramla 


“ana Alrmad bila mim” baga's baga' ba da 'lfana's fana 
lab; haji; al-hagigar al-mubammadiyyai, Haram; Haram ah 
mal; majdiowd; MUHAMMAD; MUSTAFA; qadam rasul 
lak; mpd; asia, uewa hasana 


tawarig: That which enters the heart, either as glad tidings or with 
rebuke, during the slave's secret converse with Allah, 
See 


busra; mubadaclak; munayat, nur; gal tajalli,) 


aktawassu’ atilahi tawhid atuluha 


abtawassu’ aHlahl: The Divine Vasiness. The Self disclosure (tajalli) 
of Allah never repeats itself because the Divine Vastness forbids 
repetition. ‘The heart of man has the most tremendous capacity 
(wus’) because Allah says in a Hadith Quasi, “the heavens and 
earth contain Me not but the Heart of My belicving slave does 
contain Me". The lover of Allah invokes blessings upon His 
‘Messenger Muhammad al: Mustafa to the vastness and fimitlessness 
of Allah's Knowledge. 
(See ln cakrar fit taal; gull; salawat ) 


tawba (tauba): Repentance. This is the turning from major sins to 
obedience. The Spiritual Journey of Return to Allah begins with 
the awakening of repentance (tawha) within the *self™ 
(See Anbu irs mais, nh) 


tawfiq (taufig): Divine Aid oF success. In reality all noble and valuable 
works are the result of Divine Aid because “there is no success 
except with Allah” (wa ma tawfig ila bi'llah). Mt is Divine Aid that 
enables the traveller (salik) to take cach step of the Spiritual 


Journey, Without Allah we can do nothing. 
(See al ‘abd; af'al ‘amat, bay'ab; dbkrullah; wafas, animal; rahma, utiles 
sur; cabanas Sharif wba) 


tawhid (tauhid): Allah's Unity. The Declaration of Allah's Unity, “There 
is no god, only Allah” (la ilaba illa Yah) is the very pivot of Iam. 
Knowledge of the Declaration of Allah's Unity isa light. Yet, Allah 
Himself is the affiemation of His Unity. Within Tasawwuf'all exis 
tence is One (rawhid-i wujudi), The Sufir and the Verifices (al: 
muhaggiqun) have realized Allah's Unity within themselves 
(See abi al bashf wat wujud, al ‘agl. ‘arifin, ba shade ella tals, lavas alms'ray, al 
mbaggigun, drat al-mnntaba; wabdar ‘dbaryyah; wallet» mabuniyah, wah 
dats zamanerah wnyud ) 


the Absolute 


tawhid-t dhat: Unity of the Essence. ‘The Fssence 
Unknowable and knowledge of It is impossible 
(See dat; allay; layla amu ra; wabdar «dbase 


tawhid4 shuhudi: The Unity of Witnessing. This term is synonymous 
with the Oneness of Witnessing, (wahdar al-sduhud) 
(See mushabadady salad, soubud, wabdat al-shulud ) 


tawhid abuluha: Unity of the Divinity. This is Alla. Man can reach 
knowledge of the Unity of the Divinity, but he cannot reach know! 
edge of the Unity of the Essence (tawhid al-dbat) because the 
Essence is Unknowable. Only Allah knows Allah as He is in Himself 
(Sce “aw adna’: dat; fans’ filial, al-aayh; hayrabs ilar; laylac al-mira) 
raldar-+-dbatinle waldint-+-makantystr, wabdat-+camansryah) 
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tawhid-i wujudi thabit 


tawhid-t wujudl: The Unity of Existence. This term is synonymous 
with the Oneness of Being (wabdar al-wujud). 
ce ail al 


ju; wahdat al wujud; wujud.) 


at-tawhil: 
stru 
traveller (salik) will experience periods of turbidity (ar-tawhil) due 
to his spiritual imbalances. Turbidity and disruption are the direct 
result of his immaturity and lack of knowledge. When these periods 
of a br), surrender (taslim), 
trust (tawakkul) and gratitude (sur) the salik will gain an 
increase in Knowledge of Allah, 
See snbiraf,s'tidal, ma'rifa; muyabadah, al-murawasitun; sabr; talib; shubr; 


urbidity or disorder or disruption. Whilst engaged in the 
le (mujahadah) during the early stages of the Journey the 


Ptawhil arc traversed with patience 


at-Tawwab: 


he Ever-Relenting. One of the Beautiful Names of Allah 


ta’wil: Interpretatic 
discover and ¢ 


means “to take back to the origin” and to 
is beneficial when it does not contra 
dict the basic teachings of Islam or weaken the faith of the believ 
ers, However, through a lack of Godfearingness (tagwa) and also a 
deficiency in practising their religion (deen), some rational thinkers 
often employ the ¢a'wil of al-Qur'an in an attempt to display the 
supre an), But ultimately rea 
son is a fetter which keeps man back from his Unknowable Source 
Through the Grace of Allah the “People of Unveiling and Finding” 
(abl al kashf wa'l-wujud) are given True Knowledge and insight 
into al-Qur'an, They are th 


acy of reason (al-'agl) over faith (1 


“endess travellers”, those who left 
their reason behind at “The Lote Tree of the Uttermost 
Boundary” (ndrat al-muntaba), 
See abl al-bashf wa wuyud’ al-"agl ‘a 


‘om; ma vif, sidrae al-muntaha.) 


thabat: Constancy or stability. Due to the never-ending Self-disclosures 

(tajalli) and the speed of transmutation (tahawwnl) there appears 

to be no constancy and no stability. Yet, sometimes the traveller 

(salik) is moving so fast along the Path of Return to Allah that 

everything scems to be stable! Sometimes there is blindness, “I 

see anything!” and at other times there is clarity of vision, “I 

only Allah!”. The Journey is Bewilderment (hayrah) and 

Knowledge is Bewilderment and an increase in Knowledge is an 
increase in Bewilderment 


Sce hams wit; bayrak; Huwa; Huwa/laHwwa; la takrar fi'-sajalli; sabi; salut 
tahawwnl;tayalli; taydid al thea fi'-anat 


thabit: Established or immutably fixed. The archetypes are the 
immutably fixed entities (al-a'yan al-thabita) within Allah's 
Knowledge 
See abaya 


abthagalan abtul wa't‘ard 


al-thagalan: “The two weighty ones.” These are the jinn and mankind, 
for whom the Scales were established, in order that they may not 
exceed the balance, “And He has set up the Balance (of Justice) in 
order that ye may not transgress (due) balance” (al-Qur’an 
55:7,8). Al-thagalan have been given “free choice” (ikbtiyar) and 
this freedom has a direct effect upon their ultimate and eternal 
condition, Either bliss (sa/ada) or wretchedness (shaga’) result 
from it. Every existent thing, except the two weighty ones, has a 
known station. Al-thagalan are required to struggle and exert 
themselves in order to acquire knowledge 
(See amanas, huda, dial, jabannan, al-jannah, mican, oa ada, shaga') 


thubut: Latency or immutability. When the eye of the heart (basirab) is 
‘opened it sees all things, eternal and temporal, actual and potential, 
as they really are in their state of latency (vhubut). 
(See *Allahumma rane hagnig at asbya kama hiya”; ala yan al-thabit.) 


ab-tul wa'b'ard: “The length and the breadth.” The Journey of Return 
to Allah is a Journey of bewilderment. Through the Infinite Grace 
of Allah the traveller becomes a lover, a knower and a slave of 
Allah. ‘The veils which separate him from his Lord are lifted and the 
scales fall from his eyes. His breast is filled with an unbearably 
sweet ecstasy. This is his true love of the Beloved of Allah. He looks 
around him and now he sees, with the cye of his heart, that the 
Reality of Muhammad fills the length and the breadth of cosmic 


existence. 
(See AHMAD; ghulam, babibuliah, abbaggat al Mulammadiyyah; Haram arb 
‘Sharif, MUHAMMAD; MUSTAEA; salawat; Sayyiduna, ywitan ) 


ak'ubbad: The worsbippers. The 

worshippers are those who 

are dominated by renuncia. 
hd) and constant 
devotion (tabartul), There 
are three types of Men of 
Allah: the worshippers (al: 
‘ubbad), the Sufis and the Verifiers (al 


giqun) who are the 


ida, al-malamativyn, al-monbaggiqun; hd ) 


‘ubbadu'l wagt: The worshippers of the moment. These are the know 
ers who worship Allah in every moment of Time. Self-disclosure 
never repeats itself (la takrar fi'l-tajalli). In cach moment Allah 
reveals Himself anew. Therefore the ‘wbbadu'l wage never limit or 


restrict Allah in any moment of Time 


See ‘ab al-wugt ‘adid al-woge, khaly jadid, la tabvar fia 


yall; wage 


‘ubuda: Servitude and bondage. ‘This is the fulfilment and consumma- 


tion of slavchood (‘nbudiyya) when the slave loses himself in the 
Will of his Lord, ‘Ubada is “the Nearness of Obligatory Works” 
qurb al-fara'td) which is one of the four stations of Perfection. 


To realize ‘wbuda is to be gifted with a very high degree of 
know that “the slave is the slave and the 
the supreme form of courtesy (adab) towards 


shet Muhammad al-Mustafa (May the 


‘ubudiyya abuluhiyya 


Blessings of Allah be upon him and Peace) is the Beloved of Allah 
(habibullah) and His Chosen One (Mustafa). No one is more per 
fect than him. No one can attain to his Knowledge. Yer Allah says 
in al-Qur'an, “Glory be to Him Who carried His slave by night” 
(17:1). The slave is in bondage (‘wbuda). Bondage is Perfection. 
Bondage is Knowledge. 

(See al ‘abd; abt al-sunna; pbulam; badd barr; kamal; lavat al-qndr, qurb; wswn 
hayana; was.) 


‘ubudlyya: Slavchood. This is the state of the slave who is drawing near 
to Allah through acts of devotion. ‘Ubudiyya is “the Nearness of 
Supererogatory Works” (qurb al-nawafil) which is the lowest of 
the four stations of Perfection. The lover-knower-slave of Allah 
becomes adorned with the attributes of slavehood (‘wbudtyra) and 
bondage (‘ubuda) after having lost himself in annihilation in Allah 
(fana’ fillab). In becoming “no thing* (la shay’) the slave is 
returned to the creation with the Perfection of Bondage (‘ubuda). 
(See amanar; "aw adua”; fama’ haga’, kamal; al-bhalifab; la shay’, “gabe 
gansayn”, qurb; taballi, ‘ubuda; urea hasana; wala) 


ak‘udum (ab‘adam): ‘The von-existence or “the absence” or nothing 
ness, In its positive sense it indicates the state of non-manifestation 
within the Knowledge of Allah (that state to which the perfect slave 
retires). In its negative sense it indicates relative nothingness and 
privation, 
(See al ‘abd, Ls shary’s “wbveda) 


‘ulama: These are the “learned masters” or the men of outward knowl 
edge. The ‘uama are the scholars of exoteric Islam whilst the 
knowers (“arifin) of Allah are the Masters of esoteric Islam. 
However, at times ‘wlama can indicate the inward knowers, 

(See all ab-hashf wa't-wnjud, ‘arifin, ma rifa) 


alfa: Familiarity. This is one of the waystations (manzil) on the Journey 
of Return. In this waystation the traveller (salik) is joined to a 
group of the Messengers from whom he receives certain sciences 
and knowledge. Through these newly “unveiled” knowledges he is 
able to distinguish and recognize all things, in the heavens and the 
arth, by their specific marks (‘alama), 
(See ‘alana; manczil) 


abuluhiyya (a-ulaha): The Divinity. The Level ro which the Name 
‘Allah refers is the Divinity whilst the Entity 10 which the Name 
‘Allab refers is the Essence. Level and Entity are two distinet 
aspects of the Supreme Name Allah, Al-ulwhiyya is the highest 
Level beyond which is the Unknowable Essence. It is through the 
Level of Divinity that we may come to know Allah, Allah's Essence 
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‘uluww umma 


is Unknowable because “None knows Allah but Allah”, When the 
slave has realized the Essence he is no longer a slave, he is no 
longer there, he has disappeared, been lost and annihilated with 
Allah Almighty. “When you are there, Allah is not: When Allah is 
there, you ae not.” The cosmos contains “divine things” (al: 
ilalnyyar). These are the radiantly beautiful and purified human 
beings who reflect the Name Allah, Within such blessed men the 
Face of the Divin 
MUHAMMAD: MUSTAFA; *qaba qamayn”; now basana; wayh 


he one “with an eye to see” 
maratib; 


is clearly scen by 
bila mim”, ALLAH, “aw adna®, al-slabryya 


‘uhuww: Sublimity and transcendence. “Uleww is the Sublimity and the 
Transcendence which belong to Allah Alone 


sar al makirat, al pay; tancsh, 


‘utwi: High. This is the opposite pole to low (sufli), In making his descent, 
from the state of non-manifestation within the Knowledge of Allah to 
the state of manifest. 


jon within the cosmos, man was cast down to 


the “lowest of the low” (asfald safalin). This ts the place of ignorance 
(iahl). Allah Almighty has given each human the means (wana) with 
which to ascend higher and higher in the degrees of knowledge on his 
Journey of Return. However there is no such thing as the “highest” 
knowledge. Because Allah is Sublime, Supreme, Absolute and Infinite, 
He has no End, no Limit, no Highest Point, The traveller just keeps 
ascending, forever, higher and higher. The Journey is dazzling. The 
Journey is Bewilderment. “Inability to attain comprehension (of 
ion (of Allah)” 
(See lavas al mi vay, al ranithun fxm; nrwa hasan 


Allah) is compreh 


abumana’ The Trustworthy Ones. This is another name for the exalted 
Men of Allah, the People of Blame (almalamatiyya) 
See al-malamanya 


abumm ab‘allyat abkubra: “The highest and greatest mother.” This 
term refers to Nature as the Isthmus (al-barsakh). She is the one 
who gives birth to all things 
See al-bareatl, a-tab'a 


umm al-kiti 
Prototype 


The Mother of the Book.” This is the Eternal 
the Revealed Book. It is the unfathomable depth of 
the Divinity and the endless unfolding of Knowledge of Allah. The 
Perfect Man (insan al-kamil) is a book. He is the epitome of the 
Mother of the Book 

See had 


abd 


einen imam al-bamul: al-bitah al-mactur, aswa hasan ) 


amma: The community, Umma refers specifically to the community of 
the Seal of the Prophets, Muhammad (May the Blessings of Allah 
be upon him and Peace). He is the Seal of the Prophets (khatam 
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— ahumur abkulliyah 


al-anbiya). The Message which he delivered to the humanity, 
through the Final Revelation af-Qur'an, and through his own per- 
fection, is alive and fresh and dynamic. The Final Revelation and 
the Seal of the Prophets have no end. Both of them contain the 
keys to the endless unfolding of Knowledge of the Absolute. The 
entire humanity is the wmma of the Holy Prophet Muhammad al- 
‘Mustafa. Within his perfect and complete Teaching are the vital 
aspects of the Teachings of all the previous Prophets and 
Messengers of Allah. But Muhammad al-Mustafa completed and 
perfected the Way of Returning to the Beautiful Face of Allah, 
Each and every human is a member of the wmma of Muhammad 
al-Mustafa (May Allah shower him with His Eternal Blessings and 
ive him Peace). “This day have I perfected your religion for you 
and completed My favour unto you and have chosen for you 3 
religion al-Islam’ (al-Qur'an 5:3), 

(See AHMAD, abl Allaix, abl al-mmma; deem; MUHAMMAD, MUSTAFA; wabi; 
QASIM; al Qur'an; Rasulullah; ounma: wow hana; was ) 


ummi: “Uniettered.” Ummi indicates the knower who, possessing 4 
heart which is empty of outward intellectual learning, is a pure ves: 
sel ready to receive “God-given” (ladunni) knowledge or “unlet 
tered knowledge” (alm al-wmmi). His heart is untainted. His 
love of Allah is total. His bondage is perfect, His hands are 
upturned in humility and nced, In being “no thing” (la shay’) 
Allah showers him with everything! 

(See al ‘ahd, adab; du'a, fager, wti'dad, la thay, al-malamateyya; mukin; muflic, 
takbiryyah, talagga; ‘nbuda, mrwa basama ) 


a/umum: The commonality. This term can indicate either the common 
people such as jurists (fugaha’) and theologians (ashab ‘ilm al- 
alam), or the general run of the faithful or the generality of spiri: 
tual seekers who are distinct from the clect (al-kbusus) and the 
lect of the elect (khusus al-klnurns) 
(See Alrmnes al irestes.) 


umur ‘adamlyya: Non-existent or non-manifested realities. Such real 
ties, though non-existent within the cosmos, are nevertheless exis 
tent within the Knowledge of Allah. Through the Divine 
‘Command they become manifest. But it is their own yearning for 
such manifestation which turns Allah's Attentiveness towards them, 
Allah brings them out from the distress (karh) of non-existence 
into the repose (raha) of existence 
(See alsa yam al-thabita; barb; la say's ral; rabma; tatawwun; tawajjuh) 


abumur atkulllyah: The Universal Realities, which remain interior 
‘with respect to individual existence, yet determine that existence. 
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umur wujudiyya alurufa 


umur wujudiyya: On\« 


uns: {ntimacy. Um state in whieh the heart becomes per 
¢ Beauty of Allah and His 


ss, Mercy and Forgiveness. The state of uns is ineffably 


piritu 


meated by L 


d contemplat 


Ge 


spon the listener at the 


spiritual auditi m to fall into an ecstasy 
finds” Allah. The “people of hearing” (abl as 
suse they hear only Allah, 


inds. During the Journey the traveller may 


n™ (sama’) causing 


wayd) in which 


ama) experience this intimacy (ans 
at all times and in all 


initially experience brief per 


of such intimacy. But through the 


Grace of Allah, after much 


reying and purification and after 


many “unveilings” and “tastings”, the lover will always feel close to 
ah. even when Allah keeps him at a distance! 
ait al basbf wa ai araama's ‘ashig, bw i; ndivdbarun; abayba; al 
shayral sabbads af mugarrabun; gurd; shawg, wjted 


al’unsur abazam: Supreme Element. This is the Mazeria Prima 
a8 a nen-manifested Divine possibility. It ix alhaba in its purely 
principal nature 


‘unsuri: 


ats 


abunmudhaj abfarid: VW. \ 


que prototype a term applied to 


the perfect human symbol, the Perfect Man (insan al-kamil), He is 


also the totality of the universe, He is the Spirit (arrul) 
See “alam sanbir, al-hagigat al-Mulamma 
MUHAMMAD: MUSTAPA 


‘wqala al-majanin: © Che 
knowledge and awareness come from Allah to His slave. The ma 


nal madmen.” Inrushes (warid) of 


ner in which the slave receives these inrushes depends upon the 


ies. At the first level the inrush is greater than the 


lave’s strength « 


oul. The inrush governs and controls him, turn. 
ng, him this way and that, If he remains in this state he is one who 


mad” (junun), The second level is that of the ‘ugala al- 


yanin, those wh 


Jer the influence of the inrush, are 
hcir own physical needs. The third 
¢ Prophets and friends of Allah. Their capacity to 


nonetheless able to take care of 


rush does not control them 


These are the ones who know Allah, 
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sete ‘Uzair 


‘uruj: Going up. This is the ascent of the traveller (sali) from the 
Causal World (‘alam-i-ajsam) 10 the World of Similitudes (alam-i- 
‘mithal), then vo the World of Spirits (‘alam-i-arwah), then to the 
Reality of Muhammad (al-hagigat al-Mubammadivyab) ant, whi 
mately, through the Grace of Allah, to the Essence Itself (dba). 
(See alhadarar; laviat al-mi'vay, mira, mi'vaj at-tablil, selsk, rmtuk; tanazenl; 
“wrmj ar-tarkib; wala) 


turuj at-tarkib: The supra-formal spiritual ascent of composition 
(which is actually a descent), during which man journeys from 
inward non-manifestation within the Knowledge of Allah to out: 
ward manifestation within the world. Man's Return Journey to 
Allah is the spiritual ascent of decomposition (mi'ray at-tablil) 
(See tananent) 


wswa hasana: “The beautiful model.” The Holy Prophet Muhammad 
al- Mustafa (May the Blessings of Allah be upon him and Peace) is 
the beautifial model. Through his perfect example man is given the 
means of drawing closer, and yet closer, to Allah, The degrees of 
such closeness (gurh) depend upon the manner and attitude in 
which one follows the “beautiful model”. Those who love Allah 
and His Messenger more than anything, more than life itself, are 
the slaves who follow Muhammad al-Mustafa in their outer lives 
and in their inner realities. To approach Allah, the slave must first 
meet the Holy Prophet Muhammad, This meeting is a Mystery. 
‘The Holy Prophet Muhammad, ssma hastna, becomes the slave's 
inner reality through the “unveiling” of the Reality of Muhammad 
(al-hagiqat al-Mubammadiyyab). The hadith says, “Who has seen 
me has seen Allah”, 
(See abt al-sunna; AHMAD; “ana Abmad bila mim” fama’ fi-vrasul, balan; 
dabibullah, Harem ase Sharl, bhirga sharif, MUHAMMAD, MUSTAFA, mabi, 
nur Mubammadivya; dam res: “Qiff 4 Muhammad a lana Rabbia yatta” 
Rawdullah, salawas, anna, waula) 


uwaysi: This refers to the mystic who has attained to Knowledge of 
‘Allah without any formal initiation into a Spiritual Path and with: 
out the guidance of a Shaykh, He is said to be directly under the 
Divine Guidance 
(See bya; ‘mt laden ale Klar, morbid) 


‘Wear: The Prophet Ezra (Peace be upon him) through whose Word 
descended the Wisdom of Apportioning Fate (al-bikmat al: 
gadariyyal) 
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wad’: To establish or to place. 
Allah established the see 
ondary causes and placed 
them within the cosmos 
They play a decisive role in 
Allah's Plan, for it is 
through the establishment 

of these secondary causes that man may come to know Allah, 

See ashab 


at Wadud: The Loving. One of the Beautiful Names of Allah, 


wahb: Bestowal. Knowledge by bestowal is a divine effusion (fayd) and 
a light (nur) which Allah throws into the heart. It is the knowledge 
possessed by the friends of Allah, as distinct from knowledge which 
is earned through reflection. Allah’s Grace and His Gifts, which are 
True Knowledge, descend upon His creatures. It is for us to 
receive, with gratitude and love, each and every bestowal that Allah 
Almighty desires to send 
See adah ality; sing: mahabbak ma'rfa: mamabik: ax-n'mah; raha: doukr 
talaga, wilaye ) 


abwahdah: The Divine Solitude, Al-wabdah is situated between the 
Supreme Unity (al-ahadiyyah) and the distinctive Unicity (al- 
wabidiyyah). The slave of Allah seeks to be drowned in the Source 
of the Ocean of Divine Solitude (‘ayni babri al-wabdati). Within 


wahdaniyyah wahdat-+-makanlyyah 


the Supreme Unity the slave is effaced. Within the Divine Solitude 
the slave appears in Allah. This is the Perfection of multiplicity in 
Unity and Unity in multiplicity. “The slave is the slave and the 
Lord is the Lord.” This is the perfection (kamal) of bondage 
(‘ubuda), 

(See al ‘abd; al-abadiyyab, 
Mubammadsryab, 
wahidiyyah ) 


we dna”, babe; al-hadarar: al-hagiga 
smsan abtamil, kamal; ‘ubg-s-hagigi, tamazoul; ‘wbwd 


wahdanlyyah: Oneness. This is the Oneness of Allah which was wit- 
nessed by mankind at the event of the taking of the Covenant in 
Pre-Eternity. This is the “place” and “time” of original faith (al: 
iman al-asi) and it is this original faith with which each child is 
born. When the slave of Allah attains to the station where “oppo- 
sites are joined” (jam' al-addad) he is given the strongest possible 
knowledge of Oneness (wahdaniyyah). He knows that the entity of 
the opposite is identical with its opposite. 
(See ‘Alastw birabbitnm”; jam! alvaddad; jam 'ubw al-diddayn; mir’ 
‘urnjat-tarkib) 


arabs 


wahdat4-dhatiyyah: The Oneness or Unity of the Essence, On the 
Night of the Ascension (Jaylat al-mi’raj) the Blessed Prophet 
‘Muhammad al-Mustafa was taken to the Divine Presence. In order 
for Allah's Beloved to attain to Allah it was necessary thar His slave 
(‘abdulu) be in a state of total and absolute Unity. This inner 
Unity is comprised of the three Unities: Unity of Time (wahdar-t- 
samaniyyah), Unity of Place (wahdat-i-makaniyyah) and Unity of 
Essence (wahdar-i-dhatiyyah), The “timeless” Time when “now” 
becomes Eternity. The “placeless” Place where “here” becomes 
Infinity. The “selfless” Self through which the “slave” becomes 


united with his Lord. 
(See AHMAD; baga’s fama’; hayar asbsha'ur; jam" al-jam’s layla alcmi'ray, 
MUHAMMAD, MUSTAFA,) 


wahdat-+-makanlyyah: The Oneness or Unity of Place, To attain to 
the Divine Presence, to reach Allah Almighty, the slave must be in 
a state of utter Unity. This Unity is comprised of three Unities: 
Unity of Essence (wahdas-i-dhatiyyah), Unity of Time (wabdat-i- 
zamaniyyah) and Unity of Place (wabdat-i-makaniyyah). Unity of 
Place is that “placeless” Place which opens onto Infinity. “Here” 
becomes Infinity. No longer is there the prayer-mat on which the 
slave is sitting or the bed in which the slave is dreaming. “Here” is 
the endless “There”, Such was the Perfection of Allah's Beloved, 
Muhammad al-Mustafa, on the Night of his Ascension. May Allah 
Everlastingly shower him with His Blessings and give him Peace 
(See ghulam; laylar al-mi'raj; gadam rarul; wabdar-indbatiyyah; wahdar-i 
samaninyah, mwa basana 
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wahdat atshuhud atwahid atahad 


wahdat al-shuhud: The Oncness of Witnessing. This is distinct from 
the Oneness of Finding or Being (wahdat al-wujud). The witness 
ing (shubud) bel 


5 to the slave, who witnesses Allah's presence 
jud) belongs to 
Allah, Who is present and finds Hinself in all things. The “People 


of his capacity, whilst the finding (# 


of Unveiling (kash) and Finding (wujud)” are the great Sufis who 


recognize Allah's Self-disclosure by way of witnessing (shubud) and 


finding (wajud. 


wahdat abwujud: This term carries di 
“The Unity of Existence” and “Th 


rent meanings. It may indicare 
Oneness of Being” and “The 
the Path only Allah is found 
the Oneness of Bein 


Oneness of Finding”. At the end 

This is the Unity of Existence 

of Finding, 

(See al ‘ahd; ‘arifin; baga’s faa’ ba 
dat al shrobnd. 


the Oneness 


1 al damit; ma vif; maf alba 


wahdat-s-zamanlyyah: ‘Vhe Oneness or Unity of Time. The slave 
returns to the “timeless” Time. This is the beginingless and endless 
moment in which he is “no thing” (la shay’). Only Allah 1S. The 


slave is merely an entity through which A 


ah Almighty becomes 
nis Lord. Before the perfect 


manifest, The slave is at the bidding o! 
slave can attain to the Divine Presence he must be in absolute 
Unity. Without Unity he will never reach Allah because Allah IS 
Unity. Unity is the combination of three Unities: Uni 


ce (wahdat-i-makaniyyah) and 


), Unity of 1 


(wahdat-dbacivre 


Unity of Time (wahdar 


zamaniyyah). Unity of Time is the “time 


less” Time which opens into Eternit fied Place, Time and 


Essence are the Divine Silence (subw 


abWahhab: The Restower. One of the Beautiful Names of Allah 


abWahid: The One. One of the Beautiful Names of Allah. 


wahid: Unique and one. The words » 
and unique”. Ahad may apply to Allah and also to what is other: 
than-Allah, but wadid applies only to Allah Himself. No 
named or described by th 


rid and abad both mean “one 


else is 


word wabyid 


See abadiryale dbar; ma-ciea- Allah 


al-wahid al-ahad: The One The Unique. This is a Name of the 
Essence. It denotes the Essence Itself, without any relationship by 
which it is described. “One™ is the Essence and “Unique” is the 
Fasence 


abwahidiyyah wahy 


abwahidiyyah: Uniqueness or Oncness or Singleness. When consider- 
ing al-ahadiyyal as Oneness it is inward Oneness where the Names 
and Qualities are hidden in the Essence. When considering al- 
wabidiyyah as Oneness it is outward Oneness where the Essence is 
conscious of the Names and Qualities. 
(See ababadipyak: al-aniryab; acma’sdbat; al hwwinyal; nfat; eanazcul) 


atwahid abkathir: ‘Uh: OncThe Many. The Essence Itself, or Being, 
is called “The Unity of the One” (abadinat al-ahad). When con 
sidering Being as Posseswor of the Names itis called “The Unity of 
Manyness” (abadiyyat al-kathra). When taking both perspectives 
into account Allah is called “The One-The Many” (a/-wabid al- 
athir). Even though Being is One Entity the entities of the possi 
ble things have made It many, so It is the One-The Many (al- 
wabid al-kathir). There is nothing in existence but The One-The 
Many. 
(See al-abudivaa; ala an al thabita; hat; mumdun, canazcnl, wabid ) 


wahid abzaman bi'aynihi: Unique and alone in his time. This term 
indicates the ghawth. 
(See alghaweh) 


abwahm: Fantasy or imaginal perception or illusion, Al-waim is the 
conjectural faculty, the active imagination of the power of illusion. 
It is the most tremendous power which Allah has given to man, Tt 
is this faculty whieh acts directly upon the purely passive faculty of 
imagination (thayal). ‘Two beautiful badirhs say, “Perfection 
(ibsan) is to worship (i.e. to know) Allah like you see Him" and 
“Allah is in the qibla of the one who prays”. Both hadiths point 
towards the necessity to activate the faculties of al-wahm and al: 
khayal 
(See bloayal: ma ea, 


wahshat: Loneliness and estrangement. This is experienced when the 
lover of Allah is far from Allah's intimacy (uns). It is the loneliness 
of secing “other-than-Allah™. It is a condition of intense contrac 
tion, During such waluhat the lover may scck to “invite ecstasy” 
(tawajud) in sama’ through which he may once again attain to 
nearness (qurb) and intimacy. 
(See bart; bud: ahaybah: gab, qurb, sama’; tawraywd, ane way) 


waliy: Revelation. Waby is specific to the Prophets of Allah, It is the 
descent of the angel of Revelation upon the hearing and the heart 
of the Prophets and Messengers of Allah. Waby was terminated 
with the Holy Prophet Muhanimad al-Mustafa (May the Blessings 
‘of Allah be upon him and Peace). He is the Seal of the Prophets 
(khatam al-anbiya) and the Seal of the Messengers (thatam ar- 
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wad akwajh atkhass 


rasul). Revelation is experienced by the friends of Allah but it is not 
the same revelation (waby) as that which descends upon a Prophet 
or a Messenger. Such a revelation descends into the heart of a 
friend (wals) but his hearing does not define the speech and his 
imagination docs not give it form. The hadith says, “Nothing 
remains of prophecy but heralding visions”. The Word of Allah 
descends firstly as Revelation (wahy), secondly as Inspiration 
(itham) and thirdly as Incoming Thoughts (khawatir) 

Sce itham; thawatir; mubashsira, nab, aubuwrws, ral, yah; wilayah ) 


wajd: Ecstasy. These are the states which come upon the heart unex 

pectedly. They annihilate it from witnessing itself and others. 
tah) upon 
the slave. It overwhelms the senses, causing extreme physical reac 


Ecstasy is the descent of im 


se spiritual energy (bar 


tions. Ecstasy is true when body, mind and heart are overcome by 
when Allah's Beauty 
dominates, or as intense grief, when His Majesty dominates, It is 


this descent. Wajd may manifest as intense jc 


du 
ecstasy, Eestasy is a gift of Allah's Grace upon His lover. Withot 
these gifts of wajd the lover would be unable to bear the intensity 
of longing and Jove contained within his heart 

7 


1 the sama’ that the lover may experience ecstasy and more 


(See ‘ashy, trad; ‘hg, mama, 


yd 


ali, sama’ shag; away; 


wiidan: Finding, Wijdan comes from the same root as wujud (finding) 
Tt could be said that wajud is finding (wijdan) the Real (hagg) in 
ecstasy (wad), 


(See abl al-bachf wa't-wnjnd; sama’ wajd, wupud. 


wajh: The face or special aspect of a thing, ‘This is its reality. The know 
er and lover sees only Allah, When looking at the creatures he secs 
cither the Faces of the Absolute or the Divine Faces. Every existent 
thing is a face of the Absolute. Everything our sight falls upon is an 
aspect (wayh) of the Absolute, be it a reflection of Allah's Majesty 
(jalal) or His Beauty (jamal). But only the Purified and Perfect 
Men reflect the Divine Face, and only the purified lover and know 
er perceives the Divinity in such Faces 


See ‘arifin,‘aubig, hasraby; al slabimat; 


jamal, kash, gawwal, sama 


wajh Allah: The Face of Allah. This is the Transcendent Essence of 
everything or the inner real 


ry of each entity. “Withersoever ye 
turn, there is the Face (Reality) of Allah” (al-Qur'an 2:15) 


Sce ‘arifin; hayral; ma'na; qiblah; sara; wash. 


atwajh atkhass: The Specific Face, This is the face of Allah turned 
toward, and specific to, every created existent. Between each thing 
and the majh al-khass there is no intermediary 


wait: Incumbent and necessary. For the lover and slave and knower of 
Allah many things which are not incumbent upon the other believ- 
ers become incumbent and necessary for him. The higher he 
ascends, and the further he travels, the greater become his respon: 
sibilities towards his Lord, towards his own self and towards all of 
humanity. 
(See af ‘abd, amanat; badd; halal; baram; has; al-thalifah; ‘wbuda.) 


wajib akwujud: Necessary Being. The Necessary Being is that reality 
h cannot not be, in contrast to the “possible things” 
(mumkin) and “impossible things” (mumzans’). The impossible 
thing is that which cannot exist within the cosmos but may 
nonetheless exist within the mind of man. The Realm of 
Imagination is the place of “impossible things”. The existence of 
the “possible thing” depends totally upon the desire of Necessary 
Being (wayib al-wnjud) to turn His Attentiveness (tawajjub) 
towards it and bring it into existence. Wajib al-wujud may also 
mean Necessary Finding, Allah finds Himself and cannot not find 
Himself. The entity may or may not find itself and Allah. The 
“finding” depends upon Allah’s giving preponderance (murajjah) 
to the entity’s finding Allah. 
(Sce abi al bad wa Townjud, mumbin 


umtani’, murayyah, tawaijub, wojud,) 


wajib abwujud I dhatibl: “The Being Whose Existence is Necessary.” 
‘This is Allah, the Absolute Being, the Essence Itself. 


wajib al wujud bil ghayr: “That which is made necessary through 
another being whose existence is necessary in itself.” This is the 
possible or contingent thing. Its existence depends totally upon 
Allah, Who is Necessary Being (wajib al-wujud), The stave of Allah 
has utter awareness of this situation. Lordship (rabwbiyya) is the 
most exalted level and slavchood (‘wbuda) is the lowest level 
There is nothing more lowly than to be subject to the locus of 
nothingness and to stand in need of another for one’s own exis- 
tence. The knower (‘arif) knows that there is only One Existence 
yet, through his perfect courtesy (adab) towards his Lord, he 
always clings to his stavehood. 
(See al ‘ahd; adab, mahdud, rububtya, ‘wud ) 


ak Walid: The Resourceful. One of the Beautiful Names of Allah. 
ab Wakil: The Trustee. One of the Beautifiol Names of Allah 
walah: The passionate upheaval of extreme ecstasy, This upheaval 


‘occurs when the heart is utterly overwhelmed with love of Allah. 
Love such as this is pure, total and unconditional. This love does 
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walayah ware 


not differentiate berween the Beloved’s harshness and His Loving 
kindness, Opposites are joined within the walab The ecstatic does 


not even see the Beloved. He is blinded to everything because he 


cn jor the Beloved. 


sama’; wayd; wal 


walayah: Sanctity or sainthood 


abWali: The Friend. One of the Beautiful Names 0° Allah: 


wall: A fricnd of Allah. He is a Sw 
chosen as His frien 


saint He is the one whom Allah has 


The wali is under Allah’s dome, and nobody 


knows him except Allah. If any among the commonality declares 


friends, then docs Allal 


war upon one of Aj declare war upon 
that person, 


See al-‘ahd; alive; ‘Aye al-Kafar 


aide divatiyan; hayat aub shar; emtiban, 


akWall: The Governor. One of the Beautiful Names of Allah 


wagfah: Standing or pausing or hold 


silence of the 


ing back, Within the stillness and 


nent of “pausing” the slave may be addressed by 
Allah. It depends upon the slave's preparedness and receptivity and 
ultimately upon the Grace of Allah to His slave 


itv 'dad; kalam-s dats: gabul: alagga, 


ricident. This is a true dream 


waqi'a: 


essence of man, An Incident (wagi'a) is identified with “ 


¢ vision which derives from the 


eralding 
visions" and the “beginnings of divi 


revelation”. An Incident 


may be scen in sleep, in annihilation (fana") or in wakefulness 


wagt: The present moment or “Now”, The possessor of the moment 
who is totally present in, and with, the “present moment”, 
nut any awareness of past and furure, has tasted the Eternal 
erat IS Alla 
Abstinence. During the initial stages on the Journey of Return 


there is an increase in abstinence which is brought about through 
fear of Allah. Abstinence, ascetic discipline (riyada) and spiritual 


dal) are indispensable when the murid is strug, 
gling to achieve inner harmony and balance. The greater the purity 


veller’s heart the less need there is for abstinence. Having 


warid wasat 


subdued his lower self he now holds the reins 
desires. 
(See wa, kid; Kin: mnjabadals; wafe, rixada; shaw; al tabi al-itabi) 


W his passions and 


warid: An inrush of knowledge and awareness. Every affair which enters 
the heart from any Divine Name is called a marsd. During the col 
lective dhiky and spiritual audition of the Sufi gatherings the dhakir 
and listcner may be opened to powerful inrushes of knowledge and 
awareness, The effect of the marid depends pan the preparedness 
and capacity to receive it. A warid may produce alwence (ghaybaly) 
‘or “madness” (majnnn). The Great friends of Allah, those whose 
capacity is great, can receive a constant flow of these inrushes with: 
nuit the onlooker perceiving any external change 
(See “ana jalion man Ababernmi” dati; ahaybah; balgs jnnn; wajun; wma's 
“npala al mayanin; wast) 


ab-Warith: The Inheritor. One of the.fheautifil Names of Allah 


warith: The perfect inheritor (warith) of the Holy Prophet Muhammad 
(May the Blessings of Allah be upon him and Peace). Among the 
friends of Allah the warith is the one who dedicates himself exchr 
sively to Allaly through the Sacred Law (art). Such sincere fol 
lowing of Allah's Law eventually leads to great “openings” 
(futnbat) within the heart. Allah opens up for His friend the 
understanding of what He sent down upon His Messenger and 
Prophet, Muhammad al-Mustafa, Allah discloses Himself within 
the inward dimensions of His truthful friend, This is the entire 
structure of the Science of Tiuawmnf. Through honouring and 
respecting everything which Allah Almighty has sent to His 
humanity, and by sincerely following, obeying and loving Allah and 
His Beloved, the “one who desires Allah” (murid) is transformed 
into the “one whom Allah desires” (murad). Allah showers His 
Infinite Grace and Merey upon the “one whom He Himself 


desires”, 
(See aah all al-munna; deen; furqan; fana® firnmnl furl, ahalam alison; at 
‘mizan; mabi; al Que ‘an; rash; sre'a; suwna, tabi) 


wasat: The middle or the intermediate. Creation is the Middle (al- 
asat). It is situated between Sheer Light (mur) and utter darkness 
(eulma). The human heart (galé) is situated in the middle (wasat) 
between the spirit (rad) which longs for its celestial home and the 
downward:pulling self (nafi). The Perfect Man (isan al-kamil) is 
algo situated in the middle. He is the intermediary between the 
physical realm and the Spiritual Realm, the Visible World and the 
World of the Unscea. He is the isthmus (al-barzabi) 
(See al barcabi;inian alam nic mur; gall rk; eutoa ) 
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alwasila wasf ilahi 


al-wasil 


Qur'an loly I 
Muhammad M K be h 
1D > J from the physical 
yi e , the first st 
the A aid and under the 
the Gra ” nnihilati 


way Up v f Muhammad (al 

t! nysical and the Spiritual 
wast Hahi: A i asf lal is a descri 
the ¢ “place” of Allah before H 


wast kiyani wotan 


creatures, it is Erernal and therefore in need «fa Divine description 
(ivasf itahn). When it is scen as the “nearest of existent things t 
Allah” it is temporal and therefore in need of an engendered 
description (wasf kivant). 
(See al arent alata; baw) 


wast klyanl: An engendered description, This refers to something that 
describes the cosmos. 
(See wayfilab.) 


wasf nafst: A description of the self 
abWasi’: The Vast. One of the Beautiful Names of Allah. 


wast: Union or joining. This term contains the idea of duality because 
of the joining, or union, between two, In “complete union” (jam’, 
intihad) there is no duality whatsoever, Therefore, wast (wisal, 
wusul and ixtival) is inferior to “complete union”. Through being 
the Divinity, Allah ix perpetually inv a state of wast with engendered 
existence. “He is with you wherever you are™ (al: Qur'an 57:4), 
‘See Saw dna ale dloavignn non’ al yore “gnbn qasayn”s ama) 


wasm: A distinguishing mark which has continued since Past Ei 
and will continue ate Future Eternity 


nity 


waswas: The satanic suggestions and whisperings which enter inte the 
heart of man in order to distract him from the Remembrance of 
Allah. The swanmay is sneaky and cunaing. He is not easily located or 
quietened. The struggle against satanic suggestions is a decisive part 
ifthe strategy in the Greater Holy War (jihad alsakbar), Initially the 
murid needs his Murdnd, the divine physician (al-tabib alilabs), to 
protect him and guard him and assist him in Tocating the wanmas. In 
time and after many journeys and through much ascetic discipline 
(rida), abstinence (wara’) and spiritual endeavour (mujabadal, 
the heart of the murid becomes increasingly purified. He begins to 
reengnize the whisperings which enter his heart through “incoming 
thoughts” (klawatir) and is able to defend himself with the celestial 
weapon of the diikrullal, The tables are tured! At the beginning 
the manwas distracted the dhakir from the dlikr, Then the dhakir 


strikes the wanwas with the dinkr. 
(See dlwbir; dnkruilak Inde; sdlad, enbiraf,s2idal, khawatir; aupabadal, rynda, 
sabrabib al-slal ware’) 


watan: Homeland or place of origin or abode or realm. The Ultimate 
Homeland is that “placeless” place to which the slave returns and 
retires. It is the Great Silence (mbwn) which is found when the 
slave has become “no thing” (la: dury’). His existence is the blissful 
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al-Watr wilayat ‘amma 


non-existence of bein 
Knowledge of Allah. Te 


cally, utterly and purely at rest within the 


1 to “where he was before he was” 


See al ‘abl; ad dbacivun; ba ati; la shay’ sub: “xlde 
abWatr: Thc Odd. A Divine Name 
wazifa: Spiritual work. This is in the form of the various types of 


Remembrance of Allah (dhikrullah). The murid is given: permis 
sion by the Murshid to undertake this work 


warn: To weigh 
things. There are many such Scales: the Seale af Justice, the Scale 


h has set-up the Scale (mizan) in order to weigh 


of the Revealed Law, the Divine Seale, the Fundamental Scale 


Everything pertaining to Allah Almig 


ry, fo knowledge, to spiritual 


realization, to love and to the human state auest be weighed. “And 


He has set up the Balance (of Justice) in order that ye may not 


rransgress (due) balance” (a/-Qur'an 55 


wilayah: Ssinthood W 


Allah (awliya). It is a Divine 


tion. ‘The distinguishing mark and basis of sainthood is gnosis 


ness or picty. The wali) upon whom 


G 
which his sainth 


H) is bestowed has no choice in this, All is the 


Allah. The degree of his Knowledge of Allah, through 
{ descended, is also a gift from Allah. Welayih is 
privacy with Allah, This privacy is indicated in the words of 


Muhammad al-Mustafa, “There is a time for me with Allah, ity 


which neither the nearest angel nor a sent Prophet is contained 
May the Blessings of Allah be upon him and Peace. Wilayab is 
“seeing Allsh through Allah”. The amliya, those upon whom 


wilayalr has been bestowed, 


yen up what the Prophets left closed. 


They are the mouthpieces of the Prophets. Through them the fra 
f the Teaching of the Holy 
© world, Within wilayah 


grant musk and the sweet honey 


Prophet Muhammad continues to 


there is an hierarchical order at wh 
da; AHMAD; avwtiva; alulam; a 
mir, MUHAMMAD, MUSTAFA. 


e peak is the gueb, 


See a) dh Sharif. aylat al-mi'vas: al 


bi: nubs, qadarm rainl; QASIM, 


wilayat ‘amma: General saint 


which is common to the sincere and faithful believers, It is distinet 


J. This sainthood is the sanctity 


from, and on a far lower level, than wala: 
of the Elect of Allah, 


nia, the sainthood 


aly, ecw; oman; mn mim, way; wilayath bs 


wilayah khassa wujud 


wilayah khassa: The sainthood of the Elect who have been annihilar- 
ed in Allah and remain through Allah, 
(See awliva; a-thasa; bhanat al-beasa; wali, wilayah ) 


wird: A specitic spiritual exercise which is comprised of litanies and 
Divine Names. The wird is given to the mucrid by his Murdnid and 
is to be performed daily. The wird may also descend, without the 
direct mediation of the Murshid, upon the blessed travellers who 
are very close to Allah Almighty. 
‘See ‘alam al-thayal; anrad; alsbarsabh: sim, mith, rey'nh) 


‘The odd, There is a prayer called the witr prayer which is the final 
supererogatory ritual prayer of the day, It consists of an odd num= 
ber of rakats, (either one or three, according to the different 
schools), Coming as it docs from the Divine Name al-Watr, The 
‘Odd, it holds a position of highly mystical significance within the 
daily cycle of prayer. 

(See mana; sala; spa, sunna sure; wren busana,) 


wudd: Love, There are several terms which indicate love of Allah. The 
differences in these terms is the difference in the degrees of that 
Jove. They range from the simple and pious love of the faithful 
believers through to the passionate upheaval of love (‘ishp) of the 
cestatic lovers of Allah. The more love Allah showers upon one of 
His lovers the greater becomes that lover's love for Allah Himself 
This iy munasaba, the affinity which exists between Allah and His 
lover, Allah Almighty says in a Hadith Quis, “Verily I desire them 
more than they desire Me™. 
(See ‘ashi: bibl; mala mba “dh, sama’ sary ay) 


wujub: Necessity or obligation, There is a type of mercy (ralma) whi 
is called the merey of “obligation” (wayub). It is a specific (kha) 
mercy which becomes obligatory for Allah only in the case of cer- 
tain of His special slaves and friends 
(Sce rama; wath) 


wujud: Bicing-cxistence or finding. When considered as “Being” wajud 
designates Allah's Own Reality and Essence. When considered as 
“existence” wujud designates the things found in the cosmos. 
When considered as “finding” wnjud designates the subjective 
experience of finding Allah or having awareness of Allah. The 
Verifiers (al-mubaggiqun) and the People of Unveiling and 
Finding (abl al-kashf wa't-wujud) continvally and everlastingly 
“find” Allah both in the casmos and within themselves. 
(See abt al-kashf wa V arnjud; “ary lamar: al-muhaggigun, sams 
ramazsals wap) 
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wujud ‘amm al-wuraga’ 


wujud ‘amm: A))-inclusive Being, This is Bi 
isles: Allah as the Essence and Allah as the Divinity, Allah is identi 
cal with the things, but the things are not identical with Allah. 


considered from both 


and relative existence. The exis: 


atwujud abasii abidafi: } nares 
tence of the cntities belongs to Allah in the state of their being 
qualified by non-existence in themselves. Their existence is funda: 
mental and relative 


See al indam; alra'yan al thabite; wasib al-wnjud, waytd al-wujud bil ghayr; 


wujud ab’ayn: Tie existence of the enuity or thing 


abwujud abdhihni: “Mental existence.” This term indicates the exis 


tence of a thing, as a 


he mind of man, 


abwujud athadith: Veinporally originated existence 


ak wujud athagigl: Truc Being. This is The Essence Itself 


abwujud abhagg: The Real Being which is the Manifest within the loci 
cof manifestation 


ab-wujud al-khayali: Imaginal existence. This indicates everything 
‘other-than-Allah’ 


abwujud akmuhaggag: Veritied Being. This is Allah Himself 


abwujud a-mutiag: \bsolute | 


ing. This is The Essence Itself 


abwujud akgadim: \:ternal Keing 


al-wujud al-surl: Formal existence, This is 
Merciful where Allah manifests Himself in the forms of 


© Breath 


the All 
existent 


things in the cosmos. 


abwuraga’: The Pages. This term is synonymous with the Total Soul 
al-kulliyyah) which is the Guarded Tablet (anh al-mab: 
fiz). Through purification of his heart and his Self, man may be 


1 clear “vision” to read these Pages. The reading of the 
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Pages of the Guarded ‘Tablet is through the Infinite Grace of Allah. 
Man may also be able to look at these Pages of his own Self, but 
may require the assistance of a divinely inspired master (‘alim rab- 
bani) to interpect the words which are written there 

(See ‘ali rabbmmnt: hana makinb"; kitab; lew al mahfus, qada', gadar, al-galam 
bala; gam) 


wus’: Capacity. Wus’ indicates the tremendous capacity of the human 
heart. Allah says, “The heavens and the earth contain Me not, but 
the heart of My believing slave does contain Me.” This is its 
tremendous capacity. There is nothing else in creation which can 
contain Allah Almighty, the Truth, the King, the Moit Holy, But, 
Allah is Limitless. Therefore He cannot be contained. And because 
Knowledge of Allah is Limitless it also cannot be contained, So, 
wus" is an infinite capacity which has no boundaries, no end, no 
limits, Knowledge of Allah is Light, His Radiant Light pours into 
the human heart in accordance with each individual heart's pre: 
parcdness and receptivity to receive It 
(See afnda; amanat, fiat, insam al-hamil ue'dad; nur; nur Mubammadiyya; 
(gal; takbtiyah; talagya) 


wusul: Union 
(See wait) 
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Ya Mul: “O, He!” Huw is the 
Essence Itself, The lover 
who is secking the Essence 
calls “Ya Hu!” He calls to 
the One Who is absent 

lat 

ed in the Source Itself he no 


When the lover is annih 


longer needs to call *Ya Hu!” He becomes the one who has real 
ined the Essence. Opposites have met. There is only Allah, Now 
there is the Great Silence 


(See adb-dbariyun: “Ayn al-Kafurs Mui jam'ubu al-diddayn; jam’ al-jam 


ace be upon him) through whose Word 
of Awesome Majesty (al-hikmat al 


abyagin: The Certainty. Allah Almighty says in al-Quran, “and wor 
ship thy Lord until certainty comes” (15:99). Man does not come 
to Certainty. Certainty comes to man. Man must actively seek 
Allah, but he must passively receive whatever Allah Wills to send to 
him 


See adab, ‘ayn al-yagin, hagy al-pagin, ‘Tim al-yagin; iislam, ralagga,) 


Yaqub: The Prophet Jacob (Peace be upon him) through whose Word 
descended the Wisdom of Spirituality (al-bikmat al-rubiyyah) 


yaqzah yusut 


yaqzah: Awake and alert and aware. After having woken from the sleep 
of heedlessness and neglect, the slave must be in a state of constant 
alertness. He must be always prepared to receive whatever Allah 
Wills to send to him, whether it be His stern rebuke or His 
Loving-kindness. 
(See adab al-iagg; fama’, al pbaflal; onfi'al, wti'dad, 


ut; ma 


yas: The state of utter hopelessness which is experienced during con- 
traction (qabd). When the lover is contracted, having “lost™ his 
vision of the Beloved, his hopelessness is acute, And, even though 
he knows, with certainty, that this is merely a temporary loss of the 
Beloved, his entire being is nevertheless pervaded by an intense 
Sorrow. 
(See ‘ashig; base; bu'd; “ahg: qubd; qurb; ama’ shag, tawaju: wnt, wabibat 
walnh) 


yawm abhashr: The Day of Gathering. This is the Day of Judgement 
For the friends of Allah the Day of Gathering (yawn al-dashr) is the 
time of “gathering together” everything that is in a state of separa- 
tion. It is seeing only Unity whilst in this realm of multiplicity. This 
is the Divine Solitude (ai-wahdab). When all is gathered there is 
Unity. The total gathering is that in which Unity of Place (wabdat: 
F-makaniyyah), Unity of Time (wabdati-zamaniyyah) and Unity 
of Essence (wahdat-i-dbativyah) are realized 
(See hashr; kachraby; ta slaba sila'Uiab; faylat al-mi'raj, al-malamativya; al 
mubaggigun, tawhid, al wabdat; wahdarsdhacinah, wabdart-matancrah, wah- 
davisamanierah ) 


Yunus: The Prophet Jonaly (Peace be upon him) through whose Word 
descended the Wisdom of the Breath (al hikmat al-nafiiyyah). 


Yusuf: The Prophet Joseph (Peace be upon him) through whose Word 
descended the Wisdom of Light (al-Inkmat al-nuriyyah) 
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zahid: An ascetic or pious 
uncer In the initial 

tages of Self:purification 

the murid, whose condition 


required to develop an 


ascetic approach 


» his spiri 


caistence. He is required to take up asceti 


» travel the Path to purity and higher 


Knowledg ger lic 


looking upon both the ascetic and 


1¢ goal of spiritual endeavour. The one who 


to his own asceticism and renunciation has lost his way. The 


Goal is Allah therefore th re seeker (salib) of Allah must use 


every “means” available to take him to his Precious Goal, There are 
‘ertain practices and diseyplines and states which can be discarded 
and left behind 
desired result, A 


we their job and achieved the 


icism and the ascetic hi 


self fall into this cate: 


the Divine deception (makr) is the 


‘one who continually practises asceticism (sah, 


and renounces the 


pon the meanings contained 


ina mujahadad, riynda aura; al-tabi 


ab-Zahir: 


ne Manifest, One of the Beautiful Names of All 


zahir: One who regards the exterior of things without seeking knowl 
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abzajir zann 


edge of the interior reality. An example: the alr performs his ritu: 
al prayer in a mechanical manner, without secking knowledge of 
the symbolism of the bodily postures or the dynamic and infinite 
meanings contained within the Sacred Words which are spoken. 

Another example: the cahir observes the fast of the Holy Month of 
Ramadan, but duc to bis ignorance (jabl) of the deen of al-istam 
and his lack of spiritual resolve (himma) the fasting results mainly 
in hunger and thirst. The same applies for all aspects of al-islam 

‘The sahir always looks at the outer forms of such things and never 
considers to seck their inner meanings 

(See al batsmeyya, deen, al-vlam; mana, salat wre) 


abzajie: The Reprover or Admonisher of the Truth within the heart 
(See thm wetrr gall ) 


Zalim: \ calim is a wrong-doce who loves Allah for his own sake, and in 
so doing, reveals himself to be a tyrant. He does not remember 
Allah for Allah, but remembers Allah for the sake of this world or 
his desire for the next world. He wrongs his own self. He is a 
tyrant towards his own self 
(See amanat; Mhakir, lrubbv-yal, bubb-r dum 
dunya) 


fic talib alvabbira; talib ad 


zaman: ‘The duration of time. “Allah is ‘Time (dabr).” Allab is a begin 
ningless and endless "Day". Allah's Names and Attributes divide 
His “Day” into many days. These days are the “Days of Allah” 
(ayvam Alta), The Names become manifest within the cosmos 
and cach Name possesses days which are the time (saman) of the 
ruling property of that particular Name over the entity. “Those 
deeply rooted in knowledge” (al-rasikhun fi'-'ilm) possess know! 
edge of the time (caman) in which a specific Name has ruling con 
trol over them. They occupy themselves within this caman until 
Allah, the Essence, Eternal Time (dabr) calls them to Himself 
Eternal Time is dabr. Time within this physical realm is saman, 
(See arma’, ayyam Allah; dar, al rankiue (iI vm, wabdarscamantyvah) 


abzamradah: the Emerald. This is another term for the Total Soul 
(See lauh al-mabfus, al mafi al kniliyals al wuraga’) 


zann: Surmise or conjecture of opinion or supposition. Any knowledge 
which does not lead man back to the Beautiful Face of Allah and 
Felicity is not worthy of the name “knowledge”. It is surmise, con 
jecture, opinion and supposition, and even though it may be useful 
to man, here in this physical realm, it is nonetheless of no truc 
value. Supposition has no place within the Divine Sciences 


zarf zawiyyah 


zarf: Container. Through the Breath of the All-Merciful (nafias ar-raby 
man) the Hidden Treasure is breathed out and made manifest. The 
visible things, the existent entities, are exhaled on this Divine 
Breath. F at entity, within the Visible Realm, is a contain: 
arf Its meaning is its essential reality. The 
form (suri 


ning 
is the container (zarf) for the meaning (ma’na). The 
his heart in which Almighty Allah 
reveals Himself to the extent of man’s preparedness. And, the 
capacity (wus’) of d 


form of man is the container 


human heart is without limit 


afar aroha; 


dad; ma'n; gall; sara; wns 


zawa'id: ¥xcessive lights within the heart, These lights are direct rays 
from the Light of Muhammad (nur Mubammadiyya), which Itself 
is from the Light of Allh. Zawa'id arc powerful increases in faith 
in the Unseen Realm. This faith is based upon certainty (yaqin). 


See al:playh: bash: wa'vif; nur: aur Muhammadivwe: guid: wavid: yagin.) 


zawi 


Evanescence. Zawal is that which is fleeting and vanishing. The 
cosmos is nothing but a vanishing accident, its ruling property 
mumbin), that which is 
other-than-Allah (mavsiwa-Allab), has no fixed reality duc to the 
fact that it depends torally upon Necessary Being for its own exis 
tence, The possible things are fleeting (zawal). Only Allah TS. 


See ‘arad: ma sea Allak nmin; wayih al-wnjud; mayid al wujud bil gbayr.) 


being its evanescence. The possible thin, 


aw: A pair. On the Spirit 


tain moral and spiritual attributes which are paired, It is necessary 


Journey of Return to Allah there are cer 


for these pairs to be experienced and assimilated by the traveller 
(sath). Such pairs ares Hope (raja) and fear (khawf), expansion 
(bast) and contraction (qabd), intoxication (sekr) and sobriety 
(ahw), annihilation (fana’) and subsistence (baga"). Perfection is 


passing bey 


nd the opposing pairs to that point where “opposites 
are joined’ 
‘See haga's fana’s jam" al addad; jam bu al didda 
salir; br, wre hain; wabdentrrab 


w; hamal, bhawf; gabd; raja 


zawlyyah: The transmission of the Divine Wisdom which flows from 
the Murshid to his murids traditionally takes place in a space or 

ing, which is set aside specifically for that sacred pur- 

pose. Such a place is called a zawiyyah, which literally means ‘cor: 
ner’. The necessity for such a special place is self evident. The 
Murshid, upon whom so many muerids depend to Iearn of the signs 
of the Prophet Muhammad (May the Blessings of Allzh be upon 
him and Peace), needs to make himself available to them as much 
as possible. And, this meeting place, frequented as it is by numer: 
‘us spiritual people, will rapidly develop into a site of highly 
concentrated barakal. An ideal zawiyyab contains not only its own 


room of buik 
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zindiq 


‘mosque, or room sclected for prayer and gatherings of dhikr, but 
also larger meeting rooms for the sharing of food, both earthly and 
cclestial, Small chambers for murids to enter spiritual retreat (thal- 
1a) is of paramount importance, where the Murshid supervises and 
watches over individual murids as they undergo arduous and 
demanding periods of seclusion, It is during such times that 
immense advances are made along the Spiritual, Path. Just as Allah 
Almighty chooses to clevate certain people amongst His creation, 
by filling their hearts with pure love of Allah and turning them 
towards dhikrullah, so too docs Allah elevate certain pieces of His 
earth. Such sites are destined to become Holy places, where 
mosques are built, sawiyyahs are erected or where sanctified people 
live in His Remembrance. The barakah which accumulates around 
and emanates from these parts of Allah’s vast carth eventually 
attracts the pious believers and yearning lovers of Allah. These 
places become Sacred visiting places (siyarat) 

(See adab al-smbba, barakab, dvkruliak, balga, thalwa, munaimba; murid, mur- 
wind; sama’, subba, sryarat) 


ziltz Shadow. Man is situated between the Sheer Light (mur) of Being 
and the utter darkness (sulma) of non-existence, between Good 
(khayr) and evil (sharr). He is a mixture of light and darkness. The 
light which is within man derives from his own essence which is 
turned towards Allah. When man relates himself to Allah Almighty, 
Allah receives him. Light is that through which man perceives. 
When Allah “unvcils” Himself (tajalli) to one of His lovers, it is 
the light perceiving the Light, Allah sees Himself. None sces Allah 
but Allah. The heart is overwhelmed by the Radiance of Allah's 
Light. Man carries this light within his own shadow. The Holy 
Prophet Muhammad al-Mustafa said, “I am from the Light of 
Alla and the whole world is from my light”. The entire creation is 
the shadow of the Holy Prophet Muhammad (May the Blessings of 
Allah be upon him and Peac 
(See at alas wa Y-wujud; 
drab; thayr, ‘lanlaba, laulaka ma khalagew! aflaea 
sary; aja; wujnd; eulma) 


indig: Herctic. Due to their ecstatic utterances (sath) some of the great 
Jovers of Allah were regarded as heretics by the orthodox, The state: 
ments which they made, whilst spiritually intoxicated (sadkr) of lost in 
“union” (jam? al-jam') or annihilated in Allah (firma’ flab), were 
misinterpreted. Statements such as, “I am the Truth” or “Glory be 
to me!”. The theologians and common people could not perceive 
the spiritual reality of these lovers of Allah. ‘The Great Sufis them 
selves consider one to be a zindig if be claims that “the slave is the 
Lord”. The Perfect Ones, al-malamatiyya, who are in utter bondage 
to Allah Almighty, observe perfect adab with their Lord. They say, 
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ziyarat zulm 


no matter how 
mativyn are the Men 


“The slave is the slave and the Lord is the Low 


close the two approach to each other. The mal 


who are “inwardly” intoxicated and “outwardly” sober. 


See a al 


h, ada kamal; al-smalacntices: 4 


gui, al mugarral 


zlyarat: A visiting place. Because the sacred tombs of the Sufi saints 
(awliya) arc sites abounding in barakab, they become visiting 
places for both devotees and the pious believers who seck to bene 
fit from the 


itual power and grace of these exalted lovers of 
Allah. After completing his pilgrimage (hajj) to the House of Allah 
(al-bayt Allah), the Sacred Sanctuary (Haram ash-Sharif), the slave 
visits Medina, the City of Light, the resting-place of Holy Prophet 


Muhammad (May the Blessings of Allah be upon him and Peace) 


The slave has py 


before the Haram ash-Sharif, has been 


annihilated at this “place”, His body riscs from this prostration yet 
his heart never rises again. Then he visits Medina. Haram ash 
Sharif is the Hol a. Medi 
Holy Prophet Muhammad al-Mustafa, He prostrates before the 
Holy Prophet Muhammad al-Mustafa and then he turns away and 
visits the Holy Prophet Muhammad al-Mustafa, The Holy Prophet 
said, “Iam Ahmad without the M™. Having seen the Pure 
Radiance of the Reality of Muhammad (al-hagiqat al 
Muhammadiyyah) the slave-lover-knower visits the Beloved of 


Allah (habibullaly). Mecca-Medina. Allaly Mubammad, Lord:slave 
al ‘abd, 


Prophet Muhammad al-M the 


AHMAD; “ana Ahmad bila mio”, fana’ ficravul, fama’ fllah 


prulam: habibolial al-bnqigat al: Mw 
HAMMAD: Mubammadan Ra 


1; Haram arb Sharif ta 
i; MUSTAFA: nabs; nur 


ahd: Asceticism. This is the renunciation of all things connected to this 
world. It is a useful approach in the early stages of the Spiritual 
Path, but nor desirable fi 


the one who strives for perfection. Such 


sm implies renouncing the secondary causes which, in fact 
gh which man gains knowledge of Allah, 


are the means thro 


(See ashok: # ward’ eabid 


uhur: Manifestation or outwardness or appearance. Zuhwr is the Self 
manifestation of Allah in the creation of the universe through His 
Na 
festation (tayaili) in the inward dimension of His creatures through 
His Na the Non-Manifest 


al bashf walwnjnd: basivak; al-batin: idvak; maball; majla; al-macabir 


¢ Al-Zabir, the Manifest. This is in contrast to His Self- mani 


7, uur, tahawnl: tayali 


zuim: Wrongdoing. This term indicates “putting something in a place 


that is not worthy to receive 


. Speaking about the divine myster: 


zulma zr 


ies t one who is not capable of receiving them is not only a 
wrongdoing, but also a form of ignorance (jai), spiritual immatu 
rity and even arrogance and pride (rakabbur). The traveller must 
always strive in his emulation of the Holy Prophet Muhammad al 
Mustafa, who advises us to speak to people according to their level 
of understanding, May the Blessings of Allah be upon him and 
Peace. 

(See ists Wad, jadi: maker; wa vif: mafi) 


zulma: Darkness. Non-cxistence or nothingness is pure darkness 
Creation is the isthmus (barzakh) between the Light of Allah and 
the darkness of non-existence 
(See al ‘adam; abbarcath; tdrak; wnr; nur Mubammadinna sll) 


zur: Falschood. He who says there is another way to Allah, different 
from what Allah has laid down in His Sacred Law, has spoken a 
falschood (zur), and should not be trusted. He who says there is 3 
different means with which to reach Allah, other than the Holy 
Prophet Muhammad al: Mustafa, the wasila, has spoken a falsehood 
and should not be believed. He who says that the entire humanity 
is not the community (wmma) of the Holy Prophet Muhammad 
al Mustafa, has spoken a falsehood and should not be followed. 
Falschood is unreal (batil). “The Real (al-Hagg) has come and the 
uneeal (basil) has vanished” (al-Qur’an 17:81). Once the Reality 
of Muhammad (alhagigat al-Mubammadiryah) is unveiled to the 
heart of the sincere lover of Allah, all falsehoods and unrealities 
evaporate in the Divine Solitude (al-wahdab). 
{See bari al Hagy: al bagiqar aMubammadiryah; bud; idl, jam’ al-addad, al 

‘a; mma; al wabdab; wasile) 
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On The Naame of Alli - 
Kbit SCrcifl Sst Compassionate 


And if all the trees 
Of earth were pens 
And the Ocean (were ink), 
With seven Oceans behind it 
To add to its (supply), 

Yet would not the Words 
Of Allah be exhausted: 
For Allah is Exalted in Power, 
Full of Wisdom. 


al-Qur'an 
31:27 
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The Book 


Every field of study has its own specific terminology and ifa 
student seriously wants to make any advance in his understanding 
he must become acquainted with the “technical language” of 
his chosen field, This book of Sufi Terminology, A/-Oamus AL 
Sufi. has been written for the sincere seeker of Truth who desires 


to increase his knowledge of the Absolute by delving into the 
Mystical language” of Islam 

Sufi: The name Sufi applic he man or woman who has purified 
his heart through the Remembrance of Allah (dhikrullah), wavelled 
the Path of Return to Allah. and arrived at true Knowledge (ma vifa) 
There ai kers of Wisdom and Truth, but on vised 
One whose search wa for Allal ves the name Sufi. Yet 
paradoxically, the one dese f the name would never deem 
himse rthy of honour. Because he hay attained such a 
high degrve in hs k of Allah he knows, with certainty, that 
the slave is the slave and the 1 he Lord. 
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